Tisha B’av Programme
5781 / 2021

C?TEﬁr‘ff g

hillat Alei Tzion



Koren Artscroll Rosenfeld Kinnah
195 152 91 1N 1970 NAY .1
217 159 93 NN YN 2
361 226 111 D91 1% NYY MWK MOT .3
375 232 120 019 DYV MYORN OR 4
393 240 123 apIen'nTY 5
415 248 125 122570 IR .6
515 304 144 21P1 TPIN YR .7
555 328 152 HRYN ®RYH N 8
171 POV DY NP .9
635 173 UNIRON NINR.10
611 390 176 1% OR .11

THEMES

¢ Hilchot Avelut — Leaving the house during shiva week.
¢ The meaning of Eicha and Jerusalem as a widow

¢ The Martyrdom of Rabban Shimon ben Gamliel

¢ R’ Yehudah Halevi's Zionides

¢ The Hebron Massacre

¢ Saying Kaddish for yourself - In Auschwitz
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ceived by Jeremiah from God to the questions posed in the first two'chapters,
The answer is tzidduk hadin, the acknowledgment of the justness of God’s ways,
and the fact that human beings are endowed with free wiil. With the beginning -
of this third chapter, the permission to ask eikha bas been revoked. According
to our sages (Eikha Raba, Petihta 28 and 3:1), the book of Lamentations oxigi-
nally consisted of only the first two chapters, both of which pose questions.
‘When the bookwas destroyed and rewritten (Jeremiah, ch. 36), Giod ordained -

 that it be extended to include the additional chapters, as well.

The last section of Lamentations consists of chapters 4 and 5, which com-

mence with the eulogy that Jeremiah delivered in honor of King Josiah, the
subject of an entire king, “VFUN" FTRT IR

Panw oI 73 ._uwmr» Ruining Your _N&E.H, people at the hand of Rome. The
simple interpretation is that Adomim refers to the Romans, who were re-

sponsible for the destruction ofthe Second Hﬁﬁﬁm. Rome is identified with

Edoin in the Torah’s recounting of the lineage of Esau, who is referred to as
Edom, “The chief of Magdiel, the chief of Tram, these are the chiefs of Edom”
(Genesis 36:43), and Rashi comments (ad loc.) that Magdiel is Rome.
The reférence to Rome, however, should notbe taken m\nﬁ&g but should
"be seen as a symbol for the most powerful of the nations of the world. Histori-
cally, the nation that opposed the Jews was always the most powerful nation

" of its time. In the days of Jeremiah, the Babylonian Empire was the most

powerful nation. Five hundred years later, at the time of the Second Temple,
this position was occupied by the Roman Empire. - . .
Fdom also refers to Amalek, the grandson of Esau (Genesis 36:12). Ama-
lek is not a racial or ethnic concept. Rather, it is the enemy, regardless of
race or historical era, that seeks to destroy the Jews, that seeks to destroy
the uniqueness and fhe individual identity and spiritual personality of the
Jew. The final galut, the final exile, which will be terminated by the arrival of

the Messiah, is the galut caused by Amalek, as Rashi says, “God’s name and
Liis throne will not be complete until the name of Amalek is erased” (Rashi,

Exodus 17:16, sv. ki yad).

onapaa e xr: And not remember Your covenant Eﬁ.ww‘&wﬁrni.. The
kina mentions all of the covenants with God, from Abraham to the time of
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COMMENTARY ON KINA 7

This kina is the first in a series of kinot by Rabbi Elazar HaKalir, each begin-

-  ning with the word eikha. The word eikha is the main motif of Tisha BAvand

the guintessential question presented by Tisha BAv: “How is it possible? I
do not understand”

19X ¥R . How could You rush Your wrath. One could ask what right we
have to pose such a question to the Almighty. Normally, the halakha does not
permit us‘to ask this type of question; rather it mﬁmmnnvmm that we unques-
tioningly accept the judgment of God. We are guided by the concept that a
person is required to bléss God for bad times, for tragedy and misfortune,
just ashé blesses God for good times (Berakhot 54a). When confronted with
tragedy, we do not argue with God; rather we say, “Blessed is the true Judge.”
We do not understand misfortune because we have no right to expect that
~we will understand.
The case of kinot on Tisha BAv, however, is an exception to the general
rule. We are permitted to ask eikha, because we are following the precedent of
Jeremiah the Prophet who posed the mﬁmmﬂob‘s.wrn in the book of Lamenta-
momm. And Jeremiah posed this question only because he was given a heter,
menw& permission, by God Himself, who instructed him to write “Eikha
yashva vadad,” the first sentence of the book of Lamentations. In effect, God
granted a unique privilege to Jeremiah to address himself to God with these
otherwise impermissible questions and to-write kinot, lamentations, in the
form of the book of Lamentations. The reason that God granted m.mnﬂmmwob
to express these otherwise inappropriate questions wm‘ﬁym&mnmamb was ex-
pressing mourning for the destruction of the Temple, and this tragedy was
s0 overwhelming that the prophet, and anyone else, was granted unlimited
freedom to pose questions that would have been inappropriate under any
other circumstance: Thus, Rabbi Elazar HaKalir is permitted to address the
question eikha to God, only because that question was already posed to God
by Jeremiah in Lamentations. o |
‘The book of Lamentations consists of three sections. The first section

is.comprised of Chapters 1.and 2 which essentially are kinot in which the
prophet asks the question eikha. Thus, in these two chapters, Lamentations

T ) , .1 a1t
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The plaintive cry “Eibhat” - an elobgated form of the
intetrogatory efkh ("How?} - opens ¢hapters 1, 2, and 4. This
word marks the chopters as Jamentations, which open with o
rhetorical question expressing incredulity, pain, and outraget

Isalah employs the word eikha in his censizre of Jerusalem,
linking these biblical passages:®

How {eiktha) has she become a harlot, this folthful city?
1 filled her with justice, and righlecusness dwelled there,

and now [there dweli) murdererst {Is, 1:21}

Functioning as rebuke as well as lament, the word elkha may

always contain elements of both. Isainh laments Jerusalem's fallen

Sate, even ay he castigates her belvayal of God. Eikha's Joment
over Jerusalem contains a sirain of rebuke, suggesting that

Jerusatern maintains some responsibility for her calamity. The
following midrash, commenting on Eikha 1:1, notes this:

R. Yehwuda suid: “Eikha” is a phrase of reproach, as it says,
“How {eikha) has she become a harlott” {1s. 1:21). {Eikha
Zuta [Bubser] 131}

Another mideash cites R. Yehudn's position as part of a debate
regarding the nature of the word eikha in Tanakh:

R. Yehuda said: “£iki” is a phrase of reproach, as It
says, “How (eikha) con you say, 'We are wise and the

Lord'’s instructions are with us?™ {Jer. 8:8), R. Necheinia

S0id: “Eikha” is g phrase of lament, as it says, “And the
Lord God called to Adamt and he said to him, ‘Where
are you {eyel)?™ (Gen. 3:9), [meaning,] "Woe 1o you (oy
Pelfee)l {Eikha Rabba 1:1)

expressing a lament. God's love for His people {and for Adam) is so

pervasive that all His rebukes are laced with sorrow.

R Nechemin's reference to Adams sin also hints to a
pronder parallel between the story of Adam in the Garden of Eden
(closeness to God, followed by sin and expulsion) and the story of
the nation of 1stael in its land {closeness to God, followed by sin
and exputsion). | will explore this idea in Eikha 2:6.

1. Other laments use the shortened version of the interrogatory eikh
to ask thelr rhetorical questions. David Jarments the deaths of Szl
and Jonathan in U Samuel 1 by repeating three times, "How (eilth}
have the mighty fallent”

The word eflh alse appears in laments over cities. For example,
Tzekicl 26:27 cites the enlogy thar will be utkored after the
destriction of Tyre: "How (efkh) you have been destroyed... this oft-
praised city?" Zephanizh 2:15 cries over an unspecified city, “How
(eikh} has [the city] become desolate?” Jercmizh 48:17 cites the

LAMeie oS
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Although R. Yehuda offers a different proof text in this midrash,
he again observes that the woxd eikhe recalls prophetic rebukes.
Perhaps K. Yehuda means to suggest that God punishes inorder to
veproach, offering an educational response to wayward behavior.

R. Nechemia disagrees with R. Yehuda, maintaining that
the word ¢itha signities lament. Oddly, however, R. Nechemia
chooses a proof text from God's probing question te Adam
following his sin. [n fact, God's reproachful query to Adam seemis
1o constitute better evidence for R. Yehuda's position. This verse
is moreover an odd choice, given that Ged’s question to Adam is
not efkha (how?), but ayeka {where are you?). Orthographically,
the consonants aye identical, but the vowels rendler these words
significantly different. R. Nechemia's attempt to pacse the word
apeka Into two words that express grief ("oy lekial”, "woe to youl”)
is creative, but far frovn the simple meaning of the word. These
implavsible proofs indicate that R. Nechemia is willing to sacrifice
the simple meaning in order to communicate a crucial idea, His
reading suggests that even when God reprimands, He is actually

Tnment of Moab's associates over her destruction: "How (vikhia) has
the strong staff been broken, the glorious rod?"

2. The association hetween these passapes finds expression in
litusgicn] practices. For example, the hnftam read in most
comsmmities on the Shabbat preceding the fast of Tisha Be'Av
{when Bikhn Is read) includes Jsaiah 1:21, Megills 31b suggests
that the heftrra reard on ‘Tisha Be'Av itself should epen wich isafah
1:21 {although mast conununitics follow the seeond suggestion of
the gemara, reading a passafe that opens with Jeremiah 8:13).

ook



How has the city sat alone?
The city that was once so ful) of people
Has become like a widow

Great among nations
The princess of comntries
Has hecome atributary

The eonstruction of this verse sets it apart, marking it as the
opening of the chapter. While most verses in ghaptex I contain
three binacy (two-part} sentences, this verse contains two texnary
(three-paxt} sentences. The final Hne of each stanza begins with
the word hayetn (“lans become”), signifying the change in foxtune
of the city, A city once teeming with people s now alone Mke
a widow, an! a ¢ity that was once regal is now subordinate to

The hook of Eikha does not open with jerusalem’s destruction.
Instead of describing the ronr of the enemies or the crash of
demolition, Eikha opens with the quist sounds of devastation, the

eerle echaes of an emptied city.

Loneliness dominates the opening cherds of the book,
iltusteated poignantly by the metaphor of the widowed city, the
alnana, and ackiowliedged explicitly by the use of the word
badud (lonely). Elsewliere in Tonakl, the word badmd describes a

otheys.

