CIvVIL AND VNCIVIL DISCOVRSE
THE RABBI'S DUKE IT OVT
THE LEAST oF CIvIL DEBATES
RAAVAD Vs, RAMBAM

1. Civil and uncivil debate in the Talmud

A. Kohelet 9, 17
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Words spoken softly by wise men are heeded sooner than those
shouted by a lord in folly.

B. Kiddushin 30b
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The Gemara asks: What is the meaning of the phrase “enemies in the
gate”with regard to Torah study? Rabbi Hiyya bar Abba says: Even a
father and his son, or a rabbi and his student, who are engaged in
Torah together in one gate become enemies with each other due to the
intensity of their studies. But they do not leave there until they love
each other, as it is statedin the verse discussing the places the Jewish
people engaged in battle in the wilderness: “Therefore it is said in the book of
the wars of the Lord, Vahev in Suphah [beSufa], and the valleys of Arnon”
(Numbers 21:14). The word “vahev” is interpreted as related to the word for love,
ahava. Additionally, do not read this as “in Suphah [beSufa]”; rather,
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read it as “at its end [besofa],”i.e., at the conclusion of their dispute they
are beloved to each other.

C. Sanhedrin 24a
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This demonstrates what Rabbi Oshaya says: What is the meaning of that
which is written: “And I took for myself two staves; the one I called
Graciousness, and the other I called Binders” (zechariah 11:7)?
“Graciousness”; these are the Torah scholars in Eretz Yisrael, who
are gracious to one another in discussions of halakha. They treat each
other with honor and love, as demonstrated in the statements of Reish Lakish
and Rabbi Yehuda HaNasi. “Binders [hovelim]”; these are the Torah
scholars in Babylonia, who injure [shemehabbelim] each other in
discussions of halakha, i.e., they speak harshly to each other when they
disagree.

D. Taanit 4a
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§ And, incidentally, the Gemara relates that which Rava said: This Torah
scholar who grows angry, it can be presumed that it is his Torah study
that angers him. Therefore, he must be given the benefit of the doubt, as it
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is stated: “Is not my word like fire, says the Lord” (Jeremiah 23:29).
Andsimilarly, Rav Ashi said: Any Torah scholar who is not as hard as
iron, but is indecisive and wavers, he is not a Torah scholar, as it is
stated in the same verse: “And as a hammer that breaks rock in

pieces” (Jeremiah 23:29).

E. Uncivil Debate in the Talmud

1. Zevachim 25b
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Rabbi Zeira said to Rabbi Hiyya bar Abba: But perhaps the mishna is
referring to a case where the water flows weakly straight from the hand
into the vessel itself, since the hand is situated directly on the edge of the
vessel, with no air separating them? Rabbi Hiyya bar Abba said to him:
Imbecile, we learned in the mishna: In order to allow flowing water to
pass through them to the barrel. This indicates that the water is traveling in
a stream and will pass through the air before reaching the barrel.

Rashi

2372 W - X700


https://www.sefaria.org/Jeremiah.23.29
https://www.sefaria.org/Jeremiah.23.29

Dumont U@asbee

2. Menachot 8ob
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Levi said to Rabbi Yehuda HaNasi: And let him bring another animal with
loaves and let him say: If this animal that is extant is the substitute, then let
this be the thanks offering and these its loaves. And if that animal that is
extant is the thanks offering, then let these be its loaves and this will be the
leftover of the thanks offering, which does not require loaves. Rabbi Yehuda
HaNasi said to him: It seems to me that he has no brain in his skull.

2. Raavad vs. Rambam

a. Introduction to the Mishneh Torah
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so that all laws be open to young and old, whether they be laws concerning
each and every commandment or whether they be laws concerning matters

instituted by scholars and prophets. The main object of the matter being, that
no man shall have a need of any other compilation in the world for any law of
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the laws of Israel, but this compilation shall be a cyclopedia of the whole Oral
Torah together with a code of the statutes, customs and edicts which were
enacted since the days of Moses our Master until the close of the Talmud, even
as they were interpreted for us by the Gaonim in all their compilations which
were compiled by them since the Talmudic era. Therefore, have I named this
compilation Mishnah Torah; for, when one studies Holy Writ first and
thereafter reads this Work, he obtains herefrom a complete knowledge of the
Oral Torah, having no need to read any other book in between them.

Raavad
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He will know from it the Oral Torah in its entirety etc. Avraham said,
he wished to fix and he didn'’t fix, because he left the ways of all
authors before him, for they brought proof to their words and wrote
things in the name of the one who said them, and this would have
been a great improvement, because many times the judge wants to
forbid or permit and his proof is from one place and if he knew that
there is someone greater than him who taught this idea in another
way, he would have reneged on his position. And now | don’t know
why | should go back on my position because of the composition of
this author. If the one who argues is greater than me, fine, and if | am
greater than him, why should | change my opinion for him? And also,
there are things in which the Geonim (earlier rabbis) disagree and the
author picked one and wrote them in his work. Why should | depend
on his choice when it does not seem so to me and | don’t know who
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argues with him if he is worthy to argue or not. It is only that anyone
like this has too much wind (?).

Does the Raavad respect the Rambam? Laws of Kiddush
Hachodesh 7

Raavad
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Avraham said, since this author takes pride and brags of his
knowledge of this wisdom (intercalation of the calendar), and he in his
eyes has come to the pinnacle of it, and | am not of its people, for
even my teachers didn’t get to it so | did not get involved in his words
to check them. But when | bumped into this it was strange in my eyes,
a great wonderment, and it seemed in my eyes as one who is a
trickster (or crazy).

