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3:7-11 — Kushan Rishatayim of Aram and Otniel ben Kenaz
1. Talmud Yerushalmi, Nazir 9:1
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Why was he called Kushan Rishatayim? He performed two evils: He desecrated the oath, and he enslaved Israel for
eight years.

2. Talmud, Sanhedrin 105a
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Be‘or because he lived with his donkey. Kushan Rishatayim because he performed two evils to Israel: in the days of
Yaakov and in the days of the judges. And what is his name? Lavan the Aramean.

3. Malbim to 3:10
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“The spirit of Gd” — 1) Spirit of justice and strength to judge Israel and return them to the path of Gd. 2) Because they
truly returned to Gd's laws, he went to war and Gd helped him.

4. Midrash, Shemot Rabbah 3:2
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What is “For | know his pain”@ | know how much they will pain Me in the wilderness... and yet | will not refrain from

redeeming them.

Rabbi Shmuel bar Nachman said: Otniel ben Kenaz passed judgment on this matter before Gd. He said before Gd:

Master of the Universe, You promised Moses that whether the Jews would do Your will or not, You would redeem them!

This is the meaning of the verse, “And the spirit of Gd was upon him, and he judged Israel.”...

5. Rambam, Moreh haNevuchim 1:45
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The first prophetic level is for Divine aid to accompany a person, moving and energizing him to a great positive deed,
like saving an important group from evildoers, or saving a great, important person, or benefiting a large number of
people. He will find something moving him to action; this is called "the spirit of Gd." Regarding one who is accompanied
by this, the text will say, "the spirit of Gd was powerful upon him," or "the spirit of Gd clothed him," or "the spirit of Gd
rested upon him," or "Gd was with him," and similar expressions. This was the level of all of the Jewish judges, regarding
whom the Torah said in general that Gd established judges for them, and Gd was with the judge and He rescued them.
This is also the level of all of the distinguished counselors of Israel. ..
And know that a force like this never left Moshe Rabbeinu from the time he reached maturity. This was what motivated
him to kill the Egyptian and to halt the wicked one of the two fighters. The power of this force in him was such that after
panicking, fleeing and arriving in Midian, a frightened stranger, when he saw a hint of corruption he could not keep
himself from eliminating it. He could not bear it! As it says, "And Moshe arose and he saved them."...



None of these [examples of those who experienced rvach hakodesh] was moved to state anything. The purpose of this
force is to awaken the strengthened person to a specific action. And it is not for any action that might be at hand, but
to help the oppressed, a great person or a community, or to prevent an event that would lead to that [oppression].

3:12-30 — Eglon of Moav and Ehud ben Gera

6. Moav
o Lot
e S'dom
e Balak

o Elimelech

7. Ralbag to 3:18
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Ehud chose to be in danger alone, and not with the gift-bearers, 1) because flight could be easier as an individual, and

he would only need to flee on his own, and 2) in returning [to the palace] he would demonstrate that he had come

primarily to bring the gift, presenting himself as having forgotten the message he needed to present...

8. Talmud, Sanhedrin 60a
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How do we know that the court stands [when hearing testimony regarding a curse which invoked Gd’s Name]2

Rabbi Yitzchak bar Ami stated: For the verse says, “And Ehud came to Eglon, and he was sitting in his private cooling

loft. And Ehud said, ‘I have the word of Gd for you,” and he rose from his chair.” By logical argument: Eglon, king of

Moav, a non-Jew, who knew only a sub-name of Gd, stood. When a Jew hears the explicit Name, how much more so!

9. Midrash to Book of Ruth, 2:9
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Rabbi Bibi said, citing Rabbi Reuven: Ruth and Orpah were the daughters of Eglon... It is written: “[And Ehud said] ‘I

have a word of Gd for you,” and Eglon rose from his chair.” Gd said to Eglon: You rose from your chair in My honor,

| swear by your life that | will make one of your sons sit on the throne of Gd.

10. Malbim to 3:25-26
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There is a difference between mitmahmeiah, bosheish and eichar.

e Mitmahmeiah is the opposite of haste; not hurrying and energetic, but delaying;

e Bosheish is to take longer than is appropriate;

e Me‘acheiris to be later than an appointed time.
At first they waited, delaying, for they thought he was using the washroom, and it is normal for that to cause delay. But
then, when it began to take longer than the appropriate time, they opened with a key.
But Ehud fled already as “they delayed”, the length of time for delay for the appropriate time [of waiting]. He did not
think they would take longer than the appropriate time, and he rushed to flee while they would delay for the appropriate
time.



