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Messiah ben David. In his eulogy, Kook makes ample use of this paradox-
ical motif of the doomed redeemer. On the one hand, he does not hesitate
to speak of Herzl and, more generally, of “the Zionist vision in our day.” in
decidedly messianic_terms: “the footsteps of the Messiah,™ “paving the
way for the messianic generation,” and the like. On the other hand, he
carefully restricts'the use of these expressions to “material”_messianism,
the sort associated with Messiah ben Joseph and therefore with crisis and
reversal: “{Therefore] the {Zionist] leader fell victim 1o trouble and suffer-
ing.” In short, this imagery does not refer to the ultimate end, but to a path
full of setbacks that leads to it “Wﬂh and the
general appurtegances of national life are the preparations of Messiah ben
Joseph, while the forces making for spirituality are those that prepare the
way for Messiah ben David.” Nevertheless, Kook continues,

the [religious| side there appeared weakness and discourngcm‘cn(j _I:JM

our time, like the footsteps of Messiah ben Joseph, comes the El_?_n_lwlgn.

which leans entirely toward the material side of things. W
&

tion is lacking [in the other dimension], the forces are notunited . . . until {in
the end] the [Zionist] leader fell victim to the reign of evil and’sorrow . . .
This man, whom we may consider to have been the harbinger of Messiah ben

snal rebirth in the

Ajosc h, in terms of his role in achieving the great aim of natic

general, material sense.
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and the faith in a systematic and deliberate way.”?® It was he who late
taught that “the brazen ones of this generation, those who are wicked on
principle, those who commit crimes out of spite and not out of pleasure,
_their noses in the air—these are the lights of Tohu'™ (an allusion to a con.
cept in Lurianic Kabbalah: the “Tights of Tohu” were heavenly rays that
shone downward with such force that they could not be contained by the
“vessels” below and so shattered them). Indeed, Kook wrote, these rene.
gades “choose destruction and cause destruction; the world is disrupted by
them and they with it; but the source of their courage is in the bit of holiness
(that remains in_them],” and it is this that “gives them thcir\viggr_."/""_ Ot
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In the Diaspora, there was a conception, a picture other
than the reality. Tt was reported that the Rav, the Gaon R.
Avraham Kook, may he live, is an “enlightened” rabbi and
mercenary. | hey opposed him with bans and insults. The

The Rav, the Gaon R. Avraham Kook, may he live, isa
man ot many-sided talents in Torah, and noble traits. Also, it is
public knowledge that he loathes money. Haowever, his love
for Zion surpasses all limit and he “declares the impure pure
and adduces proof to it,” reminiscent of the one [ = mir)
who the Rabbis said in the first chapter of £ruvin (13b) “had ne
equal in his gcncration" and therefore, “the final halakhah did
not follow his opinion.” From this came thc stragggthmgs in
his [ = Rav Kook’s] books. Targued im, that even
though “his intention is good, hlS actions etc. [—ar\. not

ood”], for he ex s whil et

Trﬁc, in Vienna [=atthe Agudah convention| too it was
resolved not to vitiate the promise of rights grantcd to us in
Erets Israel, oreven to delay them, God forbid -for good can
come from any place -but to glorify the athletics of sinners and

to flatter th shocking manner, to extend peace to

them as if they were ministering angels ~this outrages the

pious_beyond dcscnpnon Also, his theory of uplifting—the

sparks is a dangerous road. As long as thev do not return from
sin, the sparks have no reality. Thus, he endangers pure,
innocent souls who will connect in this way to the sinners,

through the power of the beauty ot Japhet. It is also dangerous

for the one who delves in this, as our Rabbis, of blessed
memory, taught us. Behold the wisest of all men [ =Solomon]
delved into this to uplift these sparks, as interpreted by our
Sages. In this regard, it states, ¢ ‘Can a man stir a fire in his lap?!”
(Proverbs). Therefore our Rabbls said (Avot): “Wise men, be

M2 % maw jrxy nank oh

I@AQ

in rebellion and desecrate all that is holy. He says he is emu-
lating the ways of God, as it is written: “You extend a hand to
sinners, etc.” I say that on this account we confess, “Because of
the hand which was sent against Your Temple.” The building
of “youths" is destruction, even concerning the construction of
the Temple, as writes Rashi (Nedarm 40a).

