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• Read the story of Yosef being sold by his brothers.  How do you imagine the scene? Does anything seem to be missing.  

Then look at the artwork.  What is present in those depictions that is lacking from this story.  Where do they get it 

from? 

 

1. Genesis 37:12-29 

ֵ֗ף הֲל֤וֹא אַחֶֶ֙יךֶ֙ רֹעִִ֣ים בִ )יב( וַיֵּלְכ֖  ֵ֜ל אֶל־יוֹסֵּ ם׃ )יג( וַיֹֹּ֨אמֶר יִשְרָאֵּ נִי׃ )יד( וּ אֶחָָ֑יו לִרְע֛וֹת אֶֶׄתֶׄ־צֹֹ֥אן אֲבִיהֶ֖ם בִשְכֶֶֽ יהֶָ֑ם וַיֹֹ֥אמֶר ל֖וֹ הִנֵֶּֽ שְכֶֶ֔ם לְכָה֖ וְאֶשְלָחֲךִ֣ אֲלֵּ
ֵ֜ה אֶת־שְל֤וֹם אַחֶֶ֙יךֶ֙ וְאֶ  ִ֣הוּ אִֶ֔וַיִֹ֣אמֶר לֵ֗וֹ לֶךְ־נָֹּ֨א רְאֵּ מָה׃ )טו( וַיִמְצָאֵּ ִ֣מֶק חֶבְרֶ֔וֹן וַיָבֹ֖א שְכֶֶֽ עֵּ ֶ֙הוֶּ֙ מֵּ ֖נִי דָבָָ֑ר וַיִשְלָחֵּ ֹ֥ה תֹעֶה֖ בַשָדֶָ֑ה ת־שְלִ֣וֹם הַצֶֹ֔אן וַהֲשִבֵּ יש וְהִנֵּ

ָ֑ש  ש׃ )טז( וַיֹֹּ֕אמֶר אֶת־אַחַי֖ אָנֹכִִ֣י מְבַקֵּ אמֹ֖ר מַה־תְבַקֵֶּֽ ֵ֧הוּ הָאִ֛יש לֵּ ים׃ )יז( וַיֹ֤אמֶר הָאִישֶ֙ נָסְעִ֣וּ מִזֶֶ֔ה כִי֤ שָמֶַ֙עְתִיֶ֙ וַיִשְאָלֵּ ֹ֥ם רֹעִֶֽ יפֹה֖ הֵּ ידָה־נִָ֣א לִֶ֔י אֵּ הַגִֶֽ
רָחָֹ֑ק וּ ן׃ )יח( וַיִרְאֹ֥וּ אֹת֖וֹ מֵּ ֖ם בְדֹתֶָֽ ףֶ֙ אַחִַ֣ר אֶחֶָ֔יו וַיִמְצָאֵּ ֤לֶךְ יוֹסֵּ לְכָה֖ דֹתָָ֑יְנָה וַיֵּ מְרִֶ֔ים נֵּ יאֶֹֽ וֹ׃ )יט( וַיֹאמְר֖וּ אִִ֣יש בְטֶֶ֙רֶםֶ֙ יִקְרִַ֣ב אֲלֵּ תְנַכְלֹ֥וּ אֹת֖וֹ לַהֲמִיתֶֽ הֶֶ֔ם וַיִֶֽ
ֶ֙הוֶּ֙ בְאַחִַ֣ד הַ  ֵ֗הוּ וְנַשְלִכֵּ הַרְגֵּ א׃ )כ( וְעַתִָ֣ה ׀ לְכִ֣וּ וְנֶַֽ ֵ֗ה בַ֛עַל הַחֲלֹמֹ֥וֹת הַלָזֶה֖ בֶָֽ יו׃ בֹרֶ֔וֹת וְאָמַֹּ֕רְנוּ חַיָֹ֥ה רָעָה֖ אֲכָלָָ֑תְהוּ וְנִרְאֶֹּ֕ה מַ אֶל־אָחִָ֑יו הִנֵּ ה־יִהְי֖וּ חֲלֹמֹתֶָֽ
ן֮ הִֶ֣ם ׀ רְאוּבֵּ פֶש׃ )כב( וַיֹֹּ֨אמֶר אֲלֵּ ה֖וּ מִיָדָָ֑ם וַיֹֹּ֕אמֶר לֹֹ֥א נַכֶ֖נוּ נֶָֽ ֶ֔ן וַיַצִלֵּ אַל־תִשְפְכוּ־דָם֒ הַשְלִִ֣יכוּ אֹתֵ֗וֹ אֶל־הַב֤וֹר הַזֶהֶ֙ אֲשִֶ֣ר בַמִדְבֶָ֔ר וְיָ֖ד  )כא( וַיִשְמִַ֣ע רְאוּבֵּ

