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Snapchote: Canadian-Jew Or Jewich-Canadian?

2. The Promiced Land (1912), Mary Antin’
And so suffering, fearing, brooding, rejoicing, we
crept nearer and nearer to the coveted shore, until,
on a glorious May morning, six weeks after our
departure from Polotzk, our eyes beheld the
Promised Land, and my father received us in his
arms.

1. The MNew Lolossus, Emma (azarus
Give me your tired, your poor,

Your huddled masses yearning to breathe free,
The wretched refuse of your teeming shore.
Send these, the homeless, tempest-tost to me,
| lift my lamp beside the golden door!

3. Michna, Avot 3:2
Pray for the welfare of the government, for without the fear of it, man would swallow his fellow alive

4. Yiemiyahu 29:94-7

Thus says the Lord of Hosts, God of Israel, to all the captives | caused to be carried from Jerusalem to Babylon:
Build houses and dwell in them; plant gardens and eat their fruit. Take wives and have sons and daughters;
take wives for your sons and give your daughters to husbands, so they can bear sons and daughters; multiply
there and do not be diminished. Seek the peace of the city where | caused you to be taken captive, and pray to
God for it, for in its peace you will have peace?.

5. An Qpen Letter to My Brethren in Spirit (1891), Acher Ginzburg ‘Achad Hoa'am” (1856-1927)
[T]he development of [a spiritual center for Jews in Palestine] must be the limited work of all the members of
our nation wherever they may be scattered... The example set by the distinguished [few who begin this work

will be] followed by the rank and file until it becomes customary for every Jew of any pretensions to

respectability to consider it a duty.

-, ._J?.n.athan Mu_slf:ﬁt

6.  Prof. Jonathan Sarna’c recponge to R. Jonathan Muckat®

er 28, 2076 - @ Rather than altering traditional prayers,

| den't think that | fully processed the impact of President Obama's betrayal of
the State of Israel by not vetoing the anti-lsrael UN resolution until last Saturday
night. Upen reflection and after being utterly disgusted by Secretary of State
John Kerry's rebuke of Israel yesterday, | dont see how | can recite a prayer
that explicitly blesses President Obama anymore in shul. At the same time, | am
aware of the danger of not reciting a prayer for the government when you don't
like the government's policies. Where do you draw the line? Honest and
vigoreus political debate is good, but not when it is time to pray. We all pray
tegether, Republicans and Democrats alike in a spirit of unity. It is important that
we have a fixed prayer expressing our gratitude that we live in a medina shel
chesed like the United States. As such, from now on, at the Young Israel of
Oceanside, we will recite the modified prayer for the government below which
blesses not the leaders of our government, but blesses the United States and its
citizens and asks God to place in the hearts of our leaders compassion to do
good with us and with all of Israel. May all of our prayers be answered speeadity
in our days.
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{Changes - "may He bless the United States and its citizens.... may God place
in the heart of the leaders of this country and into the heart of all their counselors
and officers compassion...”)

as Rabbi Muskat proposes, rabbis of old
cleverly disguised their views of hated
governments, displaying virtuosity in
what the philosopher Leo Strauss called
“persecution and the art of writing.” So,
for example, a Russian siddur from the
late Tsarist era contains the traditional
Ha-noten Teshuah prayer for Nicholas,
Alexandra, queen mother Maria and

crown prince Alexei whom the prayer

exalts in the loftiest of tones. A
microscopic footnote, however, explains
that, according to the apocryphal book of
Baruch (1:11), Jews are enjoined to pray even for the life of King Nebuchadnezzar.
Through this tacit aside—so oblique that it eluded the watchful censor’s pen—the
siddur covertly linked the Tsar to the most despised of diaspora monarchs, even as it

overtly celebrated his name in large black letters.

" Quoted in Fyewitness to Jewish History, Benjamin Blech, p. 35
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7. Meeting with the American Jewich Committee (Aug. 1950)°

David Ben-Gurion: The government clearly stated without any reservation that the state of Israel represents

and speaks only in behalf of its own citizens, and in no way presumes to represent or speak in the name of

Jews who are citizens of any other country. We people of Israel, have no desire or intention to interfere in any

way in the internal affairs of the Jewish communities abroad. The government fully respects the right of
integrity of Jewish communities in other countries to develop their own mode of life and their indigenous

social, economic and cultural institutions in accordance with their own needs and aspirations... let me say a

word on immigration. We would like to see American Jews come and take part in our effort. We need their
technical knowledge, unrivalled experience, bold vision and know-how. We need engineers, chemists, builders,
work managers and technicians. The tasks facing us in this country are eminently such as would appeal to

American genius for technical development and social progress, but the decision as to whether they wish to

come-permanently or temporarily-rests with each American Jew himself.”

