The “Religious Zionism” of R. Soloveitchik – The Third Way
A Short History of Changing his Mind	Comment by Schreiber: R. Soloveitchik came from a family of “Anti-Zionists” – in a way. But in truth, they loved Israel, just not the political entity.
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[image: ]	Comment by Schreiber: Story about the chabad melamed’s reverence for the guest from Eretz Yisrael.

“Mah Dodekh miDod,” Divrei Hagut, p. 89
They said of him [Reb Velvel] that he was opposed to the State of Israel. This is not correct. Opposition to a State emanates from adopting a position regarding a political body, which is itself a political act. My uncle was completely removed from all socio-political thought or response. What may be said of him is that the State found no place within his halakhic thought system nor on his halakhic value scale. He was unable to “translate” the idea of a sovereign, secular State to halakhic properties and values.

The Rav Speaks, pp. 35,36	Comment by Schreiber: Said during the 60s
I was not born into a Zionist household. My parents’ ancestors, my father’s house, my teachers and colleagues were far from the Mizrachi religious Zionists. They too held “why meddle in the secrets of the Merciful one?”...My links with the Mizrachi grew gradually; I had my doubts about the validity of the Mizrachi approach…
If I now identify with the Mizrachi, against my family tradition, it is only because, as previously clarified, I feel that Divine Providence ruled like “Joseph” and against his brothers [i.e. anti-Zionists]; that He employs secular Jews as instruments to bring to fruition His great plans regarding the land of Israel. I also believe that there would be no place for Torah in Israel today were it not for the Mizrachi. 
I built an altar upon which I sacrificed sleepless nights, doubts and reservations. Regardless, the years of the Hitlerian holocaust, the establishment of the State of Israel, and the accomplishments of the Mizrachi in the land of Israel, convinced me of the correctness of our movement’s path.

Chief Rabbinate of Tel Aviv, 1935
R. Moshe Soloveitchik to Jacob Joshua Bauminger (Religious Council of Tel Aviv), Elul 19, 5695 (1935)
[My son] is not in need of descriptions, praise or recommendation, because, as I have noted in the newspapers of Eretz Yisrael, his Torah and wisdom preceded and publicized him, and he is already recognized as one of the great men of our generation. But in my opinion, this alone does not sufficiently gauge his true dimensions and weight.
…He was a genius as a child, and now the whole Torah is engraved in his heart and he is qualified to teach and to judge in any legal matter, like one who is fully qualified by the Sanhedrin. But he does not only master one subject. He has also acquired deep knowledge of the wisdoms at the periphery of the Torah. He obtained his Doctor's degree from the University of Berlin, with highest distinction, and the University professors were enthusiastic about his unmatched genius and the width and breadth of his understanding. He has produced very original theories in these academic subjects, as the outstanding genius of our times, and has printed some works in German all in a perfectly religious spirit.
…A city like Tel Aviv has many factions. It must have a leader who speaks in popular language and in terms that all can understand, someone who can influence all parties. All of the Jewish nation looks up to Tel Aviv and takes note of what happens there. Of course, its Rabbi must be the greatest man in our generation, someone truly outstanding and exceptional, whose influence can also reach the Diaspora.
[He] is the only one fit for this position. He is the only one who can be the central support of all, from one extreme to the other; he can unite all camps. Who can compare himself to him as the true shepherd of our brethren, the Jews of Tel Aviv? He is the man who personifies all that is required—a giant in Torah, a senior authority and a genius in all the other wisdoms. He is the most gifted among the Jewish people of today, a man with enormous influence, with the greatest energy and success. He is the man who will capture the Land spiritually and materially. His home will be the setting of the councils of the wise, and he will influence all parties. Some will derive Torah from him, others will derive worldly wisdom…
I take the liberty of asking you, and through you the others on the Committee, to evaluate your decision in a balanced manner. Then you will surely arrive at the conclusion that he is the only one who will bring honor to Tel Aviv in particular, and to the Land of Israel in general.
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Chairman of the Central Committee of the RZA, 1944
Community and Covenant, pgs. 203-204
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Chief Rabbinate of Israel, 1959
Community and Covenant, p. 177	Comment by Schreiber: Two occasions when Rabbi Joseph B. Soloveitchik considered a Chief Rabbi position are familiar to his followers but a third is virtually unknown. In 1935, R. Soloveitchik actively campaigned for the position of Chief Rabbi of Tel Aviv, traveling to Israel for the only time in his life. Despite his best efforts, R. Soloveitchik lost the election to R. Moshe Avigdor Amiel.
Fourteen years later, following Chief Rabbi of Israel Yitzchak Herzog’s death in 1959, R. Soloveitchik became a leading candidate for the position. After media interviews and despite a petition begging him to compete for the job, R. Soloveitchik withdrew his name from consideration, insisting his interest was only in teaching Torah and not in political and administrative duties