֖ף אֶל־אֶחָָ֑יו וַיַ אַל־תִשְלְח אֲשֶר־בָֹ֥א יוֹסֵּ ַ יְהִֹּ֕י כֶֽ ַ יו׃ )כג( וֶֽ ףֶ֙ אֶת־כֻּתָנְתֶ֔וֹ אֶת־כְתֹֹ֥נֶת הַפַסִי֖ם אֲשֶֹ֥ר וּ־בָ֑וֹ לְמֵַ֗עַן הַצִ֤יל אֹתוֶֹ֙ מִיָדֶָ֔ם לַהֲשִיב֖וֹ אֶל־אָבִֶֽ פְשִי֤טוּ אֶת־יוֹסֵּ
ֶ֔הוּ וַיַשְלִֹ֥כוּ אֹת֖וֹ הַבָֹ֑ יו׃ )כד( וַיִֹּ֨קָחֻּ ינֵּיהֶםֶ֙ וַיִרְאֶ֔וּ וְהִנֵּהֶ֙ אֹ עָלֶָֽ אֱכָל־לֶחֶם֒ וַיִשְא֤וּ עֵֶּֽ יִם׃ )כה( וַיֵּשְבוּ֮ לֶֶֽ ֹ֥ין ב֖וֹ מֶָֽ ֶ֔ק אֵּ אלִֶ֔ים בָאָה֖ מִגִלְעָָ֑ד רָה וְהַבִ֣וֹר רֵּ רְחִַ֣ת יִשְמְעֵּ

יְמָה׃  שְאִֵ֗ים נְכֹאתֶ֙ וּצְרִִ֣י וָלֶֹ֔ט הוֹלְכִ֖ים לְהוֹרִֹ֥יד מִצְרֶָֽ יהִֶ֣ם נֶֹֽ וֹ׃ )כז( לְכ֞וּ וּגְמַלֵּ )כו( וַיֹֹ֥אמֶר יְהוּדָה֖ אֶל־אֶחָָ֑יו מַה־בֵֶ֗צַע כִי֤ נַהֲרֹגֶ֙ אֶת־אָחִֶ֔ינוּ וְכִסִי֖נוּ אֶת־דָמֶֽ
יו׃ )כ יִשְמְע֖וּ אֶחֶָֽ ֖נוּ הָ֑וּא וֶַֽ י־אָחִֹ֥ינוּ בְשָרֵּ ֶ֙נוֶּ֙ אַל־תְהִי־בֶ֔וֹ כִֶֽ אלִֵ֗ים וְיָדֵּ עַבְרוְנִמְכְרִֶ֣נוּ לַיִשְמְעֵּ ףֶ֙ מִן־הַבֶ֔וֹר ח( וַיֶַֽ עֲלוּ֤ אֶת־יוֹסֵּ יִמְשְכוֶּ֙ וַיֶַֽ חֲרִֵ֗ים וֶַֽ וּּ֩ אֲנָשִֹּ֨ים מִדְיָנִֵ֜ים סֶֹֽ

