Rabbi Akiva and His Contemporaries
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(1) (Bamidbar 10:8) "And the sons of Aaron the
Cohanim shall blow on the trumpets"...whether
whole or blemished. These are the words of R.
Tarfon. R. Akiva says: whole, not blemished, viz.:
It is written here "Cohanim," and, elsewhere,
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Might it be that you saw this on Rosh Hashanah or
on Yom Kippur of the Jubilee year? R. Tarfon: I
swear that you have not erred! Happy are you
Abraham our father, from whose loins Akiva came
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Menachot 29b

Rav Yehuda says that Rav says: When Moses ascended on High, he found the Holy One,
Blessed be He, sitting and tying crowns on the letters of the Torah. Moses said before God:
Master of the Universe, who is preventing You from giving the Torah without these additions?
God said to him: There is a man who is destined to be born after several generations, and
AKkiva ben Yosef is his name; he is destined to derive from each and every thorn of these
crowns mounds upon mounds of kalakhot. It is for his sake that the crowns must be added to
the letters of the Torah. Moses said before God: Master of the Universe, show him to me. God
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said to him: Return behind you. Moses went and sat at the end of the eighth row in Rabbi
Akiva’s study hall and did not understand what they were saying. Moses’ strength waned, as
he thought his Torah knowledge was deficient. When Rabbi Akiva arrived at the discussion of
one matter, his students said to him: My teacher, from where do you derive this? Rabbi
Akiva said to them: It is a halakha transmitted to Moses from Sinai. When Moses heard this,
his mind was put at ease, as this too was part of the Torah that he was to receive. Moses
returned and came before the Holy One, Blessed be He, and said before Him: Master of the
Universe, You have a man as great as this and yet You still choose to give the Torah through
me. Why? God said to him: Be silent; this intention arose before Me. Moses said before God:
Master of the Universe, You have shown me Rabbi Akiva’s Torah, now show me his reward.
God said to him: Return to where you were. Moses went back and saw that they were
weighing Rabbi Akiva’s flesh in a butcher shop [bemakkulin], as Rabbi Akiva was tortured to
death by the Romans. Moses said before Him: Master of the Universe, this is Torah and this
is its reward? God said to him: Be silent; this intention arose before Me.
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Sifra, Braita d'Rabbi Yishmael

R. Yishmael says: The Torah is expounded by thirteen hermeneutical principles: 1) kal vachomer
(a fortiori). 2) gezeirah shavah (1dentity). 3a) Binyan av vekathuv echad (a general rule implicit
in one verse). 3b) binyan av mishnei kethuvim (a general rule derived from two verses). 4) kllal
ufrat (general-specific). 5) prat ukllal (specific-general). 6) kllal ufrat ukllal
(general-specific-general). 7) kllal shehu tzarich lifrat ufrat shehu tzarich lichllal (general
requiring specific and specific requiring general). 8) kol davar shehaya bichllal veyatza min
hakllal lelamed, lo lelamed al atzmo yatza ela lelamed al hakllal kulo yatza. (Anything which
was subsumed in a general category, and departed from that category to teach (something) — not
in order to teach about itself did it depart, but in order to teach about the entire category did it
depart). 9) kol davar shehaya bichllal veyatza min hakllal lit' on to'an acher shehu ke'inyano,
vatza lehakel velo lehachmir. (Anything which was subsumed in a general category, and
departed from that category for a particular requirement thereof, departed for leniency and not
for stringency). 10) kol davar shehaya bichllal veyatza min hakllal lit' on to'an acher shelo
ke'inyano, yatza lehakel ulehachmir. (Anything which was subsumed in a general category, and
departed from that category for a particular requirement foreign to it, departed both for leniency
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and for stringency). 11) kol davar shehaya bichllal veyatza min hakllal lidon badavar
hechadash, e ata yachol lehachziro lichllalo ad sheyachzirenu hakathuv lichlallo befeirush.
(Anything which was subsumed in a general category, and departed from that category for a new
learning, cannot be restored to that category unless Scripture restores it explicitly). 12a) davar
halamed me'inyano (something learned from context). 12b) davar halamed misofo (something
learned from its end). 13) shnei kethuvim hamakchishim zeh eth zeh ad sheyavo hakathuv
hashlishi veyachriya beneihem (two verses that contradict each other until a third verse comes

and resolves the contradiction).
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"cut off shall be cut off": "cut off" — in this world;
"shall be cut off" — in the world to come. These are the
words of R. Akiva. R. Yishmael says: But is it not
already written (Ibid. 30) "It is the L-rd whom he
blasphemes; and that soul shall be cut off'? Are there
three worlds? Rather, "and that soul shall be cut off" —
in this world. "cut off" — in the world to come. "cut off

shall be cut off" — Torah speaks in the language of man.

A"'? 12ATNa 190

NON N1V DDA NNDN NN
xunY' 1 7"R W MaT A NI
qTan XIN 'N DX K1 12D K7D
NN XN W NIN71Y A 1 NNl
NdN ,NAN 071V NN L,NTH DY71va
.DTX M2 [IY72 "IN NNAT NN

'N:2 N7 0'NOD M7WUN' TIN'N

2"7N 'PYn ORY N7 a0 oM RN 7 'R D2 7wian 7wal (o Ning) 2D
D' DX NN MINE 7R 7RYNY' 1N RYNy M NARY D T TY A" Ywian Ywal
JOW 7D K7 NV 'A'9NY 'PWn IRY NI0OXK INK NIX NYU ['A'9N [I'RY

21"J 0'N0S

YINY [I'D NINAY DMK 72 WAIT NN 11I0NYN NN N7 NNRIEIoONYN [IVAY XN
AN N7V XDN NN NYATY 0NN 7D 20 177NN 17 NNR Ao XM YR N NG
NQ'7V 20 KAW TV NWNI90 7V DY a0 X D nYNTR 7V DY M7ape owd Dl
D'NON *TN7N NI XK1'N N8 N DR WATI

Pesachim 22b

Shimon HaAmmassoni, and some say that it was Nehemya HaAmmassoni, would interpret
all occurrences of the word et in the Torah, deriving additional halakhot with regard to the
particular subject matter. Once he reached the verse: “You shall be in awe of [ef] the Lord
your God; you shall serve Him; and to Him you shall cleave, and by His name you shall swear”
(Deuteronomy 10:20), he withdrew from this method of exposition, as how could one add to
God Himself? His students said to him: Rabbi, what will be with all the etim that you
interpreted until now? He said to them: Just as I received reward for the interpretation, so I
shall receive reward for my withdrawal from using this method of exposition. The word ef in
this verse was not explained until Rabbi Akiva came and expounded: ‘“You shall be in awe of
[et] the Lord your God’’: The word et comes to include Torah scholars, and one is

commanded to fear them just as one fears God.
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