Jerusaleny's Isolation

will dwell alone, a5 a person plagued with leprosy upon his
skin, who sits atone.” (Targon Eikha 1:1}

While the word bardad primarily conveys the city's dreadiul

loncliness, a positive biblical usage of the word vefers v

1srael’s singularity. Balaam prophetically proclaims that Israel is

a “people that dwells alone (am levadad yishkon) and fs not

reckonad among the nations” (Num. 22:9), emphasizing lsreel’s
unigueness. Other verses using this term illustrate the way
—_—

isolation con be positive, guarantesing Israel’s safely (Dewt, 33:28;
Ps. 94
This word may simultaneously point us te the cause of

1srael's loneliness and to its solution. If enly Isvael had appreciated

its singularity among the family of nations! Israel’s desire to

biend into the community of nations, ker refusal to malintain

her divinely mandated wniqueness, has tumed o blessing of

singularity {am levadad yishkon} into a curse of isolation (yasheva
badad).2 The experiénce of loneliness may be the very thing that

The personification of Jerusalem, coupled with her
human-like actions (such as sitting alone, erying ond mourning),
aronses empathy.2 Her widowhood evakes physicnl and economic

helplessness; the Bible often specifies the widow as one whe

deserves particular_altention and core 12 Serikingly, the elly

remaing unnamed for the first thvee verses of the chapter Her

anonymity mircors her widowed state, suggesting that the loss of

her husband signifies her loss of identity 32

While her departed childten ave easily identifiable as
Jerusatem's inkabitants, the identity of her deceased husband
is less clear. Perhaps Jerusalem’s husband, too, refers to her
inhatdtanks, whose departure to exite has left her like a widow,
Atternatively, God can be identified ais the “deceased” husband of

Jerusalem {in this case, representing the nation), Alter all, {srael's
relationship with God is often described within a ratvimonial
context.i2 More significantly, following tie exile and as part of
the redemption, Isaiah 54:4-5 promises that the city shall not
know the shame of widowhood any longer, for God will espouse

destroyed city (15, 27:10),  social outeast (Jer, 15:17), and « leper
(Lev. 13:46). The image of Jerusalem sliting alone (badad) evokes
these nsages, focusing attention on the yain of her desolation,
the abandomment of her loved ones, and her pariah status within
the world. The phyase yasheva bodud (used also about a leper in
Leviticus 13:453 may allwle to ferusatern’s culpability and sin, as
noted by the Targton:

The Attribute of Justice replied and snid: “Berause of the
greatness of the rebeliton and sin that was within hex, she

can facilitate lsrael's return to the ideai. Sitting alone can be &
constructive experience for the battered city, reminding her that
her iselated position is God's design and can fackHitate Israel's
destiny ameng the nations.

Metaphor: Widowed Jerusalem

A eity's personification as a woman is & commeon biblicat trope,
one that emerges as a general theme of our chapter® In Eikha,
Jernsalem manifests her female persona both ns a mother and as
A wife, construeting a multifaceted portrait of the eity’s tragedy.?
As a bereaved mother, Jerusalem's grief is incaloulable. The loss
of her inhabitants/children is the loss of Jerusalem's future, her
hope, her destiny. It is also unnatural, a poignant porttayal of
a topsy-turvy world in which a child predeceases a pavent. The
sorrow of a widow denotes a different kind of loss, one that exists
more inthe present thanin the future, emphasizing her aloneness
and vulnerability &

her, The metaphor of Jerusalem widowed from her marriage to
God paises some difficult questions. First, this metaphor seems
odd, Would it not make more sense to describe Jerusalem as a
divorcee, a ¢ity whose God has rejected her? Moreover, from a
theological angle, how can one suggest that God is deceased?

The widow metaphor may be more useful than the
divorces metaplior because it evolees the city's sorrow, loneliness,
and vulnerability, without placing blameA4 Our initial encounter
with the prieving ity does not involve judgment ot allude to her
culpability, but relates only to her painA2 Slowly, as the chapter
unlolds, we will iave recourse Lo assign blame for the events, but
for the moment, we shimply note the city's loss.

To answer the theological question posed above, we rely
upon the kaf hadimayon, the preposition that pracedes the word
widow, indieating that Jerusalem is “like a widow." This simile
establishes a measure of equivalence between Jerusalem and a
widow, but that does not mean that she is a widow in all aspects.



Nevertheless, the meaning underlying e image of

Jerusalem’s widowhood remains problematic, Is it possible that

Jerusalem’s metaphoric husband (whether God or nation) is like
a deceased husband, never to return? Is Jerusalem's devastation

hopelessly unalterable? The simile may reflect Jerusalem's state

of mind in this chapter, her despair and her bleak outlook on

the future, This is Jike other laments in this chapter: “The Lord

has placed me In ihe hands [of those before whomy § catmot
rige” (Eikha 1:14). :

Even if the simile of the widow accurately reflects
Jerusalein’s despondeney, is this a theologically tenable
description? Jeremmial rejects this iden in a verse that seems to
contravene Eikha 1:1:

Tor 1srael is not a widow, [nor is) Judah from his God, from
the Lord of hosts. (Jer. 51:5)

Radak's explanation of the verse in Jeremial: is smambiguous:

"For isyael is not a widow” -{S]he is not like a widow whose
husband died and she is abandened by himn forever. Not so
Israel! For hey husband lives and exists, and if He left her
iy exile, He sialt yet remember her and return to her and
prunish the enemies. { Redak, fer. 51:5)

Rashi similazly xefuses to accept that Eikha 1:1 actually likens
Jerusatem to a widow. He stresses the significance of the kaf
hadimayon, rejecting any substantive similarity, Instend, Rashi
compares Jerusalem’s lonely widow-like state to a different
situation altogether:

Not an actual widow, but like a woman whose husband
went to a faraway Jand and his intention is to returnto her.
(Rashi, Eikha 1:1)

This creative reading is typical of Rashi's commentary, designed
nok necessarily to explicate the text (in this case, he seems 10
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The Ten Martyred Rabbis — Rabban Shimon ben Gamliel

SIMION BEN GAMALIEL 1 {fust contury . i), srasi of the
Sunhiedein it the generation of the destruction of the Temple,
Feseplvus (Life, 1ouf), of whom Stmeon was & bilter opponent,
praises Shneon as: A man highly gifted with inteBigence and
jiedgment; e could by sheer genius rettiewe an unfortusite sit-
waton in affirs of stare” Simeorts words in Avet (i), Al my
days | have grown up anotig the wise, and | have found moth-
i of better service than stence; natfearning but doing isthe
chifef thing and he whoe i profuse of words causes sin)’ probe.
ably reftect the altivnde e adopred diring the stormy period
of the conflict of opiiions and sects, againgt the backyround
of the dangeys inherent in the revaltand (he war, Some assesrt
that Simeon was killed by the extrenists who were opposed 1o
his moderate leadersliip, but te view in the souvces [Sem. §
et ak.) that he met o mareyys death a1 the haewds of the Romans
seomy more probable, and hie s thus traditionally inchuded
amnang the *Ton Martyrs. ‘The $Simeon b. Gamaliel mentioned

without qualification in the Mishnah sud in berairer is usuaily
Sirmvon b, Gamaliel 1, However, the practical halekhor and
“feckkanst connected with the Terphe, such as the energetic
aetion to keap down the price of bieds for wopsen to sacrifice
after dhildbicth {Ken vy, avust apply 1o Simeon b, Gamaliel 1,
Especially striking is the description of him at the time of the
Sirnhar Fet ha-Shoeni: {"Pestival of *Water-drawing™ ) “He
used g0 jurgle with eight burning 2orches aind not one of them
full i the grovnd, snd when he prostrated himself he placed
his finger upon the pavement, bowed, kissed the gronnd, and
imarediately stood upright” {Suk. s3ad One halakhic raling
iy b s guodedd i Erevin {fe2).
BIBLIOARATIY: Hyimon, Toledet, sy,

Hillel
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pure in beart and holy, they died a dreadful death. They threw lots
(to see) who should be chosen first for the sword, and when the lot
fall on Rabbi Simeon (Ben Gamaliel 1), he bared his neck and wept
when the decree was issued. When the general returned to Rabbi
Simeon to kill him3 with crafty design,d (Rabbi Yishmael, the High
Priest, a descondant) of the seed of Aaron,” craved leave to weep
over the son of the princes;? he took his? head and laid it on his
knees (and cried): “O pure lamp!™*1® He put his eyes npon his eyes,
his mouth wpon his mouth in perfect love, he spoke and said: “O
mouth, that grew strong in the Torah! A terrible and harsh
death was suddenly decreed against you!”1! Hel!2 ordered them to
flay his head with a hired (blade).13 In (the flaying) of his skin (the
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| Remembering the

1929 Hebron Massacre




Rabbi Moshe Gold
Courtesy of Rabbi Chaim Gold

1drks the nivietieth anniversary

I as the n other of yes
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Below are ¢
o Massacre,

Rabbi Moshe Gold

(1912-1956)

By Bayla Sheva Brenner

Descended from a long line of talimidei
chachamim, Rabbi Moshe Gold, a
survivor of the Hebron Massacre, was
one of the early stadents of Yeshiva
Torah Vodaath. His father, Rabbi

Z.ev, served as the rav of a shul in
Williamsburg, New York, where
Rabbi Binyamin Wilhelm (Rabbi
Yisroel Belsky's grandfather), the
founder of Yeshiva Torah Vodaath,
was a congregant. In those days,

9 -

most of the Jewish immigrants in
America were reticent about sending
their children to yeshivah; it was
considered “un-American.” Rabbi
Zev had other ideas, He took his
young sont Moshe, then six years old,
to visit all the Jewish homes in the
neighborhood and announced, “My
son is going to yeshivah. Your son is
coming with him.” Along with Moshe,
these students formed the original
nucleus of Yeshiva Torah Vodaath.

In 1921, when Moshe turned nine,
the family moved to Bretz Yisrael.
‘When he was a teenager, a conversation
with a group of bachurim who were

Summer 5779/2019 JEWISH ACTION 21



Rabbi Menachem Krakowski
on the Massacre

' The maggid meisharim and mareh tzedek of Vilna, Rabbi '
-Menachem Krakowski, delivered this sermon in the Great

Synagogue of Vilna on the 23rd of Av, 1929, five days after the

Massacre in Hebron {Arzei HaLevanon [Vrlna 1936],117-118).

- Translation by Rabbi Eliyahu Krakowski,
: great—grandson of the author

We are gathered within the ancient and holy walls of
this synagogue which remember the persecutions of
the Jewish people, which remember too the years of
Tach v'Tat [ihe Chm;elmckl Massacres of 1648-1649}.
We will restate what is stated in our Torah: “0 natlons,

. acclaim His people! For He will avenge the blood

" of His servants, wreak vengeance on His foes, and

cleanse the land of His'peonle" (Deut. 32_':43) .

" To speak of our new kedoshim [martyrs] . .

would be impetuous on my part to claim to be
able to understand their value; these are souls
whose value cannot be understood so quickly.