By this time in his life, Rabbi Soloveitchik was identified as a leading figure in Religious Zionism. From 1952 he had served as the honorary president of the Mizrahi, and had associated himself with that movement since the early 1940s.

While many names were bandied about as possible successors to R. Herzog, the Rav (as Rabbi Soloveitchik was universally known), R. Shlomo Goren (then Chief Rabbi of the IDF), and R. Isser Yehudah Unterman (Tel Aviv’s Chief Rabbi) were the leading contenders.
 In the end, the position would remain vacant for almost five years, as elections were delayed time and again over the absence of a consensus-forming candidate, and (more significantly) bitter debates raged within the rabbinate and the Israeli government as to the electoral process. There was legislature on the table which would disqualify anyone not born in Israel.
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Eliezer Wiesel, “Aliyat Noar Yehudi meArtzot haBrit Hi beBehinat Halom Yafeh...,” YediotAharonot: 7 Yamim–Mossaf leShabbat (Friday, 13 November 1959), p. 7	Comment by Daniel Schreiber: After saying he was immensely proud of the young men in yeshiva who study engineering and physics and dedicate time to learn Shas and poskim, he was asked about Aliyah amongst orthodox Jewish youth.
He was blasted for this by Moses Meiselman.
He claimed his words were changed and he was quoted out of context.
A nice dream, but I doubt if it will ever happen. The youth, and Jews in general, are no longer drawn towards Israel, as they once were. They take interest in it, and would do anything on its behalf, but they will not settle there. Why? In the past few years there has been a change in the attitude of the American Jew toward Israel. For example: I recall that when I was a young boy, the land of Israel was for me a deep, inner experience, and not a mere geographic-political or even religious concept. When I would hear the name “Eretz Yisrael” every bone in my body would tremble.... Today, “Israel” has become a concept which does not draw on the depths of the soul or the longings of all generations. Today, the term “Israel” has lost the messianism in it.


Religious Zionism in Theory – The Historical Importance of the State of Israel
Kol Dodi Dofek 
Eight years ago, in the midst of a night of terror filled with the horrors of Maidanek, Treblinka, and Buchenwald, in a night of gas chambers and crematoria, in a night of absolute divine self-concealment (hester panim muhlat), in a night ruled by the satan of doubt and apostasy which hsought to sweep the maiden from her house into the Christian church, in a night of continuous searching, of questing for the Beloved – in that very night the Beloved appeared.  “G-d who conceals himself in His dazzling hiddenness” suddenly manifested Himself and began to knock at the tent of His despondent and disconsolate love twisting convulsively on her bed, suffering the pains of hell.  As a result of the knocks on the door of the maiden, wrapped in mourning, the State of Israel was born!
How many times did the Beloved knock on the door of the tent of His love?  It appears to me that we can count at least six knocks . . . 	Comment by Schreiber: Polititcal – establishment of the State of Israel was supernatural – Russia and US
Battlefield – IDF defeating the Arab countries
Theological – Christians had to change their theology
Slowed the process of assimilation
Jewish Blood is not hefker – we can defend ourselves
Any Jew can find refuge in homeland.
He has already been knocking for more than eight years and still has not received a proper response; nevertheless, He continues to knock.  We have been fortunate.  The Beloved did not show any particular regard to His own cherished darling, but He continues to favor us.  On that fateful night, the maiden’s beloved knocked on the door of her tent for only a brief moment and then disappeared, while He treats us with extreme patience . . .
	We have been remiss and our guilt is great. American Jewry could certainly have accelerated the process of colonization. But why should we search out the faults of others and seek to place the blame on the shoulders of secular Jews? Let us examine our own flaws and confess our own sins. It is precisely Orthodox Jews, more than all other American Jews, who bear the burden of guilt for the slow pace of conquest through taking possession….