careful of your words!” Concerning the wisest of all men

MNankzley 0. 0H

If such are the views of a Hasidic Rebbe, how much more likely are they
to be expected from a Halakhist such as Rabbi Joseph Hayyim Sonnenfeld,
chief rabbi of the Jerusalem Edah Haredit (sce chapter 2): “[Kook’s] way of
thinking does not seem right to me . . . What have we to do with their ‘in-
ner distinctions’> God sees into the heart, but we mortals can oply see what
is out in plain view, can only rule accordingtolaw and precept. . . We must
punish with utmost stringency those who yiolate religious lnw, and jf the
Holy One, blessed be Hehashidden considerations, He will do as He sges
fit.” 47 Against this background, Kook'’s boldness in judging the secularists
by extra-Halakhic criteria becomes all the more salient.

SRV ROV TN w“ﬂ”ﬁ

How is it that the movement for concrete redemption in our time, including

D)

the settlement and conquest of the Land [of Israel] and the abandonment and
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abolition of exilic existence, did not originate with the religious? How is it
that some religious spokesmen even withheld their support tor Zionism and

the movement tor redemption? . . . Thev failed to recognize that it was not

that we mortals were forcing the End, but rather that the Master of the

House, the Lord of the Universe, was forcing our h: md that it was not hum:m

voices that broke down the wall separating us trom our land, but the voice ot

ivi d calling upon us t9 *Go up!™'
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divine call. And it is Zionism tha, in the last analysis, prepares the way for
universal personal redemption as well. Thus Kook wrote, 2The End is be-
ing revealed before our very eyes, and there can be no doubt or question
that would detract from our joy and gratitude to the Redeemer of Isracl . . .

The End s here ™11
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The nationalist ideology of Rabbi Kook and his followers views the
history of Zionism as an inevitable and decidedly messianic process, lead-
ing to the realization of prophetic predictions: “the State of Israel as the

ﬁmummﬁmmmmum.ﬂ Messianism is no longer
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_ Can we, even if we wanted to, blind ourselves to the

¢ of lsrael was established in 1948, many

When the Stat )
of :rbc\iwcd that we had entered W
di'geula ~ the beginni ion. Our

conviction that we sre now living in an era of inciplent
Messianic redemption was strengthened and confirmed
by the wars of 1956 and especially 1967. Aad the ro-

cent Yom Kippur War did nothing to shake our belief.

What we Messianists are committed 1o, is the expecta-
tion that the Zionist gains to date will not be roiled
back. that those developments which constitute pro-
-pTuic fulfillment will not be erased; that the Jewish
populstion of lsrsel will continue to grow; that Jeru-
salem in its entirety will remain in our i ; that
israeli control over Judea and Samaria will not be sur-
rendered; that Torah life and values will continue to
Tnctease in Lsrael. The at'chalta di'genly hypothesis im-
empirical posture, | must state tha d God torbid,
any of these expectations be falsified. | would have to

say Al Chet!
W

great and long swaited? Of course, “political sover-
eignty . . . nesd not necessarily be considercd Messian-
ic.” It is indeed only & necessary, not a sufficient, con-
dition of the Messianic age. But sincs political sover-
eignty is 3 necessary condition, and one that has not
occurred in close to 2,000 years, does it not invite the
hope ¢ i i even
greater things to come? Would Rabbi Lamm deprive
us of the exhilarating religious expericnce of recogniz-
ing beginnings, sensing opportunities, responding to
partial redemptions?

JNTIM AT AMX TR NTIYD A3I03 K UK ATADA A7) 37938 ®

9PN TAD JITAY XA XD _QMPYsI 91 PRiT_83%pIR M TR

™ IynIenn MavD kb Y ok 1300 AT ey TEN
ST BOM

RRM 5O 1B DT TN I e hsdD MIRTY 3wt Wy
O WA A PET PN VIR R 3N SBPS ANy WY
Wm WM NTH AMPIN TN moew
W NITR 0K APRI IS R 3% nond WKk a3 93T
W T ST NPT, 60 OBTIN WY 5THOL IR 13 VP ,ueEn
o™y uYY ot pom IS I W N oot .p_gin.ﬁ_p:gb e
£1M33 SR IR 19 I Mava Sy
TIPS DY TN
993 KT 1Y ones

®

incredible resemblance of our events to those promised
long age by Prophets and Sages of lsrael? Would not
sch blindness constitute the ultimate ace of ingrati-

tude by a pecple frained to "understand the vears of

each generation’ and exhorted to listen for the
"*sounds of the teet of the messenger?”

