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A Shofar of Cruelty? 
R’ Mordechai Torczyner – torczyner@torontotorah.com 

 

Dedicated by Robbie and Brian Schwartz and family in memory of our dear great-nephew Ben Shaw z"l 
 

Introduction 

1. The basic set of 30 blasts 

3 sets of: Tekiah-Shevarim-Tekiah 

3 sets of: Tekiah-Teruah-Tekiah 

3 sets of: Tekiah-Shevarim-Teruah-Tekiah 
 

2. Our 100 blasts 

 30 before musaf 

 30 with the blessings of the musaf amidah 

 30 after musaf 

 10 more: Tekiah-Shevarim-Tekiah, Tekiah-Teruah-Tekiah, Tekiah-Shevarim-Teruah-Tekiah 
 

3. Talmud, Rosh HaShanah 33b 

מר סבר   ".בעד החלון נשקפה ותיבב אם סיסרא" וכתיב באימיה דסיסרא  "יום יבבא יהא לכון"ומתרגמינן  "יום תרועה יהיה לכם"כתיב 

 . גנוחי גנח ומר סבר ילולי יליל
Bamidbar 29:1 says, “It will be a day of teruah for you,” which is translated, “It will be a day of yevavah for you.” 

Regarding the mother of Sisera it says, “Through the window, the mother of Sisera gazed and vatiyavev.” One thought 

this referred to groaning; the other thought it referred to wailing. 
 

4. Rabbi Natan baal ha’Aruch (10th century France), as cited in Tosafot to Rosh HaShanah 33b 

ואלין ]עשרה[ אינון  .כנגד מאה פעיות דפעיא אימיה דסיסרא ,דהלין דמחמרי ]ועבדי[ שלשים כדיתבין ושלשים בלחש ושלשים על הסדר

 ...כשגומרין כל התפלה
For those who are strict and [do] thirty while seated and thirty silently and thirty in order, parallel to the 100 cries of 

Sisera’s mother. And these [ten] are when they complete the entire prayer… 
 

Who is Sisera’s mother? 

5. Shoftim 5:28-31 

פָה  קְּ עַד הַחַלּוֹן נִשְּ בוֹ לָבוֹא מַדּוּעַ אֶחֱרוּ פַעֲמֵּ )כח( בְּ ש רִכְּ שֵּ נָב מַדּוּעַ בֹּ עַד הָאֶשְּ רָא בְּ ם סִיסְּ ב אֵּ יַבֵּ בוֹתָיווַתְּ כְּ מוֹת שָרוֹתֶיהָ תַעֲנֶינָה  :י מַרְּ )כט( חַכְּ

רֹּאש  :אַף הִיא תָשִיב אֲמָרֶיהָ לָהּ קוּ שָלָל רַחַם רַחֲמָתַיִם לְּ חַלְּּ אוּ יְּ צְּ מָתַיִם )ל( הֲלֹּא יִמְּ מָה צֶבַע רִקְּ בָעִים רִקְּ לַל צְּ רָא שְּ סִיסְּ בָעִים לְּ לַל צְּ גֶבֶר שְּ

י שָלָל ארֵּ צַוְּּ ן )לא(  :לְּ בֶיךָ כֵּ דוּ כָל אוֹיְּ ֹּאבְּ בֻרָתוֹדי את הַשֶמֶש בִגְּ צֵּ הֲבָיו כְּ אֹּ  ... ' וְּ
At the window, the mother of Sisera gazed out and vatiyabev, through the eshnav. “Why is his chariot delayed in 

coming? Why are the hoofbeats of his chariots late?” The wise noblewomen answer her, and she also gives this statement 

to herself, “Have they not found and distributed spoils, a womb, two wombs to every man, spoils of dyed [material] for 

Sisera, spoils of dyed embroidery, dyed embroideries around the neck of the despoiler?” So may all of Your enemies, 

Gd, be destroyed, and those who love Him shall be like the sun’s emergence in its strength… 
 

6. Professor Yehudah Elitzur (20th century Israel), Daat Mikra: Shoftim, pg.  נח 

אהל יעל על כליו וחפציו הפשוטים, יתד ומקבת, מים וחלב, הוא היפוכו של בית סיסרא בחרושת הגויים שבעד חלונה אשנבה משקיפה 

האשנב שהוא כנראה שכבת אבן מפוארת  ן לסלסולי לבוש ולשפחות מקושטות. מן הראוי לציין כאן כי בָ גבירה מוקפת מטרוניתות אשר לִ 

 החפירות בארמון רמת רחל בדרום ירושלים... ים המובהקים של ארמנות מלכים ושרים כפי שמוכיחים ממצאי בחלון, הוא אחד הסימנ 

The tent of Yael, with its simple tools and objects – a stake and hammer, water and milk – is the opposite of Sisera’s 

house in Charoshet haGoyim, through the eshnav window of which the lady of the house gazes, surrounded by her 

matrons, their hearts given to frippery and made-up maids. It would be appropriate to note here that the eshnav seems 

to be a layer of decorative stone in a window, and it is one of the identifying signs of royal palaces and nobles, as seen 

in archaeological finds in the palace of Ramat Rachel in South Jerusalem… 
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7. Ralbag (13th-14th century France), Commentary to Shoftim Perek 4-5, Lesson 8 

 ...ולזה הקדימה אם סיסרא בספור הצלחת סיסרא רחם רחמתים לראש גבר  השמיני הוא לפרסם גנות האומות ההם והיותם פרוצים בעריות
The eighth lesson is to publicize the disgrace of those nations, and their wanton immorality. Thus the mother of Sisera, 

in speaking of Sisera’s success, began with… 

 

So why pick Sisera’s mother? 

8. Midrash, Avot d'Rabbi Natan cited in Torah Sheleimah to Bereishit 22 #92 

 ?"ומה תהא עלי ?שמא יברח ,אני זקן והוא נער"  :אמר .באותה שעה נשתנה קלסתר פניו של אברהם
וכשתלך  .כדי שלא אצטרך ,אלא כופתני יפה !דם שלי תבל לרצון רביעיני המקום שיתקיהי רצון מלפ !אל תתיירא ,אבא" :יצחקאמר לו 

 ..." שלא תחבול עצמה ,אצל שרה אמי אל תאמר לה פתאם
עשה שמים   'דעזרי מעם ' :שנאמר ,ה"אין לי עוזר אלא הקב ?מי יצילני מיד אבי"  :ובלבו היה אומר ,באותה שעה היה יצחק מסכים בפיו

 .'"וארץ
At that moment, the complexion of Avraham’s face changed. He said, “I am old, and he is young, perhaps he could 

flee? And what would be with me?” 

Yitzchak said to him, “Father, fear not! May it be Gd’s will that the revi’it of my blood be accepted! But bind me well, 

so that I will not need [restraining]. And when you go to my mother Sarah, do not tell her suddenly, lest she harm 

herself…” 

At that moment Yitzchak consented verbally, but in his heart he was saying, “Who will save me from my father? I have 

no aid other than Gd, as Psalms says, ‘My aid is from Gd, Maker of Heaven and Earth.’” 

 

9. Rabbi Yehudah Amital (20th century Israel),  וטהר לבנו לעבדך באמת 

 .כלל גדול לימדונו כאן חכמים הראשונים. אברהם לא היה מלאך ויצחק לא היה שרף

ם היום הזה.  כמי שענה את אברהם בהר המוריה, הוא יענה אתכם וישמע בקול צעקת" :ד( לדברי המדרש יש סעד וסמך במשנת תענית )ב,

אברהם אבינו היא שגרמה לכך שנענה לו הקב"ה? והלוא מתחילה לא  ולכאורה קשה: האמנם תפילתו של " .' גואל ישראלדברוך אתה 

 ?בנוהייתה כוונת הקב"ה אלא לנסותו, ולא עלתה במחשבה לפניו שיעקוד את יצחק 

של אברהם אבינו. גם   אכן, גלוי וידוע לפני אנשי כנסת הגדולה שלא רק הגשמת רצון שמים יש כאן, אלא אף מענה לזעקתו האנושית

 .ית האלוקית להימנע מהקרבתו לעולה, היה יצחק ניצל מדינה של עקידה מכוח תפילתו של אברהםאלמלא התוכנ 

לא הייתה מסורת בעניין זה, לא היו של אברהם. אלמ תפילתו "ה, הדגש מושם כאן עללעומת פרשת סדום, שם "התווכח" אברהם עם הקב

 .ולדורות -ה חכמים מדגישים זאת. אברהם תיקן כאן "סדר תפילה" של ממש, לשע

The early sages taught us a great principle here: Avraham was not a malach, and Yitzchak was not a saraf. 
There is support and basis for this midrash in Mishnah Taanit 2:4, “May the One who answered Avraham on Mount 

Moriah answer you and hear the sound of your cries on this day. You are blessed, Gd, Redeemer of Israel.” This 

appears difficult: Was it truly our ancestor Avraham’s prayer that caused Gd to answer him? From the beginning, wasn’t 

Gd’s intent only to test him? It was never a thought before Him to be okeid his son Yitzchak! 

In truth, it was evident and known before the Great Assembly that this was not only the realization of Divine desire, but 

also a response to the human cry of our ancestor Avraham. Even had it not been the Divine plan to refrain from sacrificing 

him as a burnt offering, Yitzchak would still have been rescued from the akeidah as a result of Avraham’s prayer. 

As opposed to the passage of Sdom, where Avraham “argued” with Gd, the emphasis here is on Avraham’s prayer. 

Had there not been a tradition [teaching of such a prayer, and of the Divine response to it], the Sages would not have 

emphasized this. Here Avraham enacted “the order of prayer” of substance, for that time – and for generations. 

 

10. Talmud Yerushalmi, Taanit 2:1 

 .לומר חשבינו כאילו גועים כבהמה לפניך ?ולמה תוקעין בקרנות
And why do we blow with animal horns? To say: Consider us as though we were lowing like beasts before You.
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HaMelech! 

Alex Hecht ahecht@torontotorah.com  

 

Dedicated by Nathan Kirsh in memory of his beloved parents Lou and Ruth Kirsh z”l  

and his beloved brother Jerry Kirsh z”l 

 

1. Talmud, Rosh HaShanah 34b (Davidson Edition translation) 

זכרונות כדי שיבא לפני זכרוניכם  מלכיות כדי שתמליכוני עליכםמ"ט אמר רבה אמר הקב"ה אמרו לפני בר"ה מלכיות זכרונות ושופרות 

 לטובה ובמה בשופר. 

What is the reason [that all the blasts and blessings are indispensable on Rosh HaShanah]? Rabbah said that the 

Holy One, Blessed be He, said: Recite before Me on Rosh HaShanah Kingship, Remembrances, and Shofarot. 

Kingship, so that you will crown Me as King over you; Remembrances, so that your remembrance will rise 

before Me for good. And with what? With the shofar. 

 

Crowning G-d as king: what are we doing, exactly? 

 

Reinforcing our own faith: 

 

2. R’ Yosef Albo, Sefer HaIkkarim I:4 (JPS, 1929 translation) 

שראוי יזכה האדם בדינו לפני שהם כנגד ג׳ עקרים הללו, להעיר לב האדם כי בהאמנת העקרים הללו עם סעיפיהם ושרשיהם כפי מה 

השם. כי ברכת מלכיות היא כנגד עקר מציאות השם...וכן ברכת זכרונות תורה על ההשגחה והשכר והעונש...וברכת שופרות היא לרמוז  

 השמים.  על העקר השלישי שהוא תורה מן

[These three blessings] correspond to the three principles and are intended to call our attention to the fact that 

by properly believing in these principles together with the dogmas derived from them we shall win a favorable 

verdict in the divine judgment...The blessing known as Kingship corresponds to the principle of the existence of 

G-d...The benediction called Remembrances points to providence and reward and punishment...The benediction 

called Shofarot alludes to the third principle, revelation. 

 

Teaching humanity: 

 

3. Sefat Emet, Rosh HaShanah 5662 

פי' שעל ידכם יהי' נגלה מלכותי בעולם. כל העולם ומלואו אינו כדאי שיתגלה מלכותו ית"ש עליהם. רק באמצעיות בנ"י בכח האבות  

 ובכח התורה שמלמדת לנו החכמה לעמוד על מהות ופנימיות הבריאה. 

Explanation: Through you, will My sovereignty be revealed in the world. The whole world and its fullness are 

not worthy for His sovereignty to be revealed upon them. Only through the medium of the Jewish people, by the 

power of the Patriarchs and by the power of the Torah, which teach us the wisdom to uphold the essence and 

deeper purpose of creation.  

 

No king without a nation: 

 

4. Talmud, Rosh HaShanah 31a (Davidson Edition translation) 

 בששי היו אומרים )תהלים צג, א( ה' מלך גאות לבש על שם שגמר מלאכתו ומלך עליהן.

On the sixth [day of the week] they would recite [the psalm beginning]: “The Lord reigns, He is clothed with 

majesty” (Psalms 93:1), because [on that day] He completed His labor and ruled over [all of creation in full 

glory]. 

mailto:ahecht@torontotorah.com
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5. Rabbeinu Bachaye, Bereishit 38:30 (translated by Rabbi Eliyahu Munk) 

כי שם אלקים הנזכר בבראשית הוא מלך העולם והוא התשובה, וזה אנו אומרים בראש השנה שבו נברא העולם המלך הקדוש  ידוע

 תחלת מעשיו שאין מלך בלא עם.והמלך המשפט, לפי שהיום ההוא הוא 

We acknowledge this attribute especially on Rosh HaShanah, the “birthday” of the universe, (creation of man) 

and the days between Rosh HaShanah and Yom Kippur when we conclude the third of the blessings in the עמידה 

prayer by saying המלך הקדוש, “the Holy King,” or המלך המשפט, “the King who dispenses justice,” instead of ל -הא

 the King who loves righteousness and justice.” There is no“ ,מלך אוהב צדקה ומשפט the Holy G-d,” or“ ,הקדוש

King without a people. 

 

6. Siddur, “Adon Olam” (Sefaria Community translation) 

רָא.א   מו נִקְּ ךְ שְּ לֶׁ זַי מֶׁ צו כל; א  פְּ חֶׁ עֵת נַע שָה בְּ רָא, לְּ צִיר נִבְּ ם כָל יְּ רֶׁ טֶׁ ר מָלַךְ. בְּ שֶׁ  דון עולָם א 

The king of the world, who ruled before any creature was created; At the time they were made, all was 

according to His will, and then His name was called "King.” 

 

7. R’ Shimshon Dovid Pincus, Moadei HaShanah: The Days of Awe, p. 235 

Regarding the nature of Malchus, we find an important statement in Chazal. The Gemara recounts that when 

David sought to kill Naval, he was approached by Avigail - then Naval’s wife - who came and asked David why 

he intended to kill her husband without first judging him. David answered her: “He is a rebel against the king 

and it is not necessary to judge him.” Avigail responded, “Shaul is still alive, and your renown has not yet 

spread in the world.” (Megillah 14b) 

 

Now, David had already been anointed as king by Shmuel HaNavi. Nevertheless, we learn from the above 

Gemara that he was not yet considered king, as long as he did not actually practice his kingship.   

 

The nature of Malchus is “Your renown has spread in the world.” It needs to come to practical expression. 

When there is law and order in a country, when there are roads, hospitals, etc., when the rule of the government 

is practically expressed, when people see it in action – only then is it Malchus. By contrast, Kadosh means 

separated and elevated above everything. 

 

It comes out that the concluding words of HaMelech HaKadosh says it all. With these words, we express that 

Hashem is Melech, in practical control of everything, and that he is Kadosh, exalted above all. For Hashem, this 

is no contradiction.  

 

G-d rules through consent, not coercion: 

 

8. Tehillim 22:29 (chabad.org translation) 

ם.  ל בַגּוֹיִִֽ מֹשֵֵׁ֗ לוּכָָ֑ה וּּ֝ ה' הַמְּ י לַַ֭  כִִּ֣

For the kingship is the Lord's, and He rules over the nations. 

 

9. Malbim, Beiur HaMilot 

 המושל הוא ביד חזקה, ומצד זה יוסיף לפעמים תואר מושל, כי המלך הוא בהסכמת העם.... 

The moshel (ruler) [governs] by force, and from this angle, Yosef sometimes carried the title of “moshel,” 

whereas the melech (king) [governs] with the consent of the people... 
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What does this mean, practically? 

 

10. Mechilta d’Rabbi Yishmael (translated by Rabbi Shraga Silverstein) 

אחרים על פני. למה נאמר? לפי שנאמר "אנכי ה' אלקיך". משל למלך בשר ודם שנכנס למדינה. אמרו לו עבדיו: גזור  לא יהיה לך אלקים 

גזרותי לא יקבלו! כך אמר המקום לישראל:   –אגזור עליהם; שאם מלכותי לא יקבלו  –עליהם גזרות! אמר להם: כשיקבלו את מלכותי 

 קבלו גזרותי. –וכשם שקבלתם מלכותי  –כן.  שקבלתם מלכותי במצרים? אמרו לו:אלקיך... לא יהיה לך": אני הוא "אנכי ה' 

"There shall not be unto you any other gods before My presence": What is the intent of this? An analogy: A 

king of flesh and blood enters a province and his servants say to him: Make decrees for them. He: When they 

accept my rule, I will make decrees for them. For if they do not accept my rule, they will not accept my decrees. 

Thus did the Lord say to Israel: "I am the Lord your G-d. There shall not be unto you, etc.": Am I He whose rule 

you have accepted? They: Yes. He: Just as you have accepted My rule, accept My decrees. 

 

11. R’ Yaakov Weinberg, Insights on the Moadim 

(http://files.scdntoyaiwu.org/enewsletter/YN5775/R%27WeinbergRoshHashanah2014.pdf) 

What is the difference between obeying Him as King and actually being the King’s subjects? The difference is 

really quite stark. If I am only obeying him as king, my essential self has not changed. I am who I am, with all 

my needs and desires, all my likes and dislikes, just I have agreed to limit my needs and forego my desires to 

serve Him. In effect, I have two identities: I as myself and I as being obedient to Him. By contrast, if I actually 

make Him my King and become His subject, I have transformed by identity. All I am now is a subject and 

servant of His Majesty. My ultimate pleasure is to fulfill His will, and this is the only thing of significance and 

meaning for me.  

 

 

 

 

 

 

http://files.scdntoyaiwu.org/enewsletter/YN5775/R%27WeinbergRoshHashanah2014.pdf
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A Breath of Fresh Air 

R’ Sammy Bergman-sbergman@torontotorah.com 

Dedicated by Ruth and Joseph Rudner in honour of their parents z”l 

 

 תלמוד בבלי מסכת ראש השנה דף טז עמוד א  .א 

מפני שהפסח זמן תבואה הוא; אמר הקדוש ברוך הוא: הביאו    -תניא, אמר רבי יהודה משום רבי עקיבא: מפני מה אמרה תורה הביאו עומר בפסח 

צרת זמן פירות האילן הוא;  מפני שע -לפני עומר בפסח, כדי שתתברך לכם תבואה שבשדות. ומפני מה אמרה תורה הביאו שתי הלחם בעצרת 

אמר הקדוש   -ך הוא: הביאו לפני שתי הלחם בעצרת, כדי שיתברכו לכם פירות האילן. ומפני מה אמרה תורה נסכו מים בחג אמר הקדוש ברו

י שתמליכוני  כד -ברוך הוא: נסכו לפני מים בחג, כדי שיתברכו לכם גשמי שנה, ואמרו לפני בראש השנה מלכיות זכרונות ושופרות. מלכיות  

 בשופר. -זכרוניכם לפני לטובה, ובמה   כדי שיעלה  -עליכם, זכרונות 

1. Talmud Bavli Tractate Rosh Hashana 16a (translation from Sefaria) 

It is taught in a baraita that Rabbi Yehuda said in the name of Rabbi Akiva: For what reason did the Torah say: Bring 

the omer offering on the second day of Passover? It is because Passover is the time of grain, and therefore the Holy 

One, Blessed be He, said: Bring the omer offering before Me on Passover so that the grain in the fields will be blessed 

for you. And for what reason did the Torah say: Bring the offering of the two loaves from the new wheat on Shavuot? 

It is because Shavuot is the time of the fruits that grow on a tree, and therefore the Holy One, Blessed be He, said: 

Bring the offering of the two loaves before Me on Shavuot so that the fruits that grow on a tree will be blessed for 

you. And for what reason did the Torah say: Pour water onto the altar in the Temple on the festival of Sukkot? The 

Holy One, Blessed be He, said: Pour water before Me on the festival of Sukkot so that the rains of the year will be 

blessed for you. And recite before Me on Rosh HaShana verses that mention Kingships, Remembrances, and 

Shofarot: Kingships so that you will crown Me as King over you; Remembrances so that your remembrance will rise 

before Me for good; and with what? With the shofar. 

 

 תלמוד בבלי מסכת ראש השנה דף כו עמוד א  .ב

בגדי זהב  והא איכא…לפי שאין קטיגור נעשה סניגור  -דאמר רב חסדא: מפני מה אין כהן גדול נכנס בבגדי זהב לפני ולפנים לעבוד עבודה  

 כבפנים דמי.   -כיון דלזכרון הוא  -ופר נמי מבחוץ הוא!  ש  -מבפנים קא אמרינן.   -מבחוץ! 

2. Talmud Bavli Tractate Rosh Hashana 26a (translation from Sefaria) 

As Rav Ḥisda said: For what reason does the High Priest not enter the innermost sanctum with his golden garments 

to? It is because a prosecutor cannot become an advocate. But there are the golden garments the High Priest wears 

outside the Holy of Holies! What we are saying is that a sinner should not adorn himself with gold inside the Holy of 

Holies, but outside there is no concern. If so, the shofar is also outside! The Gemara answers: Since the shofar is 

sounded in order to evoke G-d’s remembrance, it is considered as if it were sounded inside the Holy of Holies. 

 

 חידושי הריטב"א מסכת ראש השנה דף טז עמוד א  .ג

( ויתקעו העם  ובמה בשופר. עיקר הפירוש דאכולהו קאי במה ראוי להמליכי ולהזכיר זכרונכם לפני בשופר, שכן כתיב )עי' מלכים א' פ"א פל"ט 

 . בשופרות וימליכו את שאול עליהם למלך, ומלכותא דארעא כעין מלכותא דרקיעא 

3. Ritva Tractate Rosh Hashana 16a 

“With what? With the Shofar.”- The main explanation is that the phrase refers to all of them. With what is it fitting to 

crown me and cause your memories to be remembered before me? With the Shofar. As it is written: (Kings 1 1:39) 

“The nation blew trumpets and coronated Saul over them as king”. The Kingdom of the land is parallel to the 

Kingdom of heaven.  

 ראש השנה  - פיסקא כגכהנא פסיקתא דרב  . ד

 נמצאת אומ' בראש השנה נברא אדם הראשון. ..תני ר' אליע' בעשרים וחמשה באלול נברא העולם. 

4. Pesikta of Rav Kahana: Verse 23- Rosh Hashana 

Rav Ilaah taught: On the 25th of Elul the world was created. Based on this, we can say that on Rosh Hashana Adam 

was created. 

