בס"ד
Returning with the Rav: Exploring the Teshuvah Process with R' Soloveitchik zt"l

Elevate Your Sins[footnoteRef:1]  [1:   Based on Rav Soloveitchik’s On Repentance [“Blotting Out or Elevating Sin” - Pgs 228-265]] 

אלול-ימים נוראים, תשע"ז-תשע"ח

1) רמב"ם – הלכות תשובה, פרק ז, הלכה ו
גדולה תשובה שמקרבת את האדם לשכינה שנאמר "שובה ישראל עד ד' אלקיך", ונאמר "ולא שבתם עדי נאם ד'", ונאמר "אם תשוב ישראל נאם ד' אלי תשוב", כלומר אם תחזור בתשובה בי תדבק. התשובה מקרבת את הרחוקים, אמש היה זה שנאוי לפני המקום משוקץ ומרוחק ותועבה, והיום הוא אהוב ונחמד קרוב וידיד. וכן אתה מוצא שבלשון שהקב"ה מרחיק החוטאים בה מקרב את השבים בין יחיד בין רבים, שנאמר "והיה במקום אשר יאמר להם לא עמי אתם יאמר להם בני א-ל חי", ונאמר ביכניהו ברשעתו כתבו את האיש הזה ערירי גבר לא יצלח בימיו, אם יהיה כניהו בן יהויקים מלך יהודה חותם על יד ימיני וגו', וכיון ששב בגלותו נאמר בזרובבל בנו ביום ההוא נאם ד' צבקות אקחך זרובבל בן שאלתיאל עבדי נאם ה' ושמתיך כחותם.
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											             (pg 239)
3) ירושלמי – מסכת מכות, פרק ב, הלכה ו
שאלו לחכמה חוטא מהו עונשו? אמרו להם "חטאים תרדף רעה"  [משלי יג כא]. שאלו לנבואה חוטא מהו עונשו? אמרה להן "הנפש החוטאת היא תמות" [יחזקאל יח ד]. שאלו לקודשא בריך הוא חוטא מהו עונשו? אמר להן יעשו תשובה ויתכפר לו. היינו דכתיב על כן יורה חטאים בדרך יורה לחטאים דרך לעשות תשובה.

4) מסכת יומא דף פו:
אמר ריש לקיש גדולה תשובה שזדונות נעשות לו כשגגות שנאמר "שׁוּבָה יִשְׂרָאֵל עַד ד' אֱלֹקיךָ כִּי כָשַׁלְתָּ בַּעֲו‍ֹנֶךָ" (הושע יד, ב) הא עון מזיד הוא וקא קרי ליה מכשול. איני? והאמר ריש לקיש גדולה תשובה שזדונות נעשות לו כזכיות שנאמר "וּבְשׁוּב רָשָׁע מֵרִשְׁעָתוֹ וְעָשָׂה מִשְׁפָּט וּצְדָקָה עֲלֵיהֶם הוּא יִחְיֶה" (יחזקאל לג, יט)? לא קשיא - כאן מאהבה, כאן מיראה.


5) רמב"ם – הלכות תשובה, פרק ז, הלכה ו
גדולה תשובה שמקרבת את האדם לשכינה שנאמר שובה ישראל עד ד' אלקיך, ונאמר ולא שבתם עדי נאם ד', ונאמר אם תשוב ישראל נאם ה' אלי תשוב, כלומר אם תחזור בתשובה בי תדבק, התשובה מקרבת את הרחוקים, אמש היה זה שנאוי לפני המקום משוקץ ומרוחק ותועבה, והיום הוא אהוב ונחמד קרוב וידיד...
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				      (pg 245-255)
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									           (pg 256-257)

