rut Seder into the Seder

This shiur is kindly sponsored by:
Abe and Michaelle Zerykier on the occasion of the yahrteit of her mother
- Penina Perek bas R’Yaakov HaCohen
Karen and Michael Rosenbloom on the occasion of Karen's father's yahrtzeit
Mr. Julius Sand - Yehuda ben Meir (10 Nissan 5776)
And by
Shandy and Elliot Horowitz in honor of the Yahrzeits of my two of Elliot’s foremost
Torah mentors:
Morah Nechama Leibowitz (5 Nissan)
Rav Aron Kreiser (12 Nissan)
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Heseiba - Leaning
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Drink while reclining to the left and do not recite a blessing after
N drinking. Ve

1. Hagadas Mesores HaRav
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R. Yosef Dov Soloveitchik
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4 Cups - 4 Expressions

2. Shmos 6:2-8
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2 And God spoke unto Moses, and said unto him: 'I

am the LORD;

3 and I appeared unto Abraham, unto Isaac, and
unto Jacob, as God Almighty, but by My name

YHWH I made Me not known to them.

4 And I have also established My covenant with
them, to give them the land of Canaan, the land of

their sojournings, wherein they sojourned.

5 And moreover I have heard the groaning of the
children of Israel, whom the Egyptians keep in
bondage; and I have remembered My covenant.

6 Wherefore say unto the children of Israel: I am

the LORD,

and I will bring you out from under the burdens of

the Egyptians,
and I will deliver you from their bondage,

and I will redeem you with an outstretched arm, and

with great judgments;

7 and I will take you to Me for a people, and I will
be to you a God; and ye shall know that I am the

LORD your God,

who brought you out from under the burdens of the

Egyptians.

8 And I will bring you in unto the land,

concerning which I lifted up My hand to give it to
Abraham, to Isaac, and to Jacob; and I will give it

you for a heritage:
I am the LORD.'

D’

C’

B’

A’
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3. Ohr Hachaim Haokadosh, Shmos 6:8

"And I shall bring you to the land, etc." It is difficut to reconcile
this promise with our tradition that G'd speaks the unvarnished truth
when we know it to be a fact that the generation G'd was addressing at
that time did not get to the Holy Land. Only the children of that
generation actually crossed the Jordan and took possession of the land
of Canaan. Every one of the people who left Egypt at an age of twenty or
over died on the way. Our problem is even more serious in view of the
statement of our sages in Shemot Rabbah 64 that the word 127 in 6,6, is
a form of an oath.

I believe that G'd Himself was already aware of this problem and that is
why He prefaced the statement "I will bring you to the land, etc,”" with
the words: "you will know that I am the merciful G'd who is about to
take you out from under the slave labour of Egypt." The two statements
are to be considered as conditions. What G'd meant was simply this.
"Provided that you will have realised that I am the One who takes you
out of Egypt and that I have demonstrated to be the merciful G'd,-then
you will also experience that I shall bring you to the land which I have
sworn to your forefathers and will give it to you as an inheritance." G'd
was very careful to insert this condition in the very midst of the promise
He made and not only as an afterthought. In the event that the
Israelites would not fulfil the conditions laid down history would have
to take its course in accordance with their conduct.

4. Dr. Nechama Lebowitz, Vaera 1
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The greatness of the blessing then did not lie in the fact that man
was created in the image of God, but in the fact that this notion of
likeness to God was firmly fixed in man’s consciousness. Here too,
the greatest of the blessings had been till now, as stated above: “Anq
I will take you to be My people, and I shall be your God”. But thjs
taking would not be enough unless the people were actually aware
of having been taken by God. Consequently, there comes the even
more vital promise of:

Then you shall know that I am the Lord your God.

The phrase “Your God” establishing a plural possessive, second
person relationship is here employed for the first time. It is an es-
sential preliminary to the opening declaration of the Godhead on
Sinai, with the significant difference that there the call is more inti-
mate and immediate, not to the people, to the community, as a
whole, but to the individual:
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Dr Nechama Lebowitz

4 Sons - 4 Stages
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Blessed is the Place [of all], Blessed is He; Blessed is the One who Gave the Torah to His
people Israel, Blessed is He. Corresponding to four sons did the Torah speak; one [who
is| wise, one [who is] evil, one who is innocent and one who doesn't know to ask. e

Passover: Four Sons - Five Characters
Faith and Doubt Need Each Other, Psychology Today, Posted Apr 03, 20121

The path from the Tam to the Chacham —from a simple to a more mature faith —passes through the

Rasha. The Rasha is a form of differentiation. He is the son —the character in the play —who differentiates
from the path of sincere faith by saying, in essence, “I'm not part of this—I require myself to assess whether
this is for me or not.” Differentiation is a well known process in human development, common in teens, but
important for adults as well.It’s the edge that helps us to mature. In spiritual development, differentiation is a
critical component to a faith embraced freely —and not just by habit or necessity.

