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"Sometimes," Rav Motel writes, ""Educating’ requires 'not
Educating"'. Sometimes a parent or teacher must NOT react.
Even though the situation really demands that something be said
- sometimes it is counter-productive to react.

This idea is really from the Talmud: "Just as it is a Mitzvah to say
something (rebuke) which will be heard and accepted, so too it is
a Mitzvah to not say something which will not be heard and
accepted" [Yevamos 65b].

Rav Motel explained that this principle is illustrated in Parshas
Shlach. The pasuk [verse] says, "Shlach LECHA" - send out FOR
YOURSELF [Bamidbar 13:2]. Rashi explains that Moshe was
instructed to send out the spies "for your own sake". In effect G-d
was telling Moshe, "l know that no good will come of this. Spies
are not necessary; they will ruin things; they really should never
be sent out... But if you want to send - then you go ahead and
send them to satisfy your needs."

Rav Motel asks, if it was so clear that this was not the way to
proceed and that the mission had all the markings of a disaster,
then why didn't G-d say straight out "Do not send the Spies!"?
Forget the people's clamoring and yelling that they DO want
spies; if it was clear to G-d that it was a bad idea then He should
have forbid them from sending out spies! He could have told the
people, "Sorry. | am G-d. | know better!"



The answer, says Rav Motel, is that the people were not on the
spiritual level where they were ready to hear that. It would not
have helped. Moshe could have given the people that message
from G-d but they were not spiritually sophisticated enough tc
appreciate the message. They would have countered, "What do
you mean that we are not sending spies? Everyone knows that
the way to conquer a country is by sending spies and gathering
intelligence!"

Under such circumstances, there was no other choice but to let
them have their way. Objections would fall on deaf ears.

Anyone who has a child who is older than a toddler and certainly
anyone who has adolescents or older children will understand this
concept. Often, we as parents know what is good and what is

right, but we know that our children will not listen to us.
Sometimes, as difficult as this is for a parent, we must simply
keep quiet. We can hint or suggest or perhaps provide incentives.
Butin the final analysis, our children have tc make the decision

themselves. It sometimes | not help to say anything.

This was the situation with the Spies. The right' thing to do would
have been to tell the Children of Israel 'No Spies'! But that
approach would not have worked.

The incident that Rav Motel related occurred at the Telshe
Yeshiva in Cleveland [presumably scmetime in the 1950s]. The
incident, which was an applied example of the above lesson, was
as follows:

"l was asked by the students of the Yeshiva to permit them to
daven Ma'ariv [conduct evening prayers] early. They requested
that the established schedule of the Yeshiva be changed for the
evening. Why did they wish to change the Yeshiva's prayer
schedule? So that they could listen on the radio to the
Championship Prize Fight in New York to hear who wins."

Imagine if students came to the Rosh Yeshiva [Dean] today to ask
that the Yeshiva prayer times be changed because of the NBA
Playoffs!!

Rav Motel explained: "I knew full well that it was inappropriate to
change the time of Ma'ariv and the Yeshiva's schedule for a
Heavyweight Prize Fight between people who are trained to hurt
and injure one another."

But what did this great product of Lithuanian Yeshivas - this
product of Telshe in Europe -- decide to do? What did Rav Motel
respond to the request to daven Ma'ariv early so they could listen
to the fight on the radio?

" could not stop them and prohibit them from doing this. | knew
that this was n ime to sa Famous and respected
people come from all over the country to be present at a
Heavyweight Championship Fight, to get ringside seats. A
thousand people come from all parts of the country! This
prizefight was viewed bv the masses as an event of major



propor_tions! It is difficult to forbid it.- IL could not say no because
they would not know where | was coming from and they would not

uriderstand my reasoning.”
Vi e el

The majority of students in the Telshe yeshiva in the 1940s and
1950s came from public schools. They came to Telshe from small
isolated communities. High level Torah study was just beginning
to take root in America. They had not achieved the spiritual level

whereby they could understand the idea that watching two people
hitting each other in a boxing ring is a foolish pastime. To get up
in the Yeshiva and castigate such activity as stupidity and
nonsense would fall on deaf ears.

Rav Motel could not consider what his teachers in Europe would
think about changing the time of Ma'ariv to accommodate such an
event, because he knew that HIS students were not at the level of
his teacher's students. His students at that time were not ready to
fully appreciate priorities based on Torah values.

