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1. Devarim 10:12-13 (JPS Tanakh 1985 translation)
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And now, O Israel, what does the LORD your God demand of you? Only this: to revere the LORD your God, to
walk only in His paths, to love Him, and to serve the LORD your God with all your heart and soul, keeping the
LORD’s commandments and laws, which I enjoin upon you today, for your good.

2. Rabbi Shlomo Yitzchaki (11t Century France), Devarim ibid. (tr M.Rosenbaum and A.M Silberman)
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Although you did all this, yet His mercy and His love are extended over you, and in spite of all that you sinned
against Him, He asks nothing of you EXCEPT TO FEAR [THE LORD YOUR GOD, etc.].

3. Rabbi Yosef Bekhor Shor (12t Century France), Devarim ibid.
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Even though you caused anger, God only asks from you to fear- meaning to improve your ways going forward,
and all will be forgiven. I heard [this explanation]. It appears to me [that this is the explanation]: what does the
Lord your God ask from you but to fear- and this is a light matter. For if the entire world would tell you not to
fear Him, you should anyways, for your life and soul are in His hands, and it’s in His hands to kill and give life
and none can be saved from His hand.

4. Rabbi Moshe ben Nachman (13th century Spain), Devarim ibid.
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It extends until “for your good” (verse 13). This means to say, He doesn’t ask anything from you for His needs

but rather for your needs. As in “if you are righteous, what can you give to him” (lyov 35:7). Rather everything

is for your good.

5. Talmud, Shabbat 31a-31b (Davidson Edition Translation)
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Rabba bar Rav Huna said: Any person who has Torah in him but does not have fear of Heaven is like a treasurer
[gizbar] to whom they gave keys to the inner doors of the treasury but they did not give keys to the outer door.
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With what key will he enter? Although the Torah is the inner key, without fear of Heaven one cannot gain access
to the genuine Torah. Similarly, Rabbi Yannai would proclaim: Woe unto one who does not have a courtyard,
and who makes a fence for the courtyard, i.e., a person who lacks fear of Heaven and is nevertheless involved in
Torah study. Rav Yehuda said: The Holy One, Blessed be He, only created His world so that people would fear
before Him, as it is stated: “And God has so made it that men should fear before Him” (Ecclesiastes 3:14). The
Gemara also related that Rabbi Simon and Rabbi Elazar were sitting. Rabbi Ya’akov bar Aha passed and went
adjacent to them. One said to the other: Let us stand before him as he is a man who fears sin. The other said to
him in response: Let us stand before him, as he is a man of Torah study. He said to him: | said to you that he is a
man who fears sin, and you said me that he is a man of Torah study? The former is much greater praise than the
latter. The Gemara remarks: Conclude that Rabbi Elazar is the one who said that he is praiseworthy because he
is a man who fears sin, as elsewhere he also spoke in praise of fear. As Rabbi Yohanan said in the name of Rabbi
Elazar: The Holy One, Blessed be He, has in His world only fear of Heaven alone, as it is stated: “And now,
Israel, what does the Lord your God ask of you, but to fear the Lord your God” (Deuteronomy 10:12). And it is
written: “And unto man He said: Behold [hen], the fear of the Lord, that is wisdom; and to depart from evil is
understanding” (Job 28:28), as in the Greek language they call one hen. Apparently, fear of God is of primary
importance. The Gemara concludes: Indeed, conclude that Rabbi Elazar is the one who said so.

6. Talmud, Berachot 33b (adapted from Davidson Edition Translation)
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And Rabbi Hanina said: Everything is in the hands of Heaven, except for fear of Heaven as it is stated: “And now
Israel, what does the Lord your God ask of you other than to fear the Lord your God” (Deuteronomy 10:12) Is
fear of Heaven a minor matter that it can be presented as if God is not asking anything significant? Didn’t Rabbi
Hanina say in the name of Rabbi Shimon ben Yohai: The Holy One, Blessed be He, has nothing in his treasury
other than a treasure of fear of Heaven, as it is stated: “Fear of the Lord is his treasure” (Isaiah 33:6) Indeed, for
Moses fear of Heaven is a minor matter. As Rabbi Hanina stated: It is comparable to one who is asked for a large
vessel and he has one, it seems to him like a small vessel because he owns it. However, one who is asked for just
a small vessel and he does not have one, it seems to him like a large vessel.

7. Midrash Shochar Tov on Psalms 27
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God said to David: You began by saying | ask for one thing...my dwelling in the house of the Lord, and you
continued to say “to see the pleasantness of God and to visit his sanctuary”. [David] said in front of Him: Master
of the World, shouldn’t the servant be like equal to the Master? You began by coming to us with one, as it says:
“and now what does the Lord your God ask of you but to fear”...and then you opened up to us with many
commandments, as it says “to walk in all of His ways, and to observe His commandments and to cleave to Him
(Devarim 10:12).



8. Don Isaac Abravanel (15% century Portugal), Devarim ibid.
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After explaining these two types of fear, it needs to be understood: which of them was Moshe referring to when
he said: “what does the Lord your God ask from you except to fear?”. If he is referring to the first type which is
the emotional reaction from the fear of evil and punishment, and this is the command, this theory would be
susceptible to strong flaws. For actions performed on this basis don’t discern between good and evil because of
the threat of punishment. [This fear] doesn’t contain truth, or righteousness, or uprightness but only the avoidance
of damage. If we say that [God] only asks for the second type, that of intellectual awe, in truth this is difficult to
request for it is know that this fear is only found in prophets, the divinely wise, and the few whom Hashem calls
who have seen with their wisdom the awesome creations of God, and comprehend His handiwork. Who reaches
this level?

