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1. Rabbi Avraham Yitzchak Kook, HaShofar (1912-1913, Israel) 
 

Ascend to the top of the mountain 

and take up the great shofar, 
and lift your eyes and see 

the suffering of the lowly nation. 
 

And blow the great shofar, 

tekiah, teruah, shevarim, 
and pound with your foot, 

and so the graves will quake. 
 

And these sounds will ascend through passages, 
to the very roots of the souls, 

and those who roll will be set into motion 

to build up the ruins. 
 

And those who sleep will be roused, 
the grandchildren of the lions, 

who play in streams, 

and wander in sprinklings. 
 

And those who sleep will awake 
from the slumber of the exile, 

and those who stray will be roused, 
those of the uncircumcised ear. 
 

And they will rise and ascend to the land 
in which their forebears did reign, 

and they will put an end, an abrupt halt, 
to the exile in which they had been dispersed. 

ֶהלֶ רֶעֶ הֶ הֶ ֶשׁלֶראאֶ 

ֶחלֶקֶ דורֶגֶ פֶ ושוֶ 

ֶוֶּיךָינֶ אֶעֶ שֶ וֶ  ֶהאֶ ר 

ֶךְדֶ םֶהֶ עֶ תֶהֶ נוּעֶ 
ֶ

ֶעקֶ תֶ לֶדוגֶ רֶהֶ פֶ ושב ֶ וּ

ֶבֶ שֶׁ הֶוּעֶ רוּתֶ הֶיעֶ קֶ תֶ  ֶיםר 

ֶֶךָלֶ גֶ ר ֶבֶ וּ ֶעקֶ ר 

ֶיֶ וֶ  ֶבֶ קֶ הֶ ֶוּשע ֶ ר  ֶיםר 
ֶ

ֶיםלֶ לוּבֶ ֶלוּעֶ תֶיֶ לוקוהֶ וֶ 

ֶשֶׁ דֶעֶ  ֶתמושֶ נ ֶ יֶהֶ שֶ ר  

ֶיםלֶ גוּילֶ גֶ הֶ ֶלוּגֶ לֶ גֶ תֶ יֶ וֶ 

ֶתמומֶ שֶ תֶה ֶ תֶאֶ נובֶ לֶ 
ֶ

ֶעותֶ יֶ וֶ  ֶנֶ הֶ ֶרוּר  ֶיםמֶ דֶ ר 

ֶתיור ֶאֶ יֶהֶ ינֶ נֶ 

ֶיםמֶ ר ֶזֶ בֶ יםֶקֶ חֶ שֶ מֶ הֶ 

ֶתיוזֶ הֶ יםֶבֶ גֶ שווֶ 
ֶ

ֶיםנֶ שֶ י ֶ הֶ ֶיצוּקֶ יֶ וֶ 

ֶתֶ בֶ  ֶהלֶ גותֶהֶ מֶ דֶ ר 

ֶיםנֶ זוהֶ ֶרוּעויֶ וֶ 

ֶהלֶ ר ֶעֶ ןֶהֶ זֶ אויֶהֶ לֶ עֶ בֶ 
ֶ

ֶץר ֶאֶ לֶ ֶלוּעֶ יֶ וֶ ֶמוּקוּיֶ וֶ 

ֶהושֶׁ  ֶקֶ בֶ יםֶר  ֶכוּלֶ מֶ ֶהּבֶ ר 

 ץר ֶקֶ ץֶוֶ קֶ ֶימוּשֶ יֶ וֶ 
בֶ תֶלוּגֶ לֶ   חוּדֶ הֶהוּשׁ 

 

2. Yechezkel 6:11 

רֶאֲדֶ  מ  הֶא  יֶ--כ  דֶ ֶד'נ  בֶוּב  ע  ר  בֶב  ר  ח  רֶב  לֶאֲשׁ  א  ר  ש  יתֶי  עותֶב  לֶתועֲבותֶר  לֶכ  חֶא  רֶא  אֱמ  ךֶָו  ל  ג  ר  עֶב  ק  ךֶָוּר  פ  כ  הֶב  כ  לוֶּה  פ  רֶי  ֶב 

So declares our master, Gd: Strike with your hand and pound with your foot and declare "Woe!" for all of the evil 

straying of the house of Israel, who therefore fall to sword, famine and plague. 

 

3. Melachim I 6:8 

יםֶ שׁ  ל  ש  לֶה  נ הֶא  יכ  ת  ןֶה  נ הֶוּמ  יכ  ת  לֶה  יםֶי עֲלוֶּע  לוּל  ֶוּב 

And through passages they will ascend to the middle, and from the middle to the third level. 