Fate and Destiny, pgs. 71ff
[image: ]	Comment by Schreiber: Differentiates between fate and destiny (גורל ויעוד). Fate is that we are intertwined together – what happens to one happens to all, the concept of Knesset Yisrael, of nationhood, that we are swept up in history by God. Destiny is that we can change our fate, we can be proactive and creative. (Same about camp and congregation)
Israel is about both.
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Reservations about Yom Ha’atzmaut and Hallel, Atchalta de-Geulah
The Rav Thinking Aloud, Section II	Comment by Schreiber: Yom haAtzmaut, 1978, hallel was said during shacharis in the Morgenstern dormitory.
The Rav did not say Hallel, and walked out when he saw them take out the sefer neviim for haftorah.
Is it at all proper to put aside a day of hoda’ah?
There was a yeshua, no doubt about it. A great yeshua. After the second World War…we were in a very bad position. Missionaries, assimilationists of all kinds, came out of their hiding places, telling us this was exactly the result if the Jewish standard is to retain their Jewish identity. And if not for Medinas Yisrael – or imagine now, rachmanah litzlan, Medinas Yisrael is annihilated, is destroyed. The tital wave of assimilation would inundate the whole Diaspora.

What should be done? Is the whole idea of Yom Ha’Atzma’ut a proper idea?
I don’t know, it’s no idea. For my part, Yom Ha’atzma’ut can be Yom Yerushalayim. I don’t care about the date. In my opinion there is no kedushas ha’yom in the day. But the fact, the event of Medinas Yisrael requires shevach v’hoda’ah to HaKadosh Baruch Hu, and not only on Yom Ha’Atzma’ut. On 365 days of the year.

Is there any validity to hakamas ha’medinah as far as geulah or shivas tzion is concerned?
No. Yimay ha’Moshiach? No. Since it contributed greatly to the survival of our people it is very important. This itself is important. But all this stupidity – aschalta d’geulah, geulah – I am against it. 
Metaphysical Superiority of Eretz Yisrael
The Emergence of Ethical Man, R. Joseph B. Soloveitchik, p. 150
Kedushah, under a halackhic aspect, is man-made; more accurately, it is a historical category. A soil is sanctified by historical deeds performed by a sacred people, never by any primordial superiority. The halakhic term kedushat ha-aretz, the sanctity of the land, denotes the consequence of a human act, either conquest or the mere presence of the people in that land. Kedushah is identical with man’s association with Mother Earth. Nothing should be attributed a priori to dead matter. Objective kedushah smacks of fetishism.