It is important to take risks

The issue we are debating is not a mere verbal one. To
recognire in che evenes of aur day, at'chalta di'genla,

is to accept the obligation to respond in a speci

way.

1t means that we must look upon Aliyah a5 a Mifzvah

charged with historic urgency. it means that those al

®

1 have gréat understanding for Rabbl Lamm’s cefusal
to sxchangs his cool historic perspective for the im-

petuosities of Messianic ardor. He reminda me of the

_young man who having twice loved and lost, spurns

the advances of even the most deuwinj;ir maldens

Test he be hurt agsin. Such an attisude is quite under-

standable under the circumatances, but sick and path-

stic, nevertheless.

Avoiding hesekiah’s mistake

Rabbi Lamm fears the psychological and spiritual dis-
asters that can result from disillusioped Messianists,

and hesitates to take the risk. My own nightmare is

that ours just might turn out to be s genuine Messianic

spportunity which might never we de-

~¢ided to play it cool
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f.b b -4 SIX KNOCKS
Eight years ago, in the midst of a night of terror filled with the
horrors of Maidanek, Treblinka, and Buchenwald, in a night of gas
chambers and crematoria, in a night of absolute divine self-con-
cealment (Aester panim muhlat), in a night ruled by the satan of doubt
and apostasy which sought to sweep the maiden from her house into
the Christian church, in a night of continuous searching, of questing
for the Beloved—in that very night the Beloved appeared. “God
who conceals Himself in His dazzling hiddenness’ suddenly mani-
fested Himself and began to knock at the tent of His despondent and
disconsolate love, twisting convulsively on her bed, suffering the
pains of hell. As a result of the knocks on the door o apped
in_mouming, the State of lsrael was born!
How many times did the Beloved knock on the door of the tent
of 'His Tove? JLappears to me that we can count at least six knocks,
First, the knock of the Beloved was heard in the political argna.
No one can deny that from the standpoint of international relations,
{he establishment of the State of Lirgel, in a_polilical sense, was an_almost

supernatural occurrence. Both Russia and the Western countries jointly

“moined him
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supported the idea of the establishment of the State. This was per-
haps the only proposal where East and West were united. 1 am
inclined to believe that the United Nations organization was created
specifically for this purpose—in order to carry out the mission
which divine providence had set for it. It seems to me that one can-
not point to any other concrete achievement on the part of the U.N.
Our sages, of blessed memory, already expressed the view that at
times “rain” descends “for a single person,” or for a single blade of
grass. | do not know whom the journalists, with their eyes of flesh
and blood, saw sitting in the chairman’s seat Juring that fateful ses-
sion when the General Assembly decided in XVOI‘ ol the establish-
ment of the State. However, someone who at that time obscrved
matters well with his spiri sed the presence of
the true chairman who presided over the discussion—i.e., the
“Beloved! It was He who knocked with His gavel on the podium. Do

¢ 10
Second, the knodking of the Beloved could be heard on the

Latdenicld. The small Tsraelt Defense Forces defeated the maghty armes of the
“the nuany in the hands ol the few”

Lab cowntnies, The miracle of

. —
ook place hefore our very eyes. And an eve
God hardened the heart ol Ishmael and

arer irade

occurred at that e
0 do Dattle against the State of tsracl Had the Arabs

and, instead, agreed to the Part-
walem, a Loge

h_l;ld Pharaot,

aot dedlared war against the State,
ton Plan, the Sue of lsracel would have lacked Jen
patt of the Gahlee, and several arcas of the Negev.
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‘Third, the Beloved began w knock aswell on the door ol thg

theological temt, and it may very well be that this is llf(‘ strongoest
Toock of all. | have olien emphasized, when speaking ol the Land ol
Istael, that all the claims of Christian theologians that Gaod
deprived the Jewish people of its rights in the land of Israel, and thi
41 the biblical promises regarding Zion and Jerusalem refer, in an
allegorical sense, to Christianity and the Christian church, kave been
publicly refuted by the establishment of the State of Israel and have been
eapused as Jalichoods, Tacking all validity. It requires a comprehensive
Tiowledge of Christian theological literature, from Justin Martyr
down to comemporary theologians, to properly appreciate the great
miracle which so clearly invalidated this central premise of Christian
theology. We ought to take note of the *'learned™ explahation of our

