The mesechta begins with the machlokes between Bais Shammai and Bais Hillel regarding an egg that was laid on Yom Tov. Bais Shammai says that it is mutar and Bais Hillel says that it is assur. Why should it be assur? The Gemara gives four reasons: 

1. R’ Nachman says that it is assur because it is muktza. The reason the Chachamim declared things to be muktza is because they didn’t want people carrying things in the reshus harabim. Based on this, everything should be muktza. However, the Chachamim knew that this would be something that most of the people wouldn’t be able to follow, so they said that only things that aren’t important are muktza. Anything that is susceptible to tumah is called important. Therefore, people, vessels, food, and drinks are all not muktza. Therefore, if the chicken is set aside for eating then it is food and it wouldn’t be muktza. The eggs that it lays also wouldn’t be muktza because that would be like a slice of food from a bigger piece. And if the chicken were set aside for laying eggs then it would be muktza. This is what Bais Hillel is talking about. If it were a chicken that were set aside for shichita then it wouldn’t be muktza because you are allowed to shecht on Yom Tov. On Shabbos, if you have raw potatoes then they would be muktza even though you can give it to your animal because normally you only give your animal straw or something cheap like that. This is what the Magen Avram quotes from the Rashba. Based on this explanation, Bais Hillel said that it is assur because it is muktza because you didn’t prepare it before Yom Tov. This is like R’ Yehuda that you need to prepare before Yom Tov. R’ Shimon holds that anything that is fit to be eaten is automatically prepared and isn’t muktza, and this is what Bais Shammai holds.

2. Rabba says another answer. Preparations for after Shabbos and Yom Tov without any malacha are assur mederabanan to do on Shabbos or Yom Tov. There are preparations that are assur from the Torah. If there is something new that is done then that is assur medeoraysa. This is hachana d’Rabba. We say that the egg that is laid today was finished the day before. Therefore, if the previous day was Shabbos then that is preparation that is assur medeoraysa, and that food will be assur. There is another preparation that is assur medeoraysa. If there is Shabbos right after Yom Tov and someone wants to go outside of the techum, and he forgot to make an eruv techumin before Yom Tov then Rabba says that it would be assur to make an eruv on Yom Tov for Shabbos because of hachana d’Rabba. These are the only two cases of hachana d’Rabba. The Mechaber holds like the Rif and the Rambam that going 12 mil out of the city is assur medeoraysa. The Rama, however, holds that techumin is always only mederabanan. If so, you can’t say that the preparation is assur medeoraysa. Therefore, according to the Rama, there is only one case of hachana d’Rabba.

3. R’ Yosef says that the reason that the egg is assur is because of a gezarah of fruits that fell off a tree on Shabbos or Yom Tov, and an egg that is laid on Yom Tov is similar to fruits that fell off the tree. There is an issur to detach fruits on Shabbos and Yom Tov. Why is it assur on Yom Tov? There is a machlokes between the Rishonim if it is assur medeoraysa or medirabanan. Based on the simple reading of the Gemara it seems that it is assur medeoraysa because we are making a gezarah because of fruits that fell off the tree, and if plucking fruits is only mederabanan then we wouldn’t make another gezarah on top of that because that would be a gezarah l’gezarah.  

4. R’ Yitzchak says that the reason that the egg is assur is because of a gezarah of liquid that came out of fruit on Shabbos or Yom Tov. It is assur to squeeze fruits on Shabbos and Yom Tov, and if liquid comes out on its own then that is assur medirabanan because we are worried that someone might come to squeeze the fruit. An egg that is laid is similar to liquid that comes out of a fruit. 

