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Introductory Essays and Festival Preparations

Approaches

The answers to our question may well lie in a series of powerful lessons that emerge
from the rituals of the first Korban Pesach - lessons that we are meant to remember
and commemorate each year..*

1. Between Liberty and Freedom

Most immediately, the first Korban Pesach draws our artention to the two different
dimensions of freedom that exist in Jewish thought: dror and cherut.

A. Dror (liberty) - the removal of external constraints, physical or otherwise, that
impede upon an individual's personal choice and independent action. Dror is either
conferred upon an individual by an outside force or attained by an individual through
severance from that force.

B. Cherut (freedom) — the injection of positive purpose and value into one’s life. The
individual who enjoys cherut, by choosing to pursue a higher goal, actively frees himself
from servitude to the surrounding world and its potentially enslaving influences.
Cherut is not granted by another but must be attained by an individual alone.

One can be free even when not at liberty. One can be at liberty yet not be free.

While still enveloped in the darkness of Egyptian servitude, the Israelites are
commanded to declare their cherut. By setting aside a lamb, the god of Egypt, on the
tenth day of Nisan; by publicly wairing four days and then slaughtering and consuming
that lamb on Pesach Eve, the Israelites demonstrate that they are already free from
Egypt and the Egyptians. Although physical liberty will only be achieved on the morrow, the
Israelites attain their spiritual freedom while still tn Egypt, on the night of the Korban Pesach.

How appropriate, then, that we mark this night each year at the Seder. How many
times through a long and arduous history have we, the descendants of those first
Israelites, been forced to relive the scene of the Korban Pesach in actual life? How many
times has our nation been called upon, against the backdrop of physical darkness and
persecution, to declare spiritual and philosophical freedom from its oppressors? How
many times will we be forced to do so again, before the dawn of the messianic age?

As we sit in the comfort of our homes, we recall Sedarim courageously observed
under very different circumstances; from basements in Cathelic Spain to prisons in
Arab [ands, from Nazi labor camps to the Soviet Gulag. And, through these collective
memories, a sobering message of the Seder becomes abundantly clear. The ability to
achieve freedom, even in the absence of liberty, has always been and continues ro be a
talent crucial to the survival of the Jewish nation.

At the same time, reliving the night of the Korban Pesach also reminds us of the
emptiness of liberty without freedom. Had the Israelites left Egypt without first

experiencing the rituals of the previous night, their emancipation would have been
incomplete, Dror only has meaning when it is accompanied by cherut, when the removal
of external constraints is accompanied by the injection of positive purpose.

Why do so many citizens of the United Stares and other democraric countries remain
deeply unhappy in spite of the liberties they possess - liberries unimaginable in other
times and places?® How many of us and those around us, living at liberry in free societies,
nonetheless feel enslaved to the pressures of an outside world? The ancient formula
proposed by the Talmudic sages rings true to our day: “Ein lecha ben chorin ela mi she'oseik
b'talmud Torah™ (Mo one is free except for he who involves himself in the study of Torah).®
Meaning in life is attained through the recognition of a purpose beyond oneself. Only
through belief in and pursuit of such a higher cause can a human being truly be “free.”
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KADESH: WHY

THE NIGHT THAT UNITES
PASSOVER HAGGADAH NDT SIMPLY
nod Hv A CALL THE
: FIRST STEP
KIDDUSH?

On Passover night
we begin with the
Kiddush, the blessing
of the day over wine.
If this is the case, why
do we not simply call

7 the first step Kiddush?

HWT‘I‘:\f smcs. STV D QUESTIONS Instead. we embark on
AR MOOK. Rasn K AND Rasss CARLEBACOH

THE LSTHES A s M thE SimanEi Hﬂ.SEder.

the “signposts of the
Seder” with the word
Kadesh.

The word Kadesh,
meaning “to sanc-
tify," is.an imperative
and expressed in the
singular.

For Rav Kook this
word is chosen intentionally because it expresses meaning beyond merely reciting
Kiddush. Rav Kook explains that a slave has no control over time; control over time
is the prerogative of a free person.

Since we came out of Egypt we have been able to determine how to spend our
time and use it to the fullest. The imperative, Kadesh, means that we are responsible
for using our time well. The opening call of the night is directed at each of us to
contribute our talent to the nation of Israel. Kadesh means that we are to make
tonight holy. Each Jew contributes to making this a holy day. Kadesh, Sanctify!
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o5 o¥9 INIX 3 DTN NXOXA DI9R 1 — They discussed the

Exodus all that night
Why are we told about the gathering of scholars who discussed the Exodus
all night until dawn?