{"72

The fifth knock of the Beloved is perhaps the most important of
all. For the lirst time in the history of our exile, divine providence
has surprised our enemies with the sensational discovery that fewssh
blood is nol free for the taking, is not hefker! If anti-Semites_wish 10
describe this phenomenon as ‘‘an eye for an cye” so be ity we will
agree with them. If we wish to heroically defend our national-his-
torical existence, we must, at times, interpret the verse “an eye lor
an eye” (Exodus 21:24) literally. How many eyes did we lose durim.:

I am certain that everyone who knows
. me knows that 1 am a believer in the Oral Law and, consequently,
that 1 do not doubt that the verse refers to monetary compensation,
in accordance with the halakhic interpretation. However, with
vegard to Nasser or the Mufti 1 would demand that we interpret the
phrase “‘an eye for an eye” in a strictly literal sensc—as referring to
the removal of the concrete, actual eye. Pay no arttention to the fine
phrases of well-known Jewish assimilationists or socialists, who
continue to adhere to their outworn ideologies and think that they
are living in the Bialystok, Minsk, or Brisk of 1905, and who publicly
:ivclaim that it is forbidden for Jews to take revenge at any time, any
ptace, and under all circumstances. Vanity of vanities! Revenge is
tuibidden when it serves no purpose. However, if by taking revenge
.+ raisc ourselves up to-the plane of self-delense, then it becomes
! ciementary right of man qua man to avenge the wrongs inflicted
upon_him.

p. L\

Fourth, the Beloved-is knocking in-the hearts of the-perplexed

and assimilated youths. The era of self-concealment (hasarat panim)
at the Ecgmmng of the 19405 resulted in great confusion among the

Jewish masses and, in particular, among the Jewish youth. Assimi.
ton grew and became more rampant, and the impulse 1o flee fron
Judaism and from the Jewish people reached a new height.

. Suddenly, the Beloved began 1o knodk
on the doors of the hearts of the perplexed, and His knock, the rise of
the State of Israel, at the very least slowed the process of light. Maw

ol those who, in the past, were alienated from the Jewish peonic ane

now tied 1o the Jewish state by a sense of pride in s outstanding

ichievements. Many American Jews who had been semi-, denis o

It is good for a Jew not to be able to hide trom his Jewishness, but to
be compelled to keep on answering the question “Who art thou?
and what is thine occupation?™ (cl. Jonah 1:8), even if, overcome by
cowardice, he lacks the strength and courage to answer proudly: 'l
am a Hebrew; and | fear the Lord, the God of heaven™ (Jonah 1:9).
This persistent question, *Who art thou?”" binds him to the Jewish
people. The very fact that people are always talking about sracl

serves to reimind (e Jew in hight that he cannot run away lrom the

Jewish car i ith which he has been intertwined from birth.

/75

I'he sixth knock, which we must not ignore, was heacd when the

gates ol the Tand were opened. A Jew who flees from a hostile
country now knows that he can find a secure refuge in the land of his
ancestors. This is a new phenomenon in our history. Until now,
whenever Jewish communities were expelled from their lands, they
had to wander in the wilderness of the nations and were not able to
find shelter in another land. Because the gates were barred before
exiles and wanderers, many Jewish communities were decimated.

