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Outline of the Book of Iyov 

Chapters 1-2 The story begins by putting humanity on trial: Are human beings loyal to Gd, or only to their own  

perceived best interests? 

 

Chapter 3 Iyov suffers, and responds with furious frustration 

 

Chapters 4-26 Three rounds of debates with visitors Eliphaz, Bildad and Tzofar 

 Chapters 4-14  Round 1: Taking positions 

  Eliphaz: Gd is benevolent. Return to Gd, and Gd will embrace you 

  Bildad: Pain is part of growth 

  Tzofar: Gd has a plan 

  Iyov rejects their approaches 
 

 Chapters 15-21 Round 2: The punishment of the wicked 

  The visitors criticize Iyov more harshly, and argue that the wicked are punished 

  Iyov pleads for their empathy, while attacking Gd more strongly 
 

 Chapters 22-26 Round 3: Sharpening positions 

  Eliphaz and Bildad bring specific charges against Iyov 

  Iyov maintains inherently contradictory positions 

 

Chapters 27-37 Closing speeches 

 Chapters 27-31 Iyov summarizes his experiences 
 

 Chapters 32-37 Elihu insists that Gd communicates and is benevolent and perfect 

 

Chapters 38-41 Gd speaks: We cannot communicate 

 

Chapter 42 Iyov apologize, and Gd defends and restores/rewards Iyov 

 

Two surprises 

1. Iyov 23:10-12 

וַת  צְּ לאֹ אָט: מִּ י וְּ תִּ כוֹ שָמַרְּ י דַרְּ לִּ רוֹ אָחֲזָה רַגְּ י כַזָהָב אֵצֵא: בַאֲשֻׁ חָנַנִּ י בְּ מָדִּ ךְ עִּ רֶּ י יָדַע דֶּ מְּ כִּ י אִּ תִּ י צָפַנְּ קִּ יש מֵחֻׁ לאֹ אָמִּ פָתָיו וְּ יורֵי שְּ  :פִּ
For He knows my way; He has tested me, and I emerged like gold. On His path my foot has set out; I have guarded 

His path, I will not stray. The command of His lips, I will not stray; in my path I have guarded the words of His mouth. 

 

2. Iyov 13:23-24 

חַטָאוֹת י עֲוֹנוֹת וְּ י:  ?כַמָה לִּ יעֵנִּ י הֹדִּ חַטָאתִּ י וְּ עִּ שְּ אוֹיֵב לָךְ: פִּ י לְּ בֵנִּ שְּ תַחְּ יר וְּ תִּ  לָמָה פָנֶּיךָ תַסְּ
How many sins and transgressions do I have? My rebellions and transgressions, inform me! Why do You hide Your 

face, and consider me Your enemy? 

 

3. Iyov 16:9 

נָי שִּ י חָרַק עָלַי בְּ מֵנִּ טְּ שְּ י ו צָ אַפוֹ טָרַף וַיִּ י: רִּ טוֹש עֵינָיו לִּ לְּ  יִּ
His rage struck, and He hated me. He ground His teeth upon me; my Enemy flashes His eyes upon me. 

 

4. Iyov 13:15-16 

י  לֵנִּ טְּ קְּ יחַ: הֵן יִּ ל פָנָיו אוֹכִּ רָכַי אֶּ ֹ לוֹ אֲיַחֵל אַךְ דְּ י ל ישוּעָה כִּ י לִּ פָנָיו חָנֵף יָבוֹא:גַם הוּא לִּ  א לְּ
Though He will kill me, yet I will trust in Him; still, I will justify my ways before Him. He will also be a source of 

salvation for me, for flattery will not come before Him. 



5. Iyov 13:7-10  

יָהקֵ הַלְּ  מִּ רְּ רוּ  דַבְּ תְּ לוֹ  וְּ לָה  עַוְּ רוּ  דַבְּ תְּ ם־לָ   :ל  אִּ שָאוּן  תִּ יבוּןקֵ הֲפָנָיו  רִּ תְּ אִּ :  ל  ם  כֶּ תְּ אֶּ קֹר  י־יַחְּ כִּ הָתֵ הָ ם־כְּ הֲטוֹב  תְּ אֱנוֹש  בֶּ בוֹתֵל  יחַ  :  לּוּ  יוֹכִּ הוֹכֵחַ 

ם כֶּ תְּ  ...אֶּ

Will you speak wickedly for Gd, and speak deceitfully for Him? Will you gain His favour, will you fight for Gd? Will it 

be good should He seek you? Or as one man deceives another, will you deceive Him? He will surely rebuke you… 

 

6. Iyov 42:3-5 

לאֹ אֵדָע: י וְּ נִּ מֶּ לָאוֹת מִּ פְּ ין נִּ לאֹ אָבִּ י וְּ תִּ גַדְּ י דָעַת לָכֵן הִּ לִּ ים עֵצָה בְּ לִּ י זֶּה מַעְּ י:  שְּ   מִּ יעֵנִּ הוֹדִּ ךָ וְּ אָלְּ שְּ י אֲדַבֵר אֶּ אָנֹכִּ עַתָה מַע נָא וְּ יךָ וְּ תִּ מַעְּ שֵמַע אֹזֶּן שְּ לְּ

ךָ:   י רָאָתְּ  עֵינִּ
Who is this who hides [Gd’s] counsel without knowledge? Therefore I spoke without understanding. It was wondrous 

beyond me, and I did not know: “Listen now, and I will speak; I will ask of You, and You tell me.” My ears had 

always heard of You, and now my eyes have seen You. 