 

 בראשית פרק ב פסוק ז .ה

נֶַּ֥פֶש חַיָָֽה: וקאֱלֹ הוַיִיצֶר֩  ם לְּ אָדָָּ֖ י הָָֽ הִַּ֥ ַֽיְּ ים וַָֽ ת חַיִִּ֑ מַָ֣ יו נִשְּ אַפָָּ֖ ה וַיִפַַּ֥ח בְּ אֲדָמָָ֔ ם עָפָר֙ מִן־הָָ֣ אָדָָ֗  ים אֶת־הָָֽ
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5. Genesis 2:7 

And the Lord, G-d formed the man from the dust of the earth. And he blew a living soul into his nostril. And the man 

became a living being. 

 

 רמב"ן בראשית פרק ב פסוק ז .ו

ירמוז לנו הכתוב הזה מעלת הנפש יסודה וסודה, כי הזכיר בה שם מלא, ואמר כי הוא נפח באפיו נשמת חיים,    -)ז( ויפח באפיו נשמת חיים 

פש התנועה )לעיל א כ(, גם לא בהשתלשלות מן השכלים הנבדלים, אבל היא רוח השם הגדול,  ודות כאשר רמז בנ להודיע כי לא באה בו מן היס

   כי הנופח באפי אחר מנשמתו יתן בו.מפיו דעת ותבונה, 

6. Ramban Genesis 2:7 

“And he blew a living soul into his nostril”- With this, the verse hints to us the greatness of the soul, its foundation, 

and its secret. For it mentions in reference to the soul the full name, and it says he blew a living soul into him to 

express that the soul didn’t come from the elements as it hinted to in regard to the soul of movement. Nor was it 

formed as a development from the higher minds. Rather, it is the spirit of the great name, knowledge and 

understanding from his mouth. For one who blows into another’s nostril puts breath from his soul into him.  

 

 למוד בבלי מסכת סנהדרין דף לח עמוד ב ת .ז

אמר רב יהודה אמר רב: בשעה שבקש הקדוש ברוך הוא לבראות את האדם, ברא כת אחת של מלאכי השרת, אמר להם: רצונכם, נעשה אדם  

זכרנו ובן אדם כי  תבצלמנו? אמרו לפניו: רבונו של עולם, מה מעשיו? אמר להן: כך וכך מעשיו, אמרו לפניו: רבונו של עולם מה אנוש כי 

 ?תפקדנו 

7. Talmud Bavli Tractate Sanhendrin 38b (translation from Sefaria) 

Rav Yehuda says that Rav says: At the time that the Holy One, Blessed be He, sought to create a person, He created 

one group of ministering angels. He said to them: If you agree, let us fashion a person in our image. The angels said 

before him: Master of the Universe, what are the actions of this person You suggest to create? G-d said to them: His 

actions are such and such, according to human nature. The angels said before him: Master of the Universe: “What is 

man that You remember him? And the son of man that You think of him?” 

 

 פחד יצחק ראש השנה מאמר כה .ח

את חוד הקטרוג כלפי הנקודה המרכזית ביצרת אדם.    ומעתה יפה קטרגו מלאכי השרת על בריאת אדם באמרם: "מה אנוש כי תזכרנו". כלומר כיונו

נפחתה". ומהותו של גשר קשר זה היא  ותו מצב של לאחר ה"לפני ה"נפחתה" עם א קשר בין אותו המצב של  -נקודה מרכזית זו, היא היא יצרת גשר

 עצם עצמותו של כח הזכרון.... 

כל נשימה באה היא מפנימיותו של הנושם. ומצות שופר, שהיא המצוה היחידה המתקיימת בכח הנשימה, וזמנה היא ביום של יצירת אדם, מיתיחסת  

רוג ד"מה אנוש כי תזכרנו. והנשימה באה היא מפנימיותו של  רון קאתי להפוך הקטומתוך כך השופר לזכהיא לאותה הנשימה של "ויפח באפיו", 

 הרי מאיליהם מאירים הם דברי הגמרא: "שופר כיון דלזכרון קאתי כלפני ולפנים דמי" והבן.  -הנושם. והנשמה היא חלק אלוק ממעל, 

8. Pachad Yitzchak Rosh Hashana Article 25 

Now, the angels protested well against the creation of man when they said: “What is man that You remember him?”. 

They aimed the point of their protest at the central point of creating man. This central point is the creation of the 

connecting bridge between the era before the “blowing”, with the era after “the blowing”. The nature of this bridge is 

the essence of the faculty of memory. 

Every breath emanates from the insides of the breather. The commandment of Shofar, which is the only 

commandment performed through the breathing faculty, and its time is the day man was created, connects to that 

breath of: “and he blew into his nostril”. Therefore, the shofar is “for remembrance”, to overturn the protest of: “what 

is man that you should remember him”. Breath emanates from the insides of the breather. The soul is a g-dly portion 

from above. Behold the words of the Talmud illuminate themselves! “The shofar since it is for remembrance it is 

considered as if it were sounded inside the inner chambers. 
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Auschwitz 1944: An Uplifting Decision 

Rabbi Aaron Greenberg, rabbigreenberg@jliccanada.com 

This shiur is dedicated by Helene and Debbie Bauer in memory of our wise, resilient and beloved parents, Eugene and 

Adele Bauer z”l (Holocaust survivors of Sachsenhausen and Auschwitz, respectively) 

 

Rabbi Tzvi Hirsch Meisels relates the following incident in his Introduction to Responsa Mekadshei 

Hashem:  

 

On the eve of Rosh Hashana (5705/1944), they rounded up and took 1400 boys to an isolated, 

closed block at Auschwitz. The next day, the first day of Rosh Hashana, the rumor spread through 

the whole camp that in the evening the youths would be taken to the furnace. Many people in the 

camp had an only son among these youths, the only child left to them ... and all that day they ran in 

confusion around the closed block, in the hope that perhaps they could catch some glimmer of light 

to save their precious son. A ‘regular’ Jew came and said to me: "Rabbi! My only son is in there 

among the boys condemned to the furnace, and it is within my power to purchase his release with a 

gold watch. Since it is known to us, without any doubt, that they will take someone else in his place, I 

present before you a halachic decision. Tell me what the law is according to the Torah. Am I allowed 

to redeem him? I shall act according to your decision."  

 

➢ What do you think Rabbi Meisels said to this ‘regular’ Jew and why? 

➢ What would you do and why? 

➢ What is the deeper message of this tragic story?   
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Sleeping During Judgment? 
Ezer Diena, ediena@bastoronto.org 

 
Dedicated by Nathan Kirsh in memory of his beloved parents Lou and Ruth Kirsh z”l  

and his beloved brother Jerry Kirsh z”l 

Dedicated by Jeffrey Silver in honour of Ezer Diena’s accomplishments 

 
1. Talmud Bavli Sukkah 26b (Davidson Edition translation)  

אמר רב אסור לאדם לישן ביום יותר משינת הסוס וכמה שינת הסוס שיתין נשמי אמר אביי שנתיה דמר כדרב ודרב כדרבי ודרבי כדדוד  

תא לבי כובי קרי עליה רב יוסף )משלי ו, ט( עד מתי עצל תשכב מתי  ודדוד כדסוסיא ודסוסיא שיתין נשמי אביי הוה ניים כדמעייל מפומבדי

 תקום משנתך

Rav said: It is prohibited for a person to sleep during the day longer than the duration of the sleep of a horse. One 

who sleeps for longer is derelict in the study of Torah. And how long is the duration of the sleep of a horse? It is 

sixty breaths long. Abaye said: The sleep of the Master, Rabba, is like that of Rav, and that of Rav is like the 

sleep of Rabbi Yehuda HaNasi. And that of Rabbi Yehuda HaNasi is like that of King David, and that of King 

David is like that of a horse. And that of a horse is sixty breaths. The Gemara relates: Abaye would sleep during 

the day for a period equivalent to the time it takes to enter from Pumbedita to Bei Kuvei. Rav Yosef read the 

following verse as pertaining to Abaye: “How long will you sleep, sluggard? When will you arise from your 

sleep?” (Proverbs 6:9). Rav Yosef considered this dereliction in the study of Torah. 

 

2. Rabbi Yisrael Meir Kagan/Poupko, Mishnah Berurah, Orach Chaim 4:36  

כן בגמרא רק על האמוראים אבל דוד בעצמו גם בלילה היה נזהר ונ"מ כ"ז לדידן שבעל נפש יחמיר  השיגו עליו האחרונים דלא נמצא שם 

עכ"פ ביום. ואין שבת בכלל זה. ועיין לקמן בסימן רל"א ס"א דאם א"א לו ללמוד בלא שינת הצהרים מותר לישן מעט אבל לא יאריך בה  

זה לא תהיה כונתו להנאת עצמו רק לעבודתו יתברך. ועיין במחצית השקל שכתב דענין השינה ביום תלוי לפי מה  עיי"ש ועיי"ש עוד שגם

 ':שהוא אדם וכפי הצורך לעבודתו ית

The Acharonim asked on [Shulchan Aruch] that this is not found in the Gemara, it is only said referring to the 

Amoraim, and that King David himself was careful of this even at night! The practical difference for us [between 

whether we follow the Acharonim or Shulchan Aruch] is whether or not a particularly pious person should be 

stringent during the day, and Shabbat is not included in this. See Orach Chaim 231:1 that if it is impossible to 

learn without an afternoon nap, it is permitted to sleep a bit, but not for a lengthy period of time, and see there 

further that even this should not be with the intention of enjoyment, but rather for the service of G-d. See the 

Machatzit Hashekel who writes that sleeping during the day depends on the person and what is necessary for G-

d’s service. 

 

3. Rabbi Moshe Isserles, Darchei Moshe, Orach Chaim 583 (this custom is cited approvingly in his 

commentary to Shulchan Aruch there) 

 :שלא לישן בראש השנה דדמיך בריש שתא דמיך מזליה ולכן נזהרים בירושלמי דראש השנה איתא האי מאן

In [Talmud] Yerushalmi, [Masechet] Rosh HaShanah it states: “Any person that sleeps on Rosh HaShanah, his 

mazal will sleep”, and therefore, [many] are careful not to sleep on Rosh HaShanah. 

 

4. Rabbi Avraham Gombiner, Magen Avraham, Orach Chaim 583:6 

 :האר"י אמר שאחר חצות מותר לישן שכבר נתעורר המלאך ע"י התפלות והתקיעות ובב"ח כת' שהר"ם ישן בר"ה והיושב בטל כישן דמי

Rabbi Yitzchak Luria said that after midday it is permitted to sleep, as the angel has already been woken by the 

prayers and shofar-blowing, and the Bach writes that the Maharam slept on Rosh HaShanah, and one who sits 

idle is like he is asleep. 

 

mailto:ediena@bastoronto.org
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5. Rabbi Ezra Schwartz, The Minhag of Not Sleeping on Rosh HaShanah, Yeshiva University Tishrei 

To-Go 5773 (footnotes removed) 

Many have noted, however, that this Yerushalmi does not appear in the versions of Yerushalmi that we possess. 

It is entirely possible that it was found in the Yerushalmi on Kodshim which is missing, or the Yerushalmi on 

Nidda that is incomplete. Alternatively, some suggest that Rishonim refer to Midrashim that originate in Eretz 

Yisrael as Yerushalmi. A further suggestion posits that there was a book which many Rishonim drew upon titled 

the Sefer haYerushalmi and when citations are quoted from a Yerushalmi that we do not have, they originate in 

this work. 

 

6. Rabbi Yehoshua Ibn Shu’ib, Derashot R”I Ibn Shu’ib – Derashah for Rosh HaShanah 

רוצה לומר כי השינה צריכה הערה, כמו שנ' אם יתקע . והרמב"ם ז"ל כתב כי בתקיעת השופר יש רמז לדין כמו עורו ישנים מתרדמתכם

 שופר בעיר וגו'. ומכאן כתבו בירו' שאסור לאדם שישן בראש השנה כדאמרינן התם הך בר נש דדמיך בריש שתא ועוסקין בדיניה לעיל

 לך נרדם.מורה עצלה דכתיב מה שהוא 

The Rambam wrote (Hilchot Teshuvah 3:4) that in the blowing of the Shofar, there is a [reminder] of the 

judgement, like saying “Sleepers, wake up from your slumber!” This means to say that sleep needs an awakening, 

as it says: ‘If the shofar will be blown in the city [will the people not tremble?]’ (Amos 3:6). And based on this 

[idea], the [Talmud] Yerushalmi writes that it is prohibited for anyone to sleep on Rosh HaShanah, as it says 

there: “Any person that sleeps on Rosh HaShanah, and they are judging him above, [this] shows laziness, as it 

says: ‘What are you doing asleep!?’” (Yonah 1:6) 

 

7. Talmud Bavli, Avodah Zarah 4b (Davidson Edition translation) 

יש שתא ביחיד דלמא כיון דמפקיד דינא דלמא מעייני  אמר רב יוסף לא ליצלי איניש צלותא דמוספי בתלת שעי קמייתא דיומא ביומא קמא דר 

 בעובדיה ודחפו ליה מידחי 

Rav Yosef says: A person should not recite the additional prayers during the first three hours of the day on the 

first day of Rosh HaShana if he is praying individually, as, since the judgment of the entire world is reckoned 

then, perhaps the Heavenly court will scrutinize his actions and reject him. 
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When “Sorry” Isn’t Enough 
R’ Mordechai Torczyner – torczyner@torontotorah.com 

 

Dedicated by Nathan Kirsh in memory of his beloved parents Lou and Ruth Kirsh z"l  
and his beloved brother Jerry Kirsh z"l 

Dedicated by Rina and Irving Gottesman in honour of our grandchildren Ezra, Ariella, Jackson and Tyler 
Children today... Builders tomorrow 

Dedicated by Andy & Margie Gann in memory of Samuel Gann, Shmuel Shimson ben Avraham haLevi z”l 
Dedicated by Anonymous in honour of our children and grandchildren 

 

1. Rambam (12th century Egypt), Responsum 207 

 הראוי שלא לומר דבר מדברי השיר האלה בתפלה ואם אין ההמון רוצה אלא לאמרם ויד הבערות על העליונה, יהא זה קודם ברכותתשובה:  

 ים בעצם הברכות ולא יפסיקו ביניהן ובין קרית שמע.סיפו דבר בשום פנ קריאת שמע ולא יו
It would be appropriate not to say anything from these songs in prayer. And if the masses only want to say them, and 

foolishness reigns, then let it be before the blessings of Shema, and let them not add in any way to the actual blessings, 

and let them not interrupt between the blessings and Shema. 
 

How Forgiveness Works 

2. Michah 7:18 

 מי קל כמוך נושא עון ועובר על פשע לשארית נחלתו לא החזיק לעד אפו כי חפץ חסד הוא
Who is powerful like You, Who pardons iniquity and overlooks transgression for the remnant of His heritage? He does 

not maintain His wrath forever, for He desires generosity. 

 

3. Daniel 9:9 

נוּ בוֹ:  לִחוֹת כִי מָרַדְּ הַסְּ ינוּ הָרַחֲמִים וְּ  לד' אֱלֹקֵּ

Mercy and forgiveness are with G-d, for we have rebelled against Him. 

 

4. Don Isaac Abarbanel to Shemot 34 

 מפני שהאם מרחמת על בניה ברחמים גדולים... לכן קראו לחמלה רחמים מלשון רחם המיוחדת אל האשה 

Because the mother has great mercy for her children… Therefore, they called mercy rachamim, from rechem [womb], 

which is uniquely female. 

 

5. Devarim 9:26-29 

פַ  ל אֶל )כו( וָאֶתְּ מַר דלֵּּ ת  ד' אלקים' וָאֹּ חֵּ ךָאַל תַשְּ נַחֲלָתְּ ךָ וְּ ר לַעֲבָדֶיךָ עַמְּ כֹּ יָד חֲזָקָה: )כז( זְּ רַיִם בְּ אתָ מִמִצְּ לֶךָ אֲשֶר הוֹצֵּ גָדְּ )כח(  ...אֲשֶר פָדִיתָ בְּ

רוּ הָאָרֶץ אֲשֶ  ֹּאמְּ אתָנוּ מִשָםפֶן י ךָ )כט( וְּ  ...ר הוֹצֵּ ם עַמְּ נַחֲלָתֶךָהֵּ אתָ  וְּ  ...אֲשֶר הוֹצֵּ
And I prayed to Gd, saying: Hashem, Elokim! Do not destroy Your nation and Your portion, whom You redeemed in 

Your greatness, whom You removed from Egypt with a mighty hand. Remember Your servants… Lest they say, the land 

from which You removed us… And they are Your nation and Your portion, whom You removed… 

 

6. Melachim I 8:46-51 

אוּ לָךְ חַ   ...)מו( כִי יֶחֶטְּ הִתְּ שָבוּ וְּ בוּ שָם וְּ שִיבוּ אֶל לִבָם בָאָרֶץ אֲשֶר נִשְּ הֵּ יהֶם)מז( וְּ בֵּ אֶרֶץ שֹּ לֶיךָ בְּ נוּ אֵּ שָ   ...נְּ בָבָם)מח( וְּ כָל לְּ לֶיךָ בְּ לוּ    ...בוּ אֵּ פַלְּ הִתְּ וְּ

שָ  מֶךָ: )מט( וְּ הַבַיִת אֲשֶר בָנִיתִי לִשְּ תָ וְּ צָם אֲשֶר נָתַתָה לַאֲבוֹתָם הָעִיר אֲשֶר בָחַרְּ לֶיךָ דֶּרֶךְ אַרְּ תָ הַשָמַיִםאֵּ תָ  ... מַעְּ סָלַחְּ ךָ אֲשֶר )נ( וְּ עַמְּ אוּ  לְּ חָטְּ

םי עַמְּ )נא( כִ  ...לָךְ ךָ הֵּ נַחֲלָתְּ זֶל:  ךָ וְּ רַיִם מִתוֹךְ כוּר הַבַרְּ אתָ מִמִצְּ  אֲשֶר הוֹצֵּ
When they sin against You… And they set in their hearts in the land where they have been taken captive, and they 

plead with You in the land of their captors… And they return to You wholeheartedly… And they pray to you via their 

land, which You gave their ancestors, the city You have chosen, and the house I have built in Your Name. And You will 

hear in Heaven… And You will forgive Your nation, which has sinned against You… For they are Your nation and Your 

portion, whom You removed from Egypt, from the iron kiln. 
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Stage 1: The Piyut 

7. Technical background  https://www.yutorah.org/sidebar/lecture.cfm/863413 

 

8. Rambam (12th century Egypt), Responsum 180 

   ......המותר למתפלל להפסיק בין הברכות שקודם קריאת שמע או שלאחריה בדבר מן הפיוטים החדשים
 .. הפסיק ביניהן בדבר מן הפיוטים הוא משגה וטעות גמורה, ואין פנים להתירו.התשובה ל

May one who is praying interrupt between the blessings before Shema or after it with one of the new piyutim … 

Answer: Interrupting with one of the piyutim is error, a total mistake, and there is no room to permit it. 
 

9. Rambam (12th century Egypt), Responsum 254 

זה כמו הפיוטים אשר הם תוספת עניינים והבאת דברים הרבה שאינם מעניין התפלה, ונוספים לזה משקלם וניגונם, ויוצאת התפלה  ואין

וזו הסיבה היותר גדולה לחסרון הכוונה ושההמון מקילים ראש לשוחח )באמצע התפלה(, לפי שהם מרגישים,    מגדר תפלה )ונעשית( לשחוק.

 ... ויביםם מחאינ  שאלו הדברים הנאמרים
[Permitted additions are] not like the piyutim which are additions and introduction of many things which are not of the 

essential prayer, and their metre and tune is added, and prayer stops being prayer and becomes a joke. This is the 

greatest cause of deficiency of concentration, and the masses taking lightly speech (during prayer), because they feel 

that these things which are being said are not obligatory… 
 

10. Rabbi Avraham Ibn Ezra (12th century Spain) to Kohelet 5:1 

וב בלבו שהוא עומד לפני מלך, בידו להחיות ולהמית על כן אסור שיתפלל אדם ויכניס בתוך  י פיו ויחששישמור פתחחייב אדם שיתפלל 

 ...תפלתו פיוטין לא ידע עיקר פירושם
[O]ne who will pray must guard the entrances of his mouth, and think in his heart that he is standing before the King, 

who has the power to give life and to kill. Therefore, one may not pray and introduce into his prayer piyutim the essence 

of which he does not understand… 
 

11. Rabbeinu Tam (12th century France), cited in Shibbolei haLeket 28 

שנכון להרבות בשבחו   ]כיום?[ אלא פשוט ביום ?ועוד שהאריכו בהם יותר מאמצעיות ,אדם צרכיווכי לא ידעו גדולי הדור הא דלא ישאל 

 ...ובשלש ראשונות יותר כגון זכרנו ומי כמוך ובכן תן פחדך וסדר הקדושה ,של מקום ובצרכי צבור

Did the giants of the generation not know that one should not request his needs, and further that they extended these 

[initial blessings] more than the middle ones? Rather, it is clear in day [as day?] that it is appropriate to increase the 

praise of Gd and the requests for communal needs, and especially in the first three blessings – like Zochreinu, Mi 
Kamocha, UvChen ten pachdicha, and Kedushah… 

 

12. Rabbi Yosef Dov Soloveitchik (20th century USA), Halakhic Man pp. 58-59 

Halakhic man never accepted the ruling of Maimonides opposing the recital of piyyutim, the liturgical poems and songs 

of praise. Go forth and learn what the Guide sought to do to the piyyutim of Israel! Nevertheless, on the High Holidays 

the community of Israel, singing the hymns of unity and glory, reaches out to its Creator. And when the Divine Presence 

winks at us from behind the fading rays of the setting sun and its smile bears within it forgiveness and pardon, we weave 

a “royal crown” of praise for the Atik Yomin. The Ancient One. And in moments of divine mercy and grace, in times of 

spiritual ecstasy and exaltation, when our entire existence thirsts for the living G-d, we recite many piyyutim and hymns, 

and we disregard the strictures of the philosophical midrash concerning the problem of negative attributes… 

 

13. Rabbi Chaim Mordechai Margulies (18th-19th century Ukraine), Shaarei Teshuvah 584:2 

 וכל מי שאפשר יש לו ליקח פנאי ללמוד פי' הפיוטים להתפלל, ועיין לעיל סי' ק' שכתב הט"ז דבפיוטים צריך להסדיר תפילתו ע"ש:
And anyone who is able should take the opportunity to learn the meaning of the piyutim to pray. And see Taz’s comment 

that regarding piyutim, one must arrange his prayer [in advance]. 

 

 

 

https://www.yutorah.org/sidebar/lecture.cfm/863413
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Stage 2: The Avodah 

14. Rationales 

• Funding  Toldot Yitzchak 

• Preventing sin  Rambam, Rabbeinu Bechaye, Akeidah 

• Avoiding punishment Rama, Ibn Ezra, Toldot Yitzchak, Akeidah, Rabbeinu Bechaye, Ramban 

• Helping repentance Ralbag, Toldot Yitzchak 

• Education  Rambam, Rama 

• Mystical benefits Akeidah, Kuzari, Zohar 

 

15. Bereishit 8:21 

ֹּאמֶר ... סִף עוֹד דוַי לֹּא אֹּ עֻרָיו וְּ ב הָאָדָם רַע מִנְּ ל עוֹד אֶת הָאֲדָמָה בַעֲבוּר הָאָדָם כִי יֵּצֶר לֵּ קַלֵּּ סִף לְּ הַכוֹת אֶת כָל חַי כַאֲשֶר עָשִיתִי: ' אֶל לִבוֹ לֹּא אֹּ  לְּ

…And Gd said to Himself: I will not continue to curse the land for humanity, for the nature of the heart of man is wicked 

from his immaturity, and no longer will I strike all life as I did. 

