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“She is Zion; No One Seeks Her”

R’ Mordechai Torczyner - forczyner@torontotorah.com

1. Rabbi Tzidkiyahu haRofei (13th century Germany), Shibbolei haleket 269
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We do not fall forward, for it is called moed, as in Eichah1, “He declared a moed upon me, to break etc.”
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2. Zecharyah 8:19
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So declares Gd, Master of multitudes: The fast of the fourth and the fast of the fifth and the fast of the seventh and the
fast of the tenth will be, for the house of Judeaq, for joy and happiness and great occasions...

Understanding Yirmiyahu 30:17
3. Yirmiyahu 30:17
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For | will bring you healing, and | will heal you of your wounds; this is the word of Gd. For they called you ‘rejected’
[saying] “She is Zion, no one seeks her.”

4. Malbim to Yirmiyahu 30:17
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Now it explains why those who harmed you will be punished. Are they not Divine agents sent to punish you2 But they
called you “rejected”... Meaning, they did not remember that you are like a son who has sinned against his father, who
then assigned him to someone to punish him, so that he would return from his bad ways. This man must be careful lest
he destroy [the son] entirely, but only punish him as needed to return him to the good, and with great compassion. But
they said that Zion is rejected, that Gd has pushed her from His presence and will not take her back again, and therefore
no one seeks her, to fight on her behalf, and no one will seek her blood from his hands. Therefore, they destroyed her
thoroughly.

5. Talmud, Rosh HaShanah 30a
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How do we know to memorialize the Temple2 Rabbi Yochanan cited Jeremiah 30:17, “For | will bring you healing, and

| will heal you of your wounds,’ this is the word of Gd. For they called you ‘rejected’ [saying] ‘She is Zion, no one seeks

her.”” "No one seeks her” — this teaches that she requires seeking.

6. Rabbi Yosef Dov Soloveitchik (20t century USA), Reshimot Shiurim to Succah 41a
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It appears that there are two elements in “memorializing the Mikdash”:
(1) The laws of mourning to remember the Mikdash. This is Bava Batra (60b). The foundation of this is learned from
the verse, “If | forget you, Jerusalem.” This is to remember Jerusalem as she was, and mourning her ruin.
(2) The law to remember the mitzvot connected with the Mikdash — meaning, to set in our hearts the Mikdash as it
will be when it is built — speedily in our days — and this is our [talmudic] passage. The foundation of these laws
is from the verse, “She is Zion, no one seeks her.” This is not mourning for the past, but fulfilling for the future

when the Mikdash will be built.



Perhaps this dual memorial is hinted in the verse in Eichah (1:7), “Jerusalem remembers the days of her affliction and
suffering, all of her treasures, which she had in earlier days.” “The days of her affliction and suffering” - the ruin and
the mourning for it. “All of her treasures” — the mitzvot fulfilled in the Mikdash then, which we fulfill now for the Mikdash
which will be built.

7. Mishnah Sotah 9:14
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In Vespasian’s invasion, they decreed against the crowns of grooms and against the drum. In the invasion of Titus, they
decreed against the crowns of brides. ..

8. Mishnah Taanit 4:6-7
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When the month of Av enters we reduce our joy. In the week of Tishah b'Av one may neither cut hair nor do laundry ...

9. Talmud, Pesachim 115a
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[O]ne recites the blessing on matzah and eats it, and then one recites the blessing on maror and eats it, and then one
eats matzah and lettuce together without a blessing, a memorial to the Beit HaMikdash like Hillel.

10. Mishnah Succah 3:12
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At first the /ulav was taken in the Temple for seven days, and outside for one day. When the Temple was destroyed,

Rabban Yochanan ben Zakkai enacted that the /ulav should be taken outside for seven days, to remember the Temple.