Think about it. It's powerfully useful to say “no” before embracing a mature “yes.”
So, each of the sons is a character that speaks to the dynamics of faith in all its vitality. The Rasha keeps us

honest, just as the Tam and the son who doesn’t know to ask, have their roles at some point in our lives
(when you don'’t care or you just go along because that’s what you're supposed to do).

Which Son Do You Identify With Today?
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Step back and now take a look at yourself. Note that as you engage your own faith, there are times that
you're the simple son; then you are touched by the Rasha, followed by periods of time as a Chacham, only to
fall off into the son who forgets to ask, or doesn’t even think it’s important, only to find spirituality again.
You can be pretty observant and just be going through the motions —or feel close to your source

Pesach Matzah PS“C"“'“““ Tﬂdﬂu Marror
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Rabban Gamliel was accustomed to say, Anyone who has not said these three things on Pesach has

not fulfilled his obligation, and these are them: the Pesach sacrifice, matsa and marror.

/

5. Mishna, Sanhedrin 10:1
% VIRV DY 0°POTX 072 MY (B PWS) TRV X7 D27 P2 o7 W 2N 92
X, TTIAT T 2°0R0 NN TR MING X327 02107 PN 077 TRY 1K) .W9NT? °T) Ayn "yun
0P RN] LD T2 iR
All Jews have a share in the World to Come, as it says, (Isaiah 60:21), “Thy people are all righteous;
they shall inherit the land for ever, the branch of my planting, the work of my hands, that I may be
glorified.” These have no share in the World to Come: One who says that [the belief of] resurrection of

the dead is not from the Torah, [one who says that] that the Torah is not from Heaven, and one who
denigrates the Torah.

6. Sefer Halkarim, V12

NTS D"NIDNM 022100 DMpYn D L, XIN NM%KN NIND MMOY DY DN DMpyn N0 Y AR 1210 TN
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2 R. Yosef Albo lived in Spain ca. 1380-1444. His principal teacher was R. Chasdai Crescas, one of the
leaders of the Jewish community in Christian Spain, the author of Or Hashem. R. Yosef played an important
role in the Disputation at Tortosa, which might have served as the catalyst for the composition of R. Yosef's
Sefer Ha-lkkarim (Book of Principles). Sefer Ha-lkkarim is based on the Bible, rabbinic teachings, and
philosophical writings. It seems to have been influenced by R. Chasdai Crescas's Or Hashem, as well as by
R. Simeon b. Tzemach Duran's (Rashbatz's) work Magen Avot.
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R. Benjamin Blech

Tzafun - Who Brings the End?

7. Hagadas Shemen Hatov, R. Bernard Weinberger
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Nirtzah

8. Shirat Miriam,Rav Rimon - Rav Kook

Why Nirtzah?

Rav Avraham Yitzchak Kook (Olat Re'iyah,
Simanei HaSeder, Nirtzah) noticed a difference in
language style between nirtzah and the words that
describe the other steps of the seder. Generally,
the other words are all in the form of commands:
“make kiddush,” “wash,’ etc., whereas nirtzah (“it
was accepted”) is in the passive form.

It would appear that this comes to teach us that
we have undergone a significant process on the
seder night - an internal change. Now, at the end
of the seder, we have attained such a high level of
freedom and holiness that we are able to feel the
holiness that surrounds us in a passive way, without
any real effort or action. The soul itself has become

R. Ya’akov Trump

so holy and pure to the extent that it naturally
accepts God.

Now we are ready to sing, to feel God's
supervision of the world, to feel how God lights up
the darkness of the night as though it were the light
of the day (the piyyut “az rov nissim”), to feel how
God’s hand is raised on the night of the festival
(“ometz gevuratecha”), to anoint God as our King
(“ki lo naeh™), to pray for the rebuilding of the
Temple (“adir hu”), to feel that whatever happens
in the world is carried out by “echad mi yodea -
echad Eloheinu,” and to feel God’s supervision over
all who wish to tear one another apart, and to feel
God’s Existence - “"And the Holy One, Blessed be
He, came..”
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