 

16. Midrash, Bereishit Rabbah 31:5b 

והיה   ,סיםהיה אחד מהם מוציא קופתו מליאה תורמו :וכך היו אנשי המבול עושים  .חמס אינו שוה פרוטה, וגזל ששוה פרוטה :א"ר חנינא

 .זה בא ונוטל פחות משוה פרוטה וזה בא ונוטל פחות משוה פרוטה, עד מקום שאינו יכול להוציאו ממנו בדין

Rabbi Chanina said: Chamas is taking something that is not worth a perutah, gezel is taking something that is worth a 

perutah. And so the generation of the Flood did: One of them would put out his box filled with beans, and another 

would come take less than a perutah's worth, and another would come and take less than a perutah's worth, to the 

point that the owner could not claim it from him in court. 

 

Stage 3: Viduy 

17. The piyut preceding Viduy 

 כי אנו עמך ואתה אלקינו, אנו בניך ואתה אבינו

 אנו עבדיך ואתה אדונינו, אנו קהלך ואתה חלקנו...
For we are Your nation, and You are our Gd. We are Your children, and You are our Parent. 

We are Your slaves, and You are our Master. We are Your community, and You are our Portion… 

 

18. Beit Levi commentary https://books.google.ca/books?id=_3JHAAAAYAAJ&pg=PP185&lpg=PP185 

https://books.google.ca/books?id=_3JHAAAAYAAJ&pg=PP185&lpg=PP185
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The Feast Which is a Fast 

R’ Sammy Bergman-sbergman@torontotorah.com 

Dedicated by David and Chani Klein for a refuah sheleimah for Zvi Hersh ben Ita Faiga 

 

The Source 

 ויקרא פרק כג .א

ר  ַּ֥ דַבֵּ ר: )כז ה)כו( וַיְּ אמָֹּֽ ה לֵּּ שֶַּ֥ ם אֶל־מֹּ עִנִיתֶָּ֖ ם וְּ יֶָ֣ה לָכֶָ֔ דֶש֙ יִהְּ רָא־קִֹּ֨ קְּ וּא מִָֽ ים הָ֗ ה י֧וֹם הַכִפֻרִָ֣ י הַזֶֶּ֜ בִיעִִ֨ דֶש֩ הַשְּ וֹר לַחֹּ ךְ בֶעָשָ֣ יכִֶּ֑ם ( אַַ֡ תֵּ שֹּ אֶת־נַפְּ

א ָֹּ֣ לָאכָה֙ ל כָל־מְּ ה לַה: )כח( וְּ ם אִשֶָּ֖ תֶַּ֥ רַבְּ הִקְּ י י֤וֹם כִפֻרִ  וְּ וֹם הַזִֶּ֑ה כִָ֣ צֶם הַיָ֣ עֶָּ֖ וּ בְּ ם:תַעֲשָ֔ ָּ֖י ה אֱלֹקיכֶָֽ נֵּ ם לִפְּ יכֶָ֔ ר עֲלֵּ ָ֣ כַפֵּ וּא לְּ פֶש֙  ים֙ הָ֔ י כָל־הַנֶ֙ )כט( כִ֤

יהָ: עַמֶָֽ ָֽ ה מֵּ תָָּ֖ רְּ נִכְּ וֹם הַזִֶּ֑ה וְּ צֶם הַיָ֣ עֶָּ֖ ה בְּ עֻנֶָ֔ א־תְּ ָֹּֽ ר ל ר תַעֲשֶה֙ כָ  אֲשֶָ֣ פֶש אֲשֶ֤ כָל־הַנֶָ֗ י אֶ )ל( וְּ תִִּ֛ אֲבַדְּ הַָֽ וֹם הַזִֶּ֑ה וְּ צֶם הַיָ֣ עֶָּ֖ ה בְּ לָאכָָ֔ וא ל־מְּ ת־הַנֶַּ֥פֶש הַהִָּ֖

הּ: רֶב עַמָָֽ ם: מִקֶַּ֥ יכֶָֽ תֵּ בָֹּֽ שְּ ל מָֹּֽ כָֹּּ֖ ם בְּ יכֶָ֔ תֵּ רָֹּ֣ דֹּ ת עוֹלָם֙ לְּ וּ חֻקַ֤ א תַעֲשִּ֑ ָֹּ֣ לָאכָָּ֖ה ל יכִֶּ֑  )לא( כָל־מְּ תֵּ שֹּ ם אֶת־נַפְּ עִנִיתֶָּ֖ ם וְּ וֹן הוּא֙ לָכֶָ֔ ת שַבָתַּ֥ ם )לב( שַבִַ֨

רֶב רֶב עַד־עֶָ֔ עֶָ֣ רֶב מֵּ דֶש֙ בָעֶָ֔ ה לַחִֹּ֨ עָ֤ תִשְּ ם:  בְּ כֶָֽ וּ שַבַתְּ תָּ֖ בְּ  תִשְּ

1. Vayikra Chapter 23:26-32 (Translation from JPS Bible 1917) 

And the LORD spoke unto Moses, saying: But on the tenth day of this seventh month is the day of atonement; there 

shall be a holy convocation unto you, and you shall afflict your souls; and you shall bring an offering made by fire 

unto the LORD. And you shall do no manner of work in that same day; for it is a day of atonement, to make 

atonement for you before the LORD your G-d. For whatsoever soul it be that shall not be afflicted in that same day, 

he shall be cut off from his people. And whatsoever soul it be that does any manner of work in that same day, that 

soul will I destroy from among his people. You shall do no manner of work; it is a statute for ever throughout your 

generations in all your dwellings. It shall be unto you a sabbath of solemn rest, and you shall afflict your souls; in the 

ninth day of the month in the evening, from evening unto evening, shall you keep your sabbath. 

 

The Problem and the Solution 

 תלמוד בבלי מסכת ראש השנה דף ט עמוד א  .ב

מבעי ליה לכדתני חייא בר רב מדפתי. דתני חייא בר רב מדפתי: ועניתם את    -ורבי עקיבא, האי ועניתם את נפשתיכם בתשעה, מאי עביד ליה? 

עליו הכתוב כאלו התענה   מעלה  -האוכל ושותה בתשיעי  נפשותיכם בתשעה, וכי בתשעה מתענין? והלא בעשירי מתענין! אלא לומר לך: כל

 עי ועשירי. תשי

2. Masechet Rosh Hashana 9a 

And Rabbi Akiva, what does he do with this verse: “And you shall afflict your souls on the ninth of the month in the 

evening”? He requires it for that which was taught by Ḥiyya bar Rav of Difti, as Ḥiyya bar Rav of Difti taught the 

following baraita: The verse states: “And you shall afflict your souls on the ninth of the month.” Is the fasting on the 

ninth? But isn’t the fasting on Yom Kippur on the tenth of Tishrei? Rather, this verse comes to teach you: whoever 

eats and drinks on the ninth, the verse ascribes him credit as though he fasted on both the 9th, and the 10th.  

 

Explanations 

 טור אורח חיים הלכות יום הכפורים סימן תרד .ג

נוי א"כ חשיב כמו עינוי כאילו התענה ט' וי' פירוש כאילו  ה"ק קרא הכינו עצמכם בתשיעי לעינוי של מחר ומדאפקיה רחמנא לאכילה בלשון עי

יהם והוא מאהבת הקדוש ברוך הוא את ישראל שלא צוה להתענות אלא יום אחד בשנה ולטובתם לכפר עונותיהם וציום  נצטוה להתענות בשנ

 .שיאכלו וישתו תחלה כדי שיוכלו להתענות ושלא להזיק להם העינוי 

3. Tur Orach Chayim Laws of Yom Kippur Chapter 604 

This is what the verse means. Prepare yourselves on the 9th for the affliction of the next day. Since the Torah used the 

term “affliction” instead of “eating”, it shows that the eating is considered affliction, as if he fasted on the 9th and 10th 

and was commanded to fast on both. This expresses the love of the Holy One Blessed Be He to Israel. For he only 

commanded them to fast one day a year for their benefit to atone for their sins. He commanded them to eat and drink 

first so they will be able to fast without the affliction causing damage to them.  



Erev Yom Kippur – Lunch Shiur   Page 17 

 
 ספר שערי תשובה לרבינו יונה שער ד  . ד

ועל כן אמרו רבותינו זכרונם לברכה )ראש השנה ט, א(: כל הקובע סעודה בערב יום הכפורים כאילו נצטוה להתענות תשיעי ועשירי והתענה 

כי בשאר ימים טובים אנחנו קובעים   והשנית .תו, ותהיה לו לעדה על דאגתו לאשמתו, ויגונותיו לעונותיובהם, כי הראה שמחתו בהגיע זמן כפר

ומפני שהצום ביום הכפורים, נתחייבו לקבוע סעודה על שמחת המצוה   סעודה לשמחת המצוה, כי יגדל וישגא מאד שכר השמחה על המצוות,

 . ההכפורים ולשית עצות בנפשנו על התשובה ועיקרי תפלה ותחנונים ביוםלמען נחזק להרבות   והשלישית .בערב יום הכפורים

4. Gates of Repentance of Rabbi Yonah Gate 4 

Therefore, our sages of blessed memory said: anyone who has a repast on the eve of Yom Kippur it is as if he was 

commanded to fast on the 9th and 10th and fasted on them. For he has shown his happiness upon reaching the day of 

his atonement. It is a testament to his concern over his guilt and his despair over his sins. Secondly, on other festivals 

we have a repast celebrating the joy of the commandment, for the reward for happiness over commandments is great. 

Since the fast is on Yom Kippur we are obligated to have a repast on the joy of the commandment on the eve of Yom 

Kippur.  Thirdly, [we eat on the eve of Yom Kippur] order to give us strength, pray, and supplicate in abundance on 

Yom Kippur, and to put ideas in our hearts about repentance and its precepts. 

 
 תורה תמימה ויקרא פרק כג הערה צז .ה

רבוי  ולפי"ז מבואר שכל האוכל ושותה בתשיעי מעלה עליו הכתוב כאלו מתענה תשיעי ועשירי, והוא מפני שתענית יום עשירי קשה לו ע"י  

 . אכילה בתשיעי, ונמצא שאכילה בתשיעי הוי הכנה לקושי התענית, ולכן עולה לו התענית של יום העשירי בערך תענית של שני ימים

5. Torah Temimah Vayikra Chapter 23 note 97 

According to this, it’s clear why anyone who eats and drinks on 9th, the verse considered it as if he fasted on the 9th 

and 10th. That is, because the fast of the 10th becomes more difficult because of the abundance of eating on the 9th. As 

a result, eating on the 9th is a preparation for the difficulty of the fast. Therefore, the fast of 10th has the value of a two 

day fast. 

 
 חכמת שלמה אורח חיים סימן תרד  .ו

וישתה   והנה ניחזי אנן, באדם שיש לו דין קשה אצל שופטי הארץ והיה לו עגמת נפש גדול, אם פעם אחת יהיה נשכח ממנו המשפט שלו ויאכל 

אכול ושתו. כן   ואחר כך יהיה נזכר לו המשפט הקשה עליו, ומצטער מאוד מה שאכל ושתה תחלה, כיון שיש עליו משפט קשה היאך ערב לפיו

דרי נופל עליו פחד יום הכיפורים,  הכי נמי ביום הכיפורים, האדם אוכל ושותה בתשיעי ואין פחד יום הכיפורים לנגד עיניו, אבל בהגיע עת כל נ

 ממילא הוי לו צער למה אכל ושתה תחלה אחר דיש עליו דין גדול ונורא, לכך הוי בזה כאלו התענה תשיעי ועשירי. 

6. Chochmat Shlomo Orach Chayim Chapter 604 

Let us consider a person who faces a difficult court case and is very distressed. At one point he forgets his case, eats 

and drinks, and then recalls the difficult judgement upon him. He becomes very distressed over what he ate and drank. 

With such a difficult verdict upon him, how is food and drink pleasant to his mouth?! So too, here on Yom Kippur, he 

will very distressed about how he could possibly have eaten and drank before going through an awesome judgement. 

Therefore, it is as if he had fasted both the 9th and 10th.  

 
 חידושי אגדות למהר"ל ראש השנה דף ט עמוד א  .ז

מה שאמרו כל האוכל ושותה בתשיעי מעלה עליו הכתוב כאלו התענה תשיעי ועשירי, זה מפני כי יום העשירי הוא קדוש כמו שנקרא יום  

ענין הקדוש, ואם אין אכילה ושתיה ביום ט' אין יום העשירי קדוש ונבדל, רק אם יש אכילה   הכפורים קדוש, וכל קדוש הוא נבדל מן האחר שזהו

 . ט', ויום העשירי הוא נבדל מן יום הט' שאין בו אכילה ושתיה בשביל כך כאלו התענה תשיעי ועשיריושתיה ביום ה

7. Maharal on Aggadah Rosh Hashana 9a 

That which they said that any who eats and drinks on the 9th the verse considers it as if he had fasted on the 9th and 

10th, is because the 10th day is holy, as Yom Kippur is called holy. Anything holy is separate from others, as this is the 

idea of holiness. If there was no eating and drinking on the 9th, the 10th wouldn’t be holy and separate. Only because 

there is eating and drinking on the 9th, is the 10th day apart from the 9th in that there is no eating and drinking on the 

10th. Therefore, it’s as if he fasted on the 9th and 10th.  
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Test Cases 

 חיים סימן תרד בית יוסף אורח  .ח

והא דמצוה להרבות במאכל ובמשתה ביום זה היינו כדי להראות שנוח ומקובל עליו יום הכפורים והוא שמח לקראתו על שניתן כפרה לישראל  

ה ואף על פי כן אם מתענ  דכיון שיום הכפורים עצמו אי אפשר לכבדו במאכל ומשתה כדרך שמכבדין שאר ימים טובים צריך לכבדו ביום שלפניו

 ... ומהדר גאונו: ועוד יש לומר דאין להתענות כלל בתשיעי השפיר דמי שהוא מורה כי נפל עליו פחד יום הכפורים שהוא יום דין והוא חרד מפחד 

8. Beit Yosef Orach Chayim 604 

The reason for the commandment to eat and drink in abundance on this day is for a one to show that Yom Kippur is 

pleasant and acceptable to him, and he is happy to greet it because atonement is given to Israel. Since it’s impossible 

to honor it with eating and drinking on Yom Kippur itself as we honor other holidays, we need to honor it on the day 

preceding it. Nevertheless, if he fasts, it’s acceptable, since he is showing that the fear of Yom Kippur has fallen upon 

him since it is a day of judgement and he is trembling from the fear of G-d and from His greatness. Alternatively, it is 

possible that one should not fast at all on the 9th… 

 

 שאילתות דרב אחאי פרשת וזאת הברכה שאילתא קסז  . ט

בעשירי מעלה עליו   ומתענה  ת"ר תענו את נפשותיכם בתשעה וכי בט' מתעני' והלא בעשירי מתענין אלא לומר לך כל האוכל ושותה בתשעה

 . הכתו' כאילו נתענה תשיעי ועשירי

9. Shiiltoth of Rav Achai Parshat Vizot Habracha Shiilta 167 

The Rabbis taught: “Afflict yourselves on the 9th”. Do we fast on the 9th? We fast on the 10th! Rather it tells you that 

anyone who eats and drinks on the 9th, and fasts on the 10th, the verse considers it as if he fasted on the 9th and 10th.  

 

 מגן אברהם סימן תרד ס"ק א  . י

כתב של"ה הנוהגי' שלא לאכול בשר כי אם בימים שא"א תחנון או במקומות שאין מרבים בסליחות באשמורת א"כ גם הלילה י"ט ומותר לאכול  

 . לי"טוהכא נופלין ש"מ דאין מחזיקים הלילה   ומ"מ צ"ע דהא בכל פעם שמחזיקי' הלילה לי"ט אין נופלין במנחה שלפניובשר בלילה 

10. Magen Avraham 604:1 

The Shela writes those who have the custom to only eat meat on days when we don’t say Tachanun or places where 

they don’t recite many Selichot early in the morning, if so even the night time is a holiday and it’s permitted to eat 

meat at night. Nevertheless, this requires explanation. For every time we consider the night a festival, we don’t fall on 

our faces during the preceding mincha. Here we do fall on our faces which teaches that we don’t considered the 

nighttime a festival  

 

 מנחת חינוך פרשת אמור מצוה שיג  .יא 

  דע דז"פ דבערב יה"כ דמצוה לאכול אין חיוב דוקא פת כמו שויו"ט דלא מצינו זה בשום מקום רק מצוה לאכול ויוצא בכ"ד וכ"ה במג"א ה' מגלה

עור ככותבת דכה"ג לא הוי עינוי  נפ"ל מלשון עינוי אפ"ל דאינו יוצא אלא אם אכל בערב יום הכיפורים שיונלע"ד כיון דאכילת עיה"כ .גבי פורים 

 . א עינויביום הכיפורים ואכילה זו גזה"כ דנקר

11. Minchat Chinuch Parshat Emor Commandment 313 

Know that it’s obvious that on the eve of Yom Kippur, although it is a commandment to eat, there is no obligation to 

eat bread as there is on a festival. For we have only found in any place a commandment to eat and he fulfills the 

obligation by eating anything. This is what the Magen Avraham writes in the laws of the Megillah regarding Purim. In 

my humble opinion, since eating on Yom Kippur is derived from the language of affliction, it’s possible that he 

doesn’t fulfill the obligation unless he eats on the eve of Yom Kippur the amount equivalent to a date. Otherwise, it’s 

not considered affliction on Yom Kippur and this eating is divinely decreed to be affliction.  

 

 שו"ת רבי עקיבא איגר מהדורא קמא סימן טז  . יב

מפיק לה    אבל אני נבוך בכל נשים הבריאות אם חייבות לאכול בערב יוה"כ דאפשר הן פטורות כמו מכל מ"ע שהזמן גרמא, או לא, כיון דקרא

 . כל שמחוייב בתענית עשירי מחוייב לאכול בתשיעיבלשון בתשעה לחודש בערב וכו' ולומר דהוי כאלו התענה תשיעי ועשירי ממילא 

12. Responsa of Rabbi Akiva Eiger Volume 1 Chapter 16 

However, I am unclear if healthy women are obligated to eat on the eve of Yom Kippur. It’s possible they are exempt 

as they are from all positive time bound commandments. Or no, since the verse expresses with language of “on the 9th 

of the month in the evening”, to say that it is as if he fasted on the 9th and 10th, it follows that anyone obligated in the 

fast on the 10th is obligated to eat on the 9th.  
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1. Vayikra, Chapter 16 (chabad.org translation) 

ת  ז לָקַח, אֶׁ ל מוֹעֵד.  שְּ -וְּ תַח אֹהֶׁ נֵי ה', פֶׁ עֱמִיד אֹתָם לִפְּ הֶׁ עִירִם; וְּ רֹן עַל  חנֵי הַשְּ נָתַן אַה  עִירִם, גֹּרָלוֹת-וְּ נֵי הַשְּ חָד לַע זָאזֵל.  --שְּ גוֹרָל אֶׁ חָד ה', וְּ גּוֹרָל אֶׁ

ת ט רֹן אֶׁ רִיב אַה  הִקְּ ר עָלָה עָלָיו -וְּ שֶׁ עָשָהוּ,  הַגּוֹרָל ה';הַשָעִיר, א  ר עָלָה עָלָיו הַגּוֹרָל לַע זָאזֵל, יָעֳמַד יאת. חַטָ וְּ שֶׁ הַשָעִיר, א  כַפֵר -וְּ נֵי ה', לְּ חַי לִפְּ

בָרָה...--עָלָיו שַלַח אֹתוֹ לַע זָאזֵל, הַמִדְּ ת כאלְּ רֹן אֶׁ סָמַךְ אַה  וַדָ -וְּ הִתְּ תֵי יָדָו, עַל ראֹש הַשָעִיר הַחַי, וְּ תשְּ תבְּ ע וֹנֹת -כָל-ה עָלָיו אֶׁ אֶׁ רָאֵל, וְּ -כָל-נֵי יִשְּ

כָל ם לְּ עֵיהֶׁ נָתַן אֹתָם עַל-פִשְּ יַד-חַטאֹתָם; וְּ שִלַח בְּ בָרָה. -ראֹש הַשָעִיר, וְּ ת כבאִיש עִתִי הַמִדְּ נָשָא הַשָעִיר עָלָיו אֶׁ ל-כָל-וְּ וֹנֹתָם, אֶׁ זֵרָה; -ע  ץ גְּּ רֶׁ אֶׁ

ת שִלַח אֶׁ בָר. עִיר, בַמִ הַשָ -וְּ  דְּ

And he shall take the two he goats, and place them before the Lord at the entrance to the Tent of Meeting. And 

Aaron shall place lots upon the two he goats: one lot "For the Lord," and the other lot, "For Azazel." And Aaron 

shall bring the he goat upon which the lot, "For the Lord," came up, and designate it as a sin offering. And the he 

goat upon which the lot "For Azazel" came up, shall be placed while still alive, before the Lord, to [initiate] 

atonement upon it, and to send it away to Azazel, into the desert...And Aaron shall lean both of his hands 

[forcefully] upon the live he goat's head and confess upon it all the willful transgressions of the children of Israel, 

all their rebellions, and all their unintentional sins, and he shall place them on the he goat's head, and send it off 

to the desert with a timely man. The he goat shall thus carry upon itself all their sins to a precipitous land, and he 

shall send off the he goat into the desert. 

 
2. Talmud, Yoma 67b (Davidson Edition translation)  

מלאכי חבלה שירדו לארץ בימי נעמה אחות תובל קין  -זל שמכפר על מעשה עוזא ועזאל. )רש"י: עוזא ועזאל בי ר' ישמעאל עזאתנא ד

 ת מכפר(( כלומר על העריו׳ב׳: ו בראשיתועליהם נאמר ויראו בני האלקים את בנות האדם )

The school of Rabbi Yishmael taught: Azazel is so called because it atones for the actions of Uzza and Azael. 

[These are the names of “sons of G-d” who sinned with “daughters of men” (Genesis 6:2) and thereby caused the 

world to sin during the generation of the Flood]. 

 

דברים שאלמלא )לא( נכתבו דין הוא שיכתבו, ואלו הן: עבודה זרה, וגלוי עריות, ושפיכות דמים,    -תנו רבנן: )ויקרא יח( את משפטי תעשו  

, ואלו הן: אכילת חזיר, ולבישת שעטנז, וחליצת יבמה,  ולם משיבים עליהןדברים שהשטן ואומות הע  -ואת חקתי תשמרו    וגזל, וברכת השם.