Now the situation has changed. If a particular people expcls the
Jewish minority from its midst, the exiles can direct their steps uito
Zidn, and she, like a compassionate mother, will gather in her chil-
dren. ’ i S CERP e

the land of Israel brought them by boats and planes to her? Had the
State of Israel arisen before Hitler's Holocaust, hundreds of thou-
sands of Jews might have been saved from the gas chambers and cre-
matora. The mirace of the State came just a bit-late, and as a result
of this delay thousands and tens of thousaridsfof: :Jews were murder-
ed.However, now that the era’f divinc‘-sclf!c'c?ﬁi:'éilrﬁgnf(hesm pan-

1,100 Only -the religious shival ziyyon
movement, with its traditional and authentic approach, has the
capacity to rectify these distortions. If you were to ask me: What is
the task of the State of Israel? | would answer: The mis c
State of Israel is neither the termination of the unique isolation ol
the Jewish peopl brogation_of its unique fate—in this i(‘
will n the elevati -people to the rank ol
a holy congregation-nation and the tran ion of shared fate to
shared destiny. We must remember, as was emphasized carlier, that

e e
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When the Mizrachi was founded in 5662, the founders
of our movement fulfilled ‘’go_out from your country,
from your birthplace, and fromse“
{ibid.). For he who joined the Mizrachi was virtually

excluded from his birthplace, and ostracized from his

spirityal paternal home,
We_were lonely, as Joseph the dreamer was lonely

among his brothers who mocked him. Our brethren

[~

In this dispute in the name of Heaven, Divine
Providence decided in Tavor of Joseph, and the house
of Jacob_was saved from destruction only due to
Joseph’s dreams. What would the brothers have done

_What_was the dispute between the “Joseph” of

and his brethren, the great Torah legders? These

0.

The Joseph of 5662 unconsciously sensed that i s
_forbidden to rely on a continuation of the status-quo,
that great changes were about to occur in_Jewish life

_for which we would have to be prepared, He sensed the

P B2

God handed over technical legal matters to the
authority of the Sages, to rule on what is clean
and what unclean, to decide between obligation -and
exemption, forbidden and permitted. But in historical

questions, not those relating to the legal status of ovens,
food, or determination of fixed moaetary obligations,
but those relating to the destiny of the Eternal People,

‘God Himself decides as 1o whase interpretation shall
become the ‘“law” (the historical development). Nor

1 N\

1

You may ask, what is the attitude of Orthodoxy 1o

the State of Israel? | cannot speak in the name of all
Orthodoxy -~ at present | am speaking in my own behalf —
but I think that many will agree with me. Certainly, our
attitude is positive, can it possibly be otherwise? Which
faithful Jews can be against Israel? Let us put it simply,
God created the State of Israel,can’'fleshand blood’’ be
so brazen as to oppose it? My acquaintances, my students,

[ Lo

a tragedy tor Joseph. They (the contemporary anti-

- Zionist religious brethren) drove ‘‘Joseph’ ({religious

Zionists) from the shtibelach (small centers of prayer
ancd study in Eastern Europe), forced him out of the
“rabbinate, and'expellemh
scholars. They humiliated him everywhere. The
tragedy, above all, lay in the fact that the controversy
between the Joseph of 5662 and his brothers, the Tribes
of God, was in truth based on a_misunderstanding —
just as the ancient controversy between the first Joseph,
the son of Jacob, and his brothers was a result of “‘they

saw him from far off” (Gen. 37:18): ‘a’_l_a_glg,oi
communication.

(Y

acts’”” (see 11Chron. 20:3), and they categorically
rejected all dealings with_the secular. Their entire
pattern of thought, motivation, and feeling wa
permeated with sanctity, the environment wim
they lived was laden with holiness, tradition, and Torah.

The Joseph of 5662 (the Mizrachi) was as one who
"prophesies and does not know what he prophesies’.
He agreed with his great brothers that if the future
is viewed only through the telescope of the present,
there _was no justification for joining the sa:.called
“freethinkers”. But within_the Joseph of 5662-there
gnawed a dark foreboding of s ing terrifying, an
apocryphal vision of catastrophe, of cataclysm, of
tempest and immin tion. Although he could

can any one dispute_the ruling-of Gad_in_this domain.

=in_the controversy b re_and his
brothers thousands of years-ago, God decided in accord
with Joseph’s interpretati e historicat Proesss, 1n
our days, the Creator of the universe similarly decided
that the (historicall “law’ will be as the Joseph of
5662 (religious Zianists) had predicted — in accord
with the view of him who had little faith in the future
of East European Jewry and who dreamed of another
land and other conditions.

