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2. Words of Peace and Truth (nnxi ni7e 1271), Naftali Herz Wessely (1782)°

In general, “human knowledge” is com-

There is one people in the world alone

prised of etiquette, the ways of morality and
good character, civility and clear, graceful ex-
pression; these matters and their like are im-
planted in man’s reason. He who possesses
“human knowledge” will gain much from
the poetic expression of the divine Torah and
from the ways of God that are written there-
in. . . . Similarly, history, geography, astron-
omy and the like—which are inscribed in
the mind of man as innate “primary ideas”
whose foundation is reason— produce truths
in every matter of wisdom. Included in this
category of knowledge are the natural sci-
ences, which provide genuine knowledge
about all things: animals, plants, minerals,
the elements, meteorology (clouds and their
effects), botany, anatomy, medicine, chemis-
try, etc. ! 1 :

who are not sufficiently concerned with “hu-
man knowledge” and who have neglected
the public instruction of their youth in the
laws of etiquette, the sciences and the arts.
We, the children of 1srael, who are dispersed
throughout all of Europe and whe live in
most of its states, have turned our backs on
these studies. Those among us who dwell in
Germany and Poland have been especially
negligent in this regard. Many among them
are men of intelligence and great under
standing, and many are also men of faith
and piety, but from childhood their exclusive
preoccupation has been God's laws and
teachings. They have not heard of or studied
“human knowledge.” They are ignorant

' http:/germanhistorydocs.ghi-dc.org/sub_document_s.cfm?document _id=3648

2 Excerpts from The Jew In The Modern World, Mendes-Flohr & Reinharz, pgs. 70-71


http://germanhistorydocs.ghi-dc.org/sub_document_s.cfm?document_id=3648

Rabbi Ephraim Kleinberg

4.

3. A Sermon Contra Wessely, R. David B. Nathan Of Lissa (1782)°

Beware! This man, Wessely, is an impious
man. Beware, do not draw near to him! God,
the Lord of Hosts, knows that for the sake of
the glory of your Holy Torah I have come
this day to hew down he who tramples upon
the heads of your Holy People, and to make
known to You the evil machinations of this
man. In my perusal of his small book I have
noted that the spirit of sin animates it. This
book seeks to lead the masses astray and to
mislead children just out of the womb so
that they will not know the paths of Torah
and piety. Wessely’'s counsel is that of a rene-
gade. 5o that the people should heed him,
this imposter associates his sacrilegious
ideas with the great and majestic thoughts of
His Majesty the Emperor.

Sermon on Wessely and the Edict of Tolerance, R. Yechezkel Landau (1782)* 5

This may have been intended by the au-
thor of the [Passover] Haggadah in the pas-
sage beginning, “This is like the bread of
affliction.” That passage ends, “Now we are
here, next year may we be in the land of
Israel. Now we are slaves, next year may we
be free.” . ..

ence and craft. . . . But this imposter, Wessely,
perverts and distorts the counsel of His Maj-
esty, the Emperor, claiming that he com-
manded that Jewish children shall no longer
attend schools [which teach a traditional
Jewish curriculum]. . . . This is a prevarica-
tion. Far be it for any intelligent man to think
this of the righteous and sincere lover of
mankind and leader of nations, his most pi-
ous Majesty the Emperor. In the abundance
of his righteousness he actually wishes to
strengthen the fortress of religion, each man
according to his faith.

Our children shall study the sciences as
an adornment; however, the foundations of
their education will be in accordance with
the command of our ancient sages of the Tal-
mud. Our children shall be taught Torah,
ethics, Mishnah and Talmud. Wessely, a fool-
ish and wicked man, of coarse spirit, is the
one who lacks civility. A carcass is better
than he! Whom does he seek to defame and

The author of the Haggadah was warn-
ing us not to become insolent and arrogant.
Even if there should be a gracious and com-
passionate king who abundantly helps us,

we should inwardly know that we are in a
land not our own, and that we should re-
main submissive to the peoples of that
land. . ..

Therefore, His Majesty the emperor has
done us a great favor in commanding us to
learn the language grammatically so that we
can speak it properly, as [ stated in a sermon
last winter. Even in the time of the last
prophets, the king commanded that Daniel,
Hananiah, Mishael and Azariah be taught the
literature and language of the Chaldeans,
and they distinguished themselves both in
this area and in their knowledge of Torah and
their performance of good deeds.

