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1. Bereishit Rabbah 56 

נא את בנך את יחידך היה י ]כב, יד[ ויקרא אברהם שם המקום ההוא ה' יראה, ר' יוחנן אמר, אמר לפניו רבון העולמים בשעה שאמרת לי קח 
לי מה להשיב, אתמול אמרת כי ביצחק וגו' ועכשיו קח נא את בנך וגו' וחס ושלום לא עשיתי כן אלא כבשתי רחמי לעשות רצונך, יהי רצון 

ים, מלפניך ה' אלהינו בשעה שיהיו בניו של יצחק באים לידי עבירות ומעשים רעים תהא נזכר להם אותה העקידה ותתמלא עליהם רחמ
אברהם קרא אותו יראה שנאמר ויקרא אברהם שם המקום ההוא ה' יראה, שם קרא אותו שלם שנאמר )בראשית יד( ומלכי צדק מלך שלם 
אמר הקדוש ברוך הוא אם קורא אני אותו יראה כשם שקרא אותו אברהם, שם אדם צדיק מתרעם, ואם קורא אני אותו שלם אברהם אדם 

 אותו ירושלים כמו שקראו שניהם יראה שלם ירושלים צדיק מתרעם, אלא הריני קורא
Avraham called it [the place] 'Yir'eh,' as it is written, 'Avraham called the name of that place Hashem Yir'eh (G-
d will see).' Shem called it 'Shalem (perfect/complete),' as it is written, 'Malki-Tzedek, King of Shalem.' 
The Holy One said: If I call the place 'Yir'eh,' as Avraham called it, then Shem – a righteous man – will be 
offended. If I call it 'Shalem,' then Avraham – a righteous man – will be offended. So I shall call it 'Yerushalayim,' 
as both of them called it: [Yir'eh] Shalem – Yerushalayim. 
 

2. Bereishit 14 
מַ  שְׁ ר  ֣)יד( וַיִּ ב  ֥ם כִּ ֔ע אַבְׁ שְׁ יכ  ֨יו וַי  ֑ה אָחִּ ֖י נִּ יד  ֜רֶק אֶת־חֲנִּ לִּ ית֣יו יְׁ מֹנ  ֗י ב  ר֤וֹ שְׁ ש  לֹ֙ ה ע  א֣וּשְׁ דֹ ֔ש מ  רְׁ ל  ֖וֹת וַיִּ ן׃ )טו( וַי ח  יהֶ ֨ף עַד־ד ָּֽ ה ה֛ם ׀ לַ ֧ק עֲל  ל  ד  ֥יְׁ ם ֑יו וַיַכ  ֖וּא וַעֲב 

ם פ  דְׁ רְׁ יִּ ַ מֹ ֥ה אֲשֶ ֔עַד־חוֹב  ֙ וָּֽ שְׁ שֶק׃ )טז( וַי  ֖ר מִּ דַמ ָּֽ כ  ֖שֶב א  ֕אל לְׁ רְׁ ל־ה  גַם֑ת כ  כ שוֹ ֤וֹט אָחִּ ֨אֶת־ל֩ ש וְׁ שִּ ֙ יו וּרְׁ גַ ֔ה  שִּ ֥יב וְׁ ם׃ )יז( וַי צ  ֖ם אֶת־הַנ  ע ָּֽ אֶת־ה  דֹם֣ים וְׁ לֶךְ־סְׁ ֮ א מֶָּֽ

אתוֹ  ר  קְׁ הַכוֹת֗י שוּב֣אַחֲר   ֒לִּ עֹ  ֙וֹ מָּֽ  רל  ד  כִּ ֔אֶת־כְׁ ל  אֶת־הַמְׁ תּ֣ים אֲשֶ ֖מֶר וְׁ ו  ֣וֹ אֶל־ע  ֑ר אִּ י־צֶ ֥וּא ע  ֖ה ה֔מֶק ש  כִּ לֶךְ׃ )יח( וּמַלְׁ ל  ֣מֶ  ֙דֶק֙מֶק הַמֶָּֽ י  ֣יא לֶ ֖ם הוֹצִּ ֔לֶךְ ש  ן ֑חֶם ו  יִּ