 

Lesson One: Personal and Collective Teshuvah 

KEY QUESTION: WHAT IS THE MITZVAH OF TESHUVAH? SEE SOURCES 5-10 

 

4. Rambam (12th century Egypt), Mishneh Torah, Hilchot Teshuvah 3:4 

ֶשתקיעתֶ ֶכלומרֶֶ,שופרֶבראשֶהשנהֶגזירתֶהכתובאףֶעלֶפי ֶישֶבו ֶישיניםֶמשנתכם"רמז ֶמתרדמתכםֶ,עורו וחפשוֶֶ,ונרדמיםֶהקיצו

 !"...במעשיכםֶוחזרוֶבתשובהֶוזכרוֶבוראכם
Even though shofar blowing on Rosh HaShanah is an edict of the text, there is a hint in it, as if to say, “Wake up, 

sleepers, from your sleep; slumberers, awake from your slumber, and search your deeds and return in repentance and 

remember your Creator!” 



5. Devarim 4:30, 30:2-3 

ד־ ֶע  ת ֙ ב  שׁ  יםֶו  י מ ָ֔ יתֶ֙ה  חֲר  א  הֶב  ל  ֵ֑ א  יםֶה  ַּ֣ ר  ב  ד  לֶה  א֕וּךֶָכ ֹּ֖ צ  ֶוּמ  ךָָ֔ רֶל  ַּ֣ צ  לֽו:ק ֶָ֔אֱלֹ'ֶדֶַּ֣ב  ק  ֶב  ֹּ֖ ת  ע  מ  שׁ  ֶיךֶָו 

ד־ ֶע  ת ָּ֞ ב  שׁ  שׁ ֶֽק ֶ֙'ֶאֱלֹד ֶו  ל־נ פ  כ  ֶוּב  ךָֹּ֖ ב  ב  ל־ל  כ  יךֶָב  נ ָ֔ הֶוּב  ַּ֣ ת  וםֶא  יֵ֑ ֶה  ךָֹּ֖ וּ  צ  יֶמ  ִ֥ כ  נ  ר־א  לֶאֲשׁ  כ ֹ֛ וֶכ  לָ֔ ק  ֶב  ַּ֣ ת  ע  מ  שׁ  בֶיךֶָ֙ו  שׁ ָׁ֨ ֶֹ֛'ֶאֱלֹד ֶךָ:ֶו  בֶק  שׁ ָׁ֗ ךֶָו  ֵ֑ חֲמ  ר  ֶו  ךָֹּ֖ בוּת  ת־שׁ  יךֶָא 

בֶ  ק  ֶו  ךָֹ֛ יצ  ֽ רֶהֱפ  יםֶאֲשׁ   מ ָ֔ ע  ַּ֣ ל־ה  כ  ךֶָ֙מ  ֶֹּ֖'ֶאֱלֹדִֶ֥צ  ה:ק  מ  ֽ  יךֶָשׁ 
When you are in trouble, and all of these things befall you, at the end of days, and you shall return to HaShem your 

Gd, and you will heed His voice. 

And you shall return to HaShem your Gd and heed His voice, in accord with all I command you today – you and your 

children, with your entire heart and your entire soul. And HaShem your Gd will return your captivity and have mercy 

upon you, and He will return and gather you from among the nations to which HaShem your Gd had scattered you. 
 

6. Rambam (12th century Egypt), Mishneh Torah, Hilchot Teshuvah 1:1 

ֶלהתודותֶחייבֶמחטאוֶוישובֶתשובהֶכשיעשהֶבשגגהֶביןֶבזדוןֶביןֶמהןֶאחתֶעלֶאדםֶעברֶאםֶתעשהֶלאֶביןֶעשהֶביןֶשבתורהֶמצותֶכל

ֶֶ.עשהֶמצותֶזהֶוידוי,ֶדבריםֶוידויֶזהֶ"עשוֶאשרֶחטאתםֶאתֶוהתודו'ֶוגוֶיעשוֶכיֶאשהֶאוֶאיש"ֶשנאמרֶהואֶברוךֶלקהֶלפני

Regarding every biblical mitzvah, commandment as well as prohibition: When one violates any of them, whether 

intentionally or in error, and he performs teshuvah and returns from his sin, he is obligated to admit it before Gd. It is 

written, “When a man or woman performs… And they shall admit the sin they performed.” This is verbal admission, 

and this verbal admission fulfills a commandment. 
 