Rather, this is what | must'-say'io you: We read-in this

. week’s Yorah portion, “For you are a holy people unto the '

22

~Lord your God." We have had many kedoshim in our histary,

martyrs who'sacriﬁ(’:ed their lives for the sanctification
of God's name, for the covenant between Israel and our
Father in Heaven . .. There have also been martyrs who -
sacrificed their lives for the sake of the Torah, for its study

‘and for its hanor, so that it s_hould not be desecrated by
_ those who have risen to desecrate it and those who carry

its banner Such martyrs we have had throughout our
hlstory, but kedoshfm whn sacrificed the:r lives for the

'_-sancmy of our. Land for the honor of our. Land and for the
- sanctity. of the Temple——such kedoshim we have not had

for two thousand years, since the time that the oppressor

"robbed us of our Land and desecrated our Temple

Our sages have taught us: "He who. did not mention the
Land [of Israet]; the covenant, and the Torah did not futfill
his obligation™ .

for the Land. Now these :y'muths have completed it. They
gave their lives for the sanctity of the Western Wall, the

“remnantof our most precious place, and for the sanctity of

the Land and its honor After two thousahd years, we have
before us reincarn atlons of the heroes of yesteryear who
fo_ug_ht titl their last drop of blood.on behalf of their Land.
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. We have had kedoshrm for the sake of the -
covenant and_for the Torah, but we were Tissing kedoshim -

attending the Hebron Yeshiva made a profeund
impression on him. He came home and told
his father, “I want to go learn in Hebron.”

What follows are the words of Rabbi

Chaim Gold, seventy-seven, a former

rebbe at Manhattan Day School for over

fifty years and the son of Rabbi Moshe
Gold—as told to Bayla Sheva Brenner

On erev Shabbos, August 24, 1929, the talmidim
in the Hebron Yeshiva knew that something was
going on. Tensions were brewing; they heard
the talk among the Arabs in the street. But no
one could have envisioned how catastrophic it
would be. Grand Mufti of Jerusalem Haj Amin
al-Husseini had spread rumors that the Jews
intended to conguer the Temple Mount and

to desecrate or destroy the Al-Aqsa Mosque,
The Arab population was riled up. Around the
time of Kabbalas Shabbos, a pogrom began.

All night long, bloodthirsty Arabs ran
through the streets in search of Jewish victims.
My father and his roommates barricaded the
doors and windows of the home in which they
lived. At dawn things seemed to quiet down,
My father wanted very much to check on his
rebbe, Rabbi Moshe Mordechai Epstein' and
daven with him. (Whenever my father spoke
about the years during which he was privileged
to learn in Hebron, he talked of how he revered
Rabbi Epstein, from whom he had received
semichah at the tender age of seventeen; Rabbi
Epstein didn’t give semichaks easily. When Rabbi
Epstein passed away, my father tore keriah.)
Although the bachurim didn’t hear anything
going on in the streets, they were afraid that
this was a ploy and they warned my father not
to go outside. My father, however, insisted on
checking on his rebbe and left the house.

As it turned out, all the boys in the house
where my father had been hiding were
slaughtered. When an Arab attacked a rebbe,
ayoung bachur threw himself onto his rebbe,
crying out, “You gave me life!” The young
man was killed while saving his rebbe’s life.

My father reached the rosh yeshivah’s house.
The Arabs pounded the door of Rabbi Epstein’s
home with a battering ram. When the the
battering ram broke through the door, it hit him
in the face and knocked out one of his teeth. As
this was happening, the British chief of police
of Hebron rode past them, down the block. The
rioters quickly dispersed. The yeshivah boys
had pleaded with him on Friday afternoon to
prevent the probable violence—however, he
did nothing to stop it. The police chief’s wife
even knew Rebbetzin Epstein. Prior to the




Massacre, the Jews had very good
relations with the Arabs in the area,
and the yeshivah made sure everyone
got along. [Eliezer Dan Slonim, one

of the leaders of the Hebron Jewish
community, was close friends with the
local Arabs. Nevertheless, the Arabs
slaughtered his entire family. Only

his toddler son Shlomo survived.]

At some point, my father was
wounded. His body was thrown
together with a pile of corpses. Later,

a reporter, trying to identify the
murdered boys, searched their pockets
for identification. He came across my
father’s name and recorded it on a

list of the mardered. My grandfather,
who was traveling in Europe at the
time, noticed someone reading a
newspaper with a headline publicizing
the terrible pogrom. He grabbed the
newspaper and saw my father’s name
listed among the murdered, It was
then that my grandfather suffered

his first heart attack—ultimately, he
learned that my father had survived.

‘Tensions were brewing; they heard
the talk among the Arabs in the street.
But no one could have envisioned how
catastrophic it would be.

As bizarre as it sounds, the British
actually detained and imprisoned the
Hebron survivors. My great-uncle,
my grandfather’s younger brother
{Rabbi Dr. Henry Raphael Gold, who
subsequently became the first frum
psychiatrist in the US) was in Eretz
Yisrael at the time. After Shabbos,
when he heard what had transpired,
he went to the American Consulate
and prevailed upon the American
officials to intervene and free his
nephew. The Americans contacted the
British officials in Hebron, who said
they would try to release my father.

A short while later, they called
to report a glitch: “The young man

i)

v

children saved by EFRAT
[ake part in the greatest Mitzva
Partner with EFRAT to save the life of a Jewish baby

EFRAT True Pidyon Shvuyim

718-697-7022 = www.efrat.org.il/english = efrat@efrat.org.il

won't leave unless all of the boys

are let go, and we're not going to do
that,” My great-uncle then told the
consulate, “Listen, that’s the American
way. You stick up for your friends;

you don’t abandon them! Are you
going to penalize them for doing

the American thing?!” The consulate
got back on the phone insisting

that the British release them all.

Years later I showed a documentary
film of the Hebron Massacre at
Manhattan Day School, where T was
teaching. The footage included a
convoy of cars leaving Hebron to
Yerushalayim with all of the survivors.
1 paused the film and told my students

s support

=§ -
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that it was because of my father that
the convoy left for Yerushalayim,

The British governor of Palestine
was a “menuval,” a disgrace, Later, after
the Massacre, there was 2 meeting
of certain dignitaries including the
British governor. He was introduced
to Rav Avraham Yitzchak HaCohen
Kook and extended his hand. Rav
Kook refused to shake his hand, saying,

“They are hands covered with blood
[of those murdered in Hebron].”

When I was learning in Eretz Yisrael
many decades later, my father came
to visit me, I had found the Sefer
Zikaron that the Hebron Yeshiva had
published for the first yahrtzeit in one
of the bookcases in my grandfather’s
house. It included & brief biography
and photo of each boy who was
murdered. I showed it to my father.

As he went throngh page by page, he
cried bitterly. He was almost speaking
to the faces. He saw his chavrusa

and his two roommates, all of them
brutally murdered. That entire day

he cried, reliving the experience.

After the Massacre, my father could
no longer remain in Bretz Yisrael.

He wanted to go learn in the Mirrer
Yeshivah in Poland, even though my
grandfather preferred that he return to
America [the family had temporarily
moved back to the U§]. Dov Katz [later
the author of a series of books on the
Musar movement], who was a student
of the Hebron Yeshiva, was engaged to
my father’s sister. He survived because
he was away visiting his kallah on the
Shabbos of the pogrom. My father

told Dov, “Don’t et my father know

I went to Mir until I send a telegram
that Pm settled in the yeshivah and I'm
okay.” My father notified his future
brother-in-law that he had arrived, but
my grandfather was worried about
him and traveled to Poland-—a journey
via ship that took several weeks.

When my grandfather arrived in
Mit, he asked the mashgiach, Rabbi
Yeruchem Levovitz, who was zealous
about not letting the boys leave the
yeshivah, for permission to take my
father to the Chofetz Chaim for a
berachah. Reb Yeruchem granted
permission because of the trauma
my father had experienced and the
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privilege of being blessed by that
tzaddik. When the two of them arrived
at the home of the great gadol in
Radin, the gabbai told them that the
Chofetz Chaim wasn't feeling well and
might not be up to seeing visitors. My
grandfather told the gabbai that the
young bachur with him was a survivor
of the pogrom in Hebron. When the
Chofetz Chaim heard that, he came
out and grabbed hold of my father,
hugging him and tearfully reciting

a verse from Yeshayah HaNavi, “A
feather plucked from the fire!” He

then gave the young bachur a berachah.
My father never forgot that meeting.

Notes

1. One of the leading falmidei chachamim
of the twentieth century, Rabbi Moshe
Mordechai Epstein (1866-1933) served

as rosh yeshivah of Yeshivas Knesses
Yisrael in Slabodka and in Hebron,

| /} Bayla Sheva Brenner is an award-
winning freelance writer and a
regular contributor to Jewish Action.

Rabbi Dov Cohen
Courtesy of the Colters family

Rabbi Dov Cohen

(1911-2005)

By Bayla Sheva Brenner

Rabbi Dov Cohen, who passed away at
the age of ninety-four, was one of the
Hebron Yeshiva students who survived
the Massacre, His story is told in
Vayelchu Shneihem Yachdav (in Hebrew,
recently translated into English and

""\(o —

titled To Rise Above-The Amazing Life
of HaRav Dov Cohen zt”l: A Journey
to Greatness Against All Odds [2017]).

In the winter of 1903, Zahava Golda
Leah Cohen, a young mother of three,
left her home in Lithuania with her
children and boarded a steamship to
America. Her husband, Reb Yehuda,
had made the trip nearly three years
before, His plan was to find worl,
save up enough money to support
his family, and head back home. The
long separation proved too much
for his wife. The plans changed.

The family eventually settled in
Seattle, Washington, where Reb
Yehuda worked in a clothing store,
rising from salesman to manager,
and then opening his own successful
establishment. Unfortunately, the

“Land of Opportunity” offered little
in the way of Jewish community or
education, Most of their fellow Jewish
immigrants opted for assimilation
over Torah observance. Only a small
number of Jewish immigrants clung
to Yiddishkeit, and many of their
offspring abandoned it altogether.

Mrs. Cohen lost many nights’ sleep
watching her children embrace the
secular life of the society around them.
Descended from a line of erudite Torah
scholars, she was not willing to leave
to chance her dreams of her youngest
son Dov becoming a ben Torah. In the
summet of 1925, when Dov, known
as “Benny,” was just thirteen years
old, his mother took him on a long
journey eastward across the United
States, then across the Atlantic QOcean
through the Strait of Gibraltar to
Eretz Yisrael, the Holy Land.