Why do R’ Yosef (reason number 3) and R’ Yitzchak (reason number 4) disagree? R’ Yosef says that an egg is a food, not a drink, so we can’t compare it to liquid that comes out of a fruit. This has ramifications regarding eating on Yom Kipper. The amount that is considered eating on Yom Kipper is koseves hagasa, which is bigger than a cazayis. When it comes to drinking, the amount is maleh lugmav (a cheek full), which is less than a reviis. Therefore, from our Gemara we see that an egg is called a food, and the shiur eating on Yom Kipper is koseves hagasa. The Pri Migadim classifies food as something that is eaten when you are hungry. Accordingly, if someone eats soup then that would be classified as a food even if it were only broth, because you eat it when you are hungry, not when you are thirsty. The Mishna Brura quotes the Chayeh Adam that if someone eats soup on Yom Kipper then the shiur would be a koseves hagasa. R’ Yitzchak says that an egg is concealed so that is more similar to liquid that is found inside a fruit, than a fruit on a tree that is out in the open. 

Tosfos on daf 3a says that the reason the chachamim said that a fruit that falls off a tree on its own, and liquid that comes out of a fruit on its own are assur is because these are things that are very easy to do, and a person gets benefit from them. Therefore, the chachamim were worried that people might come to pluck fruits off trees and squeeze fruits for their juice. However, they didn’t say that everything that happens on its own is assur on Yom Tov. The Gemara on daf 23b says that it is assur to trap fish or animals on Yom Tov. If you set the trap up before Yom Tov and then it caught an animal on Yom Tov then that is assur. Why? Rashi writes that it is muktza. The Ramban on daf 13b in the dafai haRif writes that if we would allow this animal then the person might go and trap animals on Yom Tov, like we see by fruits that fell off the tree or liquid that came out of the fruit. We see that the Ramban learnt that we are worried by anything that happens on its own that a person might go and do it himself. This is against Tosfos who said we are only worried by things that are easy to do and that a person benefits from them. The Gemara in Shabbos says that it is assur to benefit from work that a goy does if he does it for a Jew. Tosfos says that the reason it is assur is because amira l’nachri (telling a goy to do something for you on Shabbos or Yom Tov) is something that people are negligent in. How should we view this issur? Should we say that it is assur when it is done for a Jew, but if it would happen on its own then it would be mutar? Or should we say that even when it happens on its own it is assur, but if a goy does it for another goy then it is mutar? The Ramban says like this second way, that if it happens on its own it is assur. According to this, it should be assur to use a Shabbos clock because that is something that happens on its own. Perhaps we can find room to be lenient based on the Nimukai Yosef in Babba Kama. The Gemara says that if a person lights a house on fire then that falls under the category of adam hamazik and he is chayiv. There is a machlokes between R’ Yochanan and Raish Lakish in a case where a person made a fire permissibly and then it found a house and burnt it down. R’ Yochanan says that we view this like a person’s arrow and he is chayiv even on things that are hidden (if someone’s fire damages then there is a leniency by things that are hidden, but here we view this as a person damaging not a fire). The only time that we say that a person is patur on hidden things is if he made a fire, and at the time that he made the fire it was impossible for the fire to damage, and then something happened and it ended up damaging. For example, if at the time that he made the fire there was a wall around it that would have stopped it from going anywhere, and then the wall was removed. In such a case he would be patur on the hidden things. We follow the opinion of R’ Yochanan that a fire is viewed as a person’s arrow. There is a machlokes if this only applies to damages, or do we apply this rule throughout the whole Torah. The Gra quotes the Rambam that this is only by damages, but many Rishonim say that this applies to everything. If so, the Nimukai Yosef asks, how can we light candles on erev Shabbos because we view this as if it is a person’s action and it is as if he is doing it on Shabbos? The Achronim answer that it isn’t a problem because he is doing the melacha passively. However, the Nimukai Yosef answers that when you light on erev Shabbos then it is as if you lit the whole candle right now. Similarly, if a person lit a house and then died before the whole house burnt down, we would say that his children are chayiv to pay the amount of the whole house because it is as if the whole thing was burnt right when he lit it. This is how the Rama in Choshen Mishpat rules. Based on this, we can say that if a person set up the Shabbos clock from before Shabbos then it is as if the whole action was done before Shabbos. However, the Kitzos doesn’t agree with this Nimukai Yosef.        