יְמָה׃ )כט( וַיָ֤שָב רְ  ֖ף מִצְרֶָֽ אלִי֖ם בְעֶשְרִִ֣ים כָָ֑סֶף וַיָבִֹ֥יאוּ אֶת־יוֹסֵּ ף֛ לַיִשְמְעֵּ ין־יוֹ וַיִמְכְרֵ֧וּ אֶת־יוֹסֵּ ֹ֥ה אֵּ ןֶ֙ אֶל־הַבֶ֔וֹר וְהִנֵּ יו׃ אוּבֵּ ֖ף בַבָ֑וֹר וַיִקְרַ֖ע אֶת־בְגָדֶָֽ  ….סֵּ
 

 (12) One time, when his brothers had gone to pasture their father’s flock at Shechem, (13) Israel said to Joseph, “Your 

brothers are pasturing at Shechem. Come, I will send you to them.” He answered, “I am ready.” (14) And he said to him, 

“Go and see how your brothers are and how the flocks are faring, and bring me back word.” So he sent him from the 

valley of Hebron. When he reached Shechem, (15) a man came upon him wandering in the fields. The man asked him, 

“What are you looking for?” (16) He answered, “I am looking for my brothers. Could you tell me where they are 

pasturing?” (17) The man said, “They have gone from here, for I heard them say: Let us go to Dothan.” So Joseph 

followed his brothers and found them at Dothan. (18) They saw him from afar, and before he came close to them they 

conspired to kill him. (19) They said to one another, “Here comes that dreamer! (20) Come now, let us kill him and throw 

him into one of the pits; and we can say, ‘A savage beast devoured him.’ We shall see what comes of his dreams!” (21) 

But when Reuben heard it, he tried to save him from them. He said, “Let us not take his life.” (22) And Reuben went on, 

“Shed no blood! Cast him into that pit out in the wilderness, but do not touch him yourselves”—intending to save him 

from them and restore him to his father. (23) When Joseph came up to his brothers, they stripped Joseph of his tunic, the 

ornamented tunic that he was wearing, (24) and took him and cast him into the pit. The pit was empty; there was no water 

in it. (25) Then they sat down to a meal. Looking up, they saw a caravan of Ishmaelites coming from Gilead, their camels 

bearing gum, balm, and ladanum to be taken to Egypt. (26) Then Judah said to his brothers, “What do we gain by killing 

our brother and covering up his blood? (27) Come, let us sell him to the Ishmaelites, but let us not do away with him 

ourselves. After all, he is our brother, our own flesh.” His brothers agreed. (28) When Midianite traders passed by, they 

pulled Joseph up out of the pit. They sold Joseph for twenty pieces of silver to the Ishmaelites, who brought Joseph to 

Egypt. (29) When Reuben returned to the pit and saw that Joseph was not in the pit, he rent his clothes 

 

2. Alhtorah.org 

 

https://www.sefaria.org/Genesis.37.12-36


3. Genesis 42:21-22 

ישׁ ) כא(  ִ֣ ֹּאמְר֞וּ א  אוַי ִֹּ֣ ינוּ וְל ֵ֖ לֵׁ וֹ אֵׁ נְנַ֥ תְחַַֽ וֹ בְה  ת נַפְשׁׁ֛ ינוּ צָרַַ֥ ר רָא ִ֜ ינוּּ֒ אֲשֶֶׁׁ֨ ים ׀ אֲנַחְנוּ֮ עַל־אָח  ִ֣ מ  יו אֲבָל֮ אֲשֵׁׁ את׃  אֶל־אָח ִ֗ ַֹּֽ ה הַז ינוּ הַצָרֵָ֖ לֵֵׁ֔ אָה אֵׁ ן֙ בִָ֣ עְנוּ עַל־כֵׁ וַיַעַן֩ ) כב(שָׁמָָ֑

יכֶֶ֧ם  י אֲלֵׁ רְת  ר הֲלוֹא֩ אָמֶַׁ֨ אמִֹּ֗ ם לֵׁ תִָ֜ ן אֹּ שׁ׃רְאוּבֵֶׁׁ֨ דְרַָֽ ַ֥ה נ  נֵׁ וֹ ה  ם וְגַם־דָמֵ֖ א שְׁמַעְתֶָ֑ ִֹּ֣ וּ בַיֵֶ֖לֶד וְל ר אַל־תֶחֶטְאַ֥ אמֹּׁ֛  ׀ לֵׁ

 (21) They said to one another, “Alas, we are being punished on account of our brother, because we looked on at his 

anguish, yet paid no heed as he pleaded with us. That is why this distress has come upon us.” (22) Then Reuben spoke up 

and said to them, “Did I not tell you, ‘Do no wrong to the boy’? But you paid no heed. Now comes the reckoning for his 

blood.” 