At first Benny attended a religions
high school in Tel Aviv, where he
learned both secular and religious
studies. But his Gemara teacher,

Rav Yosef Ze'ev Lipowitz, suggested
to his mother that they consider

a fledgling yeshivah in Hebron,
Yeshivas Knesses Yisrael, launched
in 1924 by Rav Nosson Tzvi Finkel,
the Alter of Slabodka. The yeshivah
catered to advanced Torah scholars,

Benny stepped into the yeshivah's
main room, which was filled with
200 bachurim learning musar. He
picked up a sefer and watched. The



musar seder ended, and Maariv began,
He joined the chorus of voices,
He later wrote in his journal:
“Suddenly, there was a moment’s
silence; you could hear a pin drop
... T literally jumped out of my seat
from the thunderous noise. ‘Shema
Yisrael, Hashem Elokeinu, Hashem
Echad!’ The walls were trembling
... T knew there would be no
turning back . . . my decision was
final. T was staying right here.”
And there, the boy from Seattle,
one of the youngest bachurim
in the yeshivah, exulted in the
intensive learning and warm
camaraderie-—until the horrific
tragedy that blew his world apart.
Benny was seventeen at the time of
the Massacre—most of the talmidim
were in their twenties. Since there were
no dormitory facilities, he rented a
room from an Arab. During the height
of the Massacre, when the mob came
to his home, the Arab landlord told the
rioters that there were no Jews in his
home. [There were courageous Arabs
who saved Jews during the pogrom,
as some of these stories attest.] He
advised his young Jewish tenant to
hide. And Benny’s life was spared.

Excerpt below from To Rise
Above-The Amazing Life of
HaRav Dov Colien 21”): A Journey
to Greatness Against All Odds
(Feldheim, 2017): 282-294

That Shabbos morning, I walked

Jrom my lodgings to the Lazarovsky
home . .. Looking out nty window, I
watched as carloads of Arab sheikhs
traveled toward Me'aras Hamachpelah,
heading for the lnrge mosque there. We
davened Shacharis in the Lazarovsky
home, too frightened to step outside.
We read the Torah portion from a
Chumash, as we did not have a Sefer
Torah with us. By the time we reached
Mussaf, everyone was terrified. We
had a gut feeling that someihing
terrible was about to take place.

I could see the hill across the valley . . .
Hordes of Arab peasants were trekking
down the hill, heading straight for
Hebron. There must have been hundreds
of them, maybe even thousands. They
spilled into the streets, singing war songs.

 Rav Kook refused to shake [the British

governor s] hand, saying, “They are
hands covered with blood [of those
murdered in Hebroﬂ]_; e

Rabbi Dov and his friends near the tree known as Eshel Avrakam (the Tree of Avraham Avin)
in Hebron. Aside from Rabbi Dov, all the bachurim in the picture were murdered in the 1929
riots, Hy'd. Standing on the wall: Alter Sher. Sitting on the wall: Moshe Aharon Rifs (right) and
Rabbi Dov (left). Standing on the ground, right to lefi: Yisrael Mordechai HaCohen Kaplan,
Sklomo Yagel (son of Rabbi Shabsai Yagel, rosh yeshivah of Slonim) and Elchanan Zelig Ruch.
Courtesy of the Cohen family
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One-and-a-half-year-old Shiomo Slonim, the
son of Eliezer Dan Slonim and sole survivor
of his immediate family, photographed with
his aunt. Photo: The Central Zionist Archives

Mrs, Lazarovsky enjoined us to sit
down and eat the Shabbos meal. But
before she had even finished her sentence,
bloodcurdling shouts pierced the gir,
Thousands of bloodthirsty Arabs began
stampeding toward the Jewish homes.

We heard banging and more
screaming . . . residents . .. ran
outside, hoping to find shelter in the
municipality’s nearby health clinic.
Unfortunately, once outside they
met up with the raged masses. . . As
they ran back to the house, they tried
catching the attention of the policemen
who stood nearby, but the policemen
didi’t move a muscle . . . Meanwhils,
the rioters had filled the house. They
pounced on the head of the family
and killed him with their knives.

From our post on the top floor, we
heard loud banging on the front
gate. .. Had our turn come? The
Jear was tangible. Every person in the
house shook uncontrollably . . . With
superhuman strength . . . I hoisted
a long, heavy bed on my back and
Placed it on the space between the
front door and the inner steps leading
up to the second floor, where we were
all hiding . . . the Arab rioters refused
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to give up. They headed to the house
next door; the Arab landlord lived
in that house. They wanted to go up
to his roof, jump onto our roof, and
break into the house that way.

Without losing a moment, | jumped
from our reof to the Arab landlord’s
roof and began speaking convincingly,
begging him not to acquiesce to their
request. Using the little Arabic that 1
knew, 1 managed to communicate with
him ... He agreed not to let the mob
into his house . . . His children, however,
did not follow their father's example.
They screamed out to the mob, “There’s
a Yahud here; there’s a Yahud herel”

Istood near the Arab’s window,
trying to figure out what to do. The
Arab mob noticed me and brought
their haichets down on the door
«the Arab (landlord) assured me
Yotr've nothing to worry about.”

The argument between “my” Arab
and the mob intensified . . . the
landlord told me to find a hiding
place, Hooked around . ., One of
the pits used for household needs in
his home seemed to be an excellent
hiding place. The opening led to
a place that was something like a
cellar. I moved aside the boards that
covered the opening and crawled
inside, replacing the boards after me.

One of my friends had somechow
managed to enter the Arab’s house
as well. When he couldn't find
me, he began to worry, I removed
some boards and told him to join

me. Then another escapee arrived,
and another. There were now four
ot five of us hiding in the pit.

The pit was a long, underground
passage that ran under the
street. We continued walking, the
sounds of the crazed mob . . . right
on top of us . . . We also heard
ear-splitting shrieks and cries . . .

After waiting in the pit for a few hours,
we realized that the storm had abated
v+« We decided to leave our hiding place
and return to the Lazarovskys’ home.
There was not a living soul on the street.

The Shabbos table was still set...

Mrs. Lazarovsky’s two sons had
been murdered . . . one of their
young daughters, Devorah, and
his father in law, Reb Arych Leib

Q-

Guitelevsky, were also murdered—
three generations at once.

By Rabbi Dov Cohen’s son, Rabbi Tzvi
Cohen, seventy-four, who lives in Buei
Brak—as told to Bayla Sheva Brenner

My father lived with Hebron constantly.
In every aspect, he conducted every
moment of his life according to the
muysar teachings of Hebron and
Slabodlza. It was as if he never left the
Yeshiva. [He studied in the Yeshiva

for three years before the pogrom and
seven years afterward until he married.]

My father constantly lived with the
miracle that saved his life. He wasn't
always cager to talk about surviving
the Massacre, but if people (including
his grandchildren) approached
him wanting to hear the story so
that they could pass it on to future
generations, he would agree to tell it.
At every family gathering, he would
publicly thank Hakadosh Baruch Hu
for saving him. He felt that Hashem
was with him, as if he had seen the
Shechinah. When he told the story of
the pogrom, you felt you were there.

When the British evacuated the
residents of the area after the pogrom,
my father, because he spoke English,
served as the translator between the
British authorities and the Jewish
community. Whatever wasn't stolen
or destroyed was collected and held
by the British. The Hebron survivors
worked together to contact the
families of the victims and return
their loved ones’ belongings.

While still a bachur at the yeshivah,
my father was like a mashgiach. When
the surviving bachurim came to the
relocated yeshivah in Yerushalayim, he
officially became an assistant to Rabbi

“Twelve Victims
in Holy Land”
cries a frout
page headline of
the Los Angeles
Times on
August 26, 1929.
Copyright © 1929,
Los Angeles
Times. Used with
permission




Yehuda Leib Chasman, the mashgiach, He felt he was SaVCd us gifts, and was very loving. Even

spiritual mentor, of the Hebron
Yeshiva, When Rav Chasman passed
away, my father became the mashgiach.

Over the years, my father kept
in touch with the other survivors.
Whenever they met one ancther, it
was like a meeting of brothers. When
my father tool ill and needed a blood
transfusion drawn directly from the
body of @ donor into his, one of his
fellow Hebron survivors volunteered
to do it. This achdus was part of the
chinuch that had been ingrained in
them with the Slabodka teachings,
that every telnid was to be regarded
as a brother, and to always seek to
care for and help one another.

This was the primary message my
father transmitted to our family: that
we must work for the betterment
of the Jewish people. Each of my
siblings, in his or her own way, is
involved in klal work—giving shiurim,
writing sefarim, heading a beis din,
providing premarital guidance.

Over the years, my father would take
us to the site of the Massacre, Other
Hebron survivors would accompany us.
They would recount the history of each
of the buildings and what happened
during the attack in each place. We
would visit the mass grave in Hebron.

I have in my possession the Shas my
father used in the Hebron Yeshiva.

My father’s descendants wrote To
Rise Above: A Journey to Greainess
Against All Odds. More than a history
book, it’s a book of musar, the story
of how a young man so far away from
home was able to rebuild after such
a horrific tragedy. Before the State of
Israel was founded, my father initiated
an organization to launch shiurim
in multiple neighborhoods. In the
State’s early years, he served as rav of
a shul in Yerushalayim. He went on
to write sefarim and was appointed
the first rabbi of the Israeli Air Force.

He used to cry for his rebbeim and
comrades who were brutally murdered.
He understood that the ways of
Hashem are hidden. He surmised that
Hashem saved him for & reason and
ma<de a commitment to dedicate the
rest of his life to serving Klal Yisrael,
learning Torah and performing mitzvos.

by God for a reason,
that Hashem had put

him on a mission
to give, so he did
boundless cAesed

for the rest of hi_s_lif_c.‘.

Rabbi David Winchester
Couriesy of the Hebrew Theological College

Rabbi David

Winchester
(1898-1976)

By his grandson, Moshe Kaganoff,
as told to Toby Klein Greenwald

Moshe Kaganoff was a young child when
his grandfather died, but as the oldest
grandchild he has special memories of
his grandfather. His family and friends
have filled in details over the years.

In 1929, when the Massacre took
place, my grandfather, Rabbi David
Winchester, was learning in the
Hebron Yeshiva. He survived the
Massacre and married in the late
1930s. He was relatively older by
the time he and my grandmother
had children—my uncle was born
in 1939 and my mother in 1944,

He was a wonderful grandfather.
He took me to many places, bought

Q-

though he died forty-three years
ago, to this day there are many
peaple who still remember him,
including his former students.

My grandfather came to the Hebron
Yeshiva as an older bachur. He was
already a talmid chacham in nigleh
and nistar [revealed and hidden
aspects of the Torah], had semichah
and was a rav in Springfield, Hlinois.
He was a very spiritual person who
applied whatever he learned to
himself. One year, while learning
about the Churban and kedushat Eretz
Yisrael, he was inspired to travel to
Eretz Yisrael and learn in Hebron.