11.Rabbi Levi Yitzchok Horowitz, When and how to mourn: Judaism’s many contradictions

The same Jew who spends his midnight hours reciting 7ikkun Chatzos in tearful memory of the Destruction, nevertheless
marches proudly and happily around the bimah in shu/with his esrog and lulav on Sukkos — in commemoration of
Temple times. So he not only cries, in remembrance of the Temple; he dances, too. The same family that sits on the floor
on erev Tish'a B'’Av eating eggs and ashes, several months later sets a luxuriant table for its Pesach meal — and, leaning
in a kingly manner, eats matzah and marror (bitter herbs) wrapped together fo remember how Hille! ate it in the time of
the Temple. Matzah and Marror are not the only things wrapped fogether at the seder; our joy and our remembrance
are intertwined too, not only in korech (Matzah Sandwich), but in the roasted egg and shankbone on the sederplate
and in the afikoman as well, all commemorations of what we had in the Beis Hamikdosh that is no longer standing.

12. Talmud, Bava Batra 60b
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When the second Temple was destroyed, there were many Jews who separated, not wishing to eat meat or drink wine.
Rabbi Yehoshua dealt with them. He said to them, “My children, why do you neither eat meat nor drink wine2” They
replied, “Shall we eat meat, which they bring on the altar and which is now halted? Shall we drink wine, which they
pour on the altar and which is now halted?2” He replied, “Then we should not eat bread, for the flour offerings are
halted!” “We can eat produce.” “We should not eat produce, for the gift of the first produce is halted!” “We can eat
other produce.” “We should not drink water, for the libation of water is halted!” They fell silent.
He said, “My children, let me tell you something. Not to mourn at all is impossible; the decree has been made. Mourning
too much is impossible, for one cannot issue a decree upon the community unless most of the community can bear it..."



13. Rabbi Levi Yitzchok Horowitz, When and how to mourn: Judaism’s many contradictions
"When Av enters." the Shulchan Aruch (Code of Jewish Law) codifies, we lessen our happiness." Tellingly, though, we
are exhorted to "lessen." Not to discontinue.

The Message
14. Yirmiyahu 36:23

And it was, when Yehudi read three or four columns, [the king] took the scribe’s razor and tore it out and threw it into
the fire in the fireplace, until the entire scroll was finished in the fire in the fireplace.

15. Yirmiyahu 38:6
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And they took Yirmiyahu and they threw him into the pit of Malkiyahu the prince in the yard of imprisonment, and they

lowered Yirmiyahu in ropes, and there was no water in the pit, but only clay, and Yirmiyahu sunk into the clay.

16. Yirmiyahu 43:5-7
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And Yochanan ben Kareiach and all of the officers took the entire remnant of Judea... And they came to the Land of
Egypt, for they did not listen to the voice of Gd. And they came to Tachpanches.

17.Rabbi Aharon Lichtenstein, Diaspora Religious Zionism.: Some Current Reflections

In Religious Zionism Post Disengagement: Future Directions, pg. 24

The source [Yirmiyahu 30:17] is cited here with respect to a very specific halakhic ordinance, and it presumably serves
as the raison d’etre for similar ordinances. Unquestionably, however, it serves equally to enunciate a principle whose
scope extends beyond the explicitly normative to embrace the realm of consciousness and sensibility. To sustain the
memory of mikdash, that whose locus is in Jerusalem and that which coincides with the boundaries of the concentric
country, is to vivify it, to rejuvenate it via mental image and soul’s yearning.

Derishat Zion (seeking out Zion), zekher lemikdash — this has, traditionally and historically, been the central charge of
Diaspora religious Zionism. Of course, it was not denominated as such; but sans nomenclature, with nary a notion about
political structure and activity, with no meaningful prospect of implementing its agenda, for millennia, dispersed Jewry
persisted in keeping the dream and its underlying and overarching faith alive. Those abiding elements remain a vital
aspect of our collective and personal spiritual existence. We have neither the right nor the inclination to waver in our
commitment to them, and this sustenance and transmission continue to constitute a sacred charge.