. 17

We admire the State with all our heart, we pray for her
welfare, we sehd her our sons and stand united to fjefenfj
her. But it is not the highest good. Our highewg_aus
our faith; the basic foundation of our existence is th'at
“beyond the river’’ which symbolizes the people in_uts
confrontation with God and with its unique way of life.
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The Rav Seeans
2\ 0.3

Q As | stressed, the altar of ““Get you out from your stori?s. ;Rav Chaim was perhaps the greatest lover
birthplace” (Gen. 12:1) still exists. Many talmudic M'O . He always played with the
scholars still suffer; | prefer to speak about myself idea that once he had married off his children, he would
rather than o:hers. | was not born into a Zionist hand over his rabbinate to one of his sons, settle in the
household. My parents’ ancestors, my father’s house, land of 'Sfa?'.'pwﬁam_md_fmuuhe_cgmmand.
"my— Teachers and colleaques were far_from the Mizrachi ments pertaining to the land of Israel (agricultural [aws).
“Feligious Zionists. They too held “why meddle in the . S - o i e
secrets of the Merciful One?” My links with the However, his love of Zion and Jerusalem has nc
Mizrachi grew gradually; | had my doubts about the :calan.gn to theZmrnsm of Chaim Weizmann as expressec
validity of the Mizrachi approach. in the tinal analysis, in_his book “Trial and Error”. They are in direct

.54
if | now identify with t izrachi, against m ily Q“M““Nb\&v{“"fﬁ M/ A - N': %;‘\"
tradition, it is only because, as previously clarified, | feel (i 3’7 4 Ny~ ”\
that Divine Providence ruled like "‘loseph’ and agsinst I agree with you that there is a third halakhic approach which

his brothers; that He employs secular Juws as instruments i ]
To brina to fruition His ar lans reaarding the land goal of our historical and meta-historical destiny. This third ap-
0 bring to fruition His great plans regarding the ‘anc dishaiiel 4

of Israel. | also believe that there would be no place proach (which is the normative one in all areas), I would allow
for Torah in Israel today were it not for the Mizrachi. . myself to guess, would be positively inclined toward the State,

and would express gratitude tor its establishinent out of a sense
of love and devotion, but would not attach excessive value to the

v N\Q“(—( f(\,ﬁw) /“A G\W\PAZ 4 1"-& ﬂ‘\avv _point of its glor'iﬁcation and dciﬁcation..

: : Aok .
™ oo Lavrh b.Sw \_ In the annals of gedolei Yisrael the Rav’s support for and em-
Maw t\ \.\«L\a Wn b\gﬁ‘\&" brace of the Mizrachi movement were not trailblazing. Quite the

' contrary. S wenng, awe-inspiring figures as Rav Meir Si cha
ad. M- (\“\k(\k(\(\t\gs haKohen of Dvinsk (the Ohr Sameah) and Rav Shlomo haKohen of
l )) |° J,X.. ] ‘0\ Yilna (Binyan Shlomo), universally recognized gﬂdwhole

(. ) heartedly embraced and enthusiastically supported Mizrachi. Nor

did they stand alone. Many, many prominent rabonim, among them
such outstanding figures as Rav Hanokh Henokh Eigus of Vilna
(Marheshet) and Rav Moshe Shmuel Glazner (Dor Revi'i), were avid,
public supporters of Mizrachi.63

) . ties necessitating a state are unrelated to messianic considerations
i ’ igious Zion- . . . . . .
less we must underscore the following. The Rav's religious Z or speculation.) His support for Mizrachi and Medinat Yisrael was

ism was not infected or even tinged b mesmamsml.‘ (‘l['he mlth'D“ ;f not fueled by messianic activism. !
: imes; - reali- . - -
U'yirashlem olah is operative at all times; the post-holocaus Sadly, the manifold dangers of messianism (as distinct from
traditional fervent messianic beliel), In all its gjuses, against which

our Sages cautioned us,”0 are painfully evident in contemporary
_society.