Perhaps this is to

phenomenon as it is a physiclogical condition.
We know all too well what “Erev Pesach " is like in the Jewish home. Until

the onset of the Yom Tov, one is busy with last-minute preparations, and by
the time one sits down to the Seder, one is fairly exhausted. Add to this four
cups of wine and a heavy meal, and physiclogy brings on drowsiness. Some
of us do not even make it through the end of the Haggadah. Those that do are

soon deep in slumber.
To remain awake all night after “Erev Pesach” and the Seder, by virtue of

discussing the miracles of the Exodus, indicates how something which is

psychologically stimulating can override physiology.
Next time we delay doing something important because "we're too tired,”

jet us think of this portion of the Haggadah.

tell us that fatigue is as much a psychological
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Our toil — refers to the children

«5 Don't Forget Your Own Children

After Bnei Yisrael were saved from the Egyptians for the final
time at the Yam Suf, Yisro, Moshe Rabbeinu's father-in-law, joins
Bnei Yisrael in the Wilderness, escorting Moshe's wife Tzipporah
and their two children back to him,

Interestingly, the Torah's depiction of Yisro's arrival includes
not only the names of Moshe's children, but also the reasons for
their names. Surprisingly, although the Torah did describe the
circumstances surrounding the birth of Moshe's second son ( Shemos
4:23-26) this is the first time we actually learn his name and the
reason for It: e 3700 220 Y1jya 3w T 2 T NG DY), and
the name of the other was Eliezer, for “the God of my father came
lo my aid, and He saved me from the sword of Pharach” ( Shemos
18:3-4).

Why does the Torah reveal the reason for Eliezer's name only
when describing Yisro's arrival in the Wilderness?

In Bels Av, Rav Elyakim Schlesinger explains that Yisro was
sending a subtle message to Moshe Rabbeinu,

It is easy for a leader of a community — or in this case, of an
entire nation — to become so focused on the task of tending to his
large flock that he will allow his own children to slip through the
cracks,

I have to worry about Klal Yisrael, he thinks to himself. If my son

gets bad grades on his report card, | don't have time to worry about g
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it. 'm busy with the macro problems of the Jewish people; [ can't
deal with my child's micro problems.

Yisro wanted Moshe Rabbeinu to realize that each individual child
is @ microcosm of the larger group that is Klal Yisrael. By reminding
Mashe of the reason behind Eliezer's name, he was intimating to
him: “Moshe, had Hashem not paid close attention to you, where
would you be? You are only the leader of Klal Yisrael today because,
as you yourself said, ‘The God of my father came to my aid, and He
saved me from the sword of Pharach."

Had Hashem's attitude been, “Moshe, you're only one person,
and | have a world to run,” Moshe wouldr't have survived Pharach's
attempted execution, '

A Jewish parent must realize that each child can make all the
difference in the world. History is not comprised of the deeds of
nations, but of the deeds of individuals, Yisro hinted to Moshe that
although he now had the overwhelming responsibility of leading
Klal Yisrael, the ultimate success of every Jew is to realize that:

o 12 Wy med), Our toil refers o the children — especially our
own children,
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aghw saw our mr—m‘.ﬂﬂ gmuu — this refers to the separation of husband

and wife, as it says: "God saw Bnei Yisrael and God took note” (Exodus 225)

« »
Our 1abor” - these are the sons, as it says: “Every boy that is born, you shall
throw into the river and every girl you shall keep alive” (£vodus 1:22).

« g iy
And our OPPrESSI0I - this refers to the pressure, as it says: “T have
seen the oppression with which the Egyptians are oppressing them” (£xodus 39).

before it became dark, the month is prolonged”
{Rosh Hashanak 25b)

Our Exodus fraom Egypt gave us the power to
contral the moon, rather than having the mooa
control us, “This month Is for you' - it Is given over
1o you, and you are mot given over to it (Tenchumra
Yashan, Bo). Our use of the Hebrew date today is
still an exp of our aut y and freed
(on this topic, see Responsa Maharam Shick, Yoreh
Delah 171; Responsa Yabla Omer, 111, Yoreir Delaht
9; Responsa Tritz Eliczer, VIILS).

The Exodus from Egypt resalted in our complete
freedom. From that paint on, Am Yisrad is not
enslaved 1o anyone or anything in the world - even
0 time. We are servants only of God, and that is
our freedom!

“The sdaves of time are daves of slaves -

The shave of God alone is free:

So when each soul requests its lot,

"My lot is God!™ said myy soul

(Rabbi Yehudah Halevi)

“And saw our suffering” - what isthe suffering?
The editor af the haggadah explains that this
refers 10 the separation of men and women, the

power to have children, to have a family. Rav
Yosef Dov Soloveitchik {in An Exalted Eveming:
The Seder might by Rabbi Genack) explsins this
beawifully. The true tragedy of the slave is that be
himsell does not realize how deep his problem is,
the depth of his servitude. Bnei Yiemel wept and
cried out because of the hard kabar, their physical
slavery - “their cry for help from thelr servitude
ros¢ up to God"™ They did not cry sbowt what had
happened 10 the family structure becanse of the
decree.

God "saw our suffering” - the separstson of the
men and the womsen, and the disintegration of the
family. Had God listened to our prayers and saved
us nody from our physical slavery, our Uberation
wozld not have been complete God mot anly
lissened 1o aur prayers 1o rescue us physically, but
He took us out to spiriual freedom, and gave us the
souls of free people who appreciate the importance
of spiritual matters - the phenomenal strength of
the family.