Jacob Blaustein: The vast majority of American Jewry recognizes the necessity and desirability of helping to
make Israel a strong, reliable and self-supporting state for Israel’s and the world’s sake. We will do all we can to
further increase our share in the great historic task of helping Israel to solve its problems. But, we must in the
true spirit of friendliness sound a note of caution for Israel must recognize that the matter of goodwill among

Citizens is a two-way street; that Israel also has responsibility in this situation-responsibility in terms of not
affecting adversely the sensibilities of Jews who are citizens of other states by what it says or does. American

Jews, vigorously repudiate any suggestion or implication that they are in exile.

8. Reponca Melomed (Ho'l (R. D2 Hoffman, Germany, 1843-1921), 1:42
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4 http://www.jta.org/1950/08/24/archive/american-jews-owe-political-loyalty-to-u-s-only-ben-gurion-says-honors-blaustein
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10. Responca Iggerot Moshe (R. Moshe Feinstein, USA, 1895-1286), 0'C 1:46°
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11. Nefesh HoRav (R. Hercchel Sehachter, USA), p. 237
It was the opinion of Rabbi Soloveitchik that it was permissible to eat turkey at the end of November, on the
day of Thanksgiving. We understood that, in his opinion, there was no question that turkey did not lack a
tradition of kashrut and that eating it on Thanksgiving was not a problem of imitating gentile customs. We also
heard that this was the opinion of his father, Rabbi Moshe Soloveitchik.
12. Recponca B'nei Banim (R. Yehuda Henkin, Icrael), 3:37
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5 Rav Moshe Feinstein once highlighted the wonderful religious freedoms that we enjoy in this country by saying, “I would rather be a street sweeper in America where |
would be able to learn Torah freely, than a Rav in the Soviet Union suffering religious repression.”
http://www.vosizneias.com/34423/2009/07/02/new-york-the-fourth-of-july-and-hakaras-hatov/

