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as a result of its physicality, it is
lowly and disgraceful. Granted,
the creations in this world are
fascinating; [but if you want to
suggest that it is man's sophisti-
cated make-up that allows God
to communicate with him, then
why limit God's connection to
man alone?] Even in the smail-
est of insects God’s unfathom-
able wisdom is apparent”

69. The Rabbi said: “This

does not require a lengthy
answer, The-wisdom that you see
invabved in the creation of an ant,
for example—do you attribute
this wisdom to some siar or other
heavenly force other than God,
Who is truly omnipotent and ex-
act, and Who provides each and
every thing with its exact prop-
erties?”
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70, The Kuzari said: "These properties are attributed to nature”

71, The Rabbi asked: “And what exactly is ‘nature’t”

‘72 The Kuzari said: “It is a certain force within the universe which,
grant you, I do not understand clearly. But the wise scientists know

precisely what it is”

[ s i tal el

2] “[Until now, however,
[ have been addressing only
Aristotle’'s belief in eternal ex-
istence, Other philosophers,
while still believing in eter-
nal existence, nevertheless
believe that the universe in
its current form was shaped L7
from some primordial mat-
ter at some point in history.]®
Were 2 Jew of faith to believe
in some primordial matter
that God used to create the
current universe, and that
this primordial matter had
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been used previously to create other universes as well, this would not con-

stitute a defect of faith, Ultimately, he would still believe that this world had
been created at some finite time, and that humankind stemmed from the first

peoaple, Adam and Chavah (Eve)”8?
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- 768, The Kuzari said: “I have been sufficiently convinced in this area. if
our relationship continues, I will ask you later to provide me w;th

stronger proofs.f? In the meantime, return to your main point. T de not un-
derstand how you were able to accept the following ideclogy. You believe

that the Creator of all physical bodies, life forces, souls, and’ .an els, Who

is well beyond the comprehension of angelic creatures let alone tie l':uman
senses, communes {via man] with this physical world, despite the fact that,

61, This iz the Platonic model of creation, discussed in Moreh (2:13). See note 54, above
ul 3 l . .
iu,' Rambarln in M?rch (2:25) states the same idea. He concludes by saying that since we
ave no logical/philosophical reason to accept the Platonic model of 2 primordial mass

73, The Rabbi said: “Their understanding of nature is just as nebu-

Jews adhzre to the traditiona) belief of i ihi
R . . . . creaticn ex nihilo (v P
Jous as ours. Aristotle defined it a bit by stating that nature s the niilo (yesis melyin).

63. This will take place later in the boek, Kuzari 5:17,
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1:77.2 First Essay

77 il The Rabbi said: “Cor-
rect. [But there is a dif-

ity B b S &

Pye 0 N
ferent definition of aatire which - =m mpamT ey by
we do find acceptable.] The ele- ) oo T
ments, the sua, the moon, and

the stars all have intrinsic prop-

riles, such as their degree of DAY RYANDT DN AU R by
heat, cold, moisture, and dryness. MY BT R et on

They behave in a certain fashion VR DU SR IEORY 55w
rot because they are sentient be- o
irgs, but because they are con-
fined intrinsically to certain at-
tributes [by God]. All intelligent
patterns within distinct things,
such as form, size, and the abil-
ity to reproduce, are attributable
to the one, omnipotent, and pre-
cise God alone. Nevertheless, cne :
who identifies these elements and oYy D v v
celestial bodies —which affect
physical objects through temperature and the like —by the name nature is
not really doing any harm, provided that he does not ascribe any sentience to
them To cite an analogy, we know that when a man and woman reproduce
affspring that has human form, it is not because of their sentience to create
a human form that this form was created. Rather, they merely produce the
unformed matter, which is then formed by the wise, forming God.%

121 “Do not doubt that there are Divine influences that permeate the ob-
jects of this lowly world, provided that the objects are prepared to receive

63, This is akin to the Talmudic dicium (T.B., Kiddushin 30b); "There are three partness in
man: The Holy One Blessed is He, one's father, and one’s mother” See also Kuzari 3:23.
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undeiltying cause of all phenom-
ena which cause change within
a physical object, provided that
these changes are intrinsic — ot
incidental —to the object in
question."6*
74, The Kuzari said: “It seems
as il Aristotle is saying
that when an object changes in- 3 UIRI PYIRTY 3 N
trinsically —i.e., it displays mo- '
tion when it was previously sta-

tjonary or vice versa-—there
must be some cause for the
change. And this cause is called
nature

75 The Rabbi said: “That is
the outcome of his very

intricate and refined distinction

hetween things which operate incidentalty and those that operate via nature.
The issues involved have fascinated many a philosopher, but this is what it
boils down te

76, The Kuzari said: “If so, then 1 see that we have been misled by these
wise men into thinking that nasure works [in an intelligent fashion

to affect creation] just like the Creator. That is why we use phrases like ‘wise

nature’ and ‘active nature’ when in reality we are referring to the Creator”

64, This is elaborated upon in 5:10. Intrinsic change vs. incidental change can be ex-
plzined by the following example: when one ages, ane’s hair becomes white; this is a nat-
ural phenomenon, and is therefore infrinsic to the hair. But when one chooses to dye his
while hair, on the other hand, this change is not infrinsic to the hair, but rather incidental,
the result of some cutside effect other than the natural tendencies of the hair.
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