At one point, there was a very
contagious typhus outbreak in the
Yeshiva. It was decided to place the
ill bachurim in quarantine; they were
placed on the roof because the belief
was that fresh air would be good for
them. When the rosh yeshivah, Rabbi
Moshe Mordechai Epstein, heard
about this, he asked, “How do these
bachurim eai?” The students told
him, “Food is prepared for them, we
knock on the door and leave the food
there and the sick bachurim open
the door and eat.” The rosh yeshivah
replied, “That’s good for the bachurim
who are well enough to get up, but
what about those who can’t get out of
bed?” No one had an answer. The rash
yeshivah went up to the roof to assess
the situation and he discovered my
grandfather there, feeding the boys
who couldn’t get out of bed, despite
the danger to himself. The next time
my grandfather came to shiur, the
rosh yeshivah stood up for him for
the incredible chesed he was doing,

The Massacre in Hebron happened
shortly after my grandfather
arrived, perhaps within his first year
there. [ heard from Rabbi Yitzchak
Sender of Chicago that during the
pogrom, while the Arabs were
stabbing Jews, my grandfather tried
to save people, For his efforts, he
was stabbed multiple times and
left bleeding; he had many scars.

Even a few Arab children
participated in the Massacre. My
grandfather told us that when he was
on the roof after he was stabbed, he
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Excerpt from an article by Rabbi Yitzchok
Hutner, later to become the rosh yeshivah

of Yeshiva Rabbi Chaim Berlin, in memory

of those who perished in the Massacre.

In it, he notes the especially heavy .
casualties sufféred by the American
students, presumably because the attack
took place after the yeshivah térmhad
ended when mast other students had -
returned home (Pachad Yitzchak: iggerot

. uMichtavim, pp. 257-259). Rabbi Hutner
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studied in Yeshivas Knesses Yisrael both
when it was located in Slabodka and -

after it moved to-Hebron. His life was
- spared as he was away for the weekend.

He was selected to edit the Sefer
Zikaron for the martyrs of the yeshivah. -
Transtation by Rabbi Eliyahu Krakowski '
. A special place is occupied by the -
Amerlcan contingent, who received a
double. portion of. the cup of tragedy -
from which we drank at the end of 5629
[1929]. From the land of gold and silver
they came to the City of the Patriarchs,

__in‘order to dedicate their best years to
the formation of theit characters. "What .

report did they hear so that they came?”
A combination of two words: Slabodka-
Hebron ... They heard and they came,
and they dedicated themselves with-

all their ability to the great task of .

" improvement [aliyahl, in order to return
to their native. land suffused with Torah -

and yirah, to bring llght and warmih to-

" their surroundings, to awaken the hearts_

of the young to follow in their path, with

great dignity and great strength. More -

than once did it seem that with the

-smiles on their faces they must have

recogmzed the bliss that would be thelr
future life. So did they grow and flourish,
blossom and bear fruit, on the fountains -
of Torah and y:rah flowers of grace, .
nobles of Israel i in. whom is our glory
and our pride . . . And suddenly, inthe
middle of the sunshine of the day, the
axe was waved, the feller had come up
.. There is no word in the mouth and no

utterance on the tongue, “But, lo, 0 Lord,

You know it altogether” (Psalms 139:4).
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Yeshwas Knesses Yxsmel in Hebron Though many mismkenly think that
the yeshivah building is the tall building bearing a sigh with its name, in
Jact, the shorter, one-story building on the left is the yeshivah. The ground
floor of the taller building served as the Beis HalMusar, a room designated
Jor musar study, while the top floor was the Alter of Slabodka’s home.
Courtesy of the Cohen family

A large Torah scroll lies in a jumbled heap on the floor of a shul in Hebron
desecrated by Arab rioters.
Courtesy of the G. Eric and Edith Matson Photograph Collection/Library of Congress
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pushed his body against the floor in order to stop the
Meeding, and he pretended he was dead so they would
leave him alone. A little Arab child called out in Arabic,

“The Yid is alive!” and they went back up to stab him again,

After nearly bleeding to death, he remained in Bikur
Cholim Hospital for six months recuperating. He felt
he was saved by God for a reason, that Hashem had
put him on a mission to give, so he did boundless
chesed for the rest of his life. He would give his coat
away to someone who needed it. Everything he had
he gave away. Chicago’s Hebrew Theological College,
where he taught Gemara, began giving his paycheck
directly to his wife so there would be food in the
house. My grandfather lived just to give to others.

T remember one Pesach at home in the 1970s that was
scary. At the Seder, my grandfather went into a trance
and began describing the Massacre. He kept repeating
the Arabic chant the attackers were yelling as they went
from house to house looking for Jews. He was reliving it.

My grandfather was very frum. But he was a nistar.

He didn’t have a beard, he dressed modern, didn’t wear
his tzitzit out . . . He fasted every Monday and Thursday.
He wanted to be known only as “Mr. Winchester,”

not “Rabbi.” He was close to the Satmar Rebbe, Rabbi
Yoel Teitelbaum, and when my grandfather passed

away [the Satmar Rav said] he was one of the lamed

vav tzaddikim. He was also close to the Lubavitcher
Rebbe, Rabbi Menachem Mendel Schneerson.

In the 1930s my grandfather was very upset
about the fact that there was a lack of observance of
chalav Yisrael in America. He used to go to a farm
to supervise the milking and bring home chalav
Yisrael milk, which my grandmother would boil in
order to pasteurize it. He would go to the prisons
to make sure that prisoners had kosher food.

There were homeless people in my grandfather’s house;
every “nebbech” in society was welcome. Our next-door
neighbor [here in Israel] remembers that her father used
to go to America to collect money and he would go to my
grandfather. All my grandfather’s money went to others;
he gave it all away and had tremendous debts. It is well
known that he would secretly drop off money and
Shabbos and yom fov food packages at people’s doorsteps
and run away. Well before the existence of popular chesed
organizations, he was a one-man chesed operation. In
terms of his own behavior he was very frum, but he never
imposed anything on anyone else. He treated other
people only with chesed. -t

/ Toby Klein Greenwald, a regular contributor to Jewish
Action, is a journalist, playwright, peet, teacher, and the
artistic director of a number of theater companies. She is the
recent recipient of the Lifetime Achievement award frem Atara-
The Association for Torah and the Arts for her “dedication and
contributions in creative education, journalism, theatre and the
performing arts worldwide,”
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Ant,, 17:28911.). Together with ¥Zadok the Pharisee, he was
one of the founders of the “fourth philosophy,” i.e., the
Sicarii (Ant., 18:23-3). When Sulpicius *Quirinius, the
governot of Syria, atrived in Judea in 6 C.E. to take a
census, as the fArst step, toward corivertin g the country intoa
Roman province, Judah and Zadok urged the people to
resist, maintaining that subrmttmg te a census in Judea was
a religious sin, the Jewish people being forbldden to
acknowledge any other master but God (Jos., Wars, 2: 118,
. 433), Judzh’s docirine struck rcot among the embitiered
- peoplé, espeolally among the youth, and its consequences

were visible in the periad of the procurators, particularly in

the ldst years before the Roman War and during the war -

itself.

- Of his three sons, Jacob and Siméeon both contmued the
zealot tradition and headed the rebels. Both brothers were
arrested and crucified during the procuratorship of Tiberius
Alexander (46-48 ¢.r.; Jos,, Ant., 201 102}. Their brother
Menahem was one of the Jewish leaders in the Roian War.

For the *fourth philosophy” founded by'Judah the -

Galilean, see *Zealots and *Sicarii,
B1blmgraphy Schuerer, Hist, index, s.v. Judas of Galiteé and p.

226 (for his sons), Klausher, Bayit Sheni, index, s.v. Yehudah .

ha-Galifi; A.H.M.Jones, The Herods of Judaea (1938), 163 225,
243. , [A.ScH./Ep.]

JUDAH HALEVI (before 1075-1141), Hebrew poet and
philosopher. Judah Halevi’s own work constitutes his most
important bicgraphical source: ‘his poems tell of his
journeys in Spain ‘and in ether-countries, of his relations
with his contemporaries, of his positien in society, and of
hig spiritual development. Many biographical particulars
are also contained in his extant letters and in poems of his
contemporaries, as well as in later writers (e.g., Ibn Bzra's
‘commentery to the Pentateuch, and Makberet he-Arukh of
Selomon Farhoh (1881)). Publications of letters frotm the
Cairo Genizah have clarified uncertzin aspects of the ]ast
peried of Judah Halevi's life.

Biography. EArLY LIFE, The question of Judah Halevi’s
birthplace is still unsolved. Schirmann {Tarbiz, 10 (1939),
237-M argued in favor of Tudela, rather than Toeledo, as a
birthplace of both Halevi and Abraham *ibn Ezra. The
evidence relating to Halevi is .supported mainly by an
unclear reading in a Bodleian Ms. (Baron, Social, 4, 248 n.

34). Under Muslim rule, Judah Halevi, apparently from a

wealthy and learned Tatnily, received a comprehensive
education in both Hebrew and Arabic. His childhood years
were spent durmg a peaceful period for the Jews of the
region. At an early age he traveled to Andalusia with the
intention . of - proceedmg to the, large Jewish center in
Granada, Amohg the various commumtles he passed
through on his way was Cérdoba wheré he participated in a
poeiry writing contest {styled after thode of. the Arabs). He.

won the competition fof imitating a complicated poem by

Moses ibn Ezra; who invited Judali Haleyvi to his home The
two developed a close friendship and Judah Halevi spent
some time with him in Granada, in an atmosphere.of wealth
and’ culture. There he also wrote his first important
poems——pnmarlly eulogies and poh’ucal letters—and. ap-
parently some of his wine'and love poems, wh:ch reflect his
easy-going, lredonistic life- durlng those: years. Judah Halevi
also became friendly with Ibn Ezrd s brother, and was in
cantdct w1th other great poets m Granada, Sevllle, and
Saragossa ' :

-With thie coming of the All‘l‘lOl avides from Afrlca and
their corquest of Muslim Spain (after 1090), the position of
the Jews in "Andalusia deteriorated, and Judah Hzlevi Teft
Granada. For the following 20 years he traveled through

. numerous commumtles Ih varioiis places he was in contact

* Figure 1. Title page of the Kuzari by Judal Halevi, 12thcentaty
"Hebrew poet and religious philosophier, The menorah is the.

printer’s mark of Moeir Parsnzo, Venice, 1547. Jerusalem,
ILN.UL, -

with Jewish and nen- .lew1sh nobles and dlgmtarles (e g,
Joseph ibn Migash in Licena and the vizier Meir ibn
Kamniel “in Seville). Tn Toledo he practiced medlcme,
apparently in the service of the king and his nobles Like
many of his fellow Jews at that time, he truste_d that the
status and influence of the Jewish nobles and community
leaders who were close to thé royal house would ensyre
security and peace for the JeWs inthe Christian lands, Whlle
in Tolede, however he was disillusioned by the murder i in

108 of-his patron and benefactor, the nobleman Solomon.
ibn Femzuel who had achleved a hlgh rank in the service