 

7. Iyov 42:7-8 

ר   בֶּ י אַחַר דִּ הִּ ר  דוַיְּ יוֹב וַיאֹמֶּ ל אִּ ה אֶּ ים הָאֵלֶּּ בָרִּ ת הַדְּ יוֹב: ד' אֶּ י אִּ דִּ עַבְּ כוֹנָה כְּ ם אֵלַי נְּ תֶּ בַרְּ י לאֹ דִּ יךָ כִּ נֵי רֵעֶּ שְּ ךָ וּבִּ י בְּ י חָרָה אַפִּ יפַז הַתֵימָנִּ ל אֱלִּ  ' אֶּ

י   דִּ ל עַבְּ כוּ אֶּ ים וּלְּ עָה אֵילִּ בְּ שִּ ים וְּ עָה פָרִּ בְּ ם שִּ חוּ לָכֶּ עַתָה קְּ י וְּ תִּ לְּ בִּ שָא לְּ ם פָנָיו אֶּ י אִּ ם כִּ פַלֵּל עֲלֵיכֶּ תְּ י יִּ דִּ יוֹב עַבְּ אִּ ם וְּ כֶּ ם עוֹלָה בַעַדְּ יתֶּ הַעֲלִּ יוֹב וְּ אִּ

יוֹב:  י אִּ דִּ עַבְּ כוֹנָה כְּ ם אֵלַי נְּ תֶּ בַרְּ י לאֹ דִּ בָלָה כִּ ם נְּ מָכֶּ  עֲשוֹת עִּ
And after Gd said these words to Iyov, and Gd said to Eliphaz of Teiman: My anger rages against you, and against 

your two friends, for you did not speak of Me properly, like My servant Iyov. And now, take for yourselves seven bulls 

and seven rams, and go to My servant Iyov, and bring for yourselves a burnt offering, and Iyov My servant will pray 

for you, for him I will favour, so as not to act with nevalah upon you. For you did not speak of Me properly, like My 

servant Iyov. 

 

The Narrative 

8. Carol Newsom, The Book of Job: A Contest of Moral Imaginations, pp. 118-125 (somewhat out of order) 

Whenever I teach the book of Job, I find it almost impossible to get a class to entertain, even as a hypothetical 

possibility, that these poems might be true. It seems obvious that stories about the fate of the wicked are patently false. 

After all, the students can all name counterexamples. For myself, I do not know whether I believe the story told by the 

friends about the fate of the wicked is true. I do, however, think that it is one of the most complex, difficult and 

provocative claims made in the book, and that it is not adequately refuted in the way my students initially attempt. 

Yet if such statements were intended as universal, exceptionless claims, only a deluded fool could believe them, and 

whatever the friends may be, they are not fools… What is at stake between Job and the friends is making evident the 

nature of the world, which each attempts to communicate through vivid evocations… 

One cannot convince another of the truth of this perception by means of argument, for the issue is fundamentally one 

of perception itself. Rather, as [Raphael] Demos says, one can only "evoke" a world, a vivid pattern of a whole… The 

persuasive power of an iconic narrative does not derive from a simple empiricism. Although it cannot be wholly 

disconfirmed by experience and remain plausible, the story remains surprisingly resilient in the face of a mixture of 

conforming and nonconforming experience… 

An example from contemporary American culture may illustrate. Consider popular business literature in which the story 

is told, over and over, of the individual who turns a creative idea into a flourishing business. This is the iconic 

narrative of entrepreneurial capitalism. Everyone knows that the large majority of new businesses fail, yet the story 

does not lose its power… That story is seen as expressing the nature and essence of an entrepreneurial society with all 

the static cleared away… 

An anecdote about the success of the wicked cannot explain the reality of this world of values, which is experienced 

as such every day. Such things may happen, but they are perceived as anomalies, lacking explanatory power. But the 

story of the wicked overtaken by calamity, like the story of the restoration of the good person, rings true because it is 

consonant with the foundational values of the society. 

 

Application to Iyov 

9. Iyov 5:17-18 

נוּ אֱלוֹ חֶּ רֵי אֱנוֹש יוֹכִּ נֵה אַשְּ ינָה:קַ  וּמוּסַר שַ קַ הִּ פֶּ רְּ יָדָיו תִּ חַץ וְּ מְּ בָש יִּ יֶּחְּ יב וְּ אִּ י הוּא יַכְּ אָס: כִּ מְּ  י אַל תִּ



Fortunate is the man whom Gd rebukes; do not reject the rebuke of Shakkai! For He causes pain and bandages; He 

strikes, and His hands heal. 