The Rav Thinking Aloud, Section II	Comment by Schreiber: Yom haAtzmaut, 1978, hallel was said during shacharis in the Morgenstern dormitory.
The Rav did not say Hallel, and walked out when he saw them take out the sefer neviim for haftorah.
When there was a kerissas bris, a covenant reached with Avraham Avinu and HaKadosh Baruch Hu, Eretz Yisrael was part of the bris:"ונתתי לך ולזרעך אחריך את ארץ מגריך את כל ארץ כנען לאחזת עולם והייתי להם לאלקים".
The covenant participated between Avraham, HaKadosh Baruch Hu, and Eretz Yisrael. That is why the Ramban says the very moment when one of the Avos, or one of the shevatim, stepped over the boundary line of Eretz Yisrael, and found himself in chutz l’aretz, he found himself relieved of kiyum mitzvas ha’Torah. That’s what the Ramban says. That’s why Yaakov married two sisters, and Rachel died in order to come back to Eretz Yisrael, because in Eretz Yisrael the status of Yaakov was that of a Jew, kedushas Yisrael, and in chutz l’Eretz Yisrael he had no status of kedushas Yisrael.
This is correct as far as the bris between HaKadosh Baruch Hu and Avraham is concerned. Then the aretz played a most important role. When the Torah was given at Sinai, so HaKadosh Baruch Hu said: ועתה אם שמוע תשמעו בקלי ושמרתם שת בריתי והייתם לי סגלה מכל הכמים כי לי כל הארץ. What’s כי לי כל הארץ? Rashi over there says it does not belong. It means that HaKadosh Baruch Hu said to Moshe, “this covenant is not limited to space and to land. This covenant is obligatory and binding on every Jew, no matter where he finds himself.” No matter whether in Boston or New York, or Eretz Yisrael. Whether on Har Habayis or on the moon because כי לי כל הארץ. Kiyum ha’mitzvos is applicable not only to the bnei Eretz Yisrael, but to any Jew, no matter where he finds himself. Hence, to say yahadus revolves around yishuv Eretz Yisrael would be wrong…However, there is a mitzvah of yishuv Eretz Yisrael.
All I object is, you can preach the ideals of yeshivas Eretz Yisrael, but one thing you should leave out: not to try to create a doubt in the minds of those who study Torah, and are bnei yeshiva, that their yahadus is inferior to the kedushas Yisrael of eretz yisraelim who don’t study Torah, and don’t think.
…if you study the parshios of Avraham properly, you’ll find out there are two brisos. One bris is a combination of Hakadosh Baruch Hu, Avraham, and the aretz; and then a second bris for Eretz Yisrael. That second havtacha prevails, continues. But making Abraham’s way of life dependent upon Eretz Yisrael, this has been replaced by Bris Sinai.
The havtacha matters so that Eretz Yisrael belongs to us, a dinay mammonus…and that Eretz Yisrael will be the center of the shechinah at the time when HaKadosh Baruch Hu will redeem knesses Yisrael.
Aliyah
The Rav Thinking Aloud, Section II
Would rebbi say it is incumbent upon all bnei yeshiva to go to Eretz Yisrael? Do you feel that the bnei yeshiva should sit in America, or to be there and change things.
Whether the mitzvas yishuv Eretz Yisrael is a priority now…there are many considerations why which a man should be guided. I have another approach to the matter, too. Of course, a man should live in Eretz Yisrael – it’s a mitzvah, according to the Ramban at least. However, a man should also live in a place where he can accomplish the most for yahadus. It’s also a mitzvah. If a man can accomplish the most for yahadus in New York, then he’s got to stay in New York. If he feels he can accomplish more in Eretz Yisrael than New York, then let him go to Eretz Yisrael.
[image: C:\Users\emachines\Pictures\2013-12-06 rav on torah and aliyah\rav on torah and aliyah 001.jpg]	Comment by Schreiber: Inteview with E. Eyal in Ha-Aretz, July 1965
	

[image: ]	Comment by Schreiber: 1967 was an historic and momentous year for the Jewish people. With
 the tensions and fears leading up to the Six-Day War, the miraculous and stunning victory of Israel over their enemies and the liberation  of jerusalem and other parts of the land of Israel. For the Rav, on 
a personal level, that same year ,was one filled with great pain and  sorrow. In the first three months of 1967, in consecutive order, the  Rav lost his beloved mother, Pesha, at the age of 86, his brother, Dr.
Shmuel Soloveitchik, at the age of 58, and finally the crushing blow of the passing of his beloved wife and soul-mate, Dr. Tonya Soloveitchik,in March at the age of 62. In the midst of this year of triple avelut,
the Rav received a letter from Mrs. Miriam Shiloh (1938—1999), an Israeli religious Zionist educator then teaching high school studentsat Givat Washington near Kibbutz Yavneh. As was common at the time the students in Mrs. Shiloh’s class read the Rav’s classic essay  Kol Dodi Dofek, outlining his forceful vision of religious Zionism and his call for American Jewry to make aliyah. The students in
Mrs. Shiloh’s class questioned her as to why the Rav, who spoke  so passionately about this subject, had himself not made alìyah.Spurred by her students’ questions and the heady aftermath of the Six-Day War, she directed their query to the Ray himself
Secular Zionism
R. Aharon Lichtenstein, http://www.vbm-torah.org/alei/14-02ral-zionism.htm
I believe that an additional foundation stone of Religious Zionism merits discussion, namely, the attitude towards those who are not religiously observant, and the readiness to cooperate with them. Some people maintain that the very fact that the Zionist movement was led by secular people shows that this movement was not the fruit of Divine Providence. Could it possibly be that the Holy One would relegate the reins of leadership – in the most dramatic change in the history of the Jewish nation – to the hands of such people? Moreover, such opponents wish to keep their own hands “clean,” and are not prepared to join forces with the secular community.
In this matter, the Rav’s opinion was clear, although his natural proclivities were in a different direction altogether. On the one hand, when necessary he was strict in protecting what is holy to the nation – especially anything pertaining to Torah, Halakha and Jewish belief. More than once, he fought like a lion for these. On the other hand, he was able, within the framework of Zionism as a whole, to appreciate even those who were far from Jewish belief, and to cooperate with them. In the Rav’s address to Mizrachi in 1954, he discussed this issue, and applied the [verses from II Melakhim 14:23 to the Prime Ministers of Israel]:
Yerav’am son of Yoash “did not turn away from all the sins of Yerav’am son of Nevat, who had led Israel astray.” Nevertheless, the Rav banged loudly on the table and continued, he “restored the border of Israel from Levo Chamat to the sea of Arava, as the Lord, God of Israel, had spoken by the hand of his servant, Yona son of Amitai, the prophet from Gat-Chefer!” He concluded that indeed “God had seen the affliction of Israel.”
 This expressed not the passive appreciation of a bystander, but rather the Rav’s readiness to cooperate with the general community, proceeding from a sense of joint fate and – up to a certain level – even joint destiny. The Rav repeats this idea in Five Addresses. He never blurred the differences and contrasts between religious and secular Zionism, but was also able to point out what elements were common to both. 