-of Alfonso VI Judah left Toledo ‘apparently | before the

death of Alfonso VI (1109) and agam began to travel, His
fame contmued to spread and the cn‘cle of h1s friends and

admlrérs to whom_ he wrofe many’ poems, broade:ned'
.greatly Judah Halevi also had contact with the Jewmh

communities in North Africa, Egypt and Narbonne, .
Hls hnanmal SItuatlon was generally Sound it seemsrthal

he was only rarely dependent on g1fts Asnde from Tnis.
Vprofessmn as. a physwlan he. also. engaged in trade-

apparently .with Jew1sh melehants in Egypi, . aﬂd in

particular, with, the great Jewmh merchant Abu Sa:d

[Jalfon ha-Levi of Damletta, wha on one of his many travels
came 0 Spam Active in commumty alTalrsd too, he heIped
to collect money for the ransom, of captlves

i
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FRIENDSHIP WITH ABRAHAM IBN EZRA, OF, all his ties wnh

varfous people Judah Halevss fr1endshtp wrth Abraham_

ibn Ezra was especrally close and long -lasting. - Both

wandered through the varrous c1tres

. at. least onde. traveled to. North Afr1ca together ln hrs_

b1bl1cal commentarres, Abraham 1bn Ezra (ot
Halevr numerous times irl mat‘rers of grammary exegesm,

aird. phrlosophy (e.g., Ex. 9:1; 20:1; Dan' 9:2). Various -
_tradttrons maintain that the two were related by blood or by

. marridge. Accordrng ta a later tradltron (Sefer ha«Yuhasm
of Abraham Zacuto, ed. by A. Freimant, 1925) they were
cousins, while another—no doubt legendary—rnentloned in
Abrabanel’s commentary or ‘the Torah and in the Shal'she-
let: ha Kabbalah of Gedahah ibn Yahya (Ct acow, 1598),
asseits that Judah Halevi gave his daughter in marrtage to
‘Abraham ibn Ezra, despite the latter’s poverty, On the basis
of letters from the Cairo" “Genizahi, hawever, it may ‘be
surmised that his son- in- law was Isaac, the son of Abraham
ibn Bzra.

DECISION TO EMIGRATE TO EREZ [SRAEL Judah Halevr
decision to emigrate to Erez Isragl, a gradual one, reflécted
the highest aspiration of his life. It resulted from a complex
of circumstances: intense and realistic poht1cal thought ;
disillusiontent with* the possibility of secure Jewish
existonce in the Diaspora; intense longlng for a positive,
redeeming act; and the prevale_nt_ messiani¢ climate, which
so affected .him that he once dreamt that the redemption
would come in the year 4890 (1130 C.E.).

The decision was strengthened by his rellgrous pluloso-
phy, developed at lefigth in his book the Kuzari and in many
of his poems. This philosophy maintained the unity which
ensues from the relationship between the God of Israel the
people of Isragl—te whom He chose to_reveal His truth
through His prophets—; Erez Israel———the “Giate of Heav-
“en,” the only place where prophecy is posstble—, and
Hebrew—the language of Istael. From this it clearly
followed that the ideal existence for the Jews was attainable

. only in their owi land. Througheut the philosophical and -

‘poetic work of' J udah Halevi, as in his [ife, one can sense the
intellectual effort to make other Jews conscious of this. In
his philosophical work as well as in his poetry, Judah
Halevi spoke out harshly against those who deceived
themselves by speaking of Zion and by praying for its
redemption while their hearts were closed to it _an_d their

actions far' removed from it. Judah, however, understood
the problems which emigration to Erez Israel posed for 7

many people; he decided to realize his own afiyah—the

educational: act of an individual who also seeks personal

- redemption.
Great difficulties lay belore h1m ‘The long Journey by
" ‘both sea and.-desert' was perilous. He knew that he would

" encounter very difficult living condltrons in ‘Erez Israel,

which was under Crusader rule at that time, Moreover,
Judah Hazlevi had to counter the arguments of hjs friends
who tried to deter him; he had to overcoms his attachment
to his only daughter and son- m-law, to his students, his

many friends and admirers; and h¢ had to give up his high’

social status and the honor which he had attarnecl in his
native land. He struggled deeply with his mtlmate attach-
ment to Spain, the land of “*his fathers’ graves’: af one time
he had even looked upon Spain with pride and thankful-
ness, as a homeland for the Jews. These mdectsions which
occupied him in the last period of his life, find expression in

his “Poems of Zion,” in the Kuzari (mamly in the fifth and.

final part), and in the Genizak tetters which dafe from the
samie period. On the other hand, Judah Halevi was encour-
aged to make the journey by his friend Halfon ha-Levi,
whom he met in. Spain in 1139. On the 24th of Eiul
{Sept. 8, 1140) Judah Halevi, accornpamed by Isaac,

the son of Abraham ibn Ezra, among others, arrived
in Alexandria. Several months fater he‘ went ‘to Cairo

‘where he Staysd with Halfou ha- Levi, The scehiery,

pleasures, “the adnnratnon and honot generally accorded

him everywhere, and the frlendshlps he en_loyed all

served to prolong hlS stopover ifn Egypt 50 that he began
to_fear that he’ ould die before reachrng his’ destmatron

l—lls frrends Itrl_ to convince him 10 remaii m Egypt

_cla1mmg that Egypt was as 1mportant as Erez Israel sirice
. the first prophecy as well as great miracles took place there,

Flnally, however, Judah Halevi boarded.a shtp 4t Alexan-
dita; bound for Erez Israel, but its departiire was delayed by .

mclement Weather From the elegics. written in Egypt and

from the Gemzah lettérs which mention his death, it could
be eoncluded that he died about six months after reachmg
Egypt and that he was also buried there What was denied

hith in life, however, the famous legend, first mentioned i in

Sha!she[er ha- Kabba!ah and later by Heinfich Heine
in his Hebraeische Mel’odren, has supplied. It 'relates
that he manzged to reach the city of Jerusalem, but, as e -
kissed its stones, a passmg Arab. horseman (Jerusalem in
fact, was then under the Crusaders) trampled on him _]LlSl‘. as
he was reciting his elegy, Zlyyon ha-lo tishall.”

" Poetry. About 800 poems written by Judah Halev1 are
known, -covering all the sub]ects commonly found - in
Spanlsh Hebrew poetry. as well as the fornis and artistic
patterns ol secular and religious poetry.

1.oVE PoEms. His love poems, which number about 80,
are addressed ‘to a deer or gazelle, or—as marriage
poems—to the two together. His shiort poeris with internal
rhyme, and his girdie poems as. well as those of the zajal
type, in which plays on sound and rhyme sometimes add a

-musical arace, attained great artlstlc perfectmn( Hammah

be-ad reki'a z‘ammah 1) bi ha- zevl, bi adoni”).- Therr
content and form are those generally found in Arabrc-
Hebrew love postry, such as the yearnings and travalls of
the lover, the cruelty of the betoved who dellghts in
mocking her victims, her countenance shining’ from the

_darkness of a stormy night, and her “lethal” glances.

Sometimes there is & particuldarly original descrtptron of
feminine beauty, such as the one comparing the face
surrounded by a red fall of hair to the setting of the sun
which reddens the clouds of the horrzon { Lezl grlleta

“elai”)y sometimes the light' playful’ spirit umtes with a

surprisingly graphlc description. A popular. vein is discern-
ible in the clear and simple style of the eplthalamla
Interpretations of Judah Halevi’s love poems vary: some

" agsert that they reflect his personal experlences while othéers

maintain that they are s1mply artistic composmons, with
accepted literary ' ‘themes. and descrlptrons Followmg
contemporary tiends Judah Halevi atso composed pooms in
praise of wine and its pleasures. A playfulness can also be
felt in. his entertammg -riddles and in his various eprgrams,
which in the main-are witty (*"Lo nikreti”}.

POEMS. OF FULOGY AND LAMENT, The lafgest numbei of-
Judah Halevi’s secular poems deal with eulogy and
friendship. A small portion of the approxrmately 180 were
written for unnamed individuals but ‘the majority for his
famous contemporarres——poets, phrlosophers, religivbus
scholars (e.g., Moses ibh Ezra, Judah ibii Ghayyat, Joseph

- ibn Zaddik, Joseph ibn Migash), nobles; and philanthro-

pists. Their form is the gasida and their language rich and
brifliant, with much embeltistiment. Splendid poetic de-

'scr1ptlons such as that of the night in the poetic eulogy

composed for Solomon ibn Ghayyat {“Ayin nedivah asher -
tashul ke-soheret” ), ot that of thé garden, the wine, and the
party of [riends in a'posm in honor of Isaac ibn al-Yatom
(“Erez ke-yaldah hayetah poneket™), ‘are attained. The -
opening is general]y the most artistic part of the poem,

A3 -
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whereas the eulogy itself—which for the most part
comprises .the. eontent—is usually pedestrian, lacking any
mark of individuality, and tending to extreme exaggeration,
The frank and sensitive poems within this type were written

for those people, like the Ibn Ezra family, toward whom :

Judah Halevi felt deep affection and admiration.

The gasida is also the form of most of the laments
(apprommately 45) on the deaths of many of his friends and
acquainiances,
meditation on omnipotent death, and on faté which strikes

‘arbitrarily, and with exaggerated eulogies of the de-

ceased—all in the contemporary style, The death of close
friends, however, evoked a strong personal feeling which
succeeded in investing the usual motifs with ongmahty
¢ Az’e; zot tivkeinah" on the death of Moses ibn Ezra and his

brother’ Joseph) As was common in this period, Judah'

Halevi combmed a conscious intellectual structuring of the
wholé poem with an expression- of genume emotion, s
exemphﬁed in partleular by the lament o the murder of
Soiomon ibp Ferrizuel at the hands of Christian mercenar:
ies. Here the Lragedy of the individual unites with the
catastrophe of the people, and perplexity w1th rage agamst
Christendom, which is cursed in this peem. Styhst:caliy ‘the
openings of the laments are unique. The poems themselves,
adapted to different mourning situations, are written in

_ strop:hic forms free from the stylized contents and the
. representatmns of the classm laments, The influence of folk

songs is cleaily discernible in them; the ballad verse form is.
sometimes used, espec1ally in dialogue between the living
who stand by the grave and the deceased.

PIYYUT[M Outstandmg among the 350 piyyutim Wthh
Judah Halev1 composed for &ll of the Jewish festivals is-a
large group, which miay be entitled “Shirel ha-Galui”

-(“Poems of the Dlaspora”) The rfealism of these ‘pogms
-clearly'

reﬂects the -tragic events suffered by the Jewish
peop heir main value however is, to be found in the
lyric fashlonmg of his own world by the poet, who ldentlﬁed
deepiy with the fate of his people and whose poetry afforded
true expression 10 many others, The combination of stylistic
aspects of Spamsh Hebrew poetry with the vatious charac-
Leusucs of the -ancient Hebrew styte results in rare
aclnevemems of perfection and beauLy Job®s lament, the
cries of Lamentatlons and of the psalrmst and the bitter
eomplamts of Jeremiah’ resound in these poems, together
with the joy of the _prophetic visionis of redemption..By
re]atmg ‘his personal expérience, “the poet particularizes the

idea of suﬂ'ermg—heightened by i imagery and descriptions .

drawn from ancient sources. In theit rich language and
imagery, in the force oftheu varied sly]e and in the magic

‘effect of their’ souhd patterns these poems raik among the

most outstanding Hebréw poetry of a]l ume (e.g. Yonah

" nesatah ol kanfei nesharim’’).