 

• What new information was introduced in the above pesukim?  Why was this information hidden?  

• Why did Yosef plead and cry?  See sources below 

 

4. Radak on Genesis 42:21:2 

למדנו בספור הזה כי כשתבא צרה לאדם ראוי , על כן באה אלינו הצרה הזאת. כי באמת היה מתחנן אליהם בהפשיטם אותו את כתנתו להשליכו לבור

 :ויבקש ממנו כפרה, המעשה הרע שעשה ויתחרט עליו ויתודה לפני האללו לפשפש במעשיו ולבדוק מה היה 

 their turning a deaf ear to Joseph’s pleas for mercy after he had been thrown into the pit. Joseph had ¸בהתחננו אלינו (2) 

started pleading already when they stripped him of the coloured coat his father had had made for him especially. The 

entire episode is described in detail by the Torah to teach the reader that if and when apparently undeserved troubles befall 

him, that he is to examine his past deeds to find out what sin, intentional or unintentional, could have caused G’d to bring 

this to his attention in such a manner so that he would repent his error. He is to exploit his troubles to ask G’d for 

forgiveness for his wrongdoing 

 

5. Seichel Tov 

 .ולא שמענו לתחינתו, שלא נמסור אותו בידי אכזרים

That we should not give him to cruel people, and we did not listen to his pleas.   

 

6. Ramban on Genesis 42:21 

חשבו להם האכזריות לעונש גדול יותר מן המכירה כי היה אחיהם בשרם מתחנן ומתנפל לפניהם ולא  אשר ראינו צרת נפשו בהתחננו אלינו) א( 

ידוע בטבע כי יתחנן אדם לאחיו בבואו לידם להרע לו וישביעם בחיי אביהם ויעשה כל אשר יוכל ירחמו והכתוב לא סיפר זה שם או מפני שהדבר 

 להציל נפשו ממות או שירצה הכתוב לקצר בסורחנם או מדרך הכתובים שמקצרים במקום אחד ומאריכים בו במקום אחר 

We saw his distress when he pleaded to him.  He consider the cruelty worthy of punishment more than the sale, for their 

brother, their flesh was pleading them and fallen before them, and they had no mercy.  The Torah did not tell of this there 

either because 1) It is known by nature that a person would pea with brothers when it has come to their hands to harm 

him, and he would adjure them by their father’s life and do all he can to save himself from death.  2) The Torah wanted to 

minimize their disgrace.  3) It is the way of Torah to be short in one place and lengthier elsewhere. 

 

7. Nechama Leibowitz (on Ramban's Second Answer) 

The narrative of the sale of Joseph is careful not to lay the blame for what happened either on Joseph or on his brethren in 

any one sided manner.  Both sides were equally culpable and the Torah does not cover up their evildoing.  Joseph was a 

talebearer, boastful in his retailing of his dream to his father and his brothers hated and envied him for it.  If the Torah had 

dwelt, on this occasion, on Joseph's pleas for mercy and the brother's stony-heartedness it would have upset hte balance 

and undermined the impartiality of the narrative, weighting the odds against them and painting them in too black a 

light.  On this occasion the text therefore did not enlarge on their misconduct. Later on however the allusion to Joseph's 

pleas for mercy only serves to underline their remorse rather than their cruelty.   

 

8. http://www.beinghuman.org/article/halo-effect 

The halo effect is a bias in which our overall impression of a person (a figurative halo) colors our judgment of that 

person’s character. The research into the halo effect shows that a person's positive qualities, physical appearance, and 

general attractiveness affects how we judge their character—the better they look and behave, the better a person we judge 

them to be...This effect isn't just limited to the halo of saintliness, either; other researchers have found a sort of devil-horns 

effect in which a general negative impression of a person makes us judge their character negatively. 