The Rav II, p. 121
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The Third Way	Comment by Schreiber: In a nutshell
Community, Covenant and Commitment, 163-164
I agree with you that there is a third halakhic approach which is neither parallel to the position of those “whose eyes are shut” and reject [the significance of the State] nor the belief of those dreamers who adopt a completely positive stance to the point where they identify the State with the [fulfillment] of the highest goal of our historical and meta-historical destiny. This third approach (which is the normative one in all areas), I would allow myself to guess, would be positively inclined toward the State, and would express gratitude for its establishment out of a sense of love and devotion, but would not attach [to it] excessive value to the point of its glorification and deification.
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T will never forget the evening in 5695 [1935] when I visited Rabbi
[Zev] Gold in Ramat Gan in Eretz Yisral. He took me out to the
orange groves near his house. It was a beautiful night, the sky was
a perfect blue and there were endless stars. The bright moon of
Eretz Yisrael shone all over with an enchanted beauty. From afar
we could see the lights of the new all-Jewish city of Tel Aviv glisten-
ing in the dark. The lights were telling us the thrilling and intoxi-
cating news of the rebuilding of the Holy Land. Overwhelmed
with emotion, Rabbi Gold gazed toward the horizon and then
turned to me and said: “Whoever does not feel the presence of
God in Eretz Yisrael on this beautiful night while looking at this
magnificent moon and at these beckoning stars, breathing the
clear and pure air filled with the fragrance of blossoming growth,
and above all when looking at all the glistening lights of the city
‘that was built entirely by Jews, is simply blind.”

Rabbi Gold continued: “Rav Yehudah Halevi [1075-1141]
was right when he said that prophecy flows unhindered in Eretz
Yisrael and we need only a proper vessel to receive its message”
[Kuzari 2:8-11].

As we stood there, Rabbi Gold picked up a small pebble and
kissed it, to fulfill Rav Abba’s dictum in the Talmud that he would
kiss the rocks of Akko [Ketuvot 112a]. That night, I thought to
myself how insignificant I was compared to this special Jew who
was able to experience the glory of God through the grandeur of
the landscape of the land of Israel.
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37.On the Rav’s Identification with the Mizrahi (c)

This letter from the summer of 1961 was written to Dr. Yosef Burg
(1906-2001), @ major relgious Zionist leader and politiciar: who
served in the Knesset and in various Gabinet posts, including Minister
of the Interior, for over four decades. At the time of the writing of
thisleter, he served as Minister of Social Welfae. It was translated.
Jfroms the original Hebrew by Rabbi Mosheh Lichtenstein.

Upon my return from Washington p.c., 1 found your letter await-
ing me. I was quite amused to discover that you, my friend, felt
anced to send me the advertisement, as if T denied the historical
achievements of the Mizrahi and the great deeds that it has done
for religious life in Eretz Yisracl. Let it be known that even if
someone should come along and stop the sun n s tracks - do not
believe him if he makes sucha claim. For me, Mizrahiis not only
a political organization to whom we must grateflly acknowledge:
its contribution to the building of the Land of Isral, but also an
ideological movement with an all embracing philosophy that s no
less relevant for Jewish lfe in the Diaspora, outside of Eretz Yisrael.
“This ideology that is an expression of our belef in the eternity of
Judaismm, affirms our irm position ofa positve relationship within
the modern world, with all of its attendant beauty and ugliness,
greatness, power and cruelty;the torrential currents ofife within
i, the desire and conquering might, its great scientific and techno-

logical prowess, along with the audacity and haughtiness, moral
iritual contamination of modern man.