ה א  ֖וּא כֹה  ֥וְׁ כ  ֥ן לְׁ רְׁ ב  יְׁ ַ וֹן׃ )יט( וָּֽ יָּֽ ר֑הוּ וַיֹאמַ ֖ל עֶלְׁ ם֤ר ב  ר  א  ֙ וּךְ אַבְׁ י֣לְׁ מַ ֖וֹן קֹנ  ֔ל עֶלְׁ רוּךְ֥ה ש  רֶץ׃ )כ( וּב  א ָּֽ ם ו  י֣א  ֙ יִּ ג  ֔ל עֶלְׁ רֶ ֥וֹן אֲשֶר־מִּ דֶ ֖ן צ  י  תֶּן־ל֑יךָ בְׁ ל׃ ֖וֹ מַעֲש  ֥ךָ וַיִּ כָֹּֽ ר מִּ

דֹ ֥)כא( וַיֹ  לֶךְ־סְׁ ר  ֖אמֶר מֶָּֽ כ  ֔י הַנֶ ֣ם תֶּן־לִּ ֑ם אֶל־אַבְׁ רְׁ ה  ךְ׃ )כב( וַיֹ ֖פֶש וְׁ ח־ל ָּֽ ר  ֥ש קַָּֽ דֹ ֣ם אֶל־מֶ ֖אמֶר אַבְׁ ימֹ ֑לֶךְ סְׁ דִּ ֨ם הֲרִּ י י  י֣י אֶל־יקוק א  ֤תִּ מַ ֖וֹן קֹנ  ֔ל עֶלְׁ רֶץ׃ ֥ה ש  א ָּֽ ם ו  יִּ

חוּט ם־מִּ עַ  ֙)כג( אִּ וֹךְ־נַ ֣וְׁ רָּֽ ם־אֶקַ ֔ד שְׁ אִּ ל־אֲשֶר־ל  ֖עַל וְׁ כ  לֹ֑ח מִּ דַ ֥י הֶעֱשַ ֖ר אֲנִּ ֔א תֹאמַ ֣ךְ וְׁ ע  לְׁ ם׃ )כד( בִּ ר ָּֽ י אֶת־אַבְׁ תִּּ ל֣אֲשֶ ק ֚י רַ ֗רְׁ כְׁ רִּ ֣ר אָּֽ  ע  ח  ֔וּ הַנְׁ שִּ  ֙לֶק֙ים וְׁ אֲנ  ים ֔הָּֽ 

כ֥אֲשֶ  לְׁ תִּּ ֖ר ה  נ ר֑וּ אִּ כֹ ֙ י ע  ר  ֣אֶשְׁ ח֖א ה  ֔ל וּמַמְׁ קְׁ ם׃ )ס(֥ם יִּ ק ָּֽ  וּ חֶלְׁ

(14) When Abram heard that his kinsman had been taken captive, he mustered his retainers, born into his 

household, numbering three hundred and eighteen, and went in pursuit as far as Dan. (15) At night, he and his 

servants deployed against them and defeated them; and he pursued them as far as Hobah, which is north of 

Damascus. (16) He brought back all the possessions; he also brought back his kinsman Lot and his possessions, 

and the women and the rest of the people. (17) When he returned from defeating Chedorlaomer and the kings 

with him, the king of Sodom came out to meet him in the Valley of Shaveh, which is the Valley of the King. (18) 

And King Melchizedek of Salem brought out bread and wine; he was a priest of God Most High. (19) He blessed 

him, saying, “Blessed be Abram of God Most High, Creator of heaven and earth. (20) And blessed be God Most 

High, Who has delivered your foes into your hand.” And [Abram] gave him a tenth of everything. (21) Then the 

king of Sodom said to Abram, “Give me the persons, and take the possessions for yourself.” (22) But Abram said 

to the king of Sodom, “I swear to the LORD, God Most High, Creator of heaven and earth: (23) I will not take so 

much as a thread or a sandal strap of what is yours; you shall not say, ‘It is I who made Abram rich.’ (24) For me, 

nothing but what my servants have used up; as for the share of the men who went with me—Aner, Eshkol, and 

Mamre—let them take their share.” 

