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2:6-10 Backtrack: The end of Yehoshud’s life
1. Yehoshua 24:28-31
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2. Metzudat Tzion to Shoftim 2:9
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Cheres is Serach from Yehoshua, and it is flipped, like keves and kesev.

3. Talmud, Bava Batra 122a-b
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Serach is written and Cheres is written! Rabbi Elazar said: At first its fruits were like pottery, and in the end its fruits had
a strong odor. Some say: At first its fruits had a strong odor, and in the end they were like pottery.

4. Rashi to Yehoshua 24:30
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“In Timnat Serach” — This was its name. Elsewhere it calls it 7imnat Cheres because they placed a picture of the Sun on

his grave, saying, “This is the person who stopped the Sun.” All who passed by would say, “Woe for this one, who did

such a great thing and died!”

5. Talmud, Shabbat 105b
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One who is lazy in eulogizing a sage should be buried alive, as it is written, ‘And they buried Yehoshua... north of Har

Gaash [the volcano].’ This teaches that the mountain was aroused against them, to kill them.

2:11-23 The Shoftim Spiral

6. Malbim to 2:12-13
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When they serve in partnership, then although they are not abandoning Gd, for they still believe that He is the Creator

of the world and the One who renews it, they are still abandoning Hashem the Gd of Israel or Hashem the Gd of our

ancestors... “And they abandoned Gd” in that Gd is Creator of all that exists, too, denying Gd and saying He does not

exist, and serving Baal and Ashtarot.

7. Rashito 2:16
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“And Gd established judges” — perpetually, from generation to generation, as he records in this book, judge after judge.

8. Midrash, Bamidbar Rabbah 22:6
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Our sages have said: Yehoshua 1:5 says, "As | was with Moshe, so | will be with you", and so Yehoshua should have
lived 120 years, as Moshe did. Why were his years reduced by ten years?

When Gd told Moshe, "Take the vengeance of Israel upon Midian, and then you will be gathered to your nation," he
did not delay even though he had been given news of his own death. Rather, he was energetic, "And Moshe sent them."
But when Yehoshua came to battle the 31 nations, he said, "If | will kill them immediately, | will die immediately, like
Moshe." What did he do2 He began to delay in their battle, as Yehoshua 11:18 says, "For many days Yehoshua battled
all of these kings." Gd said to him, "Thus you do? | will shorten your years by ten years."...

9. Rabbi Yosef Dov Soloveitchik, Exaltation of Gd and Redeeming the Aesthetic, Worship of the Heart pg. 59

If we speak of experiencing Gd, and if by this we understand the ecstatic encounter of a man quivering with passion
and tenseness, then one cannot consider the ethical or noetical act as capable of engendering such an experience. For
the ethical and the cognitive, the rendezvous with the Creator is a quiet sedate one. There is, in fact, no actual meeting.
A real encounter is never achieved by the scientist or the ethicist. For them, there is only, if we may use a metaphor of
Yehudah Halevi, an exchange of epistles; the contact is established in an impersonal way, through correspondence.
The medium through which this type of contact is attained is the natural law and moral norm.

Only the aesthetic experience, if linked with the idea of the exalted, may bring man directly into contact with Gd, living,
personal, and intimate. Only through coming in contact with the beautiful and exalted may one apprehend Gd instead
of comprehending Him, feel the embrace of the Creator, and the warm breath of infinity hovering over a finite creation.
The reason for immediacy and impact implicit in the aesthetic experience is its sensuous character.

Were we always bad?
10. Midrash, Rut Rabbah 1:1
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“And it was, in the days of the judging of the judges” — Woe to a generation which judges its judges, and woe to a
generation whose judges need to be judged.

Divine wrath?

11.Rambam, Mishneh Torah, Hilchot Yesodei haTorah 1:11-12
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Since it is clarified that He has neither body nor form, it is clarified that nothing that happens to a body can happen to

Him, neither joining nor division, neither place nor measure, neither ascent nor descent, neither right nor left, neither

front nor back, neither sitting nor standing... And since it is so, all of these things and that which resembles them, stated

in Torah and in the words of the prophets, are all parables and metaphors...

12. Rabbi Yosef Dov Soloveitchik, Halakhic Man pg. 58

Halakhic man never accepted the ruling of Maimonides opposing the recital of piyyutim, the liturgical poems and songs
of praise. Go forth and learn what the Guide sought to do to the piyyutim of Israell Nevertheless, on the High Holidays
the community of Israel, singing the hymns of unity and glory, reaches out to its Creator. And when the Divine Presence
winks at us from behind the fading rays of the setting sun and its smile bears within it forgiveness and pardon, we weave
a "royal crown" of praise for the Afik Yomin. The Ancient One. And in moments of divine mercy and grace, in times of
spiritual ecstasy and exaltation, when our entire existence thirsts for the living Gd, we recite many piyyutim and hymns,
and we disregard the strictures of the philosophical midrash concerning the problem of negative attributes.