8 Dr. Avi Feldblum recounted: While | do not know whether Rabbi Soloveitchik had turkey for dinner that night or whether he called it a Thanksgiving dinner, it was well
known that on the day that is marked on the calendar as Thanksgiving, Rav Soloveitchik started shiur much earlier than usual, in order to end earlier than usual and catch
the plane back to Boston, to have a festive meal etc. However, it is of interest to note that while Thanksgiving appeared to be of sufficient importance to change the fixed
time for shiur, it was not sufficient to end shiur if the Rav had not completed what he wanted to understand. On Thanksgiving 1976, there was the famous Thanksgiving
shiur where the Rav spent about five hours (most of it in silent thought) working through one tosafot. After the second or third time the shamash passed him a note
about the flight [back to Boston], the Rav turned to him and said "no one can leave here until we have understood what it is that Tosafot is saying!” Letter of Dr. Avi
Feldblum, published electronically in mail.jewish, volume 5, issue 20 available in archives at mail-jewish@shamash.nysernet.org.
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13. Michna, Avot 2:4°
Do not ceparate yourself from the community AN [N WINON 7X
14. Senior Rabbinic Teshuvah (2014), David Evan Markus®
This Jewish commitment to community far transcends aphorism and eschatology. Halacha obliges Jews to
support the provision of collective benefits that modern economists call “public goods,” which by definition
are available to all and thus subject to free-riding. A community's well supplying drinking water and outer wall
providing external protection - two classic public goods that benefit everyone despite individual free-riding -
are all Jews' duty to support without exception. While Talmud initially frames this duty to require all to pay for
public goods that benefit them - The principle is that even orphans must contribute to any public service from
which they derive benefit - Talmud applies this maxim to persons who do not perceive themselves to obtain
benefits. Mere participation in the community in which a public good arises is sufficient to compel one to
support the provision of that public benefit: thus, a community can compel enforcement of each person's duty
to help pay to provide public goods, lest any exception defeat the very public goods to be attained.
15. Shulkhan Aruch (R. Yocef Karo, Tzfat, 16th c.) C'M 163:1
The residents of a town can force one another (even the minority can force the majority - Rabbneu Yerucham
6:31) to put up a wall with gates and a bolt for the town...Rema: ..And with a matter that the community is not
able to be in agreement about, all the heads of households that pay taxes should convene and accept upon
themselves that each one proclaim his opinion for the sake of heaven, and [then] go according to the majority.
And if the minority [refuses to go along], the majority can force them [to comply] - even through the laws of
the idolaters - and to extricate money from them, and they must give their portion.
16. The Ethice of Selecting a Politcal Candidate (1986), R. Mark Dratch
[C]andidates do not run on one-issue platforms. They support many social and economic issues which conform
to or enhance Jewish or Noachide law. The position of Rav Ashi [B.T. Nedarim 62b] who sold wood to the
fire-temple because it was to be used for both permissible and prohibited purposes is most relevant. A vote for
a candidate who advocates legalized abortion is also a vote for one who supports many permissible and
preferred positions. One would therefore be permitted to vote for him.
17. Canadiane are not cingle-iccue votere, but... (Timee of Icrael Oct. 3, 2015), Willem Hart
The fact is that in Canada, Jews are like all other ethnic minorities (barring First Nations): we are a diaspora
community. We exist as part of this country's exceptionally vibrant social fabric which is laced with literally hundred
of ethnicities who call Canada their home. However, our roots are in the East, and as a community the safety of
Israel is a top priority. Jews are not single-issue voters, but the fact is when there is pain in Israel, like the pain
inflicted after those three Israeli boys were abducted, it reverberates in Jewish communities across the world, even
all the way over here in Canada. And now, with Israel Apartheid Week on virtually every campus, and the
proliferation of the international Boycott, Divestment and Sanctions movement (BDS) in labour unions from coast to
coast, and an incidental worldwide spike in anti-Semitic incidents, this connection to Israel is heightened, as Jews
the world over find themselves yet again in a precarious position politically.

7 Rambam Hilkhot Teshuva 3:6: “The following individuals do not have a portion in the world to come. Rather, their [souls] are cut off and they are judged
for their great wickedness and sins, forever... those who separate themselves from the community”
8 https://davidevanmarkus.files.wordpress.com/2016/04/markus-senior-teshuvah-final.pdf
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18. Zakhor, Yocef Haim Yeruchalmi, pas. -8

Herodotus, we are told, was the "father of history” (a phrase -
that needs to be qualified, but I shall not pause to do so here 3, and ZAKHOR

Jewish History od Jesish Memory

uneil fairly recently every educated person knew that the Gree.ks
had produced 2 line of great historians who could still be read with
pleasure and empathy. Yet neither the Greek historians nor the
civilization that nuctured them saw any ultimate or transcendent
meaning to history as a whole; indeed, they never quite arrived at
a concept of universal history, of history "as a whole." Herodoms
wrote with the very human aspiration of—in his own words— ey
“preserving from decay the remembrance of whar men have done, o LRl

and of preventing the great and wonderful actions of the Greeks
and the barbarians from losing their due meed of glory.” For
Herodotus the writing of history was first and foremost a bulwark
against the inexorable erosion of memory enge:udcreril by the
passage of time. In general, the historiography of the Greeks was
an expression of that splendid Hellenic curiosity to know and to
explore which can still draw us close to them, or else it soughe
from the past moral examples or political insights. Beynnd that,
history had no truths to offer, and thus it had no place in Greek
religion or philosophy. If Herodotus was the father of history, the
fathers of meaning in history were the Jews.* [

It was ancient Iscael thar first assigned a decisive significance to
history and thus forged a new world-view whose essential premises
were eventually appropriated by Christianity and Islam as well.
“The heavens,” in the words of the psalmist, mighe still “declare
the glory of the Lord,” but it was human history that revealed his
will and purpose. This novel perception was not the jresulc of
philosophical speculation, but of the peculiar nature of Israclite
faith. It emerged our of an intuitive and revolutionary un;dcrsmnd-
ing of God, and was refined through profoundly felr historical ex-
periences, However it came about, in retrospect the consequences

19. Techelet Mordechai, Shoftim 57225 20. Michtav Me€liyahu (P. Eliyahu Deceler), vol. 2, p. 21
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