Redefining Modern Orthodoxy in Israel
Rabbi Professor Jeffrey R. Woolf
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2) Rav Aharon Lichtenstein, ‘Take Rabbi Soloveitchik at His Full Measure,” The Forward
[From: Z. Eleff, Modern Orthodox Judaism: A Documentary History, Philadelphia 2016, 393-394]

If ™Modern Orthodoxy—and Edah, as its presumptive
plenipotentiary—are to be defined purely as a quest for
engagement with culture, in Matthew Arnold’s sense, these
claims can probably pass muster.55 The Rav favored
engagement—cultural, social, and political—and rejected, as did
Milton, “a fugitive and cloistered virtue,” and he acknowledged
the energizing potential of secular studies as a source of
richness, power, sensitivity, and depth.56 However,
conventional wisdom assumes that these entities represent much
more than modernism is not only an abstract conception but a
social reality and that Edah not only embraces philosophic
perspectives but emblazons a manifesto and an agenda. With
some of their salient details, the Rav’s name certainly cannot be
associated. 1 fully believe Rabbi Saul Berman and some of his
colleagues when they assert that they drew inspiration for their
work from the Rav’s personality and teachings. However, the
contention that this subjective favor lends credence to the
converse claim that his imprimatur can be affixed to their
positions is both fallacious and unfair.



3) From Rav Soloveitchik, Gerus and Massorah

1) However, Talmud Torah is more than intellectual performance. lItis a total, all-encompassing and
all-embracing involvement -- mind and heart, will and feeling, the center of the human personality -
- emotional man, logical man, voluntaristic man -- all of them are involved in the study of
Torah. Talmud Torah is basically for me an ecstatic experience, in which one meets G-d. If a Jew
cannot experience revelation when he is busy studying, then he is nnin Tm'7na 1iox.

2) In other words, the study of the Torah is an ecstatic, metaphysical performance; the study of
Torah is an act of surrender....This is not, as | told you before, just drush, homiletics: when the
Rambam explains n'w nid'm 71y n7ap in ynw nxjp, and when he explains the Gemara (Ber. 13a)
ymwy DX 0'NI7 ynw Nw1o nnTp nn??...
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3) Itis interesting that Hazal said o'mw nid'n 71y; why not n'mw nid'm n7ap? Because nid'm n7ap
D'mw means when n'mw nid'n is convenient, when man has the impression that o'w ni>'m is out
to promote his everyday business, when nmw ni>'7n is good, is acceptable, from a purely
pragmatic or purely utilitarian viewpoint. That is why Hazal have always inserted the word 71y --
harness. Harness means regardless of the fact that omw nid>'n is sometimes very uncomfortable
and requires of man sacrificial action, and that it is a heavy yoke...

4) What does nmw nin7n 71y n'7ap require of the naimn i, person who studies Torah? ....One
must join the ranks of the na1onn mb>n -- Hazal, Rishonim, Gedole Ahronim -- and must not try to
rationalize from without the naimn 'izin and must not judge the n*vowni o'j7in in terms of the
secular system of things. Such an attempt, be it historicism, be it psychologism, be it
utilitarianism, undermines the very foundations of naioni NN, and it leads eventually to the most
tragic consequences of assimilationism and nihilism, no matter how good the original

intentions. Second, we must not yield -- | mean emotionally, it is very important -- we must not feel
inferior, experience or develop an inferiority complex, and because of that complex yield to the
charm -- usually it is a transient and passing charm -- of modern political and ideological ninao
....There is no need for apology -- we should have pride in our mesorah, in our heritage. And of
course, certainly it goes without saying one must not try to compromise with these cultural trends,
and one must not try to gear the halachic norm to the transient ways of a neurotic society, which is
what our society is.

5) On the other hand, to say that the Halakhah is not sensitive to problems, not responsive to the
needs of the people, is an outright falsehood. The Halakhah is responsive to the needs of both the
community and the individual. But the Halakhah has its own orbit, moves at its own certain definite
speed, has its own pattern of responding to a challenge, its own criteria and principles.

6) ....And to speak about Halakhah as a fossil, |7¥7 xannn, is ridiculous. Because we know, those
who study Halakhah know, it is a living, dynamic discipline which was given to man in order to
redeem him and to save him. We are opposed to n"n'w of course, but wiTn is certainly the very
essence of Halakhah. There are no n"i1'w in Halakhah, but there are great o'wiTn. But the n'wiTn
are within the system, not from the outside. You cannot psychologize Halakhah, historicize
Halakhah, or rationalize Halakhah, because this is something foreign, something extraneous. As a
matter of fact, not only Halakhah -- can you psychologize mathematics? | will ask you a question
about mathematics -- let us take Euclidian geometry. | cannot give many psychological reasons
why Euclid said two parallels do not cross, or why the shortest distance between two points is a
straight line. If | were a psychologist | could not interpret it in psychological terms. Would it change



the postulate, the mathematical postulate? And when it comes to Torah, which is from Hakadosh
Baruch Hu, all the instruments of psychology and history, utilitarian morality, are being used to
undermine the very authority of the Halakhah. The human being is invited to be creative, inventive,
and engage in inspiring research from within, but not from without.

Transcription: http://arikahn.blogspot.com/2013/03/rabbi-soloveitchik-talmud-torah-and.html
Original: https://www.yutorah.org/lectures/lecture.cim/767722/rabbi-joseph-b-soloveitchik/gerus-
mesorah-part-1/

4) R. Avi Weiss and R. Dov Linzer, ‘Open Orthodox Judaism,’ Eleff, Modern Orthodox
Judaism, p. 209:

Our goal is to create rabbis who are critical thinkers with intelle
tual integrity and who openly engage the challenges of our modcern
and post-modern world while living a life of faith and religious com
mitment. Our curriculum includes classes that explicitly address these
issues. OQur culture and staff encourage open discussion, and many ol
our students regularly participate in interdenominational and intertaith
events. Qur students learn that religious growth comes not through
dogmatism but through questioning and struggle.

Openness in thought leads to inclusiveness in practice. We are train
ing our students to be rabbis and leaders who will work to expand andl
enhance the role of women in religious leadership, the halakhic process,
and ritual; to pursue positive interactions with all Jewish denominationn,
to impart to their congregants the deep religious significance of the State
of Israel; and to see tikkurn olam [literally, repairing the world] as a siy
nificant religious obligation. We recognize that the vast majority of Jewns
are unafhiliated; we are training our students to engage these Jews-— nul
with the goal of making them Orthodox, but rather to ignite in them
the spark of Jewish consciousness and inspire their spiritual striving.,

To create rabbis who are spiritual leaders, a culture of openness aml
an innovative academic curriculum are not suflicient. What is necdeld
is a course of study that addresses areas such as leadership, education,
communication, and conducting life-cycle events. Our professional
training extends beyond a comprehensive classroom experience with
two years of supervised fieldwork and internships mentored by sc¢a
soned rabbis in consultation with mental health professionals. Such
a curriculum is designed to produce rabbis with wisdom as well as
knowledge, who can educate and spiritually nurture all Jews, aiding
them in times of crisis and helping them at all times to connect moean
ingfully with their Judaism.
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Challenges and Considerations:

1. Guttman Report on the Jewishness of Israelis (2009) vs. the Pew Report
2. The nnTh Campaign

3. Feminism and Gender Issues

4. Conversion

5. Academics and Religious Leadership

6. Belief Patterns