Those who fear the Lord have eyes to see,
and they will be able to master both, making
Torah the basis, yet also learning to speak
correctly and behave according to the pat-
terns that guide a person on the right path.*?
*“Torah unaccompanied by labor will eventu-
ally come to naught,” but most of our labor

But now, because of our many sins, I have
seen everything overturned. How can one
envy the study of Torah, when an evil man®
has arisen from our own people and bra-
zenly asserted that the Torah is not all impor-
tant, that an animal carcass is worth more
than talmudic scholars, that etiquette is
more vital than the Torah? This man is cer-
tainly blind to his own faults. He is worse
than an animal carcass, and in the end his
corpse will lie like dung upon the field!

8 Excerpts from The Jew In The Modern World, Mendes-Flohr & Reinharz, pgs. 74-75

* Excerpts from The Jew In The Modern World, Mendes-Flohr & Reinharz, pgs. 77-78

* “What seemed to upset Landau the most was that Wessely had undermined the value of Torah and traditional Jewish education. This education consisted of learning the five books of Moses
from a young age and after a number of years learning the oral tradition. Traditional Jews did not see observing their religion as a choice, but rather as an obligation. The education was not to
merely teach the texts and laws of Judaism, but rather to give each individual the understanding of an all encompassing system that allowed them to implement into their lives the lessons from
the texts and laws in both a physical and spiritual sense. Landau criticized Wessely: “How can one envy the study of Torah, when an evil man has arisen from our own people and brazenly
asserted that the Torah is not all important, that an animal carcass is worth more than Talmudic scholars, that etiquette is more vital than Torah?”# In Landau’s eyes, Wessely was challenging the
very foundations of traditional Judaism, and this blatant affront was essentially what upset Landau.” (Landau’s Sermon on Wessely and the Edict of Tolerance, Kleinberg p. 4)
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S. Mishna, Moed Katan 3:1
These may shave during the intermediate days [of the festivall: one who

arrives from a land [beyond] the sea, or from a house of captivity, or one
released from prison, or an excommunicated person whom the Sages have
released. So too, he who has consulted a Sage and been released [from a
vow], the nazir [a person who vows to avoid corpse impurity, refrain from
cutting his hair and abstain from all grape products], and the leper who has
ascended from his [state of] impurity to [his state] of purity.

6. Talmud Bavli, Moed Katan 1&b
The members of the priestly watch and the members of the non-priestly
watch are prohibited from cutting hair or laundering. But on the Thursday
they are permitted in deference to Shabbat. And Rabba bar bar Hana said in
the name of Rabbi Elazar: What is the reason? In order that they not enter
their watch when they are untidy. Here, too, in order that they not enter the
Festival when they are untidy.

7. Responsa Nodah B'Yehuda (R. Yechezkel Landau, 18th c.), M"K, O”C #15
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Question: I was asked today if it’s permissible for one to shave on Chol
HaMoed. Those who shave regularly are very uncomfortable after many days
of being unable to shave. I outright prohibited this since all of the poskim
argued with Rabbeinu Tam who wanted to say that for one who shaves on
erev Yom Tov, they would be permitted to shave during the Yom Tov. All of
the poskim rejected his words saying that otherwise the Mishna would have
mentioned in the list of those permitted to shave one who shaved before the
Yom Tov.
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There is a big difference if the prohibition is due to forbidden activity, then it
would be permitted if it was performed by a poor barber. If the prohibition is
“in order that they not enter the Festival when they are untidy”, then it
wouldn’t help to have a poor barber. The Mishna was only including cases
where it was completely permitted for the individual, whereas in this case,
it’s only permitted by a poor barber. With this, Rabbeinu Tam’s words are
upheld, and perhaps the other poskim would agree with this heter through a
poor barber.

Therefore, it appears to me if one shaved on the eve of the festival, we have
Rabbeinu Tam to rely on, even though the poskim argued with him,
nonetheless through a poor barber it would be permitted. In particular for
one who frequents with the noblemen and the dukes, and shaves regularly
where it causes him great discomfort to grow the beard and embarrassment
and mockery from the noblemen. A person such as this may rely on this
heter.