On the Day of Atonement we are not bidden to tear out pages from the Book of Life or from the history of man. Man is not required to cover‑up and conceal the bad years, the years of sin; rather he has the capacity to sanctify and purify them. Do we not pray to God: “Pardon our iniquities on this Day of Atonement; blot out and remove our transgressions and sins from Thy sight, as it is said: ‘It is I who blot out your transgressions, for My sake; I will remember your sins no more?”‘ We thus begin with a prayer for annihilating evil, for blotting out iniquities and remembering them no more. But further on, a second idea is expressed in this very same prayer, the idea that repentance in which sin is annihilated is not enough: “And it is said: ‘For the virtue of this very day shall acquit you of sin, to cleanse you, before God, be you cleansed'”–that is, uplifting and exalting sin. By means of repentance, one can rise and at the same time raise evil to such heights that it may even, together with the incense, enter into the Holy of Holies.
(pg 264-265)
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‘The question whether repentance implies continuity or
severance, whether it sustains the past or utterly nullifies it,
depends upon the nature of the repentance. There is repen-
tance which does allow for continuity and which accords rec-
ognition to the past, and there is also repentance whose goal is
the utter annihilation of the evil in the soul of man. Certain
situations leave no choice but for the annihilation of evil and
for completely uprooting it. If one takes pity and lets evil re-
‘main, one inexorably pays at a later date the awesome price of
six million or ten million victims. The biblical imperative of
blotting out the remembrance of Amalek is not a matter of ra-
cial hatred but rather the uprooting of a nation that embodied
such evil that could not be rectified except by a clean break,
by sheer annihilation, for fear that this evil will continue to
thrive and insinuate itself in good times as well. Repentance of
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The intensity of sin and the sense of guilt and shame that
overwhelms man in its wake are such strong drives that they
impel the penitent upward and outward in the direction of the
Creator of the universe. The years of sin are transformed into
powerful impulsive forces which propel the sinner toward
God.

Sin is not to be forgotten, blotted out or cast into the
depths of the sea. On the contrary, sin has to be remembered.
It is the memory of sin that releases the power within the inner
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depths of the soul of the penitent to do greater things than
ever before. The energy of sin can be used to bring one to new
heights.
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How is it possible for sins to act as a dynamic force leading to
holiness? Is it not written: “Who can purify the unclean? No
one!” (Job 14:4)? God alone knows the answer to this mystery.
‘The Master of the Universe, the Creator of all, He is the one
who made it possible to purify the unclean, and perhaps the
idea of uplifting evil belongs in the same category.
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You may ask: How is it possible for one who has repented
to get nearer and ascend higher than he was before he sinned?
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The feeling of acknowledging sin is one of self-degrada-
tion and abnegation, of who am I and what makes me worthy
of coming before God and seeking His nearness. Acknowledg-
ment of sin gives expression to everything that is tragic in
man’s predicament as he realizes that his life has reached a
dead end, and that his very existence is meaningless and emp-
ty. On all sides he is engulfed by Ecclesiastes’ plaintive cry,
“Vanity of vanities, all is vanity,” and in the midst of this
nothingness man feels that he is loathsome, an outcast, an
abomination. The horror of this condition brings utter despair,
an overbearing sense of guilt, and a feeling of worthlessness.
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‘This is one of the basic components of the repentance
process—but there is another one which is antithetical to the
first, yet is an integral part of the very same process, and who-
ever fails to achieve it cannot become a full penitent. This ele-
ment is faith in the Creator of the Universe and in man’s
spiritual potential. This belief says that despite the fact that
man may become an abomination and a loathsome being, he
still has the capacity to uplift himself and escape from the cage
of his despair. Maimonides emphasizes this point time and
again—the option is open to man; it is up to him to choose;
what great powers have been granted man!
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thrive and insinuate itself in good times as well. Repentance of
the individual can also be of the kind that requires a clean
break, with all of man’s sins and evil deeds falling away into an
byss, fulfilling the prophecy, “And Thou wilt cast all their
sins into the depths of the sea” (Micah 7:19). Not only are the
sins cast into the depths of the sea, but, also, all the years of
sin—ten or twenty or even thirty years of the sinner’s life. It is
impossible to sift out only the sins and leave the years intact.