אני ה' חקקתיו, ואין לך רשות להרהר  -תלמוד לומר )ויקרא יח( אני ה'  -וטהרת מצורע, ושעיר המשתלח. ושמא תאמר מעשה תוהו הם 

 בהן.

The Sages taught with regard to the verse: “You shall do My ordinances...” (Leviticus 18:4), is a reference to 

matters that, even had they not been written, it would have been logical that they be written. They are the 

prohibitions against idol worship, prohibited sexual relations, bloodshed, theft, and blessing G-d, a euphemism 

for cursing the Name of G-d. And you shall keep my statutes, is a reference to matters that Satan and the nations 

of the world challenge because the reason for these mitzvot are not known. They are: The prohibitions against 

eating pork; wearing shaatnez; ḥalitza with a yevama; the purification of the metzora; and the scapegoat. And lest 

you say these have no reason and are meaningless acts, therefore the verse states: “I am the Lord” (Leviticus 

18:4), to indicate: I am the Lord, I decreed these statutes and you have no right to doubt them. 

 
3. Talmud, Yoma 66a (Davidson Edition translation)  

 טול וצא. ים לו: טול וצא, וכבש עשו לו, מפני הבבליים שהיו מתלשים בשערו ואומר

And they made a ramp for the goat due to the Babylonian Jews [who were in Jerusalem], who would pluck at the 

goat’s hair and would say to the goat: Take our sins and go, take our sins and go, and do not leave them with us. 
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4. Ramban to Vayikra 16:8 (Chavel translation) 

וזה סוד הענין, כי היו עובדים לאלהים אחרים, הם המלאכים, עושים להם קרבנות והם להם לריח ניחוח...והנה התורה אסרה לגמרי קבלת  

וא הראוי לו מפני שהאלקותם וכל עבודה להם, אבל צוה הקב"ה ביום הכפורים שנשלח שעיר במדבר לשר המושל במקומות החרבן, והוא 

א חורב ושממון כי הוא העילה לכוכבי החרב והדמים והמלחמות והמריבות והפצעים והמכות והפירוד והחרבן, בעליו ומאצילות כחו יב

והכלל נפש לגלגל מאדים, וחלקו מן האומות הוא עשו שהוא עם היורש החרב והמלחמות, ומן הבהמות השעירים והעזים, ובחלקו עוד  

ב )להלן יז ז( שעירים, כי כן יקרא הוא ואומתו שעיר. ואין הכונה בשעיר המשתלח שון רבותינו, ובלשון הכתונקראים מזיקין בלהשדים ה

שיהיה קרבן מאתנו אליו חלילה, אבל שתהיה כונתנו לעשות רצון בוראנו שצונו כך: והמשל בזה, כמי שעשה סעודה לאדון וצוה האדון את 

תן כלום לעבד ההוא ולא לכבודו יעשה עמו, רק הכל נתן לאדון ני, שאין העושה הסעודה נונה אחת לעבדי פלוהאיש העושה הסעודה תן מ

והאדון נותן פרס לעבדו, ושמר זה מצותו ועשה לכבוד האדון כל אשר צוהו, ואמנם האדון לחמלתו על בעל הסעודה רצה שיהיו כל עבדיו 

פה לה' ולעזאזל, היה כעובד אליו ונודר  לו היה הכהן מקדיש אותם בם הגורלות, כי אינהנין ממנה שיספר בשבחו ולא בגנותו: וזה טע

לשמו...לא אוכל לפרש כי היינו צריכים לחסום פי המתחכמים בטבע הנמשכים אחרי היוני אשר הכחיש כל דבר זולתי המורגש לו והגיס  

   ברתו איננו אמת. דעתו לחשוב הוא ותלמידיו הרשעים כי כל ענין שלא השיג אליו הוא בס 

Now, this is the secret of the matter. They used to worship “other gods,” namely, the angels, bringing offerings 

of a sweet savor to them...Now the Torah has absolutely forbidden to accept them as deities, or to worship them 

in any manner. However, the Holy One, blessed be He, commanded us that on Yom Kippur we should let loose 

a goat in the wilderness, to that “prince” [power] which rules over wastelands, and this [goat] is fitting for it 

because he is its master, and destruction and waste emanate from that power, which in turn is the cause of the 

stars of the sword, wars, quarrels, wounds, plagues, division and destruction. In short, it is the spirit of the sphere 

of Mars, and its portion among the nations is Esau [Rome], the people that inherited the sword and wars, and 

among animals [its portion consists of] the se’irim (demons) and the goats. Also in its portion are the devils called 

“destroyers” in the language of our Rabbis, and in the language of Scripture: se’irim (satyrs, demons), for thus he 

[i.e. Esau] and his nation were called sa’ir. Now the intention in our sending away the goat to the desert was not 

that it should be an offering from us to it - Heaven forbid! Rather, our intention should be to fulfill the wish of 

our Creator, Who commanded us to do so. This may compared to someone who makes a feast for his master, and 

the master commands the person making the feast, “Give one portion to that servant of mine,” in which case the 

host gives nothing [of his own] to that servant, and it is not to show him honor that he acts in that way to him, but 

everything is given to the master and it is the master that gives a gift to his servant; the host only observes his 

command and does in honor of the master whatever he commanded him to do. The master, however, out of his 

own compassion for the host, wanted all his servants to derive some enjoyment from it [the feast], in order that 

they may all speak of his [the host’s] praise and not of his shortcomings. This then is the reason [for having 

someone] who casts the lots [on the two goats]. If the priest were to dedicate them merely, by word of mouth 

[without casting the lots], saying, “one for the Eternal” and “one for Azazel,” that would be like worshipping 

[Azazel] or taking a vow in its name...I cannot explain more, for I would have to close the mouths of those who 

claim to be wise in the study of nature, following after that Greek [philosopher Aristotle] who denied everything 

except that which could be perceived by him [through the physical senses], and he, and his wicked disciples, were 

so proud as to suspect that whatever he could not conceive of through his reasoning is not true.  
 

5. Rambam, Moreh HaNevuchim 3:46 (Friedlander translation) 

וא נושא כל החטאים, מפני פר מה שהוא מכפר, וכאלו הין חטאת צבור שיכוכאשר היה שעיר המשתלח לכפרת חטאים גדולים כולם, עד שא

זה לא נרצה לזביחה ולא לשרפה ולא להקבר כלל, אלא הרחיקו תכלית ההרחקה ויושלך בארץ גזרה, ר"ל שאין בה יישוב, ואין ספק לאדם 

פש עד שתתפעל לתשובה, תקו מגב איש אחד לגב איש אחר, אבל אלו המעשים כולם משלים להביא מורא בנ שהחטאים אינם משאות שיע

 מר שכל מה שקדם ממעשינו נקינו מהם והשלכנום אחרי גוינו והרחקנום תכלית ההרחקה.כלו

The goat [of the Day of Atonement] that was sent [into the wilderness] (Lev. 16:20, seq.) served as an atonement 

for all serious transgressions more than any other sin-offering of the congregation. As it thus seemed to carry off 

all sins, it was not accepted as an ordinary sacrifice to be slaughtered, burnt, or even brought near the Sanctuary; 

it was removed as far as possible, and sent forth into a waste, uncultivated, uninhabited land. There is no doubt 

that sins cannot be carried like a burden, and taken off the shoulder of one being to be laid on that of another 

being. But these ceremonies are of a symbolic character, and serve to impress men with a certain idea, and to 

induce them to repent; as if to say, we have freed ourselves of our previous deeds, have cast them behind our 

backs, and removed them from us as far as possible. 

https://www.sefaria.org/Leviticus.16.20
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6. Rambam, Mishneh Torah, Laws of Repentance 1:2 (chabad.org translation) 

רָ  שוֹן כָל יִשְּ ה עָלָיו עַל לְּ וַדֶׁ רָאֵל כֹהֵן גָּדוֹל מִתְּ הוּא כַפָרָה עַל כָל יִשְּ פִי שֶׁ תַלֵחַ לְּ נֶׁ שָעִיר הַמִשְּ וַ כא טז ראויקאֱמַר )אֵל שֶׁ הִתְּ ת ( "וְּ כָל דָה עָלָיו אֶׁ

רָאֵל". שָ  נֵי יִשְּ כַפֵר עַל כָ ע וֹנֹת בְּ תַלֵחַ מְּ הוֹדַע לוֹעִיר הַמִשְּ גָגָה, בֵין שֶׁ עָבַר בִשְּ זָדוֹן בֵין שֶׁ עָבַר בְּ מוּרוֹת, בֵין שֶׁ הַח  בַתוֹרָה, הַקַלוֹת וְּ  בֵין ל ע בֵרוֹת שֶׁ

כַפֵ  לאֹ הוֹדַע לוֹ, הַכל מִתְּ שָעִיר הַ שֶׁ עָשָה תְּ ר בְּ הוּא שֶׁ תַלֵחַ. וְּ שוּמִשְּ בָל אִם לאֹ עָשָה תְּ לָא עַל הַקַלוֹת. וּמַה הֵן שוּבָה. א  כַפֵר לוֹ אֶׁ בָה אֵין הַשָעִיר מְּ

ם מִיתַת בֵית דִין אוֹ כָרֵת חַיָבִין ע לֵיהֶׁ מוּרוֹת הֵן שֶׁ מוּרוֹת. הַח  בוּעַת שָ הַקַלוֹת וּמַה הֵן הַח  אֵין בָ . וּשְּ ר אַף עַל פִי שֶׁ קֶׁ א וָשֶׁ רֵי הֵן מִן וְּ ן כָרֵת ה  הֶׁ

מוּרוֹ ן כָרֵת הֵם הַקַלוֹת.הַח  אֵין בָהֶׁ וֹת ע שֵה שֶׁ ה וּמִצְּ וֹת לאֹ תַע שֶׁ אָר מִצְּ  ת. וּשְּ

Since the goat sent [to Azazel] atones for all of Israel, the High Priest confesses upon it as a spokesman for all of 

Israel as [Leviticus 16:21] states: "He shall confess upon it all the sins of the children of Israel."The goat sent to 

Azazel atones for all the transgressions in the Torah, the severe and the lighter [sins]; those violated intentionally 

and those transgressed inadvertently; those which [the transgressor] became conscious of and those which he was 

not conscious of. All are atoned for by the goat sent [to Azazel]. This applies only if one repents. If one does not 

repent, the goat only atones for the light [sins]. Which are light sins and which are severe ones? The severe sins 

are those for which one is liable for execution by the court or karet. False and unnecessary oaths are also 

considered severe sins even though they are not [punished by] karet. [The violation of] the other prohibitions and 

[the failure to perform] positive commandments that are not punishable by karet are considered light [sins]. 

7. Rabbi Samson Raphael Hirsch to Vayikra 16:10 (Judaica Press) 

...Clearly, we have here a description of two creatures which at the outset are identical in every respect but which 

come to a complete parting of the ways once they arrive at the threshold of the Sanctuary. They are both identical 

in appearance, size, and monetary value. Both were purchased at the same time. Both are placed in the same 

manner “before G-d in the entrance of the Tent of Appointed Meeting.” The lot marked “for G-d” or that “for 

Azazel” could fall upon either one of them. The chances of becoming the one or the other are the same. Indeed, 

each of the two can only become that which it will become because it could have just as well have become the 

other...In this sense, each and every one of us is a “he-goat,” as it were. Each and every one of us has powers of 

resistance, the ability to oppose with firmness the demands made on our will. Whether or not our life will be 

morally worthy depends on the use to which we put this power. We can utilize it in the service of G-d; we can 

become “G-d’s own he-goat,” as it were, by offering firm resistance to any enticements and considerations, from 

within or without, that would lure us away from G-d and from His holy will, and to have us forfeit our close 

attachment to G-d. Or we can use it in obstinate refusal to obey G-d and to comply with the demands of His holy 

moral law. We can turn against Him the powers of resistance which He himself bestowed upon us, and supinely 

give ourselves up to that sensuality, and to those enticements, which G-d meant to have us fight with the powers 

of resistance He bestowed upon us. 
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Vilna 1848 
Ezer Diena, ediena@torontotorah.com 

 

Dedicated by Esther and Eliakim Katz in memory of Esther’s grandparents, HaRav Yehoshua Zelig and 

Esther Ruch, who were murdered by the Nazis in Ponar, October 1941 

Dedicated by David and Agnes Miller in honour of Ezer Diena 
 

1. The Aish Rabbi, Eating on Yom Kippur, https://www.aish.com/atr/Eating_on_Yom_Kippur.html  

I'd also like to share this story: About 150 years ago there was an epidemic going around parts of Lithuania around 

the time of the High Holidays. Doctor's orders were that nobody was allowed to fast. It seemed, however, that 

few were willing to follow the doctor's orders. Realizing this, Rabbi Israel Salanter went from synagogue to 

synagogue on Yom Kippur night and, standing by the ark, he ate before the shocked crowds. Seeing their rabbi 

eat on Yom Kippur, the masses went home to eat as well. Just as on Yom Kippur it is a mitzvah to fast, in certain 

circumstances the mitzvah is to eat on Yom Kippur. Even if a person wants to fast like everyone else, G-d 

sometimes gives a unique test - in this case to eat on Yom Kippur, to remain healthy and serve G-d. 
 

2. Summary of Rabbi Dov Katz, Sefer Tenuat HaMussar (first published in 1946) 

• Based on research 

• The story took place on Yom Kippur 1848 

• Despite no clear conclusion from the city rabbis, Rabbi Salanter decided that due to the danger, as well 

as due to the Chilul Hashem that might be caused by not fasting and getting sick, it was prohibited to 

fast 

• The day before Yom Kippur, he hung signs up around the city, which read “not to fast on this holy 

and awesome day, to shorten the [prayers], to walk [outside] in the fresh air…” 

• Since he was afraid that people would not listen, he himself arose after Shacharit, took out wine and 

cakes, recited kiddush, and ate. 

• People were shocked and did not want to follow his example 

• Some say that Rabbi Betzalel, the senior judge of the community, stood up in front of the congregation 

and protested in the name of all of the local rabbis, and ruled that one may only eat if he is instructed 

to do so by his/her doctor based on their personal situation 

• Rabbi Salanter waited until each member of the community came and ate some food. 
 

3. David Frischman (b. 1859), Three Who Ate (first published in 1892), Ben Yehudah Project, 

http://www.yekum.org/2017/09/לרגל-יום-הכיפורים-שלושה-שאכלו-סיפור-ק/  (based on Glenn translation, 

cited by Ira Taub, details below in source 6) 

הכנסת עומד הרב וקומתו זקופה למאד... והעם עומד מחריש ומחכה לשמוע -על הבמה אשר בתוך בית .י הצהריםהנה יום הכפורים אחר

ף ברוחוםיקמה מפי איש האל-דבר שֹּ קולו החלש והרפה ילך הלוך וגדול, הלוך   ,רוהרב ידַב  . .., ואין איש אשר יערבנו ואשר יקחנו לבו לִנְּ

ק, עד כי באחרונה יגדל ויחזק עד נותן התורה, על יום הכפורים ועל תעודת היום הזה, על  וא על קדושת החג ידַבר ועל כונתמאד. וה וחזֹּ

ולו בדברו:  ...ואזני תשמענה פתאום את ק? ודעד מתי עעד מתי, ... החיים ועל המתים, ובפרט על המתים יטיף מלתו ועל המגפה הגדולה

אם גם במעשיו שבינו ובין נפשו, -ולא אך במעשיו שבינו ובין המקום יפשפש, כי „ובשעה שאדם רואה יסורין באין עליו יפשפש במעשיו

וכי יש אשר יפר    הפרו תורתך!  ום עת לעשות  „מש  ...”!אם באלה שבינו ובין עצמו, בין גופו ובין בשרו-ולא אך באלה שבינו ובין נפשו, כי

ל ולשתות היו –על דעת המקום ועל דעת הקהל אנו מתירין ... זה יקיים עולם מלא-איש את התורה כלה, ובכל  !”םלאכֹּ

It is Atonement Day in the afternoon. The Rabbi stands on the platform in the centre of the Synagogue, tall and 

venerable… [The] people are waiting to hear what the Rabbi will say, and one is afraid to draw one’s breath... 

And the Rabbi begins to speak. His weak voice grows stronger and higher [every minute], and at last it is quite 

loud. He speaks of the sanctity of the holiday and of the intention of the Giver of the Torah; [of repentance and 

of prayer], of the living and of the dead, and of the pestilence [that has broken out]… for how long? for how much 
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https://www.aish.com/atr/Eating_on_Yom_Kippur.html
http://www.yekum.org/2017/09/לרגל-יום-הכיפורים-שלושה-שאכלו-סיפור-ק/


Yom Kippur – History   Page 23 

longer?  …and I hear him say: “And when trouble comes to a man, he must look to his deeds, and not only to 

those which concern him and the Almighty, but to those which concern himself, to his body, to his flesh, to his 

own health… There are times when one must turn aside from the Law, if by so doing a whole community may 

be saved... With the consent of the All-Present and with the consent of this congregation, we give leave to eat and 

drink on the Day of Atonement.” 
 

4. Summary of Rabbi Baruch Halevi Epstein (b. 1860), Mekor Baruch 11:2 (published 1927) 

• He heard this from a relative, who heard it from Ayzik Meyer Dik, a noted Yiddish author who lived 

in Vilna during the mid-1800s, and was close with the Epstein Family 

• This story took place on Yom Kippur 1869 

• (Although Rabbi Epstein was alive at that time, he does not claim to have personally experienced it) 

• All of the doctors (Jewish and Non-Jewish) came to a unanimous decision prohibiting fasting 

• The people in the city were undecided what to do 

• After Shacharit, Rabbi Salanter and two respected community judges stood at the bimah and permitted 

(required) the community to eat on Yom Kippur 

• They then made kiddush and ate baked goods 

• Apparently, Ayzik Meyer Dik understood that the purpose of this story was to make a joke to cheer 

up the masses, who were upset about having to eat on Yom Kippur, and doctors had been chiefly 

concerned about sadness leading to the spread of the disease, rather than fasting 

• As a result, during a later epidemic, Dik himself would make an effort to amuse people on Yom Kippur 
 

5. Rabbi Shlomo Yosef Zevin, Hamoadim BaHalachah – Yom Kippur Chapter 2 – The Fast of the 

Tenth, Page 102 

סופר  -ול. החתםתרים לאכהאחרונים דנו על זמן מגיפת דבר )"חולירע"( רח"ל, כשהרופאים אומרים שהתענית תזיק לבריאים, אם מו

: ח"ו סימן כג( התיר. על אבי המוסריים, רבי ישראל מסלאנט ז"ל, מספרים שהוא בעצמו עלה על הבימה ודרש, שהקהל לא בהערות)

בכורים לרבי בצלאל הכהן -יתענה. יש מוסיפים, שהוא בעצמו, בשביל לעודד את הקהל, טעם בפניהם בעצם היום. אולם בשו"ת ראשית

התענו  ולם אשר בתלתא הוי חזקה מאלפים ורבבות אנשים ונשים ת"לעודיע הדבר הגדול הזה לדורות הן עלינו לה" :בוילנא כתז"ל, מו

 ."כולם בצום כיפור דשנת תקצ"ט ותר"ט ותרכ"ז בכל מדינתנו אז ולא קרה להם כל רע חלילה ונודע זאת במעט בכל העולם אז

The Acharonim deliberated about a time of a plague (cholera), may G-d save us, when the doctors say that the 

fast will harm healthy people, if they are permitted to eat. The Chatam Sofer (footnote: 6:23) permitted [eating]. 

It is told about the father of the Mussar [Movement], Rabbi Yisrael of Salant, that he himself stood at the bima 

and [ruled] that the congregation should not fast. There are those who add that he himself, in order to encourage 

the congregation, tasted [food] in front of them in the middle of the day. However, in Responsa Reishit Bikkurim 

of Rabbi Betzalel HaKohen of Vilna [translator’s note: first published in 1869], it is written: “It is [incumbent] 

upon us to publicize this great matter to generations forever, if something can be established with three 

[occurences], that thousands and tens of thousands of men and women (thank G-d) all fasted on the [Yom] Kippur 

fast in 1838, 1848 and 1866 in our entire country then, and nothing bad (G-d forbid) happened then, and this was 

known in almost the entire world!” 
 

6. Ira Taub, The Rabbi Who Ate On Yom Kippur: Israel Salanter and the Cholera Epidemic of 1848, 

You Shall Surely Heal: The Albert Einstein College of Medicine Synagogue Compendium of Torah 

and Medicine 2006, Pages 297-298 (footnotes removed) 

It should be noted that there are serious questions regarding the historicity of these stories. Most published 

accounts, including the short story excerpted above, were based upon second- and thirdhand sources, almost never 

with input from those who were alive at the time. Some are from individuals at ideological odds with Salanter’s 

traditional beliefs, who undoubtedly altered the account to serve their own agenda. For example, it has been 

argued that the story is actually based upon a prank, during which secularists posted a forged letter from Vilna’s 
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leading rabbis that gave wholesale permission to eat on Yom Kippur.  In an alternative version of the story, 

Salanter acted in cooperation with the other rabbinic authorities to encourage a shortened service that would allow 

worshipers to spend time outdoors in the fresh air. Cake was available in a side room, and individuals who felt 

weak were encouraged to taste a small amount. In this account, Salanter took the somewhat less radical step of 

encouraging a minor modification of the fast, and only for the infirm. What is noteworthy here is the public and 

widespread encouragement of that step, which went somewhat beyond what the other authorities were willing to 

permit. It is easy to see how this could be the kernel of truth within the other, somewhat embellished, accounts. 

 

7. Jacob Mark (b. 1860), Essay Cited in The Golden Tradition: Jewish Life and Thought in Eastern 

Europe, Lucy S. Dawidowics, Page 173 

Vilna provided Rabbi Israel with numerous opportunities to do good deeds and, indeed, many stories were told 

of his charity and kindness in helping the needy and oppressed. I want to dwell particularly on one story which 

has frequently been told about him. During a cholera epidemic, to discourage people from fasting on Yom Kippur, 

he was supposed to have pronounced a benediction on wine in the Great Synagogue of Vilna, despite the objection 

of the authoritative rabbis in matters affecting Jewish law. This story entered our literature (Steinschneider's "The 

City of Vilna" and Frischman's "The Three Who Ate") as a true incident, but it is only a myth. I once talked with 

Rabbi Simeon Strashun of Vilna, who had been in the synagogue on that occasion. This is what happened. The 

day before Yom Kippur, with the concurrence of the authoritative rabbis, Rabbi Israel had announcements posted 

in the synagogues that because of the epidemic, the liturgical poems could be omitted, the prayers were to be 

shortened as much as possible, and the people were to stay in the fresh air as long as possible. Tiny portions of 

sponge cake were to be on hand in an antechamber of the synagogue, to be used if necessary. After the morning 

services, Rabbi Israel mounted the pulpit and announced that anyone feeling weak could partake of food in the 

antechamber, without asking a doctor's opinion. Then, the head of the authoritative rabbinical body followed 

Rabbi Israel to the pulpit, protesting the announcement. But Rabbi Israel himself did not, in fact, taste any food.  

