
 רודו רוד לכב
IN EACH AND EVERY GENERATION… 

 
i. the sages concretize the haggadah 

1. b. Pes. 116b 

Said R. Acha b. Yaakov: a blind person is exempt from read-
ing the Haggadah. 
 

 ב דומע זטק ףד םיחספ תכסמ ילבב דומלת .1 

 .הדגה רמולמ רוטפ אמוס :בקעי רב אחא בר רמא

2. b. Pes. 115b 

Said R. Shimi b. Ashi: the matzah should be placed before 
everyone [at the Seder]. Maror should be placed before eve-
ryone. Charoset should be placed before everyone. But R. 
Huna says that all of these should only be placed before the 
one who recites the Haggadah. And the law follows R. 
Huna. 
 

 ב דומע וטק ףד םיחספ תכסמ ילבב דומלת .2 

 רורמ .דחאו דחא לכ ינפל – הצמ :ישא רב ימיש בר רמא
 ... .דחאו דחא לכ ינפל – תסורחו .דחאו דחא לכ ינפל –
 .הדגה רמואש ימ ינפל ימנ והלוכ רמוא אנוה בר
 .אנוה ברכ אתכלהו

3. Ibid 

R. Chisda authorized Rabbana Ukva [to deliver a lecture] 
and he taught: if one washed his hands for the first dipping, 
he should do so for the second. 
 

 םש .3 

 וידי לטנ :שרדו אבקוע אנברל אדסח בר הירבדא
 .ינש לוביטב וידי לטונ ,ןושאר לוביטב

4. m. Pes. 10:4 

He begins [instructing him about the Exodus story] with 
[the account of Israel’s] shame and concludes with [Is-
rael’s] praise (glory). 
 

 ד הנשמ י קרפ םיחספ הנשמ .4 

 .חבַשֶׁבְּ םיֵּסַמְוּ תוּנגְבִּ ליחִתְמַ
 

5. y. Pes. 10:5 

Said Rav: one must start with “In olden times your forefa-
thers [worshipped idols] … But I took your forefather out 
from beyond the Euphrates … and multiplied his offspring 
…” (Josh. 24:2–4) 
 

 ה ׳לה י קרפ םיחספ תכסמ ימלשורי דומלת .5 

 ובשי רהנה רבעב״ ליחתהל ךירצ הליחתמ :רמא בר
 רהנה רבעמ םהרבא תא םכיבא תא חקאו .'וגו םכיתוא
 )דכ עושוהי( ״.הבראו .'וגו
 

6. b. Pes. 116a 

[Quotes m. Pes. 10:4.] What is the shame? Rav said: in the 
beginning our forefathers were idol worshippers. Shmuel 
said: we were slaves. 
 

 א דומע זטק ףד םיחספ תכסמ ילבב דומלת .6 

 :רמא בר ?תונגב יאמ ״:חבשב םייסמו תונגב ליחתמ״
 לאומשו .וניתובא ויה םילולג תדובע ידבוע הלחתמ
 .ונייה םידבע :רמא
 



7. m. Ber. 1:5 

One must mention the exodus from Egypt at night. Rabbi 
Elazar ben Azaryah said: “Behold, I am like a seventy-year-
old man, yet I could not win [the argument against the 
other sages] having the exodus from Egypt recited at night, 
until Ben Zoma derived it [from a Biblical source]. It says 
(Deut. 16:3), ‘In order that you may remember the day 
when you left Egypt for all the days of your life.’ Now, ‘days 
of your life’ means the days; ‘All the days of your life’ [in-
cludes also] the nights.” But the Sages say: “Days of your 
life” means the present world; “All the days of your life” in-
cludes also the era of Mashiach. 
 

 ה הנשמ א קרפ תוכרב תכסמ הנשמ .7 

 ןבֶּ רזָעָלְאֶ יבִּרַ רמַאָ .תוֹלילֵּבַּ םיִרַצְמִ תאַיצִיְ ןירִיכִּזְמַ
 רמֵאָתֵּשֶׁ יתִיכִזָ אֹלוְ ,הנָשָׁ םיעִבְשִׁ ןבֶכְּ ינִאֲ ירֵהֲ ,היָרְזַעֲ
 רמַאֱנֶּשֶׁ ,אמָוֹז ןבֶּ הּשָׁרָדְּשֶׁ דעַ ,תוֹלילֵּבַּ םיִרַצְמִ תאַיצִיְ
 לכֹּ םיִרַצְמִ ץרֶאֶמֵ ךָתְאצֵ םוֹי תאֶ רכֹּזְתִּ ןעַמַלְ )זט םירבד(
 םימִכָחֲוַ .תוֹלילֵּהַ ,ךָייֶּחַ ימֵיְ לכֹּ .םימִיָּהַ ,ךָייֶּחַ ימֵיְ .ךָייֶּחַ ימֵיְ
 איבִהָלְ ,ךָייֶּחַ ימֵיְ לכֹּ .הזֶּהַ םלָוֹעהָ ,ךָייֶּחַ ימֵיְ ,םירִמְוֹא
 :חַישִׁמָּהַ תוֹמילִ

8. b. Pes. 108a 

Lying on one’s back is not called reclining. Nor is reclining 
to the right. And not just for this reason but also because it 
brings the windpipe before the oesophagus and may cause 
a danger. 
 