In dlscussmg the prablem of the “end of days," Judah
Halev1 uses the obscure eschato]ogy of the Book of Daniel,

" He sometimes exprésses dcprcsslon arising from his fear at

the delay of the redemptlon and of the danger of
destructlon of his people In these pfyyunm Judah I—lalew
expresses his yearmng for redemptlon inan urgent demand

for its reahzatxon and in re_]ommg over it§ expected

reahzatlon Followmg an anc1ent mldrashlc motif, he
allegorlcaily expressed the pain of Gods chosen and
fazthfui people, whom He had, seemmgly forsaken to
1dolators in terms of the aogmsh ofa pringe whose servants_
have capLured h1m and wliose father delays in rescuing him;
in contrast God the lover, promlses 10 keep His covenant
and assures I—I1s people of His love and the future
redemption. In this section the poetry is replete with

descriptions of love and sprmg taken from the Seng of

Songs. In these poems Judah Halevr takes a polemical stand

— A -

His grief is combined with pessimistic °

against false belief; against the enticements of monks and
-apostates, the beioved, wounded and insulied, vows
uncenditional faithfulness to her lover (*' Yode'ef yegoni''),
proclalmmg happmess in her pains which are but wounds.of
a.lovez_* {"Me-qz me'op ha-ahavah”). He emphasizes the
supériority of the Jewish religion, which aloné is divinely
revealed (“'Ya'alat hen mi-me'onal rahdkah,” 'Yekar im
ha-shabbat tagdil” ). The poems are imbued with sometimes
strongly contrasting emotions: loneliness and sufféring;
rejoicing in the lighit of the past and suﬁ‘ermgs in the
darkness of the present; despalr and securlty, lust for
revenge and’ _yearning for redemption. The strong tensions
between these opposites find imagistic expression in such
figures as a dove escaping the hunier (the Jewish people
carried, in the past, on the wings of eagles); the degradation
of the slave (the lost kingdom); the lonieliness of the e)uled
son (the essentlal chosenness of the peop]e)

PERSONAL LyRIC POETRY, Along with ' piyyutim of a
national nature on such blbhcal and historic themes as the
description of the miracles in Egypt in the poems for
Passover, the mirdcle of Punm the Avodah for the Day of
Atonement, are found lyric ‘jjoems expressing personal
religious experiences: pozerol, kerovol, _reshuyyol, and
mainly selikot, which are among the greatest in Jewish
religious - poetry after the Psalins. Judah Halevi expresses
man’s reverence for God, his dread of sin, and the desperate
strugple against his carnal nature, He repeaiedly admonish-

- ¢ the soul with harsh words, instills in it the fear of

judgment and death, entices it with the idea of the reward of
paradise, and deters it with the threat of the fire of hell. In
this conflict God, a harsh judge, is tod lofty to be
approached and known. On the other hand, he writes of his
happiness with God, which pervades his entire being; his
powerful love of and devotion te God increase the light in
his soul, mitigate its fear, and protect it from the power of
evil, At that time, God is révealed to the heart. Traces of

_contemporary philosophical views can be discerned in these ~

poems as well as influences of similar motifs in earlier’
Hebrew poeiry. Exalted style is only rarely used (" Yehav
lashon hazot ishon,” “'Elohim el mi amshilkha’); penerally
the poetic tone is gentle, humble, and quiet. Some poems
confront the great paradoxes of religious experience; some
combine deep meditation with emotional feeling ("' Yah,
anah emza'akha’); others occasionally border on ‘the
mystical as the poet venfures into areas of the ancient
revelatlon in quest of his “lover,” his God, “and no one
answers.’

_SONGS OF ZION, The most famous of the poetic works of
Judah Halevi are the “Shirel Zivpon' (“Poems of Zion,” or
Zionides), approxlmately 35 in hismber, Théir originality is
evident in the very topic, which was 4t that period an
uncommon one, but even more so in their varied ard
beautifyl artistry' Severa) categories of these poems can bé

" differentiated, athough they wére writien over severel

decades, and centain réctirting motifs and similar tones.’

(1) The poers of longing for Eréz Israel express the inher
tenslon belween Tove and pain, between the dream and the
reality, and the effort required to bridge the West and Edst
{*'Libbi be mrzrah o 'Yefeh nof,” "E!oha:, Jmshkenoiekha
yedzdor” L

(2) The poet]c dlsputatlons thlblt a strong mtellectudl
base, overpowered by personal emotion. At t1mes the
controversy is. an expiession of " the: poel’s own  inner
ungertainties, To Judah Halevi it sebmed that for many life
in Spam was i kmd of slavéry, & pursuit of wérthless’
entlcements, and a betraya] of God; He found trug fréedom
in servitude to God and in subserv1ence to His will; realtzed
by his emigration to Erez Israe] Pifot to his voyage, Judah
Halevi lived if in hIS 1mag1n'1tzon and poetly, overcomlng
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deep fears in this way; he even taught himself to dnticipate
hdppﬂy and gtcitedly the dangers of thé-future { ”Ha—rrrc.’of
wetqiut,” Y Ha-pukhlu pegarin™). It was-in his poems-of
dispute with ofhéis—in which Judali:-Hzalevi appears -4
vigorous- oppotieit:thai his doctrine on ‘Erez lsrael was
- devélopéd-and ‘the national -consgiousness: elevated to a
hitherto unknowr level. ‘In the. 12th century he was able; as
a fesult of reasomng and clear political understanding,-to
argue that thére is-no secure place for the Tewish people
except ‘Erez" 1srael.”-As for’ its' being desolate, it-was also
given that way to the forefathers : -

{3) Some of the poems of the - voyaga were - actually '

written aboard ship; others are imaginary descriptions
composed beforethe journiey, while still others were written
afte it Important- descriptive “poems are steucturally
inflienced by ancient biblical poetical forms {e.g., Ps.
107:23-32). They begin with a description. of the world, but
the subsequent descriptions diminish in perspective: the
stormy Meditérranean Sea; the weak ship at ifs metcy, and
finally the poet himself in prayer, Following that comes the
final calm aftér the storm, The roaring of the waves
dominzte the rhythm and sound patterns. His prayer is
identified with Jonah’s and the roaring of the sea is
" consciously identified with the moaning of his heart. The
best of his “'Shirei Ziyyon" is ‘Zivyon ha-lo tishalt” (“Zion,
Wl“ thou not ask the welfare ofthme prisoners?”).

. How shall it be swest to me to eat and drink while 1 behold
Dogs tearing at thy lion's whelps?
Or how can light of day be joyous to mine eyes while yet
1 see in ravens' bedaks torn bodies of thine eagles. |

- Numercus imitations and translations of this poem have
appeared. By virtue of its inclusion {according to the

Ashkenazi rite) in the kinotr for the Ninth of Av, many

generations have lamented the destruction of the Temple
and dreamt their dream of redemption in the words of this
poem. All aspects of the poem focus on Zion. The single
rhyme of all the stanzas is 77, ‘which produces a trance-like
effect. Decp attachment to Erez Israel alone permeates the
meaning of everything in the poem. The holy qualities of

the land are specified at length with a lyric feeling which .

imaginatively transplants the poet ic .places of former
revelation, prophecy, monarchy, and to the graves of the
forefathers, In a unique poetic outery; he expresses his grief
al its destruction and his humiliation in subjugation:

As the deep groans and roars berieath me
"Learning from my inrost fears,

He expressés the happ‘inESs of his hope in the quiet lines

which end the poem, With these lines he blesses those who
will be fortunate enough to see the real redemptlon in'the

- dawn. :

Judah Halevi’s poems were WIdespread i manuseript
from-an éarly period. During his lifetime already they
were known outside of Spain. From the ‘beginning of
“printing many were included in mighzorim and in collec-
tions of piyputim, selifot, and kinst, From the :19th cen-
tury scholars began to p_ubhsh his poems from manuscripts
in literary journals and periodicals, e.g., A. Geiger, in
Melo Hofnayim (1840); S. H. Edelman in Ginzei Oxford
(1850); J. L. Dukes in Ozar Nefmad (1857); S. D. Luz-
zalto in Tal Orot (1881) and in [geeret Shadal (1882-84).

" In the various anthologles of Hebrew poetry much space
was devoted to Judgh Halevi’s poems, e.g., H. Brody-K..
Albrecht, Sha'ar ha- Shir (1905); H, Brody-M. Wiener,
Mivhar ha-Shirah ha-Ivrit (1922, 1946°, ed. A. M. Haber-

mann); H. Schirmann, Ha- Shirah ha-tveit - be-Sefurad

-5 -

u-ve- Provence, vol, 1 (1959).

" . The first scholar to pubhsh coliections. of Judah Halevi’s poems.

as individual books arid to. publish his complete diwan was.S. D,
Luzzzatte. He received fror Oxford a copy of themanuseript of the
diwan made by- Joshua ‘Elijah bar-Levi- (Mth century), znd

. publlshad the poems in it in Betulat Bat - Yehydah (Prague 1864)

He also begar (o pubhsh the enfire d1vyan but he only mana _d fo
publxsh “the’first” seétion’ of it (Lyck 18643 Afterward many
cellechons of- Judah Halevi’s pogms were publlshed completcly or
i part “The' follong may be mentloned ACA Harkavy, Rabbi
Y_ehu_dak Halevi,” Kovez Shiray “u- Me[zzo!av, 2 -véls. (Warsa\%},
1893_'94) ‘H.: Brody, - Diwan -Jehudah fa-Levi, 4 vols,; ‘ofwhich

two are annotated {Berilh, 1894~1930}; S. Bertistein, Shifel Rabbi
Yehudah Haleyi popular edition {with notes and an expxanatmn, \
New York_ 1943):-Y... Zmora, Kol Shivel Rabbi- Yehudah Halevi, 3

F1gure2 TltIe pagc of Mi Khamokka by Jucah Halevi, con-
taining the piyput " Ao Huasdekha,'" which - is cuistomarily
said on the Sabbath before Purlm Vemce, 1586, Ceml Roth
Collection. - '

vols. (Tel Aviv, 1955), A commentary on the first section of
Judah Halevi's diwan was published by Abdallah Saul Joseph,
Givat S!m uf (Vienna, 1923), edited by S. Kranss. Part of Judah
Halevi’s pootry has besh translated and pubhshed eithet alongsxde
the Hebrew original or by itself, ez, by J. M. Sachs {in -Die
religoese Poesie der Juden i Spaifen, 1845); by A, Ge1ger (Diven
des Castiliers Abu'l-Hassan Juda ha-Levi, 1851); by Franz

_ Rosenzweig (Zionslieder, 1933); N. Salaman (Sefected Poems of

Jehudah Haievi, 1924); into- Dutch by-S. Pinkhof (1929); Spanish

by R. M. Alpersohn (1932); [talian by S. de Benedetti (187I) .