But another story often told about Rabbi Israel is true, not a legend. As a child I heard it from my mother, who 

was born in Salanty and grew up with Rabbi Israel’s children. This incident took place in Salanty. People had 

congregated in the synagogue for Kol Nidre. They waited for Rabbi Israel but he did not appear. Since it was 

getting late, they recited Kol Nidre without him. Then they sent out to look for him, but no one could find him. 

The crowd was growing panicky; soon the service would be over. Then, abruptly he entered, took his accustomed 

place, drew the prayer shawl over his head and began to pray. Everyone was astonished at his appearance: his 

coat was rumpled; his hair and beard full of down. After he finished his prayers, he recounted what had happened 

to him. On the way to the synagogue for Kol Nidre. He heard a child crying. He went in the house, saw an infant 

crying in its cradle, a bottle of milk just out of its reach. The mother had prepared the bottle and gone off to the 

synagogue, expecting her six-year old daughter to give the baby its bottle. But the little girl had fallen fast asleep 

and did not hear the baby crying. Rabbi Israel fed the baby and put it to sleep. When he was ready to leave, the 

little girl awoke and begged him not to go for she was afraid to be alone. Reluctant to leave small children alone 

with low-burning candles, he stayed until the mother returned from the synagogue. He rejoiced he had been given 

the opportunity to do a good deed at a time as sacred as Yom Kippur. His listeners were amazed: How could one 

miss the Yom Kippur services because of a child’s crying? Rabbi Israel scolded them: “Do you not know that, 

even in the case of a double doubt about saving a life in jeopardy, Jews are permitted not only to omit the prayers 

but even to profane the Sabbath?” 
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Are Kapparot All Shlugged Up? – Rabbi Dr. Moshe J. Yeres 
myeres@torontotorah.com 

 

 

Dedicated by Yehoshua/Josh & Maidy Frankel in honor of Rabbi Moshe and Esty Yeres 

Dedicated by Nathan Kirsh in memory of his beloved parents Lou and Ruth Kirsh z”l and his 

beloved brother Jerry Kirsh z”l 
 

1) Geonic Responsa – Sha’arei Teshuvah 299 
מר רב ששנא גאון ז"ל וששאלתם האי שאנו רגילים לשחוט ערב יוה"כ תרנגולים ואין אנו יודעים מנהג זה למה אי משום תמורה 

 ודאי קושיא היא.  מ"ש תרנגול מבהמה וחיה הא

[Responsum of] Mar R’ Sheshna Gaon:  That which you asked about [our practice] to slaughter chickens on Erev 
Yom Kippur and we do not know why we do this custom; this is certainly a [good] question. 

 ם מבהמה וחיה וי"ל שיש בה שני טעמים אחד שתרנגול מצוי בביתו של אד 

The answer is twofold. Firstly, chickens are more readily available in our homes than domesticated and wild 
animals, 

 ועוד יש במקומנו עשירים שעושים תמורה אילים ועיקר מבעלי קרנים דמות אילו של יצחק אבינו לפי' לא דבר קבוע הוא. 

And furthermore, there are rich individuals in our place who do “temurah” exchanges with rams, and especially 
with rams that have grown horns, to remember the ram [of the Binding] of Isaac our father, therefore, it is not 
fully established [to use chickens]. 
ועוד שמענו מחכמים ראשונים שאעפ"י שיש מי שעושה תמורה בבהמה שדמיה יקרים. תרנגול מובחר לפי ששמו גבר כדאמרי'  

דמו  רי קרא תרנגולא. ותניא כותיה דר' שילא היוצא קודם קריאת הגברשילא אמדבי רב ב קרא גברא מאי קריאת הגבר. אמר ר

 .בראשו וכיון ששמו גבר תמורת גבר בלבד ואפי מהני ומעלי

Also we have heard from the early Sages that even though there are those who do a “temurah” exchange with 
animals that are expensive [and therefore seemingly more significant], a rooster is preferred because it is called 
“gever”, as it says: “What is the call of the gever? Rav said: It is the call of the man. Rabbi Sheila’s school said: It 
is the call of the rooster, and a baraita was taught in accordance with the opinion of the school of Rabbi Sheila: 
One who goes out before keriat hagever [and is harmed], his blood is on his head.” (Talmud Bavli Yoma 20b-
21a) Since its name is “gever”, it alone can be exchanged for a man, 

תכפר ואומר זה תחת זה וזה חילוף זה זה מחול על שליח תרנגול ומניח ידו על ראש התרנגול ונוטלו מניחו על ראש מ  וכך צריך אוחז

זה ומחזירו עליו פעם אחרת ואומרי' יושבי חשך וצלמות כו' ויוציאה מחשך וצלמות כו' אוילים מדרך פשעם כו' כל אוכל תתעב נפשם 

תחת נפש. ועושה כסדר הזה ז'   להם וגו' ישלח דברו וירפאם יודו לה' חסדו וגו' ויחננו ויאמר פדעהו וגו' נפשבצר  וגו' ויצעקו אל ה'

פעמים ואח"כ מניח ידו על ראש תרנגול ואומר זה יצא למיתה תחת זה ומניח ידו על ראש מתכפר ואומר תכנס אתה פלוני בן פ' 

מתכפר ידו על ראש תרנגול תבנית סמיכה וסומך ידו עליו ושוחטו לאלתר. מניח לחיים ולא תמות ועושה כסדר הזה ג' פעמים ו

 :כף לסמיכה שחיטהתבנית ת 

So must be done: another person holds the rooster, and he places his hand on the head of the rooster and takes 

it. He then places it on the head of the person seeking atonement, and says “this in place of this, this is 

substituted for this, and this is forgiven on this”, and he places it over him another time, and they say “those 

sitting in darkness and the shadow of death”… This order is performed seven times, and afterwards he places 

his hand on the head of the rooster and says “this shall go to die in place of this”, and he places his hand on the 

head of the person seeking atonement, and he says “you, Ploni the son of Ploni will go to life, and you will not 

die”. This order is performed three times, and the person seeking atonement places his hand on the head of the 

rooster similar to semichah, and he leans his hand on it and slaughters it immediately. (It is similar in that 

immediately following semichah is slaughter.) 
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2) Leviticus 18:1-3 (JPS 1917 translation) 

ר   א אמֹ -, אֶלה'וַיְדַבֵּ ר אֶל ב. רמֹשֶה לֵּ הֶם:-דַבֵּ ל, וְאָמַרְתָ אֲלֵּ י יִשְרָאֵּ ה אֶרֶץכְ  גם. יכֶ קאֱלֹ ה'אֲנִי,   בְנֵּ בָהּ, לאֹ -תֶם מִצְרַיִם אֲשֶר יְשַבְ -מַעֲשֵּ

ה אֶרֶץ ֹ -תַעֲשוּ; וּכְמַעֲשֵּ בִיא אֶתְכֶם שָמָה, ל כוּכְנַעַן אֲשֶר אֲנִי מֵּ לֵּ יהֶם, לאֹ תֵּ  .א תַעֲשוּ, וּבְחֻקֹתֵּ

1 And the Lord spoke unto Moses, saying: 2 Speak unto the children of Israel, and say unto them: I am the  

Lord your G-d. 3 After the doings of the land of Egypt, wherein ye dwelt, shall ye not do; and after the doings of 

the land of Canaan, whither I bring you, shall ye not do; neither shall ye walk in their statutes. 

 

3) Shulchan Aruch Orach Chaim 605:1 

 .רנגול על כל בן זכר ולומר עליו פסוקים, יש למנוע המנהגמה שנוהגים לעשות כפרות בערב יום כיפור, לשחוט ת 
What people have a custom to do “kapparot” on Erev Yom Kippur, to slaughter a rooster for each male in the 
family and say various verses – one should not do this minhag. 

נות, כי הוא מנהג  שהגה: ויש מהגאונים שכתבו מנהג זה, וכן כתבו אותו רבים מן האחרונים, וכן נוהגין בכל מדינות אלו. ואין ל
  .ונוהגין ליקח תרנגול זכר לזכר, ולנקבה לוקחין תרנגולת )ב"י בשם תשב"ץ(. ולוקחין למעוברת שני תרנגולים, אולי תלד זכר  .ותיקין

 וונהגו ליתן הכפרות לעניים, א .ובוחרין בתרנגולים לבנים, על דרך שנאמר: "אם יהיו חטאיכם כשנים כשלג ילבינו" )ישעיהו א, יח(
 .ויש מקומות שנוהגין לילך על הקברות ולהרבות בצדקה. והכל מנהג יפה .יים )מהרי"ל(לפדותן בממון שנותנים לענ 

ויש להסמיך שחיטת הכפרות מיד לאחר שהחזירו עליו. וסומך ידיו עליו, דמות הקרבן. וזורקין בני מעיהם על הגגות או בחצר, מקום  
 :שהעופות יכולין לקחת משם )טור(

Rama – However, some of the Geonim wrote about this minhag and so did many Acharonim, and it is done in 
these countries and one should not deviate from this because it is a very old custom. We have the custom to 
take a rooster for a male, and for a female we take a hen (Beit Yosef in the name of the Tashbetz). And we take 
two chickens [i.e. a hen and a rooster] for a pregnant woman, in case she gives birth to a male. And we choose 
white roosters based on the verse in Isaiah 1:18 “If your sins are crimson let them become white…” And they 
have the custom to give the kapparot to the poor, or to redeem them for money that is given to the poor 
(Maharil). And some places have the custom to visit graves [of tzaddikim] and to give much tzedakah, and all of 
these are nice customs. One should slaughter the kapparot immediately after he [waved] it over himself, and 
he should place his hands on it, similar to a korban. We also throw their innards on the roofs or in the courtyard, 
places where the birds can take them as food. 

 

4) Rashi to Shabbat 81b (R’ Torczyner translation) 
כפות תמרים, וממלאין אותם עפר וזבל בהמה, ועשרים ושנים או חמישה עשר יום ובתשובת הגאונים מצאתי: שעושין חותלות מ

ו פורפיסא, וצומח,  לכל קטן וקטנה שבבית, וזורעים לתוכן פול המצרי או קיטנית, וקורין  לפני ראש השנה עושין כל אחד ואחד לשם  
: זה תחת זה, וזה חליפתי וזה תמורתי, ומשליכו השנה נוטל כל אחד שלו, ומחזירו סביבות ראשו שבעה פעמים, ואומר ובערב ראש

 .לנהר
In a responsum of the Gaonim I found: They make baskets of palm branches and fill them with dirt and animal 
manure. 22 or 15 days before Rosh HaShanah, each individual makes one for each minor boy and girl in the 
house, and they plant pol hamitzri or kitnit in them. They call it porfisa. It grows, and on the day before Rosh 
HaShanah each one takes his own and passes it over his head seven times, saying, “This in place of this, this is 
my exchange, this is my substitute,” and he throws it into the river.  
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5) Selected Images of Kapparot 

 

     

 

 

 

 

 

            All photos from: 

https://www.jewishpress.com/sections/features/features-on- 

 jewish-world/kapparot-a-wing-and-a-prayer/2018/09/14/   

https://www.jewishpress.com/sections/features/features-on-%0b%0bjewish-world/kapparot-a-wing-and-a-prayer/2018/09/14/
https://www.jewishpress.com/sections/features/features-on-%0b%0bjewish-world/kapparot-a-wing-and-a-prayer/2018/09/14/
https://www.jewishpress.com/sections/features/features-on-%0b%0bjewish-world/kapparot-a-wing-and-a-prayer/2018/09/14/
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 פרק געזרא  .א

ִָֽ רוּשָלִָָֽ ד אֶל־יְּ יש אֶחָָּ֖ אִַּ֥ ם כְּ וּ הָעִָּ֛ פַּ֥ ים ס וַיֵּאָסְּ ל בֶעָרִִּ֑ ָּ֖ רָאֵּ ַּ֥י יִשְּ נֵּ י וּבְּ בִיעִָ֔ דֶש הַשְּ ים  ם: ס)א( וַיִגַע֙ הַחָֹּ֣ הֲנִָ֗ יו הַכֹּ אֶחָָ֣ ק וְּ וֹצָדֶָּ֜ וּעַ בֶן־יָֽ )ב( וַיָקָם֩ יֵּשִ֨

יו וַיִ  אֶחָָ֔ ל֙ וְּ תִיאֵּ אַלְּ ל בֶן־שְּ רֻבָבֶ֤ נ֕וּ אֶת־וּזְּ ח אֱלֹבְּ בַָּ֖ ה אִיש־הָאֱלֹוקָ֣ מִזְּ שֶַּ֥ ת מֹּ תוֹרַָּ֖ וֹת כַכָת֕וּב בְּ לָ֔ הַעֲל֤וֹת עָלָיו֙ עֹּ ל לְּ ִּ֑ רָאֵּ חַ֙   ים:קי יִשְּ בֵּ֙ ינוּ הַמִזְּ )ג( וַיָכִ֤

לוֹת֙ לַָֽ  יו עֹּ וּ עָלָ֤ וֹת וַיַעֲלִ֨ י הָאֲרָצִּ֑ ָּ֖ עַמֵּ ם מֵּ יהֶָ֔ ה עֲלֵּ ימָָ֣ אֵּ י בְּ יו כִִּ֚ תָָ֔ וֹנֹּ כָ֣ וֹת העַל־מְּ לָּ֖ קֶ  עֹּ רֶבר לַבַֹּּ֥ לָעָָֽ ת י֤וֹם   :וְּ ת֑וּב וְעֹלַַּ֨ כָּ וֹת כַּ כּ֖ סֻּ ג הַּ ַ֥ וּ אֶת־חַּ ַֽיַּעֲשׂ֛ )ד( וַּ 

וֹ: וֹם בְיוֹמ  ר־יַ֥ ט דְבַּ ּ֖ ר כְמִשְפַּ י  בְיוֹם֙ בְמִסְפָָּּ֔ ַּ֥ כָל־מוֹעֲדֵּ ים וּלְּ חֳדָשִָ֔ לֶָ֣ ת תָמִיד֙ וְּ לַ֤ ן עֹּ י־כֵֵּ֞ אַחֲרֵּ ב ה)ה( וְּ ַּ֥ נַדֵּּ ל מִתְּ כִֹּּ֛ ים וּלְּ קֻדָּשִִּ֑ ה לַ  הַמְּ דָבָָּ֖ )ו( מִי֤וֹם   :ה נְּ

וֹת לַ  לָּ֖ וֹת עֹּ הַעֲלַּ֥ לּוּ לְּ חֵּ֕ י הֵּ בִיעִָ֔ דֶש הַשְּ יכַַּ֥ל  האֶחָד֙ לַחָֹּ֣ הֵּ ד: הוְּ א יסָָֻֽ ַֹּּ֥ ים   ל רִָ֔ לַצֹּ נִים֙ וְּ דֹּ מֶן לַצִָֽ ה וָשֶָ֗ תֶֶּ֜ ל וּמִשְּ ים וּמַאֲכִָ֨ לֶחָרָשִִּ֑ ים וְּ בִָּ֖ צְּ סֶף לַחֹּ נוּ־כֶָ֔ תְּ )ז( וַיִִ֨

י אֲרָזִ֤ים   הָבִיא֩ עֲצִֵּ֨ בָ לְּ ם: מִן־הַלְּּ יהֶָֽ ס עֲלֵּ לֶךְ־פָרַָּ֖ וֹרֶש מֶָֽ וֹן כַּ֥ יִּ֛ רִשְּ וֹא כְּ  נוֹן֙ אֶל־יָָ֣ם יָפָ֔

1. Ezra 3:1-7 (JPS Translation 1917) 

And when the seventh month came, and the children of Israel were in the cities, the people gathered themselves 

together as one man to Jerusalem. Then stood up Jeshua the son of Jozadak, and his brethren the priests, and 

Zerubbabel the son of Shealtiel, and his brethren, and built the altar of the G-d of Israel, to offer burnt-offerings 

thereon, as it is written in the Law of Moses the man of G-d. And they set the altar upon its bases; for fear was upon 

them because of the people of the countries, and they offered burnt-offerings thereon unto the LORD, even burnt-

offerings morning and evening. And they kept the feast of tabernacles, as it is written, and offered the daily burnt-

offerings by number, according to the ordinance, as the duty of every day required; and afterward the continual burnt-

offering, and the offerings of the new moons, and of all the appointed seasons of the LORD that were hallowed, and 

of every one that willingly offered a freewill-offering unto the LORD. From the first day of the seventh month they 

began to offer burnt-offerings unto the LORD; but the foundation of the temple of the LORD was not yet laid. They 

gave money also unto the hewers, and to the carpenters; and food, and drink, and oil, unto them of Zidon, and to them 

of Tyre, to bring cedar-trees from Lebanon to the sea, unto Joppa, according to the grant that they had of Cyrus king 

of Persia. 

 

 נחמיה פרק ח .ב

וֹ )יג( וּ יל אֶ בַיָ֣ כִָּ֖ הַשְּ ר וּלְּ ִּ֑ פֵּ א הַסֹּ רָָּ֖ ם אֶל־עֶזְּ וִיִָ֔ הַלְּ הֲנִים֙ וְּ ם הַכָֹּֽ כָל־הָעָָ֗ וֹת לְּ י הָאָבֶּ֜ פוּ֩ רָאשִֵּ֨ י נֶאֶסְּ נִַ֡ י הַתוֹרָָֽ ם הַשֵּ ַּ֥ רֵּ ה   ה:ל־דִּבְּ וּב בַתוֹרִָּ֑ וּ כָתָ֣ אָּ֖ צְּ ַֽיִמְּ )יד( וַָֽ

ר צִוָּ֤ה  י־יִ  האֲשִֶ֨ ָֽ נֵּ וּ בְּ בִ֨ ה אֲשֶר֩ יֵּשְּ שֶָ֔ יַד־מֹּ דֶשבְּ ג בַחַֹּּ֥ וֹת בֶחָָּ֖ ל בַסֻכִּ֛ ֧ רָאֵּ י: שְּ בִיעִָֽ ִָֽם  הַשְּ יהֶם֘ וּבִירוּשָלִַָ֣ כָל־עָרֵּ וֹל בְּ ירוּ קַּ֥ יַעֲבִִ֨ יעוּ וְּ מִָ֗ ר יַשְּ )טו( וַאֲשֶָ֣

 ָ֣ י עֵּ ָּ֖ ים וַעֲלֵּ מָרִָ֔ י תְּ ָ֣ י הֲדַס֙ וַעֲלֵּ ֤ מֶן וַעֲלֵּ ץ שֶָ֔ ָ֣ י־עֵּ יִת֙ וַעֲלֵּ י־זַ֙ יאוּ֙ עֲלֵּ הָבִ֙ ר וְּ וּ הָהָָ֗ אָ֣ ר֒ צְּ אמֹּ וּב: פלֵּ ת כַכָתָֽ ת סֻכָֹּּ֖ ת לַעֲשַֹּּ֥ וּ ץ עָבִֹּּ֑ אָ֣  הָעָם֘ וַיָבִיאוּ֒  )טז( וַיֵּצְּ

ית הָאֱלֹ  ָ֣ וֹת בֵּ רָּ֖ חַצְּ ם וּבְּ יהֶָ֔ תֵּ רָֹּ֣ חַצְּ יש עַל־גַגוֹ֙ וּבְּ וֹת אִ֤ ם סֻכֶּ֜ יִם:קוַיַעֲשוּ֩ לָהִֶ֨ רָָֽ עַר אֶפְּ וֹב שַַּ֥ חָּ֖ יִם וּבִרְּ עַר הַמַָ֔ חוֹב֙ שַָ֣ עֲשָ֣  ים וּבִרְּ קָהָ )יז( וַיַָֽ ל־הַַ֠ ל וּ כָָֽ

י׀ סֻכוֹת֘ וַ  בִַּ֥ ים מִן־הַשְּ הִַּ֥ הַשָבִִ֨ וּא וַתְּ וֹם הַהִּ֑ ד הַיָ֣ ל עַָּ֖ רָאֵָּ֔ ָ֣י יִשְּ נֵּ ן֙ בְּ וּן כֵּ וּעַ בִן־נַּ֥ י֩ יֵּשִ֨ וּ מִימֵּ א־עָשַ֡ ָֹּֽ י ל וּ בַסֻכוֹת֒ כִָ֣ בָ֣ ד:יֵּשְּ אָֹּֽ ה מְּ דוֹלַָּ֥ ה גְּ חָָּ֖ רָא   י שִמְּ יִקְּ )יח( וַַ֠

ת הָאֱלֹ פֶר תוֹרַ֤ סִֵּ֨ ד הַיָ֣ קבְּ וֹן עַָּ֖ רִאשָ֔ וֹם מִן־הַיוֹם֙ הָָֽ יָ֔ וֹם׀ בְּ ט: ים֙ יָ֣ פָָֽ רֶת כַמִשְּ י עֲצֶָּ֖ מִינִִּ֛ ים וּבַי֧וֹם הַשְּ ת יָמִָ֔ עַָ֣ וֹן וַיַָֽעֲשוּ־חָג֙ שִבְּ  וֹם הָאַחֲרִּ֑

2. Nechemiah 8:13-18 (JPS Translation 1917) 

And on the second day were gathered together the heads of fathers’ houses of all the people, the priests, and the 

Levites, unto Ezra the scribe, even to give attention to the words of the Law. And they found written in the Law, how 

that the LORD had commanded by Moses, that the children of Israel should dwell in booths in the feast of the seventh 

month; and that they should publish and proclaim in all their cities, and in Jerusalem, saying: ‘Go forth unto the 

mount, and fetch olive branches, and branches of wild olive, and myrtle branches, and palm branches, and branches of 

thick trees, to make booths, as it is written.’ So the people went forth, and brought them, and made themselves booths, 

every one upon the roof of his house, and in their courts, and in the courts of the house of G-d, and in the broad place 

of the water gate, and in the broad place of the gate of Ephraim. And all the congregation of them that were come 

back out of the captivity made booths, and dwelt in the booths; for since the days of a Joshua the son of Nun unto that 

day had not the children of Israel done so. And there was very great gladness. Also day by day, from the first day unto 

the last day, he read in the book of the Law of G-d. And they kept the feast seven days; and on the eighth day was a 

solemn assembly, according unto the ordinance. 
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 זכריה פרק י .ג

ף  ר יִגֹּ֤ ה אֲשִֶ֨ פָָ֗ יֶָ֣ה הַמַגֵּ הְּ את׀ תִָֽ ָֹּ֣ ז נָ  ה)יב( וְּ קְּ ינָיו֙ תִמַָ֣ עֵּ יו וְּ לָָ֔ ד עַל־רַגְּ ָ֣ מֵּ הוּא֙ עֹּ וֹ וְּ שָרָ֗ ק׀ בְּ ָ֣ ִָֽם הָמֵּ רוּשָלִִָּ֑ וּ עַל־יְּ אָּ֖ ר צָבְּ ים אֲשֶַּ֥ עַמִָ֔ ן   האֶת־כָל־הָָ֣ יהֶָ֔ רֵּ חָֹּֽ בְּ