7. Rabbi Meir Simcha haKohen (19th century Dvinsk), Meshech Chochmah to Devarim 31:17 

אשרֶעלֶזהֶצריךֶמצוהֶפרטית,ֶֶ..האזהרהֶהראשונהֶהמונעתוֶבחטואֶטרםֶשחטאֶהיאֶמונעתוֶמחטואֶגםֶאחריֶשחטא. אמנםֶמצותֶהתשובהֶ,

מצוהֶלהתודותֶולהגידֶלפניֶהשי"תֶכיֶיודעֶבעצמוֶשחטאֶומבקשֶכפרה.  ...תשובהֶ'וכןֶהואֶלשוןֶרבינוֶבהלֶהואֶשאםֶחטאֶועוזבֶאתֶחטאוֶ,
The original prohibition preventing sin before one sins is also what prevents him from sinning after he has sinned… In 

truth, the mitzvah of repentance which requires a separate command is that if one sins and leaves his sin, there is a 

command for him to admit and declare before Gd that he knows he has sinned, and seeks atonement. This is the 

language of our master in the Laws of Repentance… 
 

8. Rabbi Yosef Dov Soloveitchik (20th century USA), Al haTeshuvah, Kocho shel Viduy, pg. 40 
תֶהם:ֶישֶנדמהֶליֶשאףֶבסוגיאֶזוֶאנוֶיכוליםֶלעמודֶעלֶשיטתוֶשלֶהרמב"םֶבמניןֶהמצוות,ֶאוֶיותרֶנכוןֶבהגדרתֶהמצוות.ֶלפיֶשיטהֶזוֶשניֶסוגיֶמצוו

.ֶדרךֶאינםֶזהיםואולםֶישֶמצוותֶשבהםֶפעולתֶהמצווהֶוקיוםֶהמצווהֶֶ...המצווהֶאחדֶהואֶלגביהן,ֶכגוןֶמצוותֶלולבֶופעולתהמצווהֶשקיום מצוותֶ

ֶמשל,ֶכאשרֶפעולתֶהמצוהֶהיאֶבידֶאוֶבפהֶואילוֶקיוםֶהמצוהֶנתוןֶבלב...
It appears to me that in this passage, too, we can see Rambam’s philosophy of listing mitzvot – or more correctly, 

defining mitzvot. In this philosophy, there are two kinds of mitzvot: There are mitzvot for which the fulfillment of the 

mitzvah and the deed of the mitzvah are the same, like the mitzvah of lulav… But there are mitzvot for which the deed 

of the mitzvah and the fulfillment of the mitzvah are not the same. For example, when the deed of the mitzvah is with 

one’s hand or mouth, but the fulfillment of the mitzvah is in the heart… 
 

9. Rabbi Yehudah Alkalai (19th century Serbia, Israel), Petach k’Chudah shel Machat, 2 

תשובהֶֶ:לתרץֶכיֶשתיֶתשובותֶהןליֶ...ֶולכןֶנראהֶ!נוהגתֶבכלֶיוםמצותֶהתשובהֶותלהֶהכתובֶאתֶהתשובהֶבאחריתֶהימים,ֶמכלֶמקוםֶ

'ֶדלֶאפרטיתֶותשובהֶכללית.ֶתשובהֶפרטית,ֶרוצהֶלומרֶשישובֶהחוטאֶמחטאו...ֶאבלֶהתשובהֶהכלליתֶרוצהֶלומרֶשישובוֶכלֶישראלֶ

ֶ...ינוֶלארץֶנחלתֶאבותינוקאל

Still, the text linked repentance with the end of days, but the mitzvah of repentance is daily!... Therefore, it appears 

correct to me to explain that there are two acts of repentance: Personal repentance and Collective repentance. Personal 

repentance means for the sinner to repent of his sin… But collective repentance means that all Israel returns to HaShem 

our Gd, to the land that is the portion of our ancestors… 
 

10. Rabbi Yehudah Alkalai (19th century Serbia, Israel), Petach k’Chudah shel Machat, 1 

...ֶהיל"לֶ"מצותֶעשהֶשישובֶהאדםֶאלֶד'ֶאלקיו,ֶ"להתוודותֶכשיעשהֶתשובהֶחייב"מפניֶמהֶמנהֶהרמב"םֶאתֶמצותֶהתשובהֶכלאחרֶיד,ֶ

ֶשנא'ֶ'ושבתֶעדֶד'ֶאלקיך'"!ֶוי"לֶכיֶלאֶמנהֶמצותֶהתשובהֶמןֶ"ושבתֶעדֶד'"ֶמפניֶשמפורשֶכתובֶכיֶהתשובהֶהזאתֶהיאֶבאחריתֶהימים.