3. Bereishit 22 
ש   ה  ֨)יג( וַיִּ ר  ינ  ֜א אַבְׁ א֗ם אֶת־ע  נ ה־אַ  ֙יו וַיַרְׁ הִּ ל אַחַ ֔וְׁ בַ ֥ר נֶאֱחַ ֕יִּ נ  ֖ז בַסְׁ קַרְׁ ם֤יו וַי  ֑ךְ בְׁ ה  ר  קַ  ֙לֶךְ אַבְׁ אַ ֣וַיִּ ל וַיַעֲל  ֔ח אֶת־ה  עֹל  ֥יִּ ר  חַת ֥ה תַּ ֖הוּ לְׁ קְׁ וֹ׃ )יד( וַיִּ נָּֽ ה  ֧בְׁ ר  ם ֛א אַבְׁ
ק ם־הַמ  אֶ ֖וֹם הַה֥ש ָּֽ רְׁ הַ ֔ר הַי֣י אָמ  ֙ ה אֲשֶר֑וּא יקוק ׀ יִּ ה׃֥וֹם בְׁ אֶָּֽ  ר יקוק י ר 

(13) When Abraham looked up, his eye fell upon a ram, caught in the thicket by its horns. So Abraham went and 
took the ram and offered it up as a burnt offering in place of his son. (14) And Abraham named that site Adonai-
yireh, whence the present saying, “On the mount of the LORD there is vision.” 

 
I. Model 1: Awe Leads to Perfection 

4. Midrash Eicha Rabbah 2 
 ומשלמת ליהבת ירושלם הבת שיראה 

'When you are in 'awe,' you are perfect in My eyes.'"  
 

II. Model 2: Justice and Peace (Yerushalayim vs. Sedom); Submission to G-d 
4. Bereishit 18:19 
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תִּּ ֣)יט( כִּ  דַעְׁ מַעַן֗י יְׁ צַוֶּ ֨אֲשֶ ֩ יו לְׁ נ  ֜ר יְׁ יתוֹ ֤ה אֶת־ב  אֶת־ב  רוּ֔אַחֲר  ֙ יו וְׁ מְׁ ש ָּֽ קֹו  ֣דֶ ֙ יו וְׁ ק  ֥ק לַעֲש֔רֶךְ יְׁ ד  פ  ֖וֹת צְׁ שְׁ מַ ֑ה וּמִּ בִּ ֗ט לְׁ ק֤עַן ה  קֹו  ה  ֙ יא יְׁ ר  בֶ ֥ם א  ֔עַל־אַבְׁ ר ֖ת אֲשֶר־דִּ
יו: )כ( וַיֹ  ל ָּֽ קֹו  ֣ע  דֹ ֛ק זַעֲקַ ֔אמֶר יְׁ י־ר  ֖ם וַעֲמֹר  ֥ת סְׁ חַ ֑ה כִּ ה וְׁ את  ֨ב  ד  ֥ם כִּ ֔ט  בְׁ ה־נ  ֖י כ  רֲד  ד: )כא( א ָּֽ אָֹּֽ אֶ ֣ה מְׁ אֶרְׁ ת  ה ֔א וְׁ צַעֲק  לַ ֥הּ הַב  ֛הַכְׁ ש֖אָה א  ל  ֣י ע  ם־לֹ֑וּ׀ כ  אִּ א ֖ה וְׁ

ה: ע  ד ָּֽ  א 
 For I have singled him out, that he may instruct his children and his posterity to keep the way of the LORD by 
doing what is just and right, in order that the LORD may bring about for Abraham what He has promised 
him.”  (20) Then the LORD said, “The outrage of Sodom and Gomorrah is so great, and their sin so grave! (21) I 
will go down to see whether they have acted altogether according to the outcry that has reached Me; if not, I 
will take note.” 
 