ם: פִיהֶָֽ ק בְּ וֹ תִמַַּ֥ שוֹנָּ֖ הָיָה֙   וּלְּ ה בָהִֶּ֑ )יג( וְּ וִָּ֛ק רַבָָּ֖ קֹּ וּמַת־יְּ הָֽ יֶ֧ה מְּ הְּ וּא תִָֽ וֹם הַהָ֔ הוּ:בַיָ֣ ָֽ עֵּ וֹ עַל־יַַּ֥ד רֵּ ה יָדָּ֖ תַָּ֥ עָלְּ הוּ וְּ עֵָּ֔ יש יַָ֣ד רֵּ יקוּ אִִּ֚ הֶחֱזִָ֗ ם־  ם וְּ גִַ֨ )יד( וְּ

אֻסַף֩  ִָֽם וְּ וּשָלִִָּ֑ ם בִירָֽ ָּ֖ ה תִלָּחֵּ הוּדָָ֔ ים לָרַֹּּ֥ יְּ גָדִָּ֖ סֶף וּבְּ ב וָכִֶּ֛ יב זָהַָּ֥ ם סָבִָ֗ יל כָל־הַגוֹיִֶּ֜ ד:חִֵּ֨ אָֹּֽ רֶ  ב מְּ וּס הַפֶ֙ ת הַסָ֗ פַָ֣ ה מַגֵּ יֶֶּ֜ הְּ ן תִָֽ כִֵּ֨ ל־ )טו( וְּ כִָ֨ וֹר וְּ הַחֲמָ֔ ל וְּ ד֙ הַגָמָָ֣

את: ָֹּֽ ה הַז פָָּ֖ מָה כַמַגֵּ ִּ֑ וֹת הָהֵּ יֶָּ֖ה בַמַחֲנָ֣ ר יִהְּ ה אֲשֶַּ֥ מָָ֔ הֵּ ה כָל־הַנוֹתָ  הַבְּ הָיָָ֗ וּ )טז( וְּ עָלֵ֞ ִָֽם וְּ וּשָלִִָּ֑ רָֽ ים עַל־יְּ ם הַבָאִָּ֖ תַחֲוֹת֙ ר֙ מִכָל־הַגוֹיִָ֔ שְּ הִָֽ ה לְּ שָנָָ֗ י שָנָָ֣ה בְּ ֧ מִדֵּּ

לֶךְ֙  מֶ֙ בָ  הלְּ וֹתקצְּ ג הַסֻכָֽ ג אֶת־חַַּ֥ לָחָֹּּ֖ תַחֲ : )וֹת וְּ שְּ הִָֽ ם לְּ ִָ֔ וּשָלַ רָ֣ רֶץ֙ אֶל־יְּ ח֤וֹת הָאָ֙ פְּ ת מִשְּ אִֵּ֨ ה מֵּ א־יַעֲלֶֶּ֜ ָֹּֽ ר ל הָיָה אֲשִֶ֨ לֶךְ יז( וְַּ֠ מֶָּ֖ בָ  הוָֹ֔ת לְּ ם קצְּ יהֶָּ֖ א עֲלֵּ ַֹּּ֥ ל וֹת וְּ

שֶ  יֶַּ֥ה הַגָָֽ ָֹּֽ  ם:יִהְּ יִם ל רַ֧ חַת מִצְּ פִַ֨ אִם־מִשְּ ף  )יח( וְּ ר יִגֹּ֤ ה אֲשִֶ֨ פָָ֗ יֶָ֣ה הַמַגֵּ הְּ ם תִָֽ יהִֶּ֑ א עֲלֵּ ָֹּ֣ ל ה וְּ א בָאָָּ֖ ַֹּּ֥ ל ה וְּ ג   הא־תַעֲלִֶּ֛ ג אֶת־חַַּ֥ וּ לָחָֹּּ֖ עֲלָ֔ א יַָֽ ָֹּ֣ ם אֲשֶר֙ ל אֶת־הַגוֹיִָ֔

וֹת: חַטַאת֙ כָל־הַגוֹיִָ֔ )יט(  הַסֻכָֽ יִם וְּ רִָּ֑ את מִצְּ יֶָּ֖ה חַטַָ֣ את תִהְּ ַֹּּ֥ וֹת: ז ג הַסֻכָֽ ג אֶת־חַַּ֥ וּ לָחָֹּּ֖ עֲלָ֔ א יַָֽ ָֹּ֣  ם אֲשֶר֙ ל

3. Zechariah 14:12-19 (JPS Translation 1917) 

And this shall be the plague wherewith the LORD will smite All the peoples that have warred against Jerusalem: 

Their flesh shall consume away while they stand upon their feet, And their eyes shall consume away in their sockets, 

And their tongue shall consume away in their mouth. And it shall come to pass in that day, that a great tumult from 

the LORD shall be among them; And they shall lay hold every one on the hand of his neighbour, And his hand shall 

rise up against the hand of his neighbour. And Judah also shall fight against Jerusalem; And the wealth of all the 

nations round about shall be gathered together, Gold, and silver, and apparel, in great abundance. And so shall be the 

plague of the horse, Of the mule, of the camel, and of the donkey, And of all the beasts that shall be in those camps, as 

this plague. And it shall come to pass, that every one that is left of all the nations that came against Jerusalem shall go 

up from year to year to worship the King, the LORD of hosts, and to keep the feast of tabernacles. And it shall be, that 

whoso of the families of the earth goes not up unto Jerusalem to worship the King, the LORD of hosts, upon them 

there shall be no rain. And if the family of Egypt go not up, and come not, they shall have no overflow; there shall be 

the plague, wherewith the LORD will smite the nations that go not up to keep the feast of tabernacles. This shall be 

the punishment of Egypt, and the punishment of all the nations that go not up to keep the feast of tabernacles. 

 

 עמוד ב -עבודה זרה דף ג עמוד אמסכת תלמוד בבלי  .ד

אמרו לפניו רבש"ע תנה לנו מראש ונעשנה אמר להן הקב"ה... מצוה קלה יש לי וסוכה שמה לכו ועשו אותה... ואמאי קרי ליה מצוה 

חמה בתקופת תמוז   קלה משום דלית ביה חסרון כיס מיד כל אחד ]ואחד[ נוטל והולך ועושה סוכה בראש גגו והקב"ה מקדיר עליהם

א שנאמר +תהלים ב+ ננתקה את מוסרותימו ונשליכה ממנו עבותימו מקדיר והא אמרת אין הקב"ה וכל אחד ואחד מבעט בסוכתו ויוצ

בא בטרוניא עם בריותיו משום דישראל נמי זימני דמשכא להו תקופת תמוז עד חגא והוי להו צערא והאמר רבא מצטער פטור מן 

 .עוטי מי מבעטיהסוכה נהי דפטור ב

4. Talmud Bavli Tractate Avodah Zarah 3a-3b 

They said, "Master of the Universe! Give it to us from the start and we will do it!" G-d said to them, "… I have a light 

mitzvah called Succah; go perform it."… Why is it called "a light mitzvah"? Because there is no loss of money. 

Immediately, each one takes materials and goes and makes a succah upon his roof, and G-d shines the summer sun 

upon them, and each kicks his Succah and leaves, as in, "We will cut His bindings and cast off His ropes." "Shines"? 

But we have said that Gd does not look for claims against His creations! Jews also have the summer extend to Succot 

at times, and it pains them. But didn't Rava say that one who is pained is exempt from Succah? True, he is exempt – 

but does he kick? 

 

 פרק כג יקראו .ה

ר ה, אֶל )לג( דַבֵּ ר.  -וַיְּ אמֹּ שֶה לֵּּ ר אֶל (לד)מֹּ עַת יָמִים, לה.  -דַּבֵּ בִיעִי הַזֶה, חַג הַסֻכוֹת שִבְּ דֶש הַשְּ ר:  בַחֲמִשָה עָשָר יוֹם, לַחֹּ אמֹּ ל, לֵּ רָאֵּ נֵּי יִשְּ בְּ

רָא (לה) דֶש; כָל-בַיוֹם הָרִאשוֹן, מִקְּ ֹּ -קֹּ דָה, ל לֶאכֶת עֲבֹּ רָא (לו)א תַעֲשוּ.  מְּ מִינִי מִקְּ רִיבוּ אִשֶה לה’; בַיוֹם הַשְּ עַת יָמִים, תַקְּ יֶה -שִבְּ דֶש יִהְּ קֹּ

תֶם אִשֶה לה, עֲצֶרֶת הִוא רַבְּ הִקְּ דָה, לֹּא תַעֲשוּ .  -כָל--לָכֶם וְּ לֶאכֶת עֲבֹּ י ה’, אֲשֶר (לז)מְּ לֶּה מוֹעֲדֵּ רִיב -אֵּ הַקְּ דֶש:  לְּ י קֹּ רָאֵּ תָם מִקְּ אוּ אֹּ רְּ תִקְּ

סָכִיםאִ  חָה זֶבַח וּנְּ לָה וּמִנְּ בַר--שֶה לה’, עֹּ יוֹמוֹ.  -דְּּ בַד כָל (לח)יוֹם בְּ יכֶם, וּמִלְּּ נוֹתֵּ בַד מַתְּ ת ה; וּמִלְּּ תֹּ בַד, שַבְּ בַד כָל-מִלְּּ יכֶם וּמִלְּּ רֵּ -נִדְּ

יכֶם תֵּ בֹּ נוּ להנִדְּ   ’, אֲשֶר תִתְּ
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בִי (לט) דֶש הַשְּ כֶם אֶתאַךְ בַחֲמִשָה עָשָר יוֹם לַחֹּ פְּ אָסְּ גוּ אֶת-עִי, בְּ בוּאַת הָאָרֶץ, תָחֹּ עַת יָמִים; בַיוֹם הָרִאשוֹן שַבָתוֹן, וּבַיוֹם  -חַג-תְּ ה, שִבְּ

מִינִי שַבָתוֹן.   תֶם לָכֶם בַיוֹם (מ)הַשְּ קַחְּ ץ וּלְּ מָרִים, וַעֲנַף עֵּ ת תְּ ץ הָדָר כַפֹּ רִי עֵּ י-הָרִאשוֹן, פְּ בֵּ עַרְּ ת, וְּ נֵּי ה אֱלקיכֶם-עָבֹּ תֶם, לִפְּ מַחְּ --נָחַל; וּשְּ

עַת יָמִים.   ג (מא) שִבְּ בִיעִי תָחֹּ דֶש הַשְּ יכֶם, בַחֹּ תֵּ רֹּ דֹּ עַת יָמִים בַשָנָה:  חֻקַת עוֹלָם לְּ תוֹ חַג לה’, שִבְּ תֶם אֹּ חַגֹּ תוֹ.  וְּ בוּ,   (מב)וּ אֹּ שְּ ת תֵּ בַסֻכֹּ

עַת יָמִים; כָל יִשְּ -שִבְּ רָח, בְּ ת.  הָאֶזְּ בוּ, בַסֻכֹּ ל, יֵּשְּ תִי אֶת (מג)רָאֵּ יכֶם, כִי בַסֻכוֹת הוֹשַבְּ תֵּ רֹּ עוּ דֹּ מַעַן, יֵּדְּ אֶרֶץ -לְּ הוֹצִיאִי אוֹתָם מֵּ ל, בְּ רָאֵּ נֵּי יִשְּ בְּ

רָיִם:  אֲנִי ה אֱלֹקיכֶם.   שֶה, אֶת  (דמ)מִצְּ ר מֹּ דַבֵּ י ה’ אֶל-וַיְּ עֲדֵּ ל.-מֹּ רָאֵּ נֵּי, יִשְּ  בְּ

5. Vayikra 23:33-43 (JPS Translation 1917) 

And the LORD spoke unto Moses, saying: Speak unto the children of Israel, saying: On the fifteenth day of this 

seventh month is the feast of tabernacles for seven days unto the LORD. On the first day shall be a holy convocation; 

you shall do no manner of servile work. Seven days you shall bring an offering made by fire unto the LORD; on the 

eighth day shall be a holy convocation unto you; and you shall bring an offering made by fire unto the LORD; it is a 

day of solemn assembly; you shall do no manner of servile work. These are the appointed seasons of the LORD, 

which you shall proclaim to be holy convocations, to bring an offering made by fire unto the LORD, a burnt-offering, 

and a meal-offering, a sacrifice, and drink-offerings, each on its own day; beside the Sabbaths of the LORD, and 

beside your gifts, and beside all your vows, and beside all your freewill-offerings, which you give unto the LORD. 

 

However on the fifteenth day of the seventh month, when you have gathered in the fruits of the land, you shall keep 

the feast of the LORD seven days; on the first day shall be a solemn rest, and on the eighth day shall be, a solemn rest. 

And you shall take you on the first day the fruit of goodly trees, branches of palm-trees, and boughs of thick trees, and 

willows of the brook, and you shall rejoice before the LORD your G-d seven days. And you shall keep it a feast unto 

the LORD seven days in thé Year; it is a statute for ever in your generations; you shall keep it in the seventh month. 

You shall dwell in booths seven days; all that are home-born in Israel shall dwell in booths; that your generations may 

know that I made the children of Israel to dwell in booths, when I brought them out of the land of Egypt: I am the 

LORD your G-d. 

 

 פסוק לט   ויקרא פרק כג רמב"ן .ו

בשבעת ימים והוסיף לומר בכאן ביום   חג ה' אכן ביום חמשה עשר לחדש השביעי הזה בעבור שהוא עת אספכם את תבואת הארץ תחוגו את 

  שתוסיפו לשמוח לפני השם בלולב ואתרוג עודואמר   חו בהם כאשר פירשתי )פסוק כד(הראשון שבתון וביום השמיני שבתון שתשבתו ותנו

שתחוגו  ”תחוגו את חג ה'"וטעם   זמן שמחה שברך השם אותך בכל תבואתך ובכל מעשה ידיך והיית אך שמח לפניושבעת ימים כי הוא 

לסמוך אליו "בסוכות תשבו" )פסוק חגותם אותו חג לה'" ואמר עוד )פסוק מא( "ו אוסף כי בא וחזרלפניו לתת הודאה לשמו על מעשיכם 

לומר שיעשו חג שבעה בלולב ושמחה וכל האזרח בישראל ישבו בסוכות  מב( וטעמו וחגותם אותו חג שבעת ימים בשנה שתשבו בסוכות

 .ובסוכה

 

6. Ramban Vayikra 23:39 

However, on the 15th of this 7th month, since it is the time of gathering of the grain of land, you shall celebrate the 

holiday of G-d during the 7 days. And here it adds that the first day and the eighth day are a Sabbath, that you should 

rest and relax on them as I have explained. It also adds that you should celebrate additionally in front of G-d with 

the lulav and etrog for 7 days. For it is a time of happiness that G-d blessed you with all your grain, and all your 

handiwork and you shall only be happy in front of him. The explanation of the verse “you shall celebrate the holiday 

of G-d” is that you should celebrate in front of him by giving thanks to his name about your continual harvest. 

It repeats: “and you shall celebrate it as a holiday to G-d” to juxtapose it to the verse “you shall dwell in booths” 

and it means you shall celebrate it for seven days of the year by dwelling in booths and all that are home-born in 

Israel shall dwell in booths meaning you should make a seven day holiday with lulav, happiness, and booths. 
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A Musical Answer to Rejection 
R’ Mordechai Torczyner – torczyner@torontotorah.com 

 

Dedicated by Nathan Kirsh in memory of his beloved parents Lou and Ruth Kirsh z"l  
and his beloved brother Jerry Kirsh z"l 

Dedicated by Shayna and Dr. Lazer Friedman l’ilui nishmat Malka bat R' Chaim Yehoshua z”l, Shayna's mother 
 

1. Rabbi Avraham Ibn Ezra (12th century Spain) to Kohelet 5:1 

ולמה לא נלמד משלמה  ...  הדבר האחד כי רובי פיוטיו חידות ומשלים:  וכלל אומר יש בפיוטי רבי אליעזר הקליר מ"כ, ארבעה דברים קשים

 ... ואיננה חידות ומשליםשהתפלל מודעת וכל יודע לשון הקדש יבין אותה שלא היה חכם אחריו כמוהו והנה תפלתו 
In general, I will say there are four difficult elements in the piyutim of Rabbi Elazar haKallir, may he rest in honour: First, 

most of his piyutim are riddles and parables… And why should we not learn from Shlomo, after whom none were as 

wise? The prayer he prayed is known, and anyone who knows Hebrew will understand it, it is not of riddles and 

parables… 

 

2. Worth seeing:  סלה אהללך http://www.hebrewbooks.org/53679 

 

3. Our poem (Hebrew text from Wikipedia; English text from Artscroll, Siddur Eitz Chaim (Nusach Sfard), pg. 719 

 

 ָלִיָוְגוֹאֲלִיָקָ הָּקָ 
אתֶךָ הָלִקְר   ָאֶתְיַצְב 

י הָוְיִהְיֶה י הָוְהוֶֹהָָה   ָה 
תֶךָ לָגּוֹיָאַדְמ   ָכ 

 
הָוְלַָ עוֹל  הָוְל  הוְתוֹד   ָמִנְח 

מִים םָוְלַשְל  ש  א  אתָוְל   ָוְלַחַט 
נֶךָ רְב  לָק   ָוְלַמִלוּאִיםָכ 

הָ הָזְכוֹרָנִלְא  שְא   ָאֲשֶרָנ 
תֶךָָ הָלְאַדְמ  שִיב   ָוְה 

הָאֲהַלְלֶךָ  יתֶךָָָסֶל  יָב  יָיוֹשְב   בְאַשְר 
ָ
ָ
ָ
ָ

יןָנִבְדַקָדַקָעַלָדַק  ָעַדָא 
קֶר יןָח  תוָֹא   ָוְלִתְבוּנ 

אלָָקָ הָ  הָָנוֹר   ָבְאַחַתָסְקִיר 
רָ רַעָיְבַק  יןָטוֹבָל  ָָב 

ָ
ה הָוְלַמִנְח  עוֹל  הָוְל   ָ..ָ.וְתוֹד 

ָ
ָ
ָ
ָ

אוֹתָוֹתָקאֲדוֹןָצְבָ   ָבְרוֹבָפְל 
הֳלוֹ לָא  רָכ   ָחִב 

ב ב,ָלִבְל   ָ,בִנְתִיבוֹתָל 
עֳלוֹ מִיםָפ  ָָהַצּוּרָת 

ָ
ה הָוְלַמִנְח  עוֹל  הָוְל   ָ..ָ.וְתוֹד 

O Gd, my Gd and Redeemer,  

I shall stand to greet You – 

Who was and Who will be, Who was and Who is – 

with the entire nation on Your soil; 

 

And the thanksgiving-, elevation-, meal-, 

sin-, guilt-, peace-,  

and inauguration-offerings – Your every offering. 

Remember the exhausted [nation] that won [Your favour], 

and return her to Your soil. 

Eternally will I laud You, saying, ‘Praiseworthy are those who dwell in 

Your House.’ 

 

 

 

Painstakingly exact, beyond calculation –  

to His intelligence there is no limit. 

The awesome Gd – with a single stripe, 

He differentiates the good from bad. 

 

And the thanksgiving-, elevation-, meal-… 

 

 

 

The Lord of Legions, with abundant miracles 

He connected His entire Tabernacle; 

In the paths of the heart may it blossom – 

the Rock, His work is perfect! 

 

And the thanksgiving-, elevation-, meal-… 

 

 

http://www.hebrewbooks.org/53679
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4. Talmud, Rosh HaShanah 18a 

 . ריש לקיש אמר כמעלות בית מרון .הכא תרגימו כבני אמרנא "?כבני מרון"מאי  ."בראש השנה כל באי העולם עוברין לפניו כבני מרון"

 . וכולן נסקרין בסקירה אחת :מר רבי יוחנןאמר רבה בר בר חנה א .רב יהודה אמר שמואל כחיילות של בית דוד
“On Rosh HaShanah, all who enter the world pass before Him, like bnei maron.” What are bnei maron? Here they 

explained: Like young sheep. Reish Lakish said: Like the steps of Beit Maron. Rav Yehudah cited Shemuel: Like the 

soldiers of the house of David. Rabbah bar bar Chanah cited Rabbi Yochanan: All of them are seen with one scan. 

 

5. Rabbi David Kimchi (12th-13th century France), Commentary to Tehillim 84:5 

כמים והחסידים שהיו מתבודדים שם, אשריהם. או פירושו,  הכהנים שהיו יושבים בביתך אז כשבית המקדש קיים, אשריהם. גם הם הח

 אשרי שיזכו ויראו בבנין הבית ויהיו יושבי ביתך. 
The kohanim who dwelled in Your house when the Temple stood, they are fortunate. These are also the sages and pious 

ones who were there alone. Or it means: Fortunate are those who will merit and see the construction of the house, and 

will be residents of Your house. 

 

6. Yeshayah 1:14 

יכֶם  שֵּ שֹּא:חָדְּ יתִי נְּ אֵּ רַח נִלְּ שִי הָיוּ עָלַי לָטֹּ אָה נַפְּ יכֶם שָנְּ  וּמוֹעֲדֵּ
Your new moons and festivals, I have hated; they were a burden for Me; I am exhausted of bearing them. 

 

7. Vayikra, Chapters 6-8 

6:2-6  Olah (burnt offering) 

6:7-16  Minchah (grain offering) 

6:17-23 Chatat (sin offering) 

7:1-10  Asham (guilt offering) 

7:11-38 Shelamim (peace offering) 

8  Miluim (inauguration offering) 

 

8. Midrash, Vayikra Rabbah 9:7 

כל התפלות בטלות ההודאה  ,לעתיד לבא כל הקרבנות בטלין וקרבן תודה אינו בטל :רבי פנחס ורבי לוי ורבי יוחנן בשם ר' מנחם דגליא

ומביאין תודה " , זו הודאה "ות וגו'ק' צבדקול אומרים הודו את  ,קול ששון וקול שמחה קול חתן וקול כלה"הה"ד )ירמיה לג(  .אינה בטלה

 ... וכן דוד אומר .זה קרבן תודה "'דבית 
Rabbi Pinchas, Rabbi Levi and Rabbi Yochanan cited Rabbi Menachem Diglaya: In the future, all offerings will be 

cancelled, and the thanks offering will not be cancelled. All prayers will be cancelled, and thanks will not be cancelled. 

Thus Yirmiyahu 33 says, “The voice of joy, the voice of happiness, the voice of the groom, the voice of the bride, the 

voice of those who say, ‘Thank Hashem, Lord of Multitudes…’” – this is thanks. “And who bring a thanks offering to the 

house of Gd” – this is the thanks offering. And so David said… 
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Sukkot 
The Great Escape 

Rabbi Eitan Aviner (EAviner@bastoronto.org) 

Dedicated by Dov and Jane Goldberg in appreciation of the YU Beit Midrash 

1. The Parsha of the Holidays (Vayikra 22-23, Chabad.org translation) 

Laws of Animals 

26) And the Lord spoke to Moses, saying:   ר י (כו ֵּ֥ ר: קוקוַיְדַב  אמ ֹֽ ה ל   אֶל־משֵֶּ֥

27) When an ox or a sheep or a goat is born, it shall remain 
under its mother for seven days, and from the eighth day 
onwards, it shall be accepted as a sacrifice for a fire offering 
to the Lord. 