Why did Rambam list the mitzvah of repentance backhandedly, “When one repents then one is required to admit”… 

He should have said, “There is a commandment for a person to return to HaShem his Gd, as it is stated, ‘And you shall 

return to HaShem your Gd’”! One could say that he did not list repentance from “And you shall return to HaShem” 

because it is written clearly that this is a repentance which will occur at the end of days. 



11. Rabbi Yehudah Alkalai (19th century Serbia, Israel), Petach k’Chudah shel Machat, 5 

ֶתדעֶלךֶשהריֶתיבתֶ"תשובה"ֶהוראתוֶהראשונהֶהיאֶשישובֶהאדםֶאלֶהמקוםֶאשרֶיצאֶמשם...

You know this, for the original meaning of the word teshuvah is to return to the place from which one has left… 
 

12. Rabbi Yehudah Alkalai (19th century Serbia, Israel), Petach k’Chudah shel Machat, 4 

אלקינוֶכיֶירבהֶלסלוח."ֶר"לֶעלֶדרךֶשאמרֶלמעלהֶ"איןֶשלוםֶאמרֶד'ֶ"יעזובֶרשעֶדרכוֶואישֶאוןֶמחשבותיוֶוישובֶאלֶד'ֶוירחמהוֶואלֶ

לרשעים",ֶפי'ֶהמבאר,ֶועלֶדרכיֶהואֶהנכון,ֶכיֶהכוונהֶעלֶאותםֶשלאֶשבוֶעםֶאחיהםֶוחשבוֶכיֶטובֶלהםֶלשבתֶבארצותֶהגוים,ֶועליהםֶ

.ֶוז"שֶ"יעזובֶרשעֶדרכוֶואישֶאוןֶ'רשעים'ֶועלֶהפשעֶהזהֶשלאֶשבוֶלא"יֶקראֶאותםֶאמרֶ"איןֶשלום",ֶשלאֶינוחוֶולאֶירגעוֶשם...

ֶמחשבותיו"...ֶ"וישובֶאלֶד'"ֶלארץֶהקדושה,ֶכיֶכלֶיעודיֶהגאולהֶהםֶעלֶתנאיֶאםֶנשובֶאלֶהארץ.

“The wicked will leave his path, and the man of sin his thoughts, and he shall return to Gd and Gd will have mercy 

upon him, and to our Gd, for He will forgive abundantly.” This is along the lines of the previous statement, “There is no 

peace, Gd declares to the wicked.” The explicator explained, and to my thinking this is correct, that the reference is to 

those who did not return with their brethren, thinking it would be better for them to dwell in the lands of the nations. 

Regarding them it said, “There is no peace,” that they would not rest and find peace there… And for this sin of not 

returning to Israel, he called them “wicked”. And thus it said, “The wicked will leave his path, and the man of sin his 

thoughts”… “And he will return to Gd” to the holy land, for all of the promises of redemption are conditioned upon our 

return to the land. 
 

13. Rabbi Avraham Yitzchak Kook (20th century Israel), Orot HaTeshuvah 17:2 

באמתֶאורֶשלֶֶ,ונתהכהֶואלֶתרוחאלֶ,ֶאלֶמהותהֶ,פצהֶשלֶהאומהֶבכללהֶלשובֶאלֶארצהחֶהתעוררותֶ.הארתֶהתשובהֶישנהֶבישראל

 ."יךקאלֶד'כיֶתשובֶאלֶֶ...יךקאלֶ'ושבתֶעדֶד"ֶ:תורהֶבבטויהֶשלֶרמוגבאמתֶהדברֶמתבטאֶבברורֶֶ.בהֶשובהֶישת
There is an illumination of repentance in Israel. The awakening of the nation’s collective desire to return to her land, her 

identity, her spirit and her nature, truly contains the light of repentance. In truth, this is expressed entirely clearly in the 

Torah’s expression, “And you shall return to HaShem, your Gd… when you will return to HaShem your Gd.” 
 

14. Rabbi Yissachar Techtel (20th century Hungary), Em haBanim S’meichah, Perek 2, pp. 109-110 

"ועיקרֶחטאםֶבזמןֶהביתֶהואֶהיהֶירידתםֶלמצרים...ֶ,ֶשכתב...ֶונתןֶאייבשיץ,ֶהפטרהֶלפר'ֶבלק[הלר'ֶיאהבתֶיהונתןֶ]ֶועי'ֶאהבתֶיונתן

ולכךֶתהיהֶתשובתםֶלעתידֶשלאֶינטשוֶאתֶנחלתם."ֶוהנה,ֶכעתֶבזמנינוֶאחרֶשנתנוֶלבםֶאפילוֶהיותרֶגרועיםֶלשובֶלנחלתינו,ֶומוסריםֶ

ֶנפשםֶעלֶזאת,ֶואינםֶרוציםֶבארץֶאחרת,ֶבודאיֶלתשובהֶתחשבֶבעיניֶהקב"ה.