9. Rabbi Moses Maimondes (12th century Egypt) Sefer Hamitzvot 4" Positive Commandment
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The fourth commandment is that He commanded us to believe in His Awe and to be fearful of him, and we

shouldn’t be like the deniers who follow their hearts desires with impulsiveness, rather we should be fearful of

His punishment at all times. This is His statement: “you shall fear the Lord, your God”.

10. Rabbi Moses Maimonides (12t century Egypt) Foundations of the Torah 2:1-2, (tr. Simon Glazer)
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It is mandatory to love and fear this Glorified and Awe-inspiring God, for it is said: "Thou shalt love the Lord thy
God" (Deut. 6,5); and as it is said: "The Lord thy God thou shalt fear.” (Ibid. 6, 13). But how may one discover
the way to love and fear Him? When man will reflect concerning His works, and His great and wonderful
creatures,1 and will behold through them His wonderful, matchless and infinite wisdom, he will spontaneously
be filled with love, praise and exaltation and become possessed of a great longing to know the Great Name, even
as David said: "My soul thirsts for God, for the living God," (Ps. 42,2); and when he will think of all these
matters,2 he will be taken aback in a moment and stricken with awe, and realize that he is an infinitesimal creature,
humble and dark, standing with an insignificant and slight knowledge in the presence of the All Wise, as David
said: "For when | see Thy heavens, the wonderful works of Thy fingers, of what use is man that Thou mayest
remember him?" (lbid. 8,4).



11. Rabbi Moses Maimonides, Guide for the Perplexed 3:52 (Friedlander translation)

WE do not sit, move, and occupy ourselves when we are alone and at home, in the same manner as we do in the
presence of a great king; we speak and open our mouth as we please when we are with the people of our own
household and with our relatives, but not so when we are in a royal assembly. If we therefore desire to attain
human perfection, and to be truly men of God, we must awake from our sleep, and bear in mind that the great
king that is over us, and is always joined to us, is greater than any earthly king, greater than David and Solomon.
The king that cleaves to us and embraces us is the Intellect that influences us, and forms the link between us and
God. We perceive God by means of that light that He sends down unto us, wherefore the Psalmist says, "In Thy
light shall we see light" (Ps. 36:9): so God looks down upon us through that same light, and is always with us
beholding and watching us on account of this light. "Can any hide himself in secret places that | shall not see
him?" (Jer. 23:24). Note this particularly.

When the perfect bear this in mind, they will be filled with fear of God, humility, and piety, with true, not apparent,
reverence and respect of God, in such a manner that their conduct, even when alone with their wives or in the
bath, will be as modest as they are in public intercourse with other people....

What I have here pointed out to you is the object of all our religious acts. For by [carrying out] all the details
of the prescribed practices, and repeating them continually, some few pious men may attain human perfection.
They will be filled with respect and reverence towards God; and bearing in mind who is with them, they will
perform their duty. God declares in plain words that it is the object of all religious acts to produce in man fear of
God and obedience to His word-the state of mind which we have demonstrated in this chapter for those who desire
to know the truth, as being our duty to seek....

12. Rabbi Shimshon Raphael Hirsch (19t century Germany) on Devarim 10:12
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From the cantillation marks it appears that “to fear”, “to walk”, and “to love” aren’t three separate requests. Rather
“to follow”, and “to love”, are outcomes of “to fear”. We are required to fear the Lord in such a way that our fear
of the Lord will bring us to walk in all of His ways, and this will bring us to the love of the Lord. For “Fears the
Lord” means to place Him in front of constantly with all His greatness and glory.

13. Rabbi Meir Leibush Weiser on Devarim ibid.
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This awe is interpreted by the Sages in their explanation of “so that His awe will be upon your faces” this is
shame [Shemot 20:16]. For one who believes in Divine Providence that the Lord constantly stands upon him and
observes his actions, will be ashamed to do something against His will, just as a person is ashamed to do something
against the will of the king who stands upon him and observes his actions, not for fear of punishment put from
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shame of his exaltedness as it’s written in the Guide... This awe can be accomplished by anyone who believes
that God’s glory fills the entire land and observes all his actions, specifically in the generation of Moshe when
the Divine Presence dwelled among them. This is the Sages intent when they said: “Is fear a small matter? Yes,
for Moshe, it was a small matter”. This means to say when Moshe was among them and everyone saw that the
great King was among them and observed all their actions it was a small thing.

14. Rabbi Avraham lIsaac Kook (19t century Israel), the attribute of Fear
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The concept of the fear of God adds strength and heroism to the human soul that understands it in its purity, it
makes life full of interest and great aspirations, and fills them with sublime spirituality, which purifies the talents
of the soul in the light of holy fire. However, for the foolish, it establishes itself as a symbol of panic, causing
laxity and despair and helplessness. This effect is very bad, and when it spreads it causes an uproar over the whole
yoke of the kingdom of heaven, from the young who have tasted the taste of a solid life, who rightly seek life
without fear and monsters, but full of courage and confidence heroism. It is true that the image that casts some
terror is also part of settling the world and its moral training, which deserves to cast terror on those who fail in
moral virtues, that every sin will not stop them from filling the lusts of their prostitute hearts, and in such wicked
people the vision of fears the they imagine through the fear of God is a vision of truth, because truly the divine
leadership testifies that She is jealous and vengeful of His enemies and foes. And this is a vision of great benefit
as well, that awe weakens the evil forces. And by doing so also returns to the evil to the ways of honesty. But
those who approach God in Talmud Torah and the request for moral virtues, which are of course far from any
evil abomination, should be educated in the fear of God, an image that elevates and revives all the spiritual powers,
an awe that has love and an inner pleasantness with it.