— _ - _— — - — [
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The Rav’s z.2z./. endorsement of Religious Zionism is also closely

related to his belief that taking the initdative in ameliorating nagral,
economic, social or political conditons, far from being 2 usurpado

of divine prerogatives, represents a religiously mandated activi

becoming parmers with God in the process of Creaton.” This position

_ Yisvael, the Rav’s approach to the building of a Jewish state was com-
lérely devoid of Messianic overtones but focused upon the material
m&a" of the Jewish people and the obligation to do
whatever is in onc’s power to ameliorate their condxuons Similarly,

vl BrreelA Lyw, rrly ey eg (A\hmml
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EspeciaLLY NOTEWORTHY is Rav Joseph B. Soloveitchik’s
approach to Messianism._On the one hand, he calegoncally re-
fuses 1o treat the establishment of the State of [srael as a Messi-
“anic event. Eor all his enthusiasm for an independent Jewish State,
Jhe was not even Q_egdrcd to accord it the preliminary status of
Atchalta De’ Geulali (the beginning of the Redemption). On the

ovpw) o

0B Ty :0M0D MY

The Rav clearly had a great love for the land of Israel and a
great affection for the State of Israel. He saw the State as a , means

to an end, as meaningful only insofar as it helps fulfill the historic
-destiny of what he called "the covenant of the committed. e
State of Israel, dedicated to God, aware of its unique historical and
political position, is an indispensable instrument of national reli-

gious fulfillment.
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4 thurd approach, with which this writer identifies, takes ex-

ption tothe dpocalyptic-salvific versions of current istory as
illustrated bv the two theories described, especially the secgnd
Some criticisms have already been mentioned and more can be
added. Most important, while searching for Messianic clues has
been a psychologically understandable and spiritually justifiable
endeavor, the de‘.elopment of a formal ideology that asserts dog-
matically that we are in a specific stage of the Messianic redemp-
tion may well be an act of presumption. Are those of us who are
devoid of the gift of prophecy privy to divine secrets?

the State is reshit tzemichat geulatenu—another term for at’chalta
di'genlah—as so many lsraelis and Diaspora Jews declare in their
“Prayer for the Peace of the State of Israel,” entails a certain spir-
_itual arrogance, as if we have lifted the veil into 10HS
eschaton and wrested from the Mm_mme -
time of his arrival. To read the present as a historian of the future,
instead of as a journalist, is the prerogative of the prophet, pro-
vided God has shared His secrets with him. Ordinary humans
tread on dangerous ground when they purport to view events
from a divine perspective.
I wish to make it cleag that | do not deny the Messianic character
_of our times or of the State. To do so with any conviction would be
to commit the same sin of presumption. What [ am saying is that |
do not know, and that I believe this form of skeptici ianic
agnosticism is the onlv valid spiritual position under the present
circumstances. Since the Messianic quality of present-day events is
“notempirically demonstrable or verifiable, the wisest way for one
who 1s committed to the traditional belief (or, more accurately, any
of the various traditional beliefs) in the Messiah is to “bracket” the
question, as phenomenologists would say.
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6. Which brings us to the next step: is Religious Zionism inex-
tricably tied to the Messianic assumption, that of at'chalta di-geu-

lult, the “beginning ot the redemﬁon?”ﬂ?ﬂl_ijm
perhaps more successfully, without the benehits of Messianic fer-

vor, but also without its negative consequences?

must be a major factor in our thinking and attitude. Hence we
national-religious camp, and we must ask deep, probing ques-
i sout the : of Religous Zionism.

My feeling is that classical Religious Zionism was tragically
sidetracked after the euphoria of 1967 and linked to an extreme
form of nationalism (i.e., termitoralism) of which the elder Rav
Kook would not have approved. | was disturbed by Gush Emu-
nim from the very beginning. [ admired them—and stilt do—but
their ideology and self-certainty scared_me. | should have talked

Itis because 1 so identify with Religious Zionism and am s
proud of its brilliant record of achievemnent on behalf of the Peo-

ple and Land and Torah of Israel, that [ believe that it is time to
réassess the tendency fo evalgIte all current events through the

“Messianic prism—uwithout atall yielding a singie totaof the belief

in biat ha-masinaclh be’khol yort she’ yavo, for the latter phrase
f comes, and not necessar-
very da d to his 1Rvmi-

at all that ) nin

nent arrival.
o ——
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O A statement of uncertainty, not disbelic!

