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1) Moshe Chaim Luzatto (Ramchal) Mesilat Yesharim: Kinyat Hazehirut, Acquiring Watchfullness: Chapter 4
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For on the basis of justice alone it would be dictated that the sinner be punished immediately upon
sinning, without the least delay; that the punishment itself be a wrathful one, as befits one who rebels
against the word of the Creator, blessed be His Name; and that there be no correction whatsoever for the
sin. For in truth, how can a man straighten what has been made crooked after the commission of the sin?
If a man killed his neighbor; if he committed adultery-how can he correct this? Can he remove the
accomplished fact from actuality?
It is the attribute of mercy which causes the reverse of the three things we have mentioned:
1) It provides that the sinner be given time, and not be wiped out as soon as he sins
2) That the punishment itself not involve utter destruction.
3) That the gift of repentance be given to sinners with absolute loving kindness, so that the rooting out of

the will which prompted the deed be considered a rooting out of the deed itself.

That is, when he who is repenting recognizes his sin, and admits it, and reflects upon his evil, and
repents, and wishes that the sin had never been committed, as he would wish that a certain vow had
never been made, in which case there is complete regret, and he desires and yearns that the deed had
never been done, and suffers great anguish in his heart because of its already having been done, and
departs from it for the future, and flees from it then the uprooting of the act from his will is accredited to
him as the uprooting of a vow, and he gains atonement.

2) Rabbi Moshe Cordevero: Tomer Devorah: Chapter One: The 13 Attributes
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Attribute #7
The Holy One, Blessed is He, does not behave as a human being behaves. When the latter has been
provoked he cannot bring himself to love as formerly the one who offended him, even when he has been
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appeased. But in God's sight the repentant sinner has a higher status than the man who has never
sinned. This is the meaning of the Rabbinic teaching that in the place where the penitent stands the
perfectly righteous cannot stand.

The letter “Hey” is shaped like a porch so that whoever wishes to go astray may do so. That is to
say, the world was created by means of the letter He and the Holy One, Blessed is He, created the world
wide open in the direction of sin and evil. As the porch, the world is not fully enclosed but is broken open
towards the direction of evil.

Consequently, he who wishes to go astray need not turn in those directions where there is no sin and
iniquity by which to enter in the province of the Outside Ones. But the letter Hey is open at the top left-
hand corner so that if the sinner repents he can be received back there.

Upon which the Talmud asks: 'And why should he not re-enter by the same way as he went out?' and the
reply is give: 'This will have no effect,’ meaning that the repentant sinner cannot be content to be fenced
around from sinning as are the perfectly righteous. For a slight fence is sufficient to act as a barrier
against sin, for those who have not sinned. But such a barrier will not suffice for the penitent. He requires
new and difficult fences. For the slight fence has been broken through and if he tries to draw near in that
direction his evil inclination will find it easy to tempt him. He needs to be very far removed from sin.
Consequently, he cannot enter at the opening of the porch where it is breached. He must ascend to
enter through the narrow opening, tormenting and mortifying himself until the breaches have
been healed. This is why the righteous cannot stand in the place of the penitents. For the latter
have not entered by the door of the righteous, but they have tormented themselves, ascending through
the upper door. They have far deeper mortified and separated themselves from sin than have the
righteous. They have therefore ascended until they stand in the spiritual degree of Hey - namely, the fifth
palace of the Garden of Eden, which is the roof of the Hey, while the righteous have entered at the
opening of the Hey at the entrance to the porch.

Consequently, then man repents - and this means that he restores the Hey to its proper place - he does
not return only to God's former love but that love is increased more and more. This is the meaning of: He
will again have compassion upon us: that He will increase His mercies towards Israel and perfect them
and draw them near to Him.

He Will Again Have Compassion Upon Us

This is how man should behave towards his neighbor. He should not feed hatred from his former anger
but when he sees that his neighbor wants to love him he should show him a greater degree of kindness
and love than formerly. He should say: 'Behold he is to be compared to the penitents in whose place the
perfectly righteous cannot stand.' And he should encourage him to a far greater degree than those who
are perfectly righteous, namely, those who have not offended him.

The World is Judged on Rosh HaShanah

3) Rosh HaShanah 15a
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4) Rosh HaShanah 18a — Definition of Bnei Maron.

What is meant by the expression “Bnei Maron”? Here it was RITMAR 2120 12370 RI7 PNA 2120 XD
vanlaed 2 "Bnel Amarta, Reh Laksh sxplanea, Lkete |y ma mwm v o
of Shmuel, “Like the soldiers of the House of David,” Rabba Bar | [177712 7N WK T1 37 (M2K)
Bar Chana said in the name of Rabbi Yochanon, “All of them are | 12X 731 92 92 7127 IR 717 12 W

judged at the same time.” AR 777°202 1701 12191 130 527
5) Rashi, Ibid.
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“Like the Heights of the House of Maron” — where there is
a narrow path, and there is not enough room for two people
to travel alongside one another, and there is a steep valley
on either side of the path.

“Like the soldiers of the House of David” — “Like Bnei
Maron,” i.e. like soldiers in the king's army. “Maron” is an
expression of mastery and lordship; such is the way one
counts soldiers as they march out to battle one after the
other.

6) Rabbi Shlomo Wolbe, Alei Shur, Vol. Il, p. 413

The three analogies are wonderful and the message is clear:
At the time of judgment a person stands before his Creator
completely alone, totally solitary — he has no plaintiff or
witness, for “He is the Judge, He is the Witness, He is the
One taking him to court.” He has no one else to transfer the
responsibility [for his actions] or to blame for his failings. At
the moment he stands before his Creator in Judgment, it's as
if there is no one else in the world except for him. He alone is
responsible for all that he did or did not do.

Remembrance (Zichronot) on R

7) Rabbi Chaim Friedlander, Sifsei Chaim, Vol. 1, p. 111
The recommendation for Rosh HaShanah is, “Say before
Him ... Zichronot (Remembrances) [verses recalling Jewish
historical events and our covenant], in order that your
remembrance will rise before Him for your benefit” (Rosh
HaShanah 16a).

It is understood that it is insufficient to merely recite [these
verses], rather one must articulate them before God in a way
that shows that he has truly internalized their meaning. Through
the articulation of these verses and the blessing, we need to
clarify for ourselves that our entire existence is dependent on
the extent that we remember God, Blessed be He.

To the extent to which we remember this, we will merit that our
remembrance will rise before Him for our benefit and we will
merit an abundance of goodness.

8) Rabbi Elivahu Dessler, Michtav M'Eliyahu, Vol. Il p. 73
There are those who remember something, and there are
others who remember everything, and there are still others
who remember things so well that it is as if it was happening
right now. The memory of God, Blessed be He, is certainly in
the realm of actually happening, because the past and future
are not relevant to Him, rather everything is always in the
present ...And this principle is reflected in our prayers: “See
before yourself the Akeidah ...” Only if the Akeidah reminds us
and becomes actualized in our hearts, only if we look towards
Avraham our father and learn to include ourselves in the
Akeidah through our sincere perseverance according to our
qualities, based on His Torah and His blessed service, only
then is it possible that we can earn to be joined together with
the merit of the Akeidah, as seen before God as one
continuous chain through all the generations.
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