corruption and s
‘We have not removed ourselves from such a world, nor have:

e withdrawn into a secluded corner. We are unwilling to become
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religious sect that forfeits the general public for the benefit of
individuals. We will not build a Noak's Ark - our prayers are
for everyone. It is our desire to purify and sanctify the modern
world by means of the eternal vision, constant in its purity and
grandeur, cxpressing the transcendental perspective and Divine
calm within the stormy seas of change and metamorphosis that
i known as progress. It is our belief that Judaism has the means
1o give meaning and significance, value and refinement, o the
mult-faceted existence of modern life. We do not fear progress
inany area of life, since it is our firm conviction that we have the
bility to cope with and redeem it. I personally subscribe to this
outlook with every fiber of my being. Since the Mizrahi move
ment also adheres to this perspective, how can it be said that [ am
opposed to Mizrahi?

Ifnot for Mizrahi, Torah-true Judaism would not have partic-
ipated in the building of the Land of Iracl and the establishment
of the State. It has written a glorious chapter in the annals of the
Jewish people and salvaged our honor. I have repeated this theme
hundreds of times — all of my friends, colleagues and students
are aware of my thoughts in this regard. Nevertheless, occasional
differences of opinion do arise between the Mizrachileadership
in Eretz Yisracl and myself. These, however, do not negate my
basic relationship to our movement, as the divisions relate only to
details and to tactical means. All the waters of the ocean cannot
extinguish my affection for Mizrachi and its leadership.

Actually, al that Tve written is self-evident. I repeat these
R s s ey o, i Friid.

trui
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30.0n the Chief Rabbinate of Israel (b)

To Rabbi Reuven Katz:

Lstill do not have the strength to express my thoughts in
proper idiomatic language and give decisive rulings regarding is-
sues of weighty substance. However, I will now try to give a clear
response to your honorable leters.

Tam revealing my heart to you without any attempt to give
some palitical cover to my intentions. At first when I was informed
in your name that you were ready to stand by my side and give
me, a “youngster” of the house of Levi! your support, I decided
tolisten to you and take up the burden of the great rabbinate. I
hoped that Iwould be able to separate the technical-political side
from the great spiritual work of spreading Torah and knowledge,
and that [would be able to devote my time and energy to teaching,
thinking and contemplation, as his honor has been able to do in
sucha wonderful fashion. However, the recent events in relation
to the Chief Rabbinate, the personal as well a party conflicts and
clashes, have shed new light on the situation. I doubt that I could
engage in the study of Torah with peace of mind, and there is a
danger that I would be enmeshed in the political machinations,
something that I find unpleasant and do not dasire. Therefore, T
am forced to concede that in the current climate, I am not appro-
priate for this position. I am a teacher (melamnied) and my entirc
world reyolves around the four cubits of Halalhab; 1 do not want
toleave them even if they will give me Solomons ingdom,

* The Rav s 58 years old while R. Unterman was 73 years ald at the fime
e,
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However, the error of secular Zionism is more serious than its
simply not understanding the true meaning of the covenant in
Egypt, the covenant of a camp-people, which takes the form of
shared fate and involuntary isolation. Secular Zionism has sinned as
well against the covenant at Sinai, the covenant made with a holy
congregation-nation, which finds its expression in the shared
destiny of a sanctified existence. Only the religious shivat ziyyon
movement, with its traditional and authentic approach, has the
capacity to rectify these distortions. If you were to ask me: What is
the task of the State of Isracl? I would answer: The mission of the
State of Isracl is neither the termination of the unique isolation of
the Jewish people nor the abrogation of its unique fate—in this it
will not succeed !—but the elevation of a camp-people to the rank of
a holy congregation-nation and the transformation of shared fate to
shared destiny. We must remember, as was emphasized earlier, that
fate expresses itself primarily in an existence of necessity, in the
inability to escape from Judaism, in the compulsion to suffer as a
Jew. However, this is not the Torah’s goal, nor is it the ideal set forth