I must make clear that [ do not deny that aurs js an
era oflncipient Messianic redemption. What 1 em sgy-
_ng is that T do nos know whether it is oc not, snd thac
| challenge the certainty of those who assect such su-
perior knowledge. | consider it spiritually presuripucus
tc declare, without benefit of prophetic inspiration,
that we are privy to divinc sccrets. God’s plans are
known to us only retroipectively. “Thou shelc see My
back. but My face shall not be seen™ (Ex. 33:23). The
ways of God in history are tog wonderous. too mys.
terious, for u either to deay or to assert that we are in
@ perticular phase of a pre-ordained drama. One thing
we can leatn from current history is that we ace unre.
deemed and necd Messiah, One thing we can learn from
JPast history is that it is dangerous to pretend to know
when he T coming — or came.

Y,

Q Rabbi Spero has succeeded in frightening me. { am
appalled as the tenacity with which he advocates this
semi-mystical veneration of arms and armies. Such is

® Yet Rabbi Spero, who speaks condescendingly of “cool
historic perspective’ in favor of the “bmpetuocusities of
Memsianic ardor,” may be responsible, along with others
of his conviction, for misdirecring the whole inner de-
bate thas is to take place in larnal by substicuting a
kind of transcendental naivete for sound political resson-
ing. This is not Messianism; this is messy-ism!

Encouraging a '‘wait and see’ attitude.

1 do not impose an either-or alternative on the Messianic
chiim. | wholeheartedly agree wich cthe eminently reason-
able assertion of the Sages that the Messianic redemption

<will come kimah, kimah — “bit by bit,” rising like the —

dawn. B ¢ avery “dawn’’ is x Memisnic dawn, unless

0

A deep commitment without messianam

- My commitment to the State of Israel does not re-
M%Wﬁm‘. That commitment
was forged in the fires of the crematoris; in the hatred
of and indifference to Jews by the “civilized™ coun-
tries of the West; in a love of Erers lirsel and Am lssacl
which sre the purpase of Medinat Istael; in the expec-
cation chat Torah has & better chance in Israel today
than in the Diaspora. Therefore, expecially because |
can get along without a Messisnic undergirding for my
love of lermel, T will not risk a premature Messianism
which, history has taught us, can lead to psychological
and spiritual disasters,

Q)

Rabbi Spero's hopes are my hopes too. And my belief
in Messish is in no way diminished by my refusal to
share his faith (“convictian” is s better word) that we
pre living through at ‘chalta digeula My skepticism ul.
timately issues not from fajthlessness, but from timor-
ousness in the face of the mystery of God'’s way In his-
tory, from an awarensss of the grotesqueness of pre-
tending to a divine perspective whilst we are caught
in the contining nexus of human eventa.

@ But in all these speculations, the slement of public or
collection teshuvah is prominent. The “Messianists”
argue that this will follow rather tm
“ingathering of the exiles.” But certainly it is an incegral
part of the procesi. T am willing to grant this version of
the redemptive sequence. But can an objective appraisal
of the religious situacion in lsrael today in any way jus-
tify chis heady Meusianic anticipation? if the Mesxiah
himself will come kimah himah **(lictle by lictle),"
presumably the return to God and Torah will tollow
the same natural pattern, —

Wich all the piety, fervor, yeshivot, and halakhic pub-

lication in contemporary hud.LrelyM;::e
_does not encourage the conclusion that we are

midst of an incipient religious renaissance which pre.
figures the full Messianic teshuvah. Why has cthis ele-

ment been overlooked?

Neglecting the personal messiah
Furthermore — and here | turn specifically to religious
intellectuals such as Shubert Spero — what of the
personal Messiah of the Jewish tradition? Have we nat,
in our debate in these pages, unconsclously hypo-
statized him into an "age” ~ the Retorm view, and
reincarnated him into a geo-political encity calledthe
State of Israel — the Zionist transformation of the
personal Messiah? Have we, in all our talk about the
~Meinanic age a3 precipisated in lsrael, forgotten about
Messiah as an individual? | remember an article in
Hadoar several years ago in which Rabbi Soloveitchik
(responding, | believe, to an article by Elie Wiesel)
wrote that he is always careful not to speak of Megsi-
anism — because he believes in the coming of the