 

10. Iyov 1:1-5 

ירֵא אֱלֹ יָשָר וִּ יש הַהוּא תָם וְּ הָיָה הָאִּ מוֹ וְּ יוֹב שְּ ץ עוּץ אִּ רֶּ אֶּ יש הָיָה בְּ סָר מֵרָע:קִּ אִּ שָלוֹש בָנוֹת:  ים וְּ ים וְּ עָה בָנִּ בְּ דוּ לוֹ שִּ וָּלְּ עַת   וַיִּ בְּ נֵהוּ שִּ קְּ י מִּ הִּ וַיְּ

לֹ פֵי צאֹן וּשְּ יש הַהוּא  אַלְּ י הָאִּ הִּ אֹד וַיְּ דָה רַבָה מְּ ד בָקָר וַחֲמֵש מֵאוֹת אֲתוֹנוֹת וַעֲבֻׁ מֶּ ים וַחֲמֵש מֵאוֹת צֶּ מַלִּּ פֵי גְּ ת אַלְּ ם:  שֶּ דֶּ נֵי קֶּ כָל  בְּ כוּ  גָדוֹל מִּ הָלְּ וְּ

יֹתֵי  ת אַחְּ לֹשֶּ שְּ אוּ לִּ קָרְּ וְּ חוּ  שָלְּ וְּ יש יוֹמוֹ  ה בֵית אִּ תֶּ שְּ עָשוּ מִּ ם:בָנָיו וְּ מָהֶּ תוֹת עִּ שְּ לִּ אֱכֹל וְּ ם לֶּ שֵם    הֶּ קַדְּ וַיְּ יוֹב  לַח אִּ שְּ וַיִּ ה  תֶּ שְּ מֵי הַמִּ יְּ יפוּ  קִּ י הִּ י כִּ הִּ וַיְּ

אוּ בָנַי וּבֵרֲכוּ אֱלֹ יוֹב אוּלַי חָטְּ י אָמַר אִּ פַר כֻׁלָּם כִּ סְּ עֱלָה עֹלוֹת מִּ הֶּ ר וְּ ים בַבֹקֶּ כִּ שְּ הִּ בָבָם כָכָה יַעֲשֶּ קִּ וְּ לְּ ים: ים בִּ יוֹב כָל הַיָמִּ  ה אִּ
There was a man named Iyov in Utz. The man was flawless and righteous, he revered Gd and stayed away from evil. 

And seven sons and three daughters were born to him. And his property included 7,000 sheep and 3,000 camels 

and 500 yoke of cattle and 500 donkeys and superlatively great production. The man was greater than any of those 

in the East. And his sons went and made a feast, each on his day in his home, and they called their three sisters to eat 

and drink with them. And when they completed the circuit of their feast days, Iyov sent and dedicated them, and he 

woke early in the morning and he brought burnt offerings in their number, for Iyov said, “Perhaps my children sinned 

and ‘blessed’ Gd in their heart.” So Iyov did regularly.  

 

11. Iyov 19:25 

אַחֲרוֹן עַל עָפָר  י חָי וְּ י גֹאֲלִּ תִּ י יָדַעְּ  יָקוּם:וַאֲנִּ
And I know that my Redeemer lives, and He will remain standing upon the dust at the end. 

 

12. Iyov 10:3 

תָ: ים הוֹפָעְּ שָעִּ עַל עֲצַת רְּ יךָ וְּ יעַ כַפֶּ גִּ אַס יְּ מְּ י תִּ י תַעֲשֹק כִּ ךָ כִּ  הֲטוֹב לְּ
Is it good to You that You cheat and that You despise the work of Your hand, and You are manifest upon the counsel 

of the wicked? 

 

13. Rashi to 42:7, based on Talmud, Bava Batra 16b 

 . ואם הוסיף לדבר מפני קושי יסורין אשר כבדו וחזקו עליו דבר ,"...תם ורשע הוא מכלה"הוא לא פשע בי כי אם על אשר אמר 
He did not sin against Me other than by saying, “He destroys complete and wicked”… And if he added words, he 

spoke because of the harsh suffering which weighed on him and overpowered him. 

 

14. Rabbi Shabtai Sabato, Rosh Yeshivat Mitzpeh Yericho, מים להיות ת  Lech Lecha 5773 (www.kiryatmoshe.co.il) 

 ילה "אמונה" מכילה הרבה יותר. לא רק נאמנות אלא גם נתינת אמון. שהמ מכאן  ל נאמן?-ל אֱמוּנָה ולא א-מדוע בחר משה רבנו בתואר אֵ 

Why did Moshe Rabbeinu choose the description “Gd of emunah” and not “Gd who is neeman”? We see that the 

word emunah includes more – not only trustworthiness, but also trusting.  

 

 