 א דומע חק ףד םיחספ תכסמ ילבב דומלת .8 

 המש אל - ןימי תביסה .הביסה הימש אל - ןדקרפ
 ידיל אביו טשוול הנק םידקי אמש אלא דוע אלו .הביסה
 .הנכס
 

9. b. Pes. 115a 

Now that the halakhah is neither in accordance with Hillel 
nor the Rabbis, one makes a berakhah “al achilat matzah” 
and eats it, and then makes a berakhah “al achilat maror” 
and eats it, and then eats eats them both together without 
a berakhah – in remembrance of the Temple in the manner 
of Hillel. 
 

 א דומע וטק ףד םיחספ תכסמ ילבב דומלת .9 

 ךרבמ ,ןנברכ אלו ללהכ אל אתכלה רמתיא אלד אתשה
 ״רורמ תליכא לע״ ךרבמ רדהו ,ליכאו ״הצמ תליכא לע״
 - הכרב אלב ידדה ידהב אסחו הצמ ליכא רדהו ,ליכאו
 .ללהכ שדקמל רכז
 

10. b. Pes. 119b 

What does “afikoman” mean? Said Rav: That they must not 
move from one company to another. Samuel said: E.g., 
mushrooms for me and pigeons for Abba. R. Hanina b. 
Shila and R. Yohanan said: E.g., dates, parched ears of corn, 
and nuts. It was taught as R. Yohanan: “You must not con-
clude after the Paschal meal with e.g., dates, parched ears, 
and nuts [Tos. Pesachim 10:11].” 
 

 ב דומע טיק ףד םיחספ תכסמ ילבב דומלת .10 

 .הרובחל הרובחמ ורקעי אלש :בר רמא ?״ןמוקיפא״ יאמ
 ברו .אבאל איילזוגו יל יאלידרוא ןוגכ :רמא לאומשו
 תוילק םירמת ןוגכ :ורמא ןנחוי יברו אליש רב אנינח
 רחא ןיריטפמ ןיא :ןנחוי יברד היתווכ אינת .םיזוגאו
 .םיזוגאו תוילק םירמת ןוגכ ,חספה



11. Saul Lieberman, Ha-Yerushalmi Ki-Feshuto, Pesachim 37d (521) 

And it is clear from the Yerushalmi what is meant by “afikoman”: that one doesn’t move from one company to another. 
This is also the explanation of the Bavli (Pes. 119b): “What does “afikoman” mean? Said Rav: That they must not move 
from one company to another.” And this is, without a shadow of a doubt, the correct interpretation. For it is known that 
it was the ways and customs of Greeks to partake in a joyous feast. And when the partying had reached its peak they would 
burst into houses and cajole the occupants to join them, and continue the celebration there. This was called an epikoma-
zein (ἐπικωμάζειν) and the Mishnah warns that the Pesach sacrifice should not be concluded with an epikoman 
(ὲπικῶμιον/ ןמוקיפא ). This is the explanation given in both the Bavli and Yerushalmi: “that they must not move from one 
company to another,” and has been explained correctly by the Acharonim. This is also understood by the Yerushalmi 
(10:6) that defines afikoman as certain types of music. 
 

ii. the period of the geonim 

12. Responsa of R. Natronai (quoted in Haggadah of the Sages, p. 58) 

And thus said R. Natronai, the head of the Yeshiva. Someone who says in the kiddush of Pesach “who sanctified Israel” 
and when he finishes Mah Nishtanah does not say avadim hayyinu and does not say “in former days our fathers wor-
shipped idols” but says “And Joshua said to all the people” up to “but Jacob and his sons went down to Egypt,” and from 
“Blessed be He who fulfils His promise” up to “Go and learn” and reads arami oved avi until he finishes the entire passage, 
only the verses, and does not say midrash at all, and says “Rabban Gamliel” and “who redeemed us” and Hallel – this is 
very surprising. 
 
Anyone who follows this custom, needless to say, has not only not fulfilled the mitzvah, but is also a heretic, who rejects 
the words of the Sages and disdains the words of the Mishnah and Talmud, and all the communities must excommunicate 
him. … Did the Sages say that one should start with “And Joshua said to all the people”? No. But from “in the beginning 
our forefathers were idol worshippers,” as we have learned [quotes Pes. 116a (source 6)]. 
 
The people who observe the practices above are sectarians and they mock the words of the Sages, and are students of 
Anan, may his name rot. … 
 
13. R. Amram Gaon’s Siddur 

And there is no need to say “who performed miracles…” because the Rosh Yeshiva said that the person saying kiddush on 
Pesach does not have to say it over the wine … And on Chanukkah and Purim we say the same blessing by itself, because 
there is no kiddush and no Haggadah and no order of miracles as on Pesach. And that is the minhag of two yeshivot. … 
And the person saying this blessing is saying God’s name in vain. 
 
   

   

   

   

   

 