5. The Akeida and God’s Choice of Jerusalem by R. Mordechai Breuer (translated: Kaeren Fish) 
The story of the akeida condenses and expresses all of this through a physical act. Let no one imagine 

that the religious devotion of a Jew is any less than that of the nations. They sacrifice their children to their gods 

– while we are prohibited and warned against following in their footsteps, lest we end up serving God after their 

fashion. Nevertheless, the prohibition arises not from the act itself being despised by God, or its lying beyond 

our psychological capability. On the contrary: had it been “beloved” to God, nothing could stop us from engaging 

in this form of worship. All the highest levels of devotion to God might have been achieved through the actual 

sacrifice of Yitzchak.… Avraham had already acquired for his progeny all the great merit of the akeida. That merit 

stands in our favor to this day. For Avraham sought to carry out the akeida so long as that was beloved to God; 

he refrained and turned back only when it was made known to him that this was “an abomination unto God, 

which He despises.”… At that moment the akeida is over, and Avraham names the place for the two elements 

that are revealed in it: the choice of the place and the choice of the sacrifice. At this place God saw the sacrifice, 

and so the place will be called ‘HaShem yir’eh.’ In fact, at this place Israel will be seen by God, and God will be 

revealed to His people: “in the mountain the Lord will appear (yera’eh)” (22:14)… Thus, two elements are 

revealed in the story of the akeida, and they are the same elements at the center of the first unit of parashat 

Re’eh: the sanctification of the place “which God will choose,” and the establishment of the manner of service 

that is “beloved” to God. 

David is the chosen king, just as Yerushalayim is the chosen city. It is with him in mind that the Torah declares, 

“You shall surely appoint a king over you, whom the Lord your God shall choose” (Devarim 17:15). He is the 

shepherd (ro’eh) anointed by the seer (roeh), and it is him who God has “seen to” to be king. Seven times the text 

in Sefer Shmuel (I 16) emphasizes that David’s appointment is dependent upon re’iya, along with three places 

that mention “choice.” Shmuel is told explicitly what the essence of Divine re’iya is: “Do not look upon his 

countenance… for it is not as a man sees; for a man sees the outward appearance, but the Lord sees the heart” 

(Shmuel I 16:7). This is what God tells him as he sees Eliav (16:6), for God has already “seen to” a king from 

among the sons of Yishai: the one who is “ruddy (admoni) with fine eyes, and good looking (tov ro’i)” (16:12). 

And just as David is chosen through re’iya, so he merits to sanctify Mount Moriah. 

III. Model 3: Awe and Peace 
6. The Significance of the Name "Jerusalem" By Rav Yitzchak Levi (Translated:Kaeren Fish) 

"Yir'a," by its very definition, implies distance; "shalom," in contrast, implies by its very definition 
connectedness and closeness. In this sense, the combination of both concepts is the unification of two opposite 
traits. In addition, Rav Shaviv writes, Shem sees the city from the perspective of its ultimate purpose – the 
peace that is concealed in it – and therefore he calls it "Shalem." Avraham also perceives the future purpose of 
the city as a city of peace, but he knows that the road to the fulfillment of this ultimate end will be a long one, 
and therefore he views himself as someone walking on the road towards Jerusalem, and he gives the place a 
name that projects into the future: "Hashem Yir'eh" – God will see. In this sense, there is a joining of present 
and future – actual perfection and potential destiny. 
 We may add to what Rav Shaviv writes as follows. "Yir'a" is one of the loftiest traits in the relationship 
between man and God, and its manifestation at the place of the Temple is obvious. "Shalom," on the other 
hand, is one of the most supreme traits in the relationship between man and his fellow man… 
 

IV. Model 4: Ethics and Truth: Mesech Chochmah – Malki Tzedek =Shem who needed to fix 
the corruption of the pre-flood world.  Avraham is the one who found G-d in this world.   
 

V. Model 5: Human vs. Divine Initiative: R. Levi – Avraham chooses to come in the story of Malki 

Tzedek, but is told by Akeidah.  This is the Yerushalayim vs. Mikdash 