And see Ahavat Yehonatan, who wrote… “And their essential sin in the time of the Temple was their descent to Egypt… 

And therefore their future repentance will be that they will not abandon their portion.” Behold, now, in our day, when 

even the worst have set their heart upon returning to our portion, and they give their lives for this and they do not want 

another land, this is certainly considered teshuvah in the eyes of Gd. 
 

Lesson Two: Blowing the Shofar for Others 

KEY QUESTION: WHAT IS THE MITZVAH OF SHOFAR? SEE SOURCES 15-23 
 

15. Responsa of Rabbi Natronai Gaon (9th century Babylon), #180 (Brody Edition) 

 והלכתאֶבראשֶהשנהֶכשתוקעיןֶלברךֶלשמועֶקולֶשופר,ֶוכןֶמנהגֶכלֶבניֶישיבה.
And the law is, on Rosh HaShanah when they blow, to bless “to hear the sound of the shofar,” and this is the practice 

of all of the members of the yeshiva. 
 

16. Responsa of Rambam (12th century Egypt), #142 

 השאלהֶהכ"דֶשאלהֶמהֶההבדלֶביןֶלשמועֶקולֶשופרֶוביןֶעלֶתקיעתֶשופר?ֶ
ואיןֶאנוֶתוקעין,ֶאלאֶכדיֶלשמוע,ֶכמוֶֶ...התשובהֶההבדלֶביניהםֶגדולֶמאד.ֶוזהֶשהמצוהֶהמחוייבתֶאינהֶהתקיעה,ֶאלאֶשמיעתֶהתקיעה

שהמצוהֶהיאֶישיבתֶהסוכה,ֶלאֶעשייתה,ֶואיןֶאנוֶעושין,ֶאלאֶכדיֶלישב,ֶולכןֶנברךֶלישבֶולאֶנברךֶלעשות,ֶונברךֶלשמועֶקולֶשופר,ֶ

 ולאֶנברךֶעלֶתקיעתֶשופר.
The 24th question: What is the difference between “to hear the sound of the shofar” and “on the blowing of the shofar”? 

The answer: There is a great difference between them. The obligatory mitzvah is not blowing, but hearing the blowing… 

And we blow only in order to hear, just as the mitzvah is to dwell in the succah, not to make it, and we make it only in 

order to dwell in it. Therefore we bless “to dwell” and not “to make”, and we bless “to hear the sound of the shofar” 

and we do not bless “on the blowing of the shofar”. 



17. Rabbi Achai Gaon (7th-8th century Babylon/Israel), Sheiltot V’Zot haBerachah 171 

ֶ...ונתקעֶ,לתקועֶבשופרֶואשרֶהחיינוֶ...בעיֶלמיקםֶשליחאֶדציבוראֶאכרעיהֶוכוליֶעלמאֶיתיבֶונשקולֶחצוצרתאֶבידיהֶומברך

The shaliach tzibbur must stand on his feet, and the rest sit, and he takes a trumpet in his hand and blesses… “To blow 

the shofar” and “Who has kept us alive”, and blow… 

 

18. Rambam (12th century Egypt), Mishneh Torah, Hilchot Shofar 1:3; and Raavad 

ֶ.שופרֶהגזולֶשתקעֶבוֶיצאֶשאיןֶהמצוהֶאלאֶבשמיעתֶהקול

 הכיֶאיתאֶבירושלמיֶ)סוכהֶפ"גֶה"א(.ֶ.מ"מֶ"יוםֶתרועהֶיהיהֶלכם"ֶ,ואפילוֶיהיהֶבוֶדיןֶגזלֶ:ראב"ד
Rambam: One fulfills it by blowing a stolen shofar, for the mitzvah is only in hearing the sound. 

Raavad: Even if there were a status of theft, “It shall be a day of trumpeting for you” in any case. Such is in Yerushalmi. 