  

וֹר א (כז ָ֛ה שׁ֣ יָּ ד וְהָּ ל ֵ֔ י יִוָּ ז֙ כִׁ֣ שֶב אוֹ־ע  ת  וֹ־כֶֶ֤ ַ֥ בְע  שִׁ
ים ִ֖ וֹ  יָמִׁ חַת אִמּ֑ וֹם תַׁ֣ יּ֤ י  וּמִׁ ינִׁ שְמִׁ ה  ה  צֶֶ֕ ֵֽרָּ ֹֽ ה י  לְאָּ וָּהֵָּ֔

ה  ן אִשֶֶּׁ֖ רְבֵַּ֥  :ליקוקלְקָּ

28) An ox or sheep you shall not slaughter it and its 
offspring in one day.   

ו   (כח א תִשְחֲטֶּׁ֖ וֹ ל ֵּ֥ וֹ וְאֶת־בְנֵ֔ תׁ֣ ה א  וֹר אוֹ־שֶּ֑ וֹם וְשֶּׁ֖ בְיַ֥
ד   :אֶחָָֽ

Introduction to the Moadim 

1) And the Lord spoke to Moses, saying,   ר  (א ֵּ֥ ר: יקוק וַיְדַב  אמ ֹֽ ה ל   אֶל־משֵֶּ֥

2) Speak to the children of Israel and say to them: The 
Lord's appointed [holy days] that you shall designate as 
holy occasions. These are My appointed [holy days]: 

  
י  (ב ׁ֣ וֹעֲד  ם מֹֽ הֵֶ֔ ׁ֣ אֲל  מַרְתָּ ֹֽ ל֙ וְאָּ א  י יִשְרָּ ֶ֤ ר אֶל־בְנ  דַב ֵּ֞

י יקוק ׁ֣ א  ם מִקְרָּ ֶּׁ֖ תָּ ו א  ם  אֲשֶר־תִקְרְאֵּ֥ ֶּׁ֖ לֶה ה  ֵּ֥ דֶש א  ק ּ֑
י:  ֹֽ וֹעֲדָּ  מֹֽ

3) [For] six days, work may be performed, but on the 
seventh day, it is a complete rest day, a holy occasion; you 
shall not perform any work. It is a Sabbath to the Lord in all 
your dwelling places. 

  

ה֒  (ג אכָּ ה מְלָּ שֶׁ֣ עָּ ֹֽ שֶת יָּמִים֘ ת  ׁ֣ יש  יעִִׁ֗ שְבִׁ וֹם ה  יּ֣  וּב 
תוֹ ת שַבָּ ֶּׁ֖השַבֶַ֤ אכָּ דֶש כָּל־מְלָּ א־ק ֵ֔ ו  ן֙ מִקְרָּ עֲשּ֑ א תַֹֽ ל ׁ֣
ת הִוא֙  ֵּ֥ ם: ליקוקשַבָּ יכֶֹֽ ת  וֹשְב ֹֽ ל מֹֽ  בְכ ֶּׁ֖

4) These are the Lord's appointed [holy days], holy 
occasions, which you shall designate in their appointed 
time: 

  
י  (ד ׁ֣ וֹעֲד  לֶה מֹֽ ו  יקוקא ֵ֚ דֶש אֲשֶר־תִקְרְאֵּ֥ י ק ּ֑ ֶּׁ֖ א  מִקְרָּ

ם:  ֹֽ וֹעֲדָּ ם בְמֹֽ ֶּׁ֖ תָּ  א 

Pesach 

5) In the first month, on the fourteenth of the month, in 
the afternoon, [you shall sacrifice] the Passover offering to 
the Lord. 

  
וֹן (ה אשִ֗ רִׁ דֶש הָָֽ ח ּ֣ ר ב  ה עָשָָׂ֛ רְבָעַָ֥ ין  בְא  ׁ֣ דֶש ב  לַח ֶּׁ֖

סַח  יִם פֶֶּׁ֖ ּ֑ עַרְבָּ ֹֽ  : ליקוקהָּ

6) And on the fifteenth day of that month is the Festival of 
Unleavened Cakes to the Lord; you shall eat unleavened 
cakes for a seven-day period. 

  
שָ   (ו חֲמִׁ ָֽ רוּב  דֶ  ה עָשַָ֥ וֹת  יוֹם֙ לַח ׁ֣ ג הַמַצֶּׁ֖ ה חֵַּ֥ ש הַזֵֶ֔
ים יקוקלַ  ִ֖ ת יָמִׁ ַ֥ בְע  לו: שִׁ ֹֽ וֹת ת אכ   מַצֵּ֥
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7) On the first day, there shall be a holy occasion for you; 
you shall not perform any work of labor. 

  
וֹן (ז אשׁ֔ רִׁ יוֹם  הָָֽ כֶּ֑ם כָּל־ ב  הְיֶׁ֣ה לָּ דֶש יִֹֽ א־ק ֶּׁ֖ מִקְרָּ

ו: עֲשֹֽ א תַֹֽ ה ל ֵּ֥ ֶּׁ֖ דָּ  מְלֵֶּ֥אכֶת עֲב 

8) And you shall bring a fire offering to the Lord for a seven-
day period. On the seventh day, there shall be a holy 
occasion; you shall not perform any work of labor. 

  
ה ל (ח ם אִשֶָ֛ ים יקוק וְהִקְרַבְתֵֶּ֥ ִ֑ ת יָמִׁ ּ֣ בְע  וֹם   שִׁ יּ֤ ב 

י   יעִׁ שְבִׁ א  ה  ה ל ֵּ֥ ֶּׁ֖ דָּ ל־מְלֵֶּ֥אכֶת עֲב  דֶש כָּ א־ק ֵ֔ מִקְרָּ
ו: עֲשֹֽ  תַֹֽ

Shavuot and Omer 

9) And the Lord spoke to Moses, saying,   ר   (ט ֵּ֥ ה ל   יקוקוַיְדַב  ר:אֶל־משֵֶּ֥  אמ ֹֽ

10) Speak to the children of Israel and say to them: When 
you come to the Land which I am giving you, and you reap 
its harvest, you shall bring to the kohen an omer of the 
beginning of your reaping. 

  

או  (י ב ׁ֣ י־תָּ ם כִֹֽ הֵֶ֔ ׁ֣ אֲל  מַרְתָּ ֹֽ ל֙ וְאָּ א  י יִשְרָּ ֶ֤ ר אֶל־בְנ  דַב ֵּ֞
ן  ׁ֣ ת  ר אֲנִי֙ נ  רֶץ אֲשֶֶ֤ אָָּ֗ ם וקְ אֶל־הָּ כֵֶ֔ ם אֶת־לָּ צַרְתֶֶּׁ֖

ירְכֶֶּׁ֖ם אֶל־ ית קְצִֹֽ אשִֵּ֥ מֶר ר  ם אֶת־ע ָ֛ אתֵֶּ֥ הּ וַֹֽהֲב  ּ֑ קְצִירָּ
ן: ֹֽ ה   הַכ 

11) And he shall wave the omer before the Lord so that it 
will be acceptable for you; the kohen shall wave it on the 
day after the rest day. 

  
ֵּ֥י  (יא מֶר לִפְנ  ע ָ֛ יף אֶת־הָּ נִִ֧ נְכֶּ֑ם  לִרְצ ֹֽ  יקוקוְה 

בָׁ֔  ש  ת  ה  חֳר  מָָֽ ן:  תמִׁ ֹֽ ה  נּו הַכ   יְנִיפֶֶּׁ֖
 .... 

15) And you shall count for yourselves, from the morrow 
of the rest day from the day you bring the omer as a wave 
offering seven weeks; they shall be complete. 

  
כֶם֙  (טו ם לָּ תוסְפַרְתֶֶ֤ בָׁ֔ ש  ת ה  ּ֣ חֳר  מָָֽ מִיּוֹם֙   מִׁ

יאֲכֵֶ֔  ה הֲבִׁ֣ ּ֑ מֶר הַתְנופָּ וֹתם אֶת־ע ֶּׁ֖ בָתִ֖ ע ש  ב   שֶַ֥
הְיֶֹֽינָּה:תְמִי ת תִֹֽ  מ ֵּ֥

16) You shall count until the day after the seventh week, 
[namely,] the fiftieth day, [on which] you shall bring a new 
meal offering to the Lord. 

  
ד  (טז תעַׁ֣ יעִׁׁ֔ שְבִׁ בָת  ה  ש  ת ה  ּ֤ חֳר  מָָֽ ו  מִׁ תִסְפְרֶּׁ֖

ה  ֶּׁ֖ שָּ ה חֲדָּ ֵּ֥ ם מִנְחָּ וֹם וְהִקְרַבְתֶָ֛ ים יּ֑  : ליקוקחֲמִשִׁ֣
 .... 

Rosh Hashana 

23) And the Lord spoke to Moses, saying,   ר  (כג ֵּ֥ ר:אֶל־משֵֶּ֥  יקוקוַיְדַב  אמ ֹֽ  ה ל 

24) Speak to the children of Israel, saying: In the seventh 
month, on the first of the month, it shall be a Sabbath for 
you, a remembrance of [Israel through] the shofar blast a 
holy occasion. 

  

ר  (כד אמ ּ֑ ל ל  ֶּׁ֖ א  ֵּ֥י יִשְרָּ ר אֶל־בְנ  ָ֛ י דַב  יעִִׁ֜ שְבִׁ דֶש ה  ח   ב 
דֶש  ח ִ֗ ד ל  כֶם֙  בְאֶחָּ֣ הְיֶֶ֤ה לָּ וֹןיִֹֽ בָתׁ֔ ה  ש  ֶּׁ֖ וֹן תְרועָּ זִכְרֵּ֥
דֶש: א־ק ֹֽ  מִקְרָּ

Yom Kippur 

26) And the Lord spoke to Moses, saying:   ר  (כו ֵּ֥ ר: יקוקוַיְדַב  אמ ֹֽ ה ל   אֶל־משֵֶּ֥

27) But on the tenth of this seventh month, it is a day of 
atonement, it shall be a holy occasion for you; you shall 
afflict yourselves, and you shall offer up a fire offering to the 
Lord. 

  

וֹר  (כז שׁ֣ עָּ ךְ בֶֹֽ שְ אַַ֡ דֶשֹ֩ ה  ח ֹ֩ יל  יעִׁ  וֹם   בִׁ ה יִ֧ הַזֶֶּ֜
דֶש֙  א־ק ֹ֨ וא מִקְרָּ ים הָ֗ רִׁ֣ ם  הַכִפֻּ ם וְעִנִּיתֶֶּׁ֖ כֵֶ֔ הְיֶׁ֣ה לָּ  יִֹֽ

ה  ם אִשֶֶּׁ֖ יכֶּ֑ם וְהִקְרַבְתֵֶּ֥ ת   :ליקוקאֶת־נַפְש ֹֽ
 ... 

32) It is a complete day of rest for you, and you shall afflict 
yourselves. On the ninth of the month in the evening, from 
evening to evening, you shall observe your rest day. 

  
וֹן (לב בָתַ֥ ת ש  ב   ם אֶת־ ש  ם וְעִנִּיתֶֶּׁ֖ כֵֶ֔ הוא֙ לָּ

יכֶּ֑ם ת  רֶב    נַפְש ֹֽ רֶב עַד־עֵֶ֔ עֶׁ֣ רֶב מ  עֵֶ֔ דֶש֙ בָּ ה לַח ֹ֨ ֶ֤ בְתִשְעָּ
ם: ו שַבַתְכֶֹֽ  תִשְבְתֶּׁ֖
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Succot 

33) And the Lord spoke to Moses, saying,   ר  (לג ֵּ֥ ר: יקוקוַיְדַב  אמ ֹֽ ה ל    אֶל־משֵֶּ֥

34) Speak to the children of Israel, saying: On the fifteenth 
day of this seventh month, is the Festival of Succoth, a 
seven-day period to the Lord. 

  
ר  (לד אמ ּ֑ ל ל  ֶּׁ֖ א  ֵּ֥י יִשְרָּ ר אֶל־בְנ  ָ֛ רדַב  ה עָשִָ֜ שָ  חֲמִׁ ָֽ  ב 

דֶש   וֹם לַח ֶ֤ י  יָ֗ יעִׁ שְבִׁ וֹת    ה  כָ֛ ג הַסֻּ ה חִַ֧ יםהַזֵֶ֔ ת יָמִׁׁ֔ ּ֣ בְע   שִׁ
 : ליקוק

35) On the first day, it is a holy occasion; you shall not 
perform any work of labor. 

  
וֹן (לה אשִ֖ רִׁ וֹם הָָֽ יַ֥ א ב  דֶש כָּל־מְלֵֶּ֥ א־ק ּ֑ כֶת מִקְרָּ

ו: עֲשֹֽ א תַֹֽ ה ל ֵּ֥ ֶּׁ֖ דָּ  עֲב 

36) [For] a seven-day period, you shall bring a fire offering 
to the Lord. On the eighth day, it shall be a holy occasion 
for you, and you shall bring a fire offering to the Lord. It is a 
[day of] detention. You shall not perform any work of labor. 
… 

  

ים (לו ת יָמִׁׁ֔ ּ֣ בְע  יבו שִׁ ה לַ  תַקְרִֵּ֥ וֹם  יקוקאִשֶֶּׁ֖ יּ֣ ב 
י ינִִׁ֡ שְמִׁ דֶשֹ֩  ה  א־ק ֹ֩ ה  יקוקמִקְרָּ ם אִשֶֶ֤ ם וְהִקְרַבְתֶֹ֨ כֶֶּ֜ לָּ
ו: ליקוק עֲשֹֽ א תַֹֽ ה ל ֵּ֥ ֶּׁ֖ דָּ וא כָּל־מְלֵֶּ֥אכֶת עֲב  רֶת הִֵ֔  עֲצֶׁ֣

 .... 

39) But on the fifteenth day of the seventh month, when 
you gather in the produce of the land, you shall celebrate 
the festival of the Lord for a seven-day period; the first 
day shall be a rest day, and the eighth day shall be a 
rest day. 

  

ךְ  (לט ראַַ֡ שָהֹ֩ עָשָ  חֲמִׁ ָֽ דֶש ה ב  וֹם לַח ׁ֣ ייֶּ֜ יעִִׁ֗   שְבִׁ
גּו אֶת־חַג־ ח ֵּ֥ רֶץ תָּ אֵָּ֔ ת הָּ סְפְכֶם֙ אֶת־תְבואַׁ֣   יקוק בְאָּ

ים ִ֑ ת יָמִׁ ּ֣ בְע  אשוֹן  ש   שִׁ רִׁ וֹם הָָֽ יּ֤ וֹם ב  יַ֥ וֹן וּב  בָתׁ֔
י  ִ֖ ינִׁ שְמִׁ וֹן:ה  בָתָֽ  ש 

40) And you shall take for yourselves on the first day, the 
fruit of the hadar tree, date palm fronds, a branch of a 
braided tree, and willows of the brook, and you shall rejoice 
before the Lord your G-d for a seven-day period. 

  

וֹם ולְ  (מ ם בַיּׁ֣ כֶֶּ֜ ם לָּ אקַחְתֶֹ֨ רִׁ וֹןהָָֽ ר֙   שִ֗ דָּ ץ הָּ ֶ֤ י ע  פְרִֹ֨
ּ֑חַל   י־נָּ ת וְעַרְב  ב ֶּׁ֖ ץ־עָּ ֹֽ עֲנֵֵַּֽ֥ף ע  ים וַֹֽ רִֵ֔ ת תְמָּ כַפ ׁ֣

ָ֛י  ם לִפְנ  יםיכֶֶּׁ֖ם קאֱלֹֽ  יקוקושְמַחְתֶָ֗ ָֽ ת יָמִׁ ַ֥ בְע   :שִׁ

41) And you shall celebrate it as a festival to the Lord for 
seven days in the year. [It is] an eternal statute throughout 
your generations [that] you celebrate it in the seventh 
month. 

  

ג  (מא תוֹ֙ חַׁ֣ ם א  תֶֶ֤ ים ליקוק וְחַגּ  ִ֖ ת יָמִׁ ַ֥ בְע  ּ֑ה  שִׁ נָּ בַשָּ
ם  יכֵֶ֔ ת  ר ׁ֣ ם֙ לְד  ת עוֹלָּ קֶַ֤ יחֻּ ִ֖ יעִׁ שְבִׁ דֶש ה  ח ַ֥ גּו  ב  ח ֵּ֥ תָּ

וֹ: תֹֽ  א 

42) For a seven-day period you shall live in booths. Every 
resident among the Israelites shall live in booths, 

  
ו  (מב שְבֶּׁ֖ ֹֽ ת ת  כ ֵּ֥ יםבַסֻּ ִ֑ ת יָמִׁ ּ֣ בְע  ח֙ כָּ  שִׁ אֶזְרָּ ֹֽ ל־הָּ

ת: כ ֹֽ ו בַסֻּ ֹֽשְבֶּׁ֖ ל י  א ֵ֔  בְיִשְרָּ

2. Devarim 16:13 (Chabad.org translation) 

You shall make yourself the Festival of Sukkoth for seven 

days, when you gather in [the produce] from your threshing 

floor and your vat. 

  

סְפְךָ֔  (יג ים בְאָָ֨ ִ֑ ת יָמִׁ בְעַַ֣ ה לְךָ֖ שִׁ ֶׂ֥ עֲש  ת תַַּֽ כ ֹּ֛ ג הַסֻּ חַַ֧

 ַּֽ קְב  יִׁ גָרְנְךָ֖ וּמִׁ  ך: מִׁ

3. Gemara Succah 11a (Davidson Edition translation) 

גידולו מן הארץ מסככין ה הכלל כל שהוא מקבל טומאה ואין גידולו מן הארץ אין מסככין בו וכל דבר שאינו מקבל טומאה וז
  :בו

This is the principle with regard to the roofing of a sukka: Anything that is susceptible to ritual 
impurity, e.g., vessels, or its growth is not from the ground, e.g., animal hides, one may not roof 
his sukka with it. And anything that is not susceptible to ritual impurity and its growth is from 
the ground, one may roof his sukka with it. 

https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v33
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v33
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v34
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v34
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v35
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v35
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v36
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v36
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v39
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v39
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v40
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v40
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v41
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v41
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v42
https://www.chabad.org/library/bible_cdo/aid/9924/jewish/Chapter-23.htm#v42
https://www.chabad.org/library/bible_cdo/aid/9980/jewish/Chapter-16.htm#v13
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4. Gemara Succah 12a (Davidson Edition translation) 

בפסולת גורן ויקב הכתוב מדבר. ואימא גורן עצמו ויקב עצמו    " באספך מגרנך ומיקבך"  רבין אמר ר' יוחנן אמר קראי אתא  כ
 רב אשי אמר מגרנך ולא גורן עצמו מיקבך ולא יקב עצמו ... ב כאן ואי אפשר לסכך בו א"ר זירא יקב כתי

The Gemara cites a different source: When Ravin came from Eretz Yisrael to Babylonia he said that 
Rabbi Yoḥanan said that the verse states: “You shall prepare for you the festival of Sukkot for seven 
days as you gather from your threshing floor and from your winepress” (Deuteronomy 16:13), 
and the Sages interpreted that it is with regard to the waste of the threshing floor and of the 
winepress that the verse is speaking. One uses grain stalks and vines for roofing the sukka, materials 
that are not susceptible to ritual impurity and grow from the ground.  

The Gemara asks: And say that the verse teaches that one uses the items placed on the threshing 
floor itself, i.e., stalks with the grain still attached to them, and the items placed in the winepress 
itself, i.e., vines with the grapes still attached, as roofing. Grain and grapes, like all foods, are 
susceptible to ritual impurity. If the verse is interpreted in this manner, the mishna’s criteria for roofing 
fit for a sukka could not be derived from it. Rabbi Zeira said: “Winepress” is written in the verse 
here, referring to the wine, and it is impossible to roof with wine. Apparently, the verse is referring 
to stalks and sheaves but not to produce… 

Rav Ashi said: One may nevertheless derive the ruling of the mishna from this verse: “From your 
threshing floor,” indicating an item that comes from the threshing floor, but not the items placed on 
the threshing floor, i.e., grain, itself; “from your winepress,” but not the items placed in the 
winepress, i.e., grapes, itself. The verse is referring the waste products of the produce placed on 
threshing floor and in the winepress. 

  

file://///Dc1/Deuteronomy.16.13
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Tishrei in a Day: Succot: Bar Kochba’s Etrog 
R’ Mordechai Torczyner – torczyner@torontotorah.com 

 
 

Dedicated by Fred Birnbaum in honour of his wife Susan and their daughters Ricki, Sarah and Leora 
Dedicated by Gila and Ilan Metz in memory of Ilan’s grandmother Miriam bat Yitzchak HaLevi z”l and Gila’s 

grandmother Chava bat Yitzchak Natan z”l 

 
1. Prof. Erich and Rael Isaac, A Goodly Tree: Sacred and Profane History, Commentary Oct ‘58 

Is the etrog just an excuse for the Jews to exercise their passion for the difficult, for the formal, and, above all, for 

argument? Such a view has been expressed before—in the 4th century, for example, Methodios Eubulios, a Christian 

bishop and subsequent martyr, wrote that it was both shameful and foolish for the Jews to make such an issue over a 

lemon. 

 
2. Methodius, How Each one Ought to Prepare Himself for the Future Resurrection, Chapter 3 

In the first day of the resurrection I am examined whether I bring these things which are commanded, whether I am 

adorned with virtuous works, whether I am overshadowed by the boughs of chastity. For account the resurrection to be 

the erection of the tabernacle... I take, therefore, on the first day the things which are set down, that is, on the day in 

which I stand to be judged, whether I have adorned my tabernacle with the things commanded… But come, let us 

consider what follows. 

"And ye shall take you," He says, "on the first day the boughs of goodly trees, branches of palm-trees, and the boughs 

of thick trees, and willows (and the tree of chastity) of the brook; and ye shall rejoice before the Lord your G-d." The 

Jews, uncircumcised in heart, think that the most beautiful fruit of wood is the citron wood, on account of its size… [I]f 

the citron appear beautiful to you, why not the pomegranate, and other fruits of trees, and amongst them apples, which 

much surpass the citron? Indeed, in the Song of Songs, Solomon having made mention of all these fruits, passes over in 

silence the citron only.  

 
3. Rambam (12th century Egypt), Mishneh Torah, Laws of Kings 11:3 

וכיוצא בדברים אלו, אין הדבר כך, ואל יעלה על דעתך שהמלך המשיח צריך לעשות אותות ומופתים ומחדש דברים בעולם או מחיה מתים  

כמי משנה היה, והוא היה נושא כליו של בן כוזיבא המלך, והוא היה אומר עליו שהוא המלך המשיח, ודימה שהרי רבי עקיבא חכם גדול מח 

 ת ולא מופתהוא וכל חכמי דורו שהוא המלך המשיח, עד שנהרג בעונות, כיון שנהרג נודע להם שאינו, ולא שאלו ממנו חכמים לא או
Don’t imagine that the king, Mashiach, must perform signs and wonders, or create new entities, or resuscitate the dead, 

or perform similar feats. It is not so, for Rabbi Akiva was one of the wise sages of the Mishnah, and he was an aide to 

Ben Koziva, the king, and he said that Ben Koziva was the king, Mashiach. He, and all of the sages of his generation, 

imagined that Ben Koziva was the king, Mashiach – until he was killed for his sins. Once he was killed, it was known 

to them that Ben Koziva was not it. The sages did not ask Ben Koziva for signs or wonders. 