- That is Chinuch: Knowing when to say and when not to say =-

" knowing one's children and one's students and knowing the time

and the mentality prevalent in the era in which one is teaching.
That is Chinuch!

In the great Yeshiva of Telshe, 'Chinuch’ in that situation was to
schedule Ma'ariv early so that the students could listen to a

prizefight on the radio.

| would not have believed this story if | had not seen it written by
Rav Motel himself. This is a great tribute to the pedagogic wisdom
of Rav Motel Katz, zt"l. It is a tremendous insight into the meaning
of being an educator or a father or a Rebbi or a Rosh Yeshiva.
Sometimes it is necessary to say "Yes'". But sometimes it is just
necessary to not say anything at all!
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Symbolism of Blue and White

3 Symbolically, the color white denotes clarity, distinctness,
|‘+ rationality, that which is self-evident. The prophet, referring to

the power of teshuvah and God’s forgiveness, speaks of white

o V as synonymous with purity: “Though your sins be as scarlet,
\7" : they shall be white as snow; though they be red as crimson,
pg/ they shall become like fleece’’ (Isa. 1: 18).2° In modern Hebrew,

the expression hadevorim melubanim (lit., the subject is white)
means “‘the subject is erystal clear.’” In Talmudic usage, the
Aramaic for “‘white” is havar or mehuvar, which means *‘is
clear’ or “‘it is proven.’’2!

In the verse in Deuteronomy 22:17, referring to charges
directed against a bride, the text says: “*And they shall spread
out the sheet before the elders of the town.”’ Rashi explains:
““This is a figurative expression. [It means that] they must make
the matter ‘as white as a sheet’ Imehavrin hadevarim kesim-
lah].”’ This is achieved by both parties bringing witnesses to
clarify the facts of the case (Ket. 46a).22 White, therefore,
connotes clarity and certitude of Judgment.

Tekhelet, in contrast, is the ‘‘likeness of the seas and the
heavéﬁs,’” and focuses our thoughts on the grand mysteries of
human experience which elude our precise understanding, The
seas and heavens are boundless and beyond human reach. They
encompass the abstract and the transcendent, ultimate values
and ends, man's metaphysical quest and his efforts to rise above
the self-evident and the temporal. It is this area which remains
a perennial enigma, resisting rationalization and quantification.
It s the realm of philosophy and religion which postulates
truisms even as the great mystery persists and precise decipher-
ment proves elusive. While the color white bespeaks the clearly
perceptible, tekhelet refers to a realm which is only vaguely
grasped,




In the Scientific Realm

All aspects of man’s experience partake of blue and white, In
the scientific inquiry, the physical sciences, i.e., physics, chem-
istry, biology, etc., lend themselves to mathematical precision;
the universe is not erratic or capricious. Qur ability to land men
on the moon at a predetermined spot suggests a universe attuned
to man’s intellect. It is when the focus of inguiry changes to
man’s psyche and abstract verities that inexactitude and uncer-
tainty intrude. Here one must labor with intuitive perceptions
and be content with imprecise symbolic formulations. The so-
cial sciences, i.c., psychology, sociclogy, etc., therefore, are
hampered by the indistinctness of their subject matter.

The ratio of white and blue threads, as taught by Maimonides,
is illuminating in this context. The many threads of white,
according to Maimonides, urge us o use our minds Tor discov-
eries in technology, to explore and master nature. The universe
will yield its secrets to the organized scientific pursuit. But the
one thread of tekhelet pertains to the spiritual realm, where man
is humbled by the mystéry of existence. Here he needs the
guidance of revelation and the religious perceptions of the soul.

in Our Personal Lives

The same dichotomy between being on terra firma and on
shiftfﬁé sand is also experienced in our personal lives, We have
all had periods, even of an extended nature, which are rational,
planned, and predictable, when we feel that we have a hold on
events. At other times, however, mystery and puzzlement inter-
vene, dislocating the pattern of our lives and frustrating ail our
planning. No one can say, ‘“The world and I have always gotten
together reasc ily, and successfully, with ambitions
always being realized. I have never been defeated.”” Stark and
harsh Teality often imposes the bizarre and the irrational, leav-
ing us stupefied, shocked, and bereft. Inexplicable events render
us humbled, This is The 7ekhieler of Buman experience.