 

19. Talmud Yerushalmi, Succah 3:1 

מהֶביןֶשופרֶֶ,תניֶרביֶהושעיהֶפסול.ֶהכלֶמודיןֶבלולבֶשהואֶפסולֶ,שופרֶעכו"םֶושלֶעירֶהנדחתֶר'ֶלעזרֶאמרֶכשר.ֶתניֶרביֶחייהֶכשר

ֶ"לכםֶיהיהיוםֶתרועהֶ"ברםֶהכאֶ]במדברֶכטֶא[ֶֶ,משלכםֶלאֶמשלֶאיסורֶהנייהֶ"ולקחתםֶלכם"א"רֶיוסהֶבלולבֶכתיבֶֶ?ומהֶביןֶלולב

 .ברםֶהכאֶבקולוֶהואֶיוצאֶ,מכלֶמקום.ֶא"רֶלעזרֶתמןֶבגופוֶהואֶיוצא
The shofar of idolatry or the ir hanidachat – Rabbi Eliezer says it is kosher. Rabbi Chiya taught it is kosher; Rabbi 

Hoshaia taught it is disqualified. All agree that lulav would be disqualified; what is the difference between shofar and 

lulav? Rabbi Yosi explained: For lulav it says, “And you shall take for yourselves” – your own, not that from which you 

may not benefit. But here, “A day of trumpeting it shall be for you” in any case. Rabbi Eliezer said: [With lulav] he 

fulfills it with the physical item, but here he fulfills it with its sound. 

 

20. Mishnah Rosh HaShanah 3:7(27b) 

 .ואםֶקולֶהברהֶשמעֶלאֶיצאֶ,םֶקולֶשופרֶשמעֶיצא...ֶאהתוקעֶלתוךֶהבור
One who blows into a cistern… if he hears the shofar he has fulfilled it. If he hears an echo, he has not fulfilled it. 

 

21. Rambam (12th century Egypt), Mishneh Torah, Hilchot Shofar 2:4 

נתכווןֶשומעֶלצאתֶידיֶחובתוֶולאֶנתכווןֶהתוקעֶֶ.וכןֶהשומעֶמןֶהמתעסקֶלאֶיצא,ֶהמתעסקֶבתקיעתֶשופרֶלהתלמדֶלאֶיצאֶידיֶחובתו

 לאֶיצאֶידיֶחובתוֶעדֶשיתכויןֶשומעֶומשמיע.ֶ,אוֶשנתכווןֶהתוקעֶלהוציאוֶולאֶנתכווןֶהשומעֶלצאתֶ,להוציאו
One who is involved in blowing shofar to learn has not fulfilled his obligation; likewise, one who hears from one who 

is involved in it does not fulfill his obligation. If the listener intends to fulfill his duty but the blower does not intend to 

fulfill it for him, or the blower intends to fulfill it for him but the listener does not intend to fulfill it, he has not fulfilled his 

obligation, until the listener and blower intend. 

 

22. Mishnah Rosh HaShanah 3:8 (29a) 

 כלֶשאינוֶמחויבֶבדברֶאינוֶמוציאֶאתֶהרביםֶידיֶחובתן:ֶ:זהֶהכללֶ.חרשֶשוטהֶוקטןֶאיןֶמוציאיןֶאתֶהרביםֶידיֶחובתן
Cheresh, shoteh and minor cannot fulfill the duty for others. This is the rule: One who is not obligated in something 

cannot fulfill the obligation for others. 

 

23. Rabbi Yosef Dov Soloveitchik (20th century USA), as cited by Rabbi Michel Shurkin, Harirei Kedem I 15:1 

]ר'ֶחיים[ֶבשניֶאופנים:ֶא.ֶדאףֶדקיוםֶהמצוהֶהויֶשמיעה,ֶמ"מֶמעשהֶהמצוהֶהויֶתקיעה,ֶולפיכךֶבעינןֶכונתֶשומעֶומשמיע.ֶב.ֶותירץֶ

ֶדבלאֶכונתֶשומעֶומשמיעֶהויֶהשומעֶסתםֶמתעסקֶדאינוֶעושהֶכלום.ֶובאמתֶשניֶהתירוציםֶמצטרפיםֶלחדאֶתירוצא...