8. On the Curtailment of the dewish duridicial Autonomy, Moses Mendelssohn (1782)
... All societies have a right of expelling members; religious ones only have

not: for it runs diametrically contrary to their principle and object, which is
joint edification and participation in the outpouring of the heart, by which we
evince our thankfulness to God for the many bounties he bestows on us, and
our filial trust in his sovereign goodness and mercy. Then, with what
conscience can we deny entrance to dissenters, separatists, misbelievers, or
sectarians, and deprive them of the benefit of this edification? For rioters
and disturbers there is the law and the police; disorders of that kind may, nay
must, be restrained by the secular arm. But a quiet and inoffensive
attendance at the [religious] meeting may not be forbidden even to an
offender, unless we purposely want to bar him from every road to
reformation... I have that confidence in the more enlightened amongst the
Rabbis, and elders of my nation, that they will be glad to relinquish so
pernicious a prerogative, that they will cheerfully do away with all church
and synagogue discipline, and let their flock enjoy, at their hands, even that
kindness and forbearance, which they themselves have been so long panting
for...All the nations of the earth, hitherto, appear to have been infatuated by
the error, that religion can be maintained by iron force—doctrines of
blessedness inculcated by unblest persecution—-and true notions of God, who,
as we all acknowledge, is love itself, communicated by the workings of
hatred and ill-will only. You, perhaps, let yourselves be seduced to adopt the
same system; and the power of persecuting was to you the most important
prerogative which your own persecutors could bestow upon you. Thank the
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God of your forefathers, thank the God who is all love and mercy, that that
error appears to be gradually vanishing. The nations are now tolerating and
bearing with one another...Imitate the virtues of the nations whose vices you
hitherto thought you must imitate. If you would be protected, tolerated and
indulged, protect, tolerate and indulge one another.

9. Responsa Chatam Sofer (R. Moshe Sofer, Hungary, 18th c.), Y”D #338
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10.Devarim 23:16-17
Do not deliver to his master a slave who has escaped from his master. He
shall dwell in your midst with you, in the place he shall choose in one of your
gates, where it is good for him; you shall not oppress him

11. Shemot 21:14
If a person shall maliciously kill another with guile, he shall be taken to die
(even) from my altar

12. Moreh Nevukhim (R. Moses b. Maimon, Egypt, 12th c.), 8:539
It is written: You shall not deliver a slave to his master. Aside from being a
matter of mercy, this mitzva has a great utilitarian value, which is to
inculcate in us this noble trait; namely, to grant protection to one who
requested your protection, to defend him, and not deliver him to he from
whom he fled. It is not enough that you grant protection to one who
requested your protection, but you are further obligated to care for all his
needs and be good to him.... Parallel to this command, (we are commanded)
not to give protection to an evil malicious person who asks for our
protection. We do not pity him or free him of any guilt, even if he is the
greatest and noblest of men. This is as written, "he shall be taken to die from
my altar." This person requested protection from God, and grasped that
object which is dedicated to His name, and God did not grant him protection.
Rather, He commanded to turn him over to the officer of justice from whom
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he fled. This is surely so if he requested protection from a mortal man. It is
not proper to grant him protection or pity him, for pity for the evil-doing
wicked is cruelty to mankind.

15. Shulchan Aruch (R. Yosef Karo, Israel, 16th c.), C’'M 588: 9,12
It is prohibited to deliver a dew, both his person and his property into the
hands of non-dews even if he was wicked and a criminal, and even if (the
criminal) was harassing him... It is permitted to deliver one who harasses
the community and causes them to suffer into the hands of non-dews in
order to beat, imprison, or fine him, but not one who causes an individual to
suffer. Rama: If one is engaged in forgery or the like, and it is possible that
the community will be harmed, he should be warned not to do so; if he does
not listen, we can deliver him and say (to the authorities): no one else
engages (in forgery) other than he. One who endangers the community, e.g.,
if he engages in forgery in a locality where the authorities forbid it, has the
status of a "rodef", and it is permitted to deliver him to the authorities.

14. Aruch Hashulchan (R. Yechiel Michel Epstein, Belarus, 19th ¢.) C'M 388:7
Everyone who is familiar with history knows that in ancient times, in distant
lands, no man was safe in his person or property from robbers and
extortioners, even if they bore an official title, as is known even today in
some lands in Africa, where the government officials commit robbery and
theft. We commend the kings of Europe, especially our Master His Royal
Highness the Czar, his ancestors the czars, and the kings of Britain, who
extended the rule of their governments over distant lands in order that each
and every man be secure in his person and property, so that the rich need
not conceal themselves in order that their property not be taken and they be
killed. All the laws of informers and delivery (of dews and their property to
non-dews) in the Talmud and the codes which we shall presently explicate
revolve around this point, as one who informs on his fellow and delivers him
into the hands of these robbers is pursuing him in his person and property,
and therefore we save him (at the expense of) the life (of the pursuer).