The things we pray for are not abways of real
importance, and sametimes it is the important
things that are omitied from our prayess. We turs
to God and say to Hiin, “Hear our voice.” but anly
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How is one freed from oppression?

The editor of the haggadah mentions three types
of oppressson:

"And saw our suffering” - this refers to the
separation of hushand and wife, because of the
hard labor; "Our burden™ - these are the sona,
namely that the infant sons were o be thrown
into the river; "And our oppression” ~ this refers to
the pressure - the pressure of the hard labor that
they were forced to do. 3t would appear that the
common difficulty in these instances was that all
of them express a person's loss of control. A man
has no control over his relationship with his wife,
no comtrol over the raising of his children, and
no control over his time

All of these were meant 1o remove freedam frons
Ar Yisrarl, and to force them into a slave mentality
- disabling their ahility to make decisions, making
them entirely dependent oa others.

How can one be freed from this mindset? Even
alter Am Yisrael left Egypt, it needed 1o undergo
a psychological revolution, o shake off the slave
mentality and become paychologically froe men,
How does oae do this?

0.3 e IR n:iu R

One of the ways to accamplish this was with
the mitzvah of sanctifying the new menth. The
determination of the Hebrew calendaz, that ( Shemot
12:2), "This month shall be to you the bead of the
months” i the first mitzvah Am Yisrael received,
while they were still in Egypt, ca their way to
freedom. How would this mitzvah help them feel
like free men? After being freed, the nation's time
once again became their own, and they needed to
learn 10 govern this time The establishment of the
Jewish Year is an expression of their independence
- they are no Jonger subject to the demands of
Pharaols time - oow they bave their own time
system

However, the mitzvah of sanctifying the new
moon has deeper implications. This is not only a
system of spectal dates for Am Yisrael; but & system
that is controlled by them. It is Am Yisrae! that
determines when the new. month begins, based
on the moon, and it is not merely an astranamical
determination. Even if from an  objective
astronomical perspective, a certain day ought to
be the beginning of the new month, the decision 1o
proclaim & new monch is left to Jsradd, and "if the
et din did not mansge to proclaim the new month
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v DISCOVERING GOD IN YOUR EVERY DAY

Rabbi Soloveitchik addresses a challenging passage from the Talmud (Shabbat
118h). The passage states that one who recites the cluster of psalms that deseribe
the Exodus from Egypt (Psalms 113-118), known as the Halle! HaMitzri, each and
every day is commiting blasphemy.

The Rav wonders: How could it possibly be sinful to sing praises that describe
the miracles of our Exodus each day, especially when we have been told that it is a
mitzvah to recall the Exodus on a daily basis?

The Rav offered the following insight:

This selection of psalms focuses exclusively on the miraculous. They describe
God transforming the natural crder in the world as we know it.
As it says: "When [srael left Egypt . . . the sea split . . . the mountains danced”

(Psalm 114).
Rav Soloveitchik explains:

There is a time and place to praise God for the miraculous, namely on the
festivals, which mark the times when the laws of nature were suspended.

Therefore each year, on the festivals of Passover, Shavuot, and Sulckot, when
miraculous events occurred, we sing these psalms which make up the Hallel.

However, we are not to sing these psalms each and every day because we are
to find God and the “miraculous” within the natural order of this world, and
in our daily experiences, On a daily basis, we do not sing of splitting seas or
dancing mountains; rather we experience this world, our everyday world, and
it is here, in the mundane, that we seek to find God's presence. We sing of the
beanuty of nature that surrounds us and the glory of the world we live in. God
is to be sensed in rushing waves, in the warmth of the sun, in the flowering
of the trees in springtime; in the birds effortlessly flying in the sky; in the
miraculous capabilities of the human body. It is hete, in the everyday world,
that our tradition calls on us to “discover” the Supreme Will and to acknowledge
the presence of the Creator of the Universe.

12
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Passing the Torch
RT3 TOLRITA TO LT N2 2R AT RITA TORITA O

The final part of the Haggadah is a song about a chain of events that
shows the glory of Hashem. It is a simple story that has a lot of esoteric meaning.
What | think is most interesting about this story is the narrator. The Haggadah
begins with the father reciting Kiddush, washing, breaking matza, and eating
karpas. Then Maggid begins. Aside from the four questions, which are posed by
the son, the rest of the seder is from the father's perspective, as he tells his child
what happened — we were slaves to Pharoah, Hashem saved us, etc. In the final
stage of the seder, when many have long dozed off (or are trying to catch up with
the speed-readers who are trying to finish so they can go to sleep), we sing a
song with a different narrator. The father has stepped aside and this song is told
from the son’s perspective: “One little goat that my father bought for two zuzim.”

All of a sudden, the baton has been passed along. The next in line has
taken the father's place. The seder is the night that we transmit our values,
teachings, and experiences to our children. How fitting it is to end off by having
the son take over! By the seders end, we have set the stage for the next
generation to carry the flag. When the son tells the story of the little goat,
culminating in the description of Hashem's glory, we know that we have properly
transmitted our mesora. We can now go to sleep.
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