And [Rav Chaim] explained it in two ways: (1) Even though the fulfillment of the mitzvah is with hearing, still, the deed 

of the mitzvah is blowing, and so we require intent of the listener and the blower. (2) Without the intent of the listener 

and the blower, the listener is just involved in it, but he does nothing. In truth, the two answers combine into one answer… 

 

24. Rabbi Avraham Yitzchak Kook (20th century Israel), Chazon haGeulah pp. 160-161 
שֶבלבבֶבניֶעמנוֶבכלֶמקוםֶגדולהֶעלינוֶהחובהֶלעוררֶאתֶהאהבהֶהישנהֶלציון,ֶהאהבהֶהנצחית,ֶשכאזֶמימיםֶמקדםֶכןֶעתהֶבוערתֶהיאֶבלבתֶאשֶקוד

עלינוֶללחוםֶבכלֶעוזֶבשנאתֶארץֶהקודשֶשהתחילהֶלהיכנסֶבפרטיםֶבקרבנו,ֶעלינוֶלהשמידֶבזרועֶעוזֶרוחניֶובקדושתֶעולמיםֶשלֶארץֶחמדהֶֶ.שהם

ֶ...אתֶהזוהמאֶשלֶהמרגלים
We are obligated to awaken the ancient love for Zion, the eternal love, which just as then, in earlier times, so too now 

it burns in the sacred flame in the heart of our nation, wherever they are. We must fight with all strength against the 



hatred of the sacred land, which has begun to enter in individuals in our midst; we must destroy the filth of the Spies 

with a mighty spiritual arm and with the eternal sanctity of the beloved land… 

 

Lesson Three: An On-going Mitzvah 

KEY QUESTION: ARE WE REQUIRED TO RETURN TO ISRAEL, TODAY? SEE SOURCES 25-28 

 

25. Ramban (13th century Spain), Extra Mitzvat Aseh 4 

ולאֶנעזבהֶבידֶזולתינוֶמןֶהאומותֶֶ,לֶיתברךֶויתעלהֶלאבותינוֶלאברהםֶליצחקֶוליעקבקמצוהֶרביעיתֶשנצטוינוֶלרשתֶהארץֶאשרֶנתןֶה

ֶֶ..."והתנחלתםֶאתֶהארץֶ.והורשתםֶאתֶהארץֶוישבתםֶבהֶכיֶלכםֶנתתיֶאתֶהארץֶלרשתֶאותה"אוֶלשממה.ֶוהואֶאמרוֶלהםֶ)מסעיֶלג(ֶ

Mitzvah 4 is that we are instructed to settle the land which Gd gave to our ancestors, to Avraham, Yitzchak and Yaakov, 

and that we shall not leave it in the hands of any other nation, or for desolation. This is what the verse means when it 

says, “You shall settle the land and live in it, for to you I have given the land to settle. You shall take estates in the 

land…” 

 

26. Mishnah Ketuvot 13:11 (110b) 

ֶֶ.ואחדֶהנשיםֶאחדֶהאנשיםֶ,הכלֶמעליןֶלירושלםֶואיןֶהכלֶמוציאיןֶ,הכלֶמעליןֶלארץֶישראלֶואיןֶהכלֶמוציאין

Anyone may bring their family up to Israel and no one may remove it, anyone may bring their family up to Jerusalem 

and no one may remove it, whether men or women. 

 

27. Talmud, Ketuvot 111a 

ֶב"האתֶישראלֶשלאֶימרדוֶבאומותֶהעולםֶואחתֶשהשביעֶהקֶב"ההקג'ֶשבועותֶהללוֶלמהֶאחתֶשלאֶיעלוֶישראלֶבחומהֶואחתֶשהשביעֶ

ֶאתֶהעובדיֶכוכביםֶשלאֶישתעבדוֶבהןֶבישראלֶיותרֶמדאיֶ

What is the purpose of these three oaths? That the Jews should not ascend as a wall, that the Jews should not rebel 

against the nations, and that the nations should not overly oppress the Jews. 

 

28. Rabbi Eliezer Waldenberg (20th century Israel), Tzitz Eliezer  7:48:12 

ומבאר,ֶודומהֶדמטוֶלהֶגםֶמשמיהֶדמרןֶהגרא"יֶֶ...אזכירֶבנוגעֶלזהֶרקֶמהֶשראיתיֶבשו"תֶתולדותֶיעקבֶ)מבעלֶשאריֶיעקב(,ֶחו"מֶח'

ה,ֶשאיןֶלמנותֶציווייםֶהכולליםֶהתורהֶכולהֶאוֶמצוותֶהרבה,ֶכאילוֶֶ-לֶלנוֶהרמב"םֶבשרשיםֶשלו,ֶבשורשֶדֶקוקֶז"ל,ֶמפניֶשכברֶכל

 ...יאמרֶעשהֶכלֶמהֶשציויתיך,ֶומשוםֶכךֶלאֶמנהֶגםֶמצוותֶיישובֶארץֶישראלֶבמצוותֶעשה,ֶמפניֶשהיאֶמצווהֶשכוללתֶהרבהֶמצוותֶביח
I will just mention regarding this that which I saw in Toldot Yaakov Choshen Mishpat 8… He explains, and I think this 

is also brought in the name of our master, Rabbi A. Y. Kook z”l, because Rambam gave us a general rule in his 