 

9. Meir Weiss (quoted in Nechama Leibowitz's studies pg 464)  

The recalling of this long buried episode here, at this juncture represents the awakening of the brother's conscience. 

Joseph's heartrending pleas for mercy more than they emanate from the pit, now well up from the depths of their own 

https://www.sefaria.org/Genesis.42.21-22
https://www.sefaria.org/Radak_on_Genesis.42.21.2
https://www.sefaria.org/Ramban_on_Genesis.42.21
http://beinghuman.org/theme/bias


hearts. This constitutes the underlying intention of the narrative in citing this detail here. It is meant to reveal what is 

going on in the consciousness of the brothers at that moment, indicating their remorse." 

 

10. Rabbi Alex Israel 

This observation demonstrates an important emphasis within our story. It is now, at this moment, that the brothers "hear" 

Joseph's cries for the first time. This is the moment that those cries sink in. This is the moment that they penetrate beyond 

the cold hard outer surface of indifference. The Torah reports Joseph's impassioned pleas here, because it is at this 

moment, and not before, that the message is received. Now they are sorry. At the time, they were deaf, distant. 

  We might suggest that this observation connects with the textual highlighting of the phrase,  "vayaker - 

vayinaker". What does one recognise and what does one choose to ignore? When is one deaf and when does the sound 

penetrate? The whole notion of recognition is as much psychological as it is related to the senses. We decide what to hear, 

what to be sensitive to, who to be good to and who to hate. The brothers’ discussion here talks of the Joseph incident as if 

it were yesterday. In fact twenty-two years have passed. But their experience of incarceration in an Egyptian jail, with the 

looming thoughts of family members not returning home, with the false accusations and the feelings of vulnerability, has 

brought to the surface renewed realisations, fresh thinking, recognitions and perceptions. 

 

11. The Best That has been Thought and Said by R. Lichtenstein about the Role of Literature in Religious Life, 

Rabbi Jeffery Saks (Tradition 47:4) 

R. Lichtenstein enumerates three reasons that literary analysis of Tanakh remains a matter of “spiritual import.” First, 

“aesthetic experience per se, properly channeled, is spiritually desired. It serves to sharpen our perception, to expand our 

horizons, to refi ne our sensibility and deepen our humanity – to make us richer and more harmonious individuals.” 

Second, the appreciation of the aesthetic component of Tanakh is in and of itself significant insofar as “it is beauty as 

divine revelation, as a reflection of the form in which the Ribbono shel Olam chose to manifest His will to man.” With 

regard to cosmic beauty we acknowledge as a matter of course that the “message of divine glory told by the heavens is 

largely communicated by awe inspiring beauty… Ought we, then, to dismiss with respect to Scripture what we so readily 

acknowledge with regard to nature?” Finally, literary “power and beauty are not merely frosting on the cake of the 

pasuk’s meaning. They are – in the more imaginative and emotional passages, certainly – of the very fabric of that 

meaning… Readiness to open our sensibilities to the power and beauty of kitvei ha-kodesh is the first step in enriching 

our literary experience of them. In order to maximize our response to them, we should, secondly, learn to read them 

critically” [1962: 21-23]. 

 

12. ibid 

While frequently declaring that literature and the humanities are clearly not the only, exclusive path to attain the types of 

sensitivities needed in a fully developed religious personality, he documents his “painful discoveries” that “many of these 

[desired] elements are sadly lacking among the contemners of culture on the right.” By way of example he recalls the 

hespedim delivered at the 1962 funeral for the Lakewood Rosh Yeshiva, R. Aharon Kotler. The only person who gave 

“insight into the fire which animated that giant was Irving Bunim, a layman. When one’s psychological sensitivity is 

lacking, the result is that much of Torah – whole parashiyyot and personalities in Chumash – are simply misread… with a 

marvelous tradition of midrashim often distorted beyond recognition” [1985: 230]. This is the need to enhance the 

understanding of man – that is, the type of self-reflection we may hope for as men about ourselves and others. 