B. Rambam Brachot 8, 11
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If a person took a cup of strong drink” in his hand and began the blessing with
the intent to say "By Whose word all things exist", but by mistake said "Who
.createst the fruit of the vine", he is not required to repeat the correct blessing

Raavad:
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Everything the Rambam wrote in these matters_is all nothingness, for

we go only according to what he uttered with his mouth.

Context: The Rambam’s reading of the Gemara is completely different
from the Raavad’s so the Raavad has no idea where the Rambam got
this from.

b.1. Source of the Raavad’s comments
Kohelet 1, 14
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I observed all the happenings beneath the sun, and I found that all
:is futile and pursuit of wind

C. Shabbat 29, 10
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The Raavad wrote, By the life of my head! If he said this from
logic, he never thought of a worse idea in his life.

(Raavad thought that the Rambam did not allow kiddush over bread
on Shabbat and he did not think this was correct.)

D. Beit Habechira 4
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The thickness of the Ulam (inner sanctuary) was 100 Amot. Avraham said,
all this is nothingness and vanity of spirit for it did not have a wall at all and
this is a big mistake..

E. Shmita v’'yovel 4, 6 and more...
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Avraham said, | looked for this and did not find it in the Mishnah or the
Tosefta or the Jerusalem Talmud... and all this is nothingness...
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It is all a big error from the author.
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.This is a flow of wind and he did not research properly and he erred
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All that he wrote here is nothing and evil wind.

Nizkei Mamon 2, 5
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It's a mistake
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I's a mistake
Pesulei Hamukdashim 8, 3
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He made a big mistake 772173 nww nyw

This is also a mistake Ny N1 Da

F. Not just against the Rambam
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What the Greek rabbi said is nothing and vanity of wind.
Against a Greek commentary on the Mishnah

G. Against Rav Zrachya Halevi who attacked the Rif, in his work,
Katuv Sham, Pesachim 18
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Avraham said, All is nothingness and pursuit of wind for what he said is a lie.

In his work, Katuv Sham, he blasts the Ramban 15 times or so calling his words v,
lies, including
APY NN 1MAT 1
All his words are a false spirit (a lying wind)
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He has falsely testified (Deut. 19, 18)
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Lies and they do not help (paraphrase from Jer. 16, they are nothing and they do not
help)
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From Psalm 31 let lying lips be stilled that speak haughtily against the righteous
with arrogance and contempt.
15 times he said that the words of the Baal Hamaor are all nothingness.
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And anyone who has a brain in his head how can he say that...
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H. On Free Will
Mishneh Torah, Laws of Teshuva ch. 5

5. One might ask: Since The Holy One, blessed be He, knows everything that will occur before it

comes to pass, does He or does He not know whether a person will be righteous or wicked?

If He knows that he will be righteous, [it appears] impossible for him not to be righteous. However,
if one would say that despite His knowledge that he would be righteous, it is possible for him to

be wicked, then His knowledge would be incomplete.

Know that the resolution to this question [can be described as]: "lts measure is longer than the
earth and broader than the sea." Many great and fundamental principles and lofty concepts are
dependent upon it. However, the statements that | will make must be known and understood [as a

basis for the comprehension of this matter].

As explained in the second chapter of Hilchot Yesodei HaTorah, The Holy One, blessed be He,
does not know with a knowledge that is external from Him as do men, whose knowledge and
selves are two [different entities]. Rather, He, may His name be praised, and His knowledge are

one.

Human knowledge cannot comprehend this concept in its entirety for just as it is beyond the

potential of man to comprehend and conceive the essential nature of the Creator, as [Exodus

33:20] states: "No man will perceive, Me and live," so, too, it is beyond man's potential to
comprehend and conceive the Creator's knowledge. This was the intent of the prophet's [Isaiah

55:8] statements: "For My thoughts are not your thoughts, nor your ways, My ways."

Accordingly, we do not have the potential to conceive how The Holy One, blessed be He, knows
all the creations and their deeds. However, this is known without any doubt: That man's actions
are in his [own] hands and The Holy One, blessed be He, does not lead him [in a particular

direction] or decree that he do anything.

10
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This matter is known, not only as a tradition of faith, but also, through clear proofs from the words
of wisdom. Consequently, the prophets taught that a person is judged for his deeds, according to
his deeds - whether good or bad. This is a fundamental principle on which is dependent all the

words of prophecy.
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Raavad ibid.

This being so etc. This one did not follow the custom of scholars; for no
man begins a thing which he knows not how to finish it, whereas he
commenced with inquiries and questions and left the matter under question

11
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and turned it around to faith. It would have been better for him to leave the
matter to the innocence of the innocent, not to awaken their hearts and leave
their mind in doubt, lest, during some hour, a suspicion will enter their heart
concerning it. Moreover, although there is no convincing reply to this
question, it is best to lean himself upon a partial answer like this, saying: If
either the righteousness or wickedness of man would have been dependent
upon the decree of the Creator, may He be blessed!, we would be saying that
His knowledge is His decree, then would the question be to us very difficult,
indeed. But now, since the Creator ceded this power from His Hand to the
hand of the man himself, His knowledge can not be said to be a decree, but it
is similar to the knowledge of the astrologists who know by another power
what the conduct of a certain person would be. And, it is common knowledge
that from the smallest to the biggest thing which happens to man the Creator
transmitted to the power of the planets, only He endowed him with an
intelligence to sustain himself, and be delivered from the influence of the
planet, and this very same is the power endowed to man to be either good or
bad, and only the Creator knows the power of the planet and its movements
whether it be within the power of the intelligence of one to be delivered from
its influence or not. And, such knowledge is not a decree. But even this is not a

comparison.
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What is the debate between them?

Epilogue

12
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After the burning of the Talmud, Rabbeinu Yona of Gerona who had
criticized the Rambam realized that he had gone too far and he was trying
to go to the Rambam'’s grave to apologize but never made it.
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