Shorashim, #4-5, that one should not count commands which include the entire Torah or many mitzvot, as if to say, “Do 

all that I have commanded you.” Therefore he did not count the mitzvah of settling Israel as a commandment, too, 

because this is a mitzvah that includes many mitzvot… 

 

The Origin of Rav Kook’s Shofar 

29. Yeshayah 26:13, 26:16, 26:19-21, 27:13 

ךָ:ק ֶָ֔'ֶאֱלֹדֶַּ֣ ֽ מ  ירֶשׁ  ִ֥ כ  ז  ֶנ  ךָֹּ֖ ד־ב  ב  ךֶָל  ֵ֑ ת  יםֶזֽוּל  ֹּ֖ נ  וּנוֶּאֲד  לִ֥ ע  וּךָדֶֶֹּ֖..ינוֶּב  דֵ֑ ק  רֶפ  ַּ֣ צ  מו:ֶ,'ֶב  ֽ ֶל  ךָֹּ֖ ר  שֶׁמוּס  ח  וּןֶל ָ֔ קַּ֣ ֶ...צ 

יֶ ֹּ֖ ת  ל  ב  יךֶָנ  ת ָ֔ וֶּמ  יַּ֣ ח  ֽ יֶ֙ב ֶַּ֣י  מ  ךְֶע  יל:ֶל   ֽ פ  יםֶת  ִ֥ א  פ  ץֶר  ר  ֹּ֖ א  ךֶָו  ל ָ֔ תֶ֙ט  לֶאור  יֶט   ַּ֣ רֶכ  פ ָׁ֗ ַּ֣יֶע  נ  כ  נ֜וֶּשׁ  נ  ר  יצוֶּו  ק ָׁ֨ וּןֶה  קוּמֵ֑ ךָי  ֵ֑ עֲד  ֶב  ךָֹּ֖ ת  ל  רֶד  ג ִ֥ יךֶָוּֽס  ָ֔ ר  חֲד  ט־ֶ,אֶב  ע  מ  יֶכ  ִ֥ חֲב 

נ  הֶ י־ה  ֽ ם:ֶכ  ֽע  ר־ז  ד־י עֲב  עֶע  ג  ֹּ֖ וֶלֶ דֶ֙ר  קומָ֔ מ  אֶמ  ַּ֣ צ  :'ֶי  יה  ֽ ל־הֲרוּג  ודֶע  הֶעֹּ֖ ִ֥ ס  כ  א־ת  ל ֽ ֶו  יה  מ ָ֔ ת־ד  ץֶ֙א  ר  א ֙ הֶה  ת   ל  ג  יוֶו  ֵ֑ ל  ץֶע  ר  ֹּ֖ א  ב־ה  שׁ  ןֶי ֽ דֶעֲוִ֥ ק ֹ֛ ֶ..פ 

ר ֶ ַּ֣ א  יםֶב  ֹּ֖ ח  ד  נ  ה  וּרֶו  שָ֔ ץֶא  ר  ַּ֣ א  יםֶ֙ב  ד  ב  א ֽ אוֶּה  דולֶ֒וּב ָׁ֗ רֶג  ַּ֣ שׁופ  עֶ֘ב  ק  ת  וּאֶי  הָׁ֗ וםֶה  יַּ֣ ַּ֣ה׀ֶב  י  ה  םו  י  ֵ֑ ר  צ  וֶּלֶ ֶ,ץֶמ  חֲו  ת  שׁ  ה  ִָֽםדֶֹ֛ו  ל  ֽ ירוּשׁ  שֶׁב  ד  ק ֹּ֖ רֶה  ִ֥ ה  ֶ:'ֶב 

HaShem, our Gd! Masters other than You have taken us, but only in You do we mention Your Name… HaShem, in 

trouble they remembered You, pouring out prayer quietly when You rebuked them… 

Your dead will live, My corpses will rise. Awake and sing, those who dwell in the dust! For your dew is dew of light, 

and the land will cast out its ghosts. Go, My nation, enter your rooms and close your door opposite; hide for a moment, 

until the rage passes. For behold, Gd leaves His place to visit the sin of the land’s dwellers upon them. The land will 

reveal her blood, and no longer will she cover up her slain… 

And it will be, on that day, a great shofar will be blown, and those lost in Assyria will come, and those who had been 

scattered in the land of Egypt, and they shall bow to Gd on the holy mountain, in Jerusalem. 