image8.png
by our world-view. Our sense of unity with Keneset Israel, accord-
ing to the authentic view of Judaism, must remain incomplete as
long as it derives from the covenant of fate made with a camp-
people living an existence of compulsion, a covenant to which we
are bound by external constraints; it can only be complete if it
derives from the covenant made with a holy congregation-nation,
from the covenant of shared destiny. An existence of fate cannot
satisfy man. On the contrary, it only inflicts pain upon him. The
sense of isolation is highly destructive. It can crush man, both body
and spirit, can paralyze his faculties, can stop up the flowing well-
spring of personal creativity. In particular, this sense weighs heavily
on man because isolation per se lacks meaning and purpose. The
lonely, isolated sufferer wonders: wherefore and why? This isola-
tion, which pursues man like a shadow, dulls his powers, his sensc of
awareness. Not 5o is the existence of destiny based upon the coven-
ant made at Mount Sinai! Through this covenant, the “people”
concept signifying subjection to the decree of an existence of neces-
sity, participation in blind suffering, and the sensation of meaning-
less isolation—becomes transformed into a “holy nation” and
attains the exalted rank of an ethico-religious congregation. From
the depths of the consciousness of destiny a person can draw vigor
and strength, creative powers, and the bliss of a renewed, free, and
vibrant existence.

Let us review yet once again what was stated earlier. How do fate
and destiny differ? In two ways. First, fate entails an existence of
necessity; destiny is a freely willed existence, created by man himsell
as he chooses and charts his own path in lfe. Second, fate expresses
itself in a bare, teleologically blank existence; destiny possesses both
significance and purpose. A shared fate is simply the inability to
rebel against fate; it s the tragic, Jonah-like incapacity to flec from
before the God of the Hebrews. “But the Lord hurled a great wind
into the sea so that the ship was like to be broken” (Jonah 1:4). A
shared destiny means the unconstrained ability of the will to strive
toward a goal; it means the free decision to devote oneself to an
ideal; it means yearning for God. Jonah, in the end, cast off the
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COMMUNITY, COVENANT AND COMMITMENT

America there are many scholars who are no less learned than
scholars who I know living in Eretz Yisrael.

If this is true, why then do we not concentrate them all in one
Pplace, in the State of Israel?

Rabbi Hayyim of Volozhin stated that the Torah must spread
across the globe and then the Messiah will come.

Doesn't this legitimize the eternal existence of the Diaspora?

1 am not speaking of Eretz Yisrael and the Diaspora. I am
discussing the idea of Torah sprouting in all places. Certainly, as
the sages stated, “there is no Torah like the Torah of Eretz Yisrael”
However, efforts must also be expanded to teach Torah in the
Diaspora.

Do you consider making aliyah to Eretz Yisrael or do you see
your life’s mission in teaching Torah in the Diaspora?

1 think about it greatly. I see a mission in teaching Torah in
all corners of the world. However, I also think about [coming] to
Eretz Yisrael. If it be God’s will and I merit it, I will yet come to
live in Eretz Yisrael and teach Torah. I love teaching Torah. I am
as a drunkard in this regard. All of my life I have been teaching
Torah. I have taught children, teenagers, young people and older
people. I deliver a weekly public class to adults in New York as well
as a weekly public class for adults in Boston. I established a small
day school in Boston named for Maimonides where the students
study Jewish and Hebrew subjects in Hebrew and secular subjects
in English. The day school has been in existence for over thirty
years. The young people who have completed the school speak
Hebrew and many of them have made aliyah to Eretz Yisrael.

Do you educate towards aliyah?

Of course we steer them in that direction. They do not make
aliyah simply by themselves. Many of my students at Yeshivat
Rabbeinu Yitzhak Elchanan (Yeshiva University) have made aliyah
to Eretz Yisrael. Amongst my students who have moved there are
my daughter, my son-in-law and my only son. In truth, the Jewish
Agency and governmental representatives are mistaken [in their
approach]. You do not need to tell people: “Come on aliyah, and

238

Religious Zionism and the State of Israel

if you remain you are putting yourselves in danger just as German
Jews did before the rise of Hitler to power.” This is not the right
way. One must educate and teach towards a lifestyle that will bring
people to Eretz Yisrael. This is what we are doing.

Do you see in this a national Zionist mission?

This is the mission of the Torah and Divine Providence.