 
4. Dio Cassius, Historia Romana LXIX 14, Cray translation 

Very few of them in fact survived. Fifty of their most important outposts and nine hundred and eighty-five of their most 

famous villages were razed to the ground. Five hundred and eighty thousand men were slain in the various raids and 

battles, and the number of those who perished by famine, disease and fire was past finding out… Many Romans, 

moreover, perished in this war. Therefore Hadrian in writing to the senate did not employ the opening phrase commonly 

affected by the emperors, “If you and your children are in health, it is well; I and the legions are in health.” 

 
Etrog Evidence 

5. Jerusalem Talmud, Maaser Sheni 1:1 

 כוזיבא אינו מחלל.מטבע שמרד כגון בן 
The coin of a revolt, like that of Ben Koziva, may not be used for redemption [of the secondary tithe]. 

 

 

 

mailto:torczyner@torontotorah.com
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6. Prof. Rivka Ben-Sasson, Botanics and Iconography Images of the Lulav and the Etrog, Ars Judaica 2012 

The Four Species of plants which are taken in hand during the Sukkot festival are represented in Jewish art from its very 

inception, for example: on the coins that were struck during the fourth year of the first revolt against the Romans (69–

70 CE) (fig. 1). They appear again on the coins marking the first and fourth years of the Bar-Kokhba Revolt (132–36 

CE) (fig. 2) and on clay oil lamps from the same period. 

 

7. Mishnah Succah 3:4 

 רבי עקיבא אומר כשם שלולב אחד ואתרוג אחד כך הדס אחד וערבה אחת: 
Rabbi Akiva said: Just as there is one palm branch and one etrog, so there is one myrtle and one willow. 

 

8. Papyrus Yadin 57 

ליהודה בר מנשה לקרית ערביה. שלחת לך תרי חמרין די תשלח עמהן תרי גברין לות יהונתן בר בעין ולות מסבלה די יעמרן וישלחן  שמעון  

א  ך הדסין וערבין. ותקן יתהן ושלח יתהן למחניה בדיל די אכלסה סגי. הולמחניה לותך ללבין ואתרגין. ואת שלח אחרנין מלותך וימטון ל

  .שלם
Simon to Yehudah son of Menasheh, to Kiryat Arabiya. I have sent you two donkeys, for you to send with them two 

men, to Yehonatan son of Be’ein and to Masabala, to load them and send them to the camp, to you, palm branches 

and citrons. And send others from you, and let them bring you myrtles and willow branches. And prepare them, and 

send them to the camp, because the masses are many. In peace. 

 
9. Papyrus Yadin 52, tr. Hayim Lapin, Palm Fronds and Citrons, Hebrew Union College Annual 64 (1993) 

Soumaios to Jonathan son of Baianos and to Masabala, greetings. Since I have sent Agrippa to you, hurry (and) send 

me wands and citrons. Provide(?) these for the camp of the Jews, and do not do otherwise. It (the letter) was written in 

Greek because of no means having been found to write it in Hebrew. Release him (Agrippa) quickly because of the 

festival, and do not do otherwise. Soumaios, greetings. 

 

What did it mean to them? 

10. Mishnah Succah 4:7 

 מיד התינוקות שומטין את לולביהן ואוכלין אתרוגיהן: 

Immediately the children release their lulavim and eat their etrogim. 

 

11. Citrus fruits were the clear status symbols of the nobility in the ancient Mediterranean,  

https://www.sciencedaily.com/releases/2017/08/170818092100.htm 

New research from Tel Aviv University reveals that citrons and lemons were clear status symbols for the ancient Roman 

ruling elite and plots the route and evolution of the citrus trade in the ancient Mediterranean… Until the first century CE, 

the only citrus produce available to the ancient Romans were the extremely rare and inordinately expensive citrons and 

lemons…  [Dr. Langgut said,] "It appears that the citron was considered a valuable commodity due to its healing 

qualities, symbolic use, pleasant odor and rarity. Only the rich could have afforded it. Its spread therefore was helped 

more by its high social status, its significance in religion and its unique features, rather than its culinary qualities." 

 

12. Talmud, Yevamot 72a 

 ר' יהודה אומר לא ימול מפני שסכנה היא לו אמרו לו והלא הרבה מלו בימי בן כוזיבא והולידו בנים ובנות
Rabbi Yehudah said: [One who has undergone a procedure to conceal circumcision] should not undergo a second 

circumcision, for it would be dangerous. They said to him: But many such people were circumcised in the time of Ben 

Koziva, and they produced sons and daughters! 

 

13. Prof. Rivka Ben-Sasson, Botanics and Iconography Images of the Lulav and the Etrog, Ars Judaica 2012 

[A]fter the destruction of the Temple in Jerusalem, the Romans minted a coin to celebrate their victory bearing the 

inscription Judaea Capta where the symbol of Judea is a palm tree, under which sits a feminine figure guarded by a 

Roman soldier… 

https://www.sciencedaily.com/releases/2017/08/170818092100.htm
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Returning to the relatively few depictions of the date palm in mosaics of the Land of Israel, I can make an assumption. 

In Jewish consciousness, the date palm represented Judea and its independence, as symbolized on the Roman coins of 

Judaea Capta struck in Rome from 70 to 80 CE, after the destruction of the Temple. On these coins Judea is represented 

by a palm tree, and the people by a mourning woman. Perhaps Bar-Kokhba’s use of the same symbol to awaken the 

national feelings of the people of Judea, followed by the disastrous consequences of the uprising, led to the limitation in 

the use of this visual symbol. 

 

14. Midrash Tehillim 17:5 

בנוהג שבעולם הנדייסין .  במי שהוא נוטל לולב בימין ונוצח ובאין  "נעימות בימינך נצח,"  ?מה טעם  .ואמרי רבנן לולב בימין ואתרוג בשמאל

 . מי שהוא נוצח  ?רצין באיפרכוס, מי נוטל ובא

And the Sages said: The lulav in the right and the etrog in the left [while circling the altar]. Why? “The pleasant items 

are in your right, for victory. (Tehillim 16:11)” This refers to the one who takes the lulav in the right and is victorious 

with the branches. Customarily, competitors race in the arena, and who takes the branches? The one who wins.  

 

15. Plutarch, Antony 24:3, Perrin tr. 

At any rate, when Antony made his entry into Ephesus, women arrayed like Bacchanals, and men and boys like Satyrs 

and Pans, led the way before him, and the city was full of ivy and thyrsus-wands and harps and pipes and flutes… 

 

16. Melachim I 8:65 

נֵּי  רַיִם לִפְּ בוֹא חֲמָת עַד נַחַל מִצְּ ל עִמוֹ קָהָל גָדוֹל מִלְּּ רָאֵּ כָל יִשְּ ת הַהִיא אֶת הֶחָג וְּ ה בָעֵּ לֹמֹּ עַתקֵּ ' אֱלֹדוַיַעַש שְּ בָעָה   ינוּ שִבְּ עַת יָמִים אַרְּ שִבְּ יָמִים וְּ

 עָשָר יוֹם: 
And at that time Shlomo performed the chag, all Israel with him, a great nation from the entrance to Chamat to the wadi 

of Egypt, before Hashem our Gd, seven days and seven days, fourteen days. 

 

17. Ezra 3:3-4 

י הָאֲרָצוֹת וַיַעֲלוּ עָלָיו  עַמֵּ יהֶם מֵּ ימָה עֲלֵּ אֵּ תָיו כִי בְּ כוֹנֹּ חַ עַל מְּ בֵּ לוֹת לַ וַיָכִינוּ הַמִזְּ לָעָרֶב:דעֹּ קֶר וְּ לוֹת לַבֹּ לַת יוֹם   ' עֹּ עֹּ וַיַעֲשוּ אֶת חַג הַסֻכוֹת כַכָתוּב וְּ

יוֹמוֹ:    בַר יוֹם בְּ פַט דְּּ מִשְּ פָר כְּ מִסְּ יוֹם בְּ  בְּ
And they prepared the altar on its foundations, for they feared the nations of the lands. And they brought upon it burnt 

offerings for Gd, burnt offerings for the morning and evening. And they performed the Succot festival, as recorded, and 

each day’s burnt offering by number, according to the law, each day’s [offerings] as appropriate. 

 

18. Zecharyah 14:16 

הָ  מֶלֶךְ וְּ תַחֲוֹת לְּ הִשְּ שָנָה לְּ י שָנָה בְּ עָלוּ מִדֵּּ רוּשָלָםִ וְּ בָ דיָה כָל הַנוֹתָר מִכָל הַגוֹיִם הַבָאִים עַל יְּ ג אֶת חַג הַסֻכק' צְּ לָחֹּ  וֹת: וֹת וְּ

And all who remain from all of the nations who ascended against Jerusalem will ascend annually to bow to the King, 

the Lord of multitudes, and to celebrate the holiday of Succot. 

 

19. Brian Burnstein, The Causes of the Bar Kokhba Revolt, Masters Thesis, University of British Columbia 

In addition, the use of paleo-Hebrew on the revolt coinage displays a desire to be seen like the Maccabees and their 

revolt from Seleucid hegemony, perhaps in an attempt to see the same success they had against their overlords. 



 

Sukkot – Halachah (Law)   Page 40 

Day 8: Are You in or Out? 

Alex Hecht ahecht@torontotorah.com  

 

 

Dedicated by Nathan Kirsh in memory of his beloved parents Lou and Ruth Kirsh z”l  

and his beloved brother Jerry Kirsh z”l 

 

1. Mishnah Sukkah 4:8 (Davidson Edition translation) 

 סוכה שבעה כיצד גמר מלאכול לא יתיר את סוכתו אבל מוריד את הכלים מן המנחה ולמעלה מפני כבוד יו"ט האחרון של חג.

The mitzva of sukka is seven days. How does one fulfill this obligation for seven full days? When one finished 

eating on the seventh day, he should not dismantle his sukka immediately, because the obligation continues 

until the end of the day. However, he takes the vessels down from the sukka into the house from minḥa time 

and onward in deference to the last day of the Festival, when he will require the vessels in the house. 

 

2. Talmud, Sukkah 48a (Davidson Edition translation) 

לו מקום להוריד כליו מהו ר' חייא בר )רב( אמר פוחת בה  אין לו כלים להוריד מהו אין לו כלים אלא כי אשתמש במאי אשתמש אלא אין 

 אמר מדליק בה את הנר. ולא פליגי הא לן והא להו.ארבעה ור' יהושע בן לוי 

If one does not have vessels to take down from the sukka, what should he do? The Gemara asks: One does 

not have vessels? But when he utilized his sukka during the Festival, with what vessels did he eat when he 

utilized the sukka? Rather, this is the question: If he has no place into which he can take down his vessels 

and he must continue eating in the sukka, what is the halakha? What can he do to underscore the fact that he is 

eating there not to fulfill a mitzva, thereby violating the prohibition against adding to the mitzvot of the Torah, 

but only due to the lack of an alternative? Rabbi Ḥiyya bar Rav said: He reduces the roofing of the sukka by 

four handbreadths, thereby rendering the sukka unfit. And Rabbi Yehoshua ben Levi said: He lights a lamp 

inside the sukka, which is prohibited during the festival of Sukkot. And they do not disagree with regard to the 

halakha. This is for us, who live outside Eretz Yisrael, and this is for them, who live in Eretz Yisrael.  

 

3. Talmud, Sukkah 46b-47a (Davidson Edition translation) 

אמר רב יהודה בריה דרב שמואל בר שילת משמיה דרב שמיני ספק שביעי שביעי לסוכה ושמיני לברכה ור' יוחנן אמר שמיני לזה ולזה 

שמיני לזה ולזה ברוכי לא מברכינן אמר רב תב כ"ע לא פליגי דיתבינן כי פליגי לברוכי למ"ד שביעי לסוכה ברוכי נמי מברכינן למ"ד  מי

 יוסף נקוט דר' יוחנן בידך. 

Rav Yehuda, son of Rav Shmuel bar Sheilat, said in the name of Rav: Outside of Eretz Yisrael, on the 

eighth day, with regard to which there is uncertainty that it might be the seventh day of Sukkot, its status is 

like that of the seventh day with regard to the mitzva of sukka and like that of the eighth day with regard to 

the blessing, i.e., in Grace after Meals, in kiddush, and in the Amida prayer, the Eighth Day of Assembly is 

mentioned. Rabbi Yoḥanan said: Its status is like that of the eighth day both with regard to this, the mitzva of 

sukka, and to that, the blessing. The Gemara explains: Everyone, even Rabbi Yoḥanan, agrees that we reside 

in the sukka on the eighth day, with regard to which there is uncertainty that it might be the seventh day. When 

they disagree is with regard to whether or not to recite the blessing over residing in the sukka. According to 

the one who says that the status of the eighth day is like that of the seventh day with regard to the mitzva of 

sukka, we also recite the blessing: To reside in the sukka. However, according to the one who says that its 

status is like that of the eighth day both with regard to this and to that, we do not recite the blessing. Rav 

Yosef said: Take the statement of Rabbi Yoḥanan that on the eighth day outside Eretz Yisrael one does not 

recite the blessing: To reside in the sukka, in your hand, i.e., adopt it as your practice. 

 

4. Tosafot, Sukkah 47a (“מיתב”) 

מספק לפי שהוא י"ט ומוקצה לטלטול ומינכר' למילתיה שנוהג בו מנהג חול אבל סוכה פעמים בלולב לא רצו לתקן כלל שיטלנו הלולב 

 שסוכתו עריבה עליו אוכל בה אפי' בי"ט. 

With regard to lulav, they did not want to decree to take the lulav altogether out of doubt, since it [Shemini 

Atzeret] is Yom Tov and it is muktzeh. And it would be recognizable that one is performing a weekday activity. 

However, Sukkah - it sometimes happens that it is pleasant sitting in his hut, and he eats there on Yom Tov. 
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5. Ritva, Sukkah 47a 

הו״ל ספיקא דאוריתא ולחומרא. י״ל דכי לא ידעי בקביעא  דכיון דספק ז׳ וכה בח׳ יוחנן היכי אפשר דלא יתבינן בס תמיהא מלתא לר׳ 

בקביעא דירחא ולא עבדינן תרי יומי אלא משום מנהג אבותינו וסבר רבי  דירחא אה״נ דלכ״ע מיתב יתבינן כי פליגי בזמן הזה דידעינן 

 יקא אנן לא אזלינן במנהג דידהו בהא כי היכי דלא לזלזלו בח׳ מספ יוחנן שאע״פ שאבותינו דלא ידעי בקביעא דירחא יתבי בסוכה בח׳ 

 כיון דבלא ברכה יתבינן בה הא מינכרא מלתא שאינה ז׳שהוא חול ויהיו מקילין בקדושתו ורב סבר ד שהוא י״ט מן התורה לדון אותו כז׳

 ממש אלא ספק ולא יזלזלו בקדושתו.

Rabbi Yochanan’s ruling is puzzling! How is it possible that we would not sit in the Sukkah on Shemini 

Atzeret, since there is a doubt about it being the seventh day [of Sukkot], and we act stringently regarding a 

doubt on a Torah level?! We can say that when the exact date was not known, everyone agreed that we sit in the 

Sukkah. When did they disagree? In our days, when we know the exact date, and we only observe two days of 

Yom Tov as a custom of our ancestors. Rabbi Yochanan reasoned that even though our ancestors did not know 

the exact date, and sat in the Sukkah out of doubt, we do not follow their practice, for how can we disrespect 

Shemini Atzeret, which is a Yom Tov from the Torah, by treating it like the seventh day [of Sukkot], which is a 

weekday, and be lenient in its holiness. And Rav reasoned that since we sit in the Sukkah without a berachah, it 

is recognizable that we do not consider it literally the seventh day. Rather, it is considered a doubt, and the 

holiness of Shemini Atzeret is not disrespected.  

 

6. Shulchan Aruch, Orach Chaim 668:1 

 ובחוצה לארץ אוכלים בסוכה בלילה וביום מפני שהוא ספק שביעי ואין מברכים על ישיבתה ומקדשים ואומרים זמן.

In the Diaspora, one should eat in the Sukkah at night and during the day due to a doubt that it is the seventh 

day, and there is no berachah on sitting in the Sukkah, and kiddush and she’hechiyanu are recited. 

 

7. Magen Avraham 668:2 

]טור[ ובמדינתינו יש קצת אנשים שנוהגין כך לפי שראו כך מאבותיהם, וכתב  ויש שאין יושבין בה בלילה וביום יושבים בה ואינו מנהג 

יה ישיבתם סותרת אמירת הזמן וק' דהא ביום ג"כ אומרים את יום  הרב"י שטעמם כיון שאומרים בליל' זמן אשמיני אם ישבו בסוכה תה

' ואח"כ ליכא חששא כמ"ש סי' תרס"ו בהג"ה ומ"מ  ש"ע הזה בב"ה ואפ"ה יושבין ול"נ טעמא דחיישי' לבל תוסיף לכן מפסיקים ליל' א

מונים לאכול רק חצי סעודה בסוכה כדי  הדין עם הטור כמ"ש הרב"י דהרי סתמא אמרו בגמרא...ומ"ש בהגמ"נ ליישב קצת מה שנוהגין הה

 שיתפללו על הגשם בלב שלם וכו' ע"ש.

There are those who do not sit in the Sukkah at night, and sit in it during the day - and this is not a legitimate 

custom [Tur]. In our countries, there are some people who follow this custom, according to what they saw from 

their parents. And the Beit Yosef wrote that the reason is since they mention Shemini Atzeret [in prayers] - if 

they sit in the Sukkah, it will contradict the mention of Shemini Atzeret. But during the day, they also mention 

“Shemini Atzeret,” and nevertheless, they sit! It appears to me that the reason is because they are concerned 

about bal tosif (adding to the Torah), and therefore, they take a break from sitting in the Sukkah at night, 

following which there is no concern of bal tosif. Nevertheless, the law follows the Tur, as the Beit Yosef wrote, 

since this is the plain understanding of the Gemara... Hagahot Minhagim wrote to justify the practice of many to 

eat only part of their meal in the Sukkah in order to say the prayer for rain with a full heart.  

 

8. Mishnah Berurah 668:6 

לישן בסוכה וכן הוא ג"כ דעת הגר"א ויש אחרונים שסוברין שאין ומטעם זה הרבה אחרונים מצדדין דצריך ג"כ  -מפני שהוא ספק שביעי 

מנכר שכן דרך ב"א לפעמים לישב בצל סוכה   כדאי לישן בסוכה בשמ"ע לא ביום ולא בלילה דעושה אותו כחול דבשלמא גבי אכילה לא

 אפילו שלא לשם מצוה משא"כ בשינה. ומנהג העולם להקל בשינה.

On account of doubt that it is the seventh day - Based on this reason, many later authorities were inclined to rule 

that one should also sleep in the Sukkah, and this was the opinion of the Vilna Gaon. And there are later 

authorities who reasoned that it is not proper to sleep in the Sukkah on Shemini Atzeret, neither during the day 

nor at night, because it is like making Yom Tov into a weekday. Regarding eating, it is not recognizable [that 

one is acting like it is still Sukkot], since it is the way of people to sometimes sit in the shade of a hut, even not 

for the sake of the mitzvah - unlike sleeping. And common custom is to be lenient with sleeping.  
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9. Korban Netanel on Sukkah 95 

ום שינוי אויר אין מן  אבל סוכה פעמים שסוכתו עריבה עליו ואוכל בה אפילו ביו"ט האחרון. אמנם אם באותו יום עת צינה או רוחות או ש

 הראוי לאכול בסוכה ביום שמיני ספק שביעי. 

However, [regarding sitting in the] Sukkah - it sometimes happens that it is pleasant sitting in his hut, even on 

the last day of Yom Tov. Therefore, if on that particular day, it is cold or windy, or there is some change in the 

air, it is not proper to eat in the Sukkah on the eighth day, on which there is a doubt that it is the seventh.  

 

10. Aruch HaShulchan 668:5 

וודאי דחייבים לאכול ולישן בשמיני   –וטוב דוודאי במדינות החמים כמו בבבל, ובמדינות המערביות והדרומיות, דבסוכות האויר ממוזג 

חג הסוכות מטעם   עצרת, כמו בכל החג. אבל במדינות הצפוניות כשלנו, דעל פי הרוב הזמן הוא קר; אך אם אנו נפטור עצמינו בכל

צמם מטעם זה,  קרירות בטלה מאתנו מצות סוכה, ובעל כרחנו אנו צריכים לישב ולישן בכל חג הסוכות, ובאמת משינה רובם פוטרים ע

כמו שכתבתי בסימן תרלט. מיהו בשמיני עצרת שצוו חכמים עלינו לישב בה, ובאופן שלא יהא ניכר שהיא לשם מצוה, וזהו דבר שאי  

מדינות שלנו.ולכן חלילה לנו לבטל תקנת חכמים, אבל מכל מקום בהכרח לעשות איזה היכר שהיא שלא לשם מצוה,  אפשר כמעט ב

לא יישן בשמיני עצרת. ומי שאינו ישן בסוכה דהשתא לא הוי זה היכר, בהכרח לעשות איזה היכר   –כה כל ימי החג והיינו: דמי שישן בסו

אכול מקצת סעודה ביום חוץ לסוכה. אך שני הדרכים האלה פגומים הם. לכך ההיכר הטוב הוא  אחר, והיינו: או שלא לאכול בלילה, או ל

זה כל דברי המנהגים קיימים )כן נראה ב ה, להראות שאין אנו עושים זה לשם מצוה. ולצאת מיד לאחר הסעודה של שחרית מן הסוכ

 לעניות דעתי(.

Certainly, in hot countries like Babylonia, and in western and southern countries, where the air is pleasant, there 

is certainly an obligation to eat and sleep [in the Sukkah] on Shemini Atzeret, as during all of Sukkot. But in 

northern countries like ours, where it is cold most of the time; if we were to exempt ourselves during all of 

Sukkot because of the cold, we would forsake the mitzvah of Sukkah. We are forced to sit and sleep [in the 

Sukkah] during the entirety of Sukkot, and in truth, most people exempt themselves from sleeping in the 

Sukkah for this reason, as I have written in siman 639. Nevertheless, on Shemini Atzeret, when the Sages 

commanded us to sit in the Sukkah in a manner in which it is not recognizable that one is [sitting in the Sukkah] 

for the sake of the mitzvah - this is something that is not possible in our countries. And therefore, Heaven forbid 

that we should nullify a rabbinic decree! Therefore: one who sleeps in the Sukkah all the days of Sukkot should 

not sleep there on Shemini Atzeret. One who does not sleep in the Sukkah must make another demarcation. 

Thus, either they do not eat in the Sukkah at night, or have part of the meal outside the Sukkah. However, there 

is a deficiency in both of these methods. Therefore, a good demarcation is to leave the Sukkah immediately 

following the morning meal to show that we are not in the Sukkah for the sake of the mitzvah. With this, all of 

the customs will be upheld (in my humble opinion).  

 

 

 

 

 

 

 
 

 

 

  