Do you consider yourself a Zionist?

If Zionism refers to a technical concept or to belonging to
some established body, then I am not part of it, though I am for-
mally a member of the Mizrahi and pay dues. If, however, Zionism
represents love of the Jewish people and devotion to Eretz Yisrael
as the land of our forefathers — then I am certainly a Zionist. From
my early childhood, my father z”/ studied with me the areas of
zera'im, hilkhot terumot u-ma‘aserot, matanot aniyim u-bikkurim.
The [halakhic] concepts of the sanctity of the land, the impurity of
the land of the gentiles, the temporary or permanent sanctification
of the land are deeply rooted in my heart. From a young age I was
educated towards the love of Eretz Yisrael as aland containing ten
levels of sanctification....
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Let me be honest with you. I have noticed something that is a
revelation to me. I observe the Istaeli youth who come to Boston
after receiving a secular Istaeli education. When they first arrive in
Boston they are extreme Isacli patriots. They cannot understand
how Jews can live outside of Israel. In a year or two, however,
‘many of them do not want to return to Iscael. They seck every pos-
sible opportunity to delay their return. They rapidly lose their
attachment to the Land of Israel, in contrast to the devotion of the
Jews throughout the centuries. It is even unlike the feelings of
‘many of the American religious youth who are desirous of going on
aliyah.

Why is this so? It is a result of the secular Zionist stress on
viewing the State of Israel from the perspective of loyalty to one’s
country. If 50, the individual may also become a faithful American
citizen, Germans in the United States retain very weak ties to Ger-
‘many. This is also true of Americans of Czech or Polish origin, and
other nationalities as well,

It is not 5o when a commitment to the Land of Israel results
from an emphasis on the unique relationship between the Jewish
people and the Holy Land. When one is taught to appreciate the
singularity of the kinship of the Jewish people to its land, then this
bond will survive even when the Jews are exiled for hundreds of
years.





image1.png
17.01 Opposition to Zionism

Related by the Rav when Rabbi Michel Shurkin was his student.
Rabbi Shurkin was interviewed on March 27, 1993.

When Reb Chaim Soloveitchik was one of the roshei yeshiva in the
Volozhin Yeshiva, he heard that there was a clandestine group of
students who supported the ideology of the nascent religious Zion-
ist movement. This was later to crystallize into the Mizrachi orga-
nization. Reb Chaim wanted to know who they were. He asked
Reb Menachem Krakowsky' who the students were. The latter
replied that he had taken a Torah oath not to reveal their names.
Reb Chaim replied that such an oath was not binding, because it
was “an oath to annul a precept” [Shevuot 3:8]. So intense was
Reb Chaim’s opposition to the notion of religious Zionism.
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17.02 Reb Chaim’s Love of Zion

Related by the Rav in an address to the annual convention of the
American Mizrachi Organization. Published in Hamesh Drashot
(7:1], pp. 24-25, and The Rav Speaks [35:1], pp. 34-36.

I had many doubts about the validity of the Mizrachi approach.
After all, my roots are very deeply intertwined with the Oral Tradi-
tion and rabbinic scholarship. My entire world outlook was crys-
talized in the spirit of the Rambam and the Rabad and their
conceptualization of talmudic topics.

Nevertheless, the Land of Israel occupied a major role in my
house. My grandfather, Reb Chaim, was the first to halakhically
analyze, define, and conceptualize on an extraordinary intellectual
level the topics pertaining to the Land of Israel. These included
such topics as the sanctity of the Land, the sanctity of partitions,
temporary sanctification and eternal sanctification of the Land of
Israel, the Entry of all the Jews into the Land, all its inhabitants,
non-Jewish acquisitory rights in the Land, and so forth.

These terms represented not only concepts, abstract
thoughts, and formal insights, but they also reflected deep-rooted
emotions of love, yearnings and vision for the Land of Israel. Dis-
cussions of the sanctity of the Land of Istael, the holiness of walled
cities, the sanctity of Jerusalem, were my lullabies, my bedtime sto-
ries. Reb Chaim was perhaps the greatest lover of Zion in his gen-
eration. He constantly delighted in the thought that after he
married off all his children, he would transfer his rabbinate to one
of his sons and then settle in the Land of Iscael. There he would
purchase an orchard and fulfill the agricultural laws which pertain
to the Land of Israel.