[—lungarlan byJ Patai (1910). [EH]

His Philosophy. Halevi's philosophy is contained in a
single volume entitted Kita@h al-Hujja waal-Dalil fI Nasr
al-Din al-Dhalt! (*“The Book of Argumeni and Proof in
Defense of the Despised Faith™). [t was translated from
Arabi¢ into Hebrew in the -middle of the 12th century by
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My heart is in the East-
and I am at the edge of the West.
How can I possibly taste what I eat?
how could it please me?
How can I keep my promise
or ever fulfill my vow,
When Zion is held by Edom
and I am bound by Arabia’s chains?
I'd gladly leave behind me
all the pleasures of Spain-
If only I might see
the dust and ruins of your Shrine.

My heart is in the east, and the rest of me at the edge of the west.
How can | taste the food | eat? How can it give me pleasure?

How can | keep my promise now, or fulfill the vows I've made
While Zion remains in the Cross's reignl, and I in Arab chains?
With pleasure | would leave behind all the good things of Spain,

If only | could gaze on the dust of our ruined Holy Place.

My heart is in the East, and | am at the ends of the West;

How can | taste what | eat and how could it be pieasing to me?

How shall | render my vows and my bonds, while yet

Zion lies beneath the fetter of Edom, and | am in the chains of Arabia?
It would be easy for me to leave all the bounty of Spain --

As it is precious for me to behold the dust of the desolate sanctuary.



152 . KINOT FOR THE NINTH OF AV

Reader or Narrator: ‘O Zion, SE you woﬁ mmw mmmn the éo:.g_pm |

of your nw@ﬁéH {sons)? For apm% the remainder of your flock
(constantly) enquire after your, ‘welfare. Receive peace from every

side, from west, east, north EE moﬁr from far and near. mWonaEnv .
also the greetings from the mﬂmomo_..m of hope,2 who shed. tears? like

mEoub& Hermon’s dew, and yearn to shed them on your hills. When'

- 1 bewail your humiliations I am Q:nmv a Jackal, but when I dream oﬁ.
the return of your captivity then I am (like) a “harp for YOUI $0DgS. _
My heart longs greaily for Beth-el, (the: T mEEovu mcn m.mEaH mﬂm for -

Mahanaim* and all the gomﬂbm.ﬁmoom of your cﬁo ones. It is there®
that the Divine Presence dwells in your midst, and your Creator has

wmwom your gates to faceS the gates of heaven. Indeed, naught but-

the glory of the Lord was your :m? and no sun nor WOO1 DOT stars

- were (needed as) your Iuminaries. I would chose for u..G soul to be
poured out (in prayer) on the <mQ place where the mmE.: of God was

woﬁdm out upon your chosen ones! You are the Royal House, mbm
you are the throne of the Lord; how then come slaves to sit
upon the thrones of your noble ones? O that I might'be a-mere

" wanderer in the anwm where om:w glory of) God was revealed to your-

prophets and your envoys! O who §= make me wings that I could
wend my way.afar? H will make my own broken heart find its way
amidst your broken ruins. I will fall upon my face to the ground,

(for) 1 take much delight in your stones and show favour to your

very dust. 8 Even when I stand at the graves of my apcestors, I

“behold in mmﬁoEmeoE your choicest sepulchres in mnwnoP i
..iocﬁ go through your woods and cultivated Hmﬁ& ‘indeed 1 would
stand on your rocky mountains and wonder at %oE. Mount beyond .

(the Jordan).] (Or at) the mount of hﬁvwﬂBw mﬁ& mount Hor,19

" where the two great luminaries that were your FwE and guide

AE.@ interred). The air of your land is the very life of your souls;

: mun the dust of wo&.. earth is as- flowing Buaw and your river is

1) i.e. Tsrael, imprisoned in exile. 2) The captives who hope to be a&iﬂ&
v. Targum on "Zech. 9,12.3) Lit. he sheds his tears. %) They were all Houses of
God, as named by Jacob, v. Gen. 31,13. 32,3, a. 31, 5) ie. in Zion. 6) So that
prayers mWOﬁE ascend to heaven, cf. umnod the m.mﬁnmanw.m statement ? Qmu
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(like) the drops of homeycomb. A rare delight were it for my
~ goul to walk about naked and barefoot in the utterly desolate
places where (once mﬂoo.& your Mercy-seat. In the place where
your -Ark and your-Cherubim! lie hidden, where your innermost
chambers were established—I will cut off and cast away the
glory of my Nazarite’s hair,2 and will curse the hour3 that
dishonoured your consecrated ones in an unclean land, How <an
' food and drink be sweet to me when I must look on while dogs drag
vour young licns™ Or how can the light of day be pleasing for my
eyes when I must see corpses of your eaglesS in the mouth of ravens?
Desist a little, (and go) gently, O cup of sorrow! For my body and
soiil are already full of your bitterness. When 1 recall Cholah,$ I
drink your foaming wine (of grief), and when I remember OWch&.pvm

I drain it to the very dregs.” O Zion, perfection of beauty, you

mo@c#&. ‘love and affection from of old,® and the souls of your
companionsare (still) with you. They {(who) rejoice at your prosperity,
are (now) in pain over your desolation, and weep over your T3NS,

From the pit of captivity they sigh (and gasp) towards you, and-each

one from his place makes obeisance towards your gates. The flock.
of your multitudes who were exiled and scattered abread from mount

to hill, have never yet forgotten your folds. They yet strive to ascend .
" and grasp the branches of your palm tree, as they cling fast to your

skirt. Can Shinar® and Pathros!® compare with you for all their
greatness, and can their vanity be compared to your Urim and
Tummim?! To whom are your anointed ones {0 be compared, to
whom your prophets, and to whom shall your Levites and choristers

(be likened)? May all the kingdoms of idolatry be chianged, and .

uiterly pass away, but your power. (O Zion,) be for ever ;.your crown

mmm= endure thronghout the generations. Your Qo& a..omm—.,& you -
for a dwelling-place;, and happy is the man who makes his choice and -
comes near to dwell in your court. Happy is he that waits,12 (and -

happy is he) that will succeed in witnessing the rising of your light,

when over him’shall break forth your dawn. Then shall he behold

the welfare of your chosen- ones, and he will exult in your rejoicing
when you shall retusn to your youthfulness as of old. ,

Bv.p. AN, note 15. 2) A description of ancient motrning practice, of. Jer. 7,92,
Mic. 1, 16, 2. Job 1,20. ) Lit. #ime. 4 ie. Israel. 5 The eagle is a figure of reno-

- vation of youth, ¢f. Ps.103,5. 6) v.p. 37, noies 3-6. 7} ie. the cup in which 5

wine of a heady mixture, making those who drink it mentally and physically

helpless, . M.D. on Ps. 75,9. 8) ¢f. Pesik. Beshalach, 80a. %) i.e. Babylon -

19) i.e. Egypt. 1) ie. the ornaments (Oracles) worn. by the High Priest on his

- breast-plate, v. p.- 147, note 4, a. A.S,, p. 229, note 2, 12) i.e. those who wait for

Smgammm?sﬂEoﬁiwoﬁa.mﬁmu&ow.mﬁﬂ?n%wmﬂaﬁw&ncmao:m&m.&q
Sonc. P. Ed. on Daa. 12,12, o T
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‘-“S cherished objects

wehad ,E.osmwﬁ with us thus far were left behind in the Q.EP -

and with them, at last, our illusions.
Every two yards or so an SS man held his tommy gun
trained on us. Hand in hand we followed the crowd.
_ An SS noncommissioned officer came to meet us, a
truncheon in his hand. He gave the order:
“Men to the left! Women to the right!”
Eight words spoken quietly, indifferently, without emo-
tion. Eight short, simple words. Yet that was the moment

when I parted from my mother. I had not had time to think,

but already I felt the pressure of my father’s hand: we were
alone. For a part of a second 1 glimpsed my mother and my
sisters moving away to the right. Tzipora held Mother’s
hand. I saw them disappear into the distance; my mother
was stroking my sister’s fair hair, as though to protect her,
while I walked on - with my father and the other men. And
I did not know that in that place, at that moment, T was
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parting from my mother and Tzipora moHnAﬁ.. I went on
walking. My father held onto my hand.
Behind me, an old man fell to the mnoﬁa Near him was
an 88 man, putting his revolver back in its holster.
My hand shifted on my father’s arm. 1 had one Eoﬁmg
—not to lose him. Not to be left alone.
The SS officers gave the order: ,
nnm.oa m.d.ﬂnm —uu
Commotion: At all costs we must Fwn@ ﬁomnﬁrnn.
“Here; Xid, how old are you?”
It was one of the prisoners who asked me this. I nocE
not see his face, but his voice was tense and weary. -
“I’m not quite fifteen Mmr:
“No. Eighteen.”
“But I’m not,” I said. :m._hﬂmg.
“Fool. Listen to what Isay.”
Then he questioned my father, who Hnﬁw_m&
nnmsul.m-g LhS -
The other grew more furious than ever.
“No, not fifty. Forty. Do you understand? mpmwﬁnn,n and
forty.”
He disappeared into the Emw; shadows, A second man
came up, spitting oaths at us.
“What have you come here. for, %oﬁ sons of bitches?
What are you doing here, eh?” _
Someone dared to answer him.
“What. do you think? Do you supposc we've. come here
for our-own pleasure ? Do you think we asked to come?”
A liftle more, and the man would have killed him. -
“You shut your trap, you filthy swine, or I'll squash you
right now! You’d have done better to have hanged your-
selves where you were than to come here. Didn’t you know
what was in store for you at Auschwitz ? Haven't you Wmmun.—
aboutit? In 19447”
No, we had not heard. No one had 8_& us. ma noEm not
believe his ears. His tone of voice became increasingly
brutal.

L0
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“Do you see that chimney over there? See it? Do you
see those flames? Gmom we did see the flames.} Over theré
—that’s where you’re going to be taken. That’s your grave,
over there. Haven’t you realized it yet ? You dumb bastards,
don’t you understand mﬁ&ﬁum ? You're going to be burned.
Frizzled away. Turned into ashes.”

He was growing hysterical in his fury. 2@ stayed mo-
tionless, petrified. Surely it was all a Emwﬂam;.nu An un-
imaginable nightmare?

I heard murmurs around me.

“We've got to do something. We can’t let oE,m&Swm be
killed. We can’t go like beasts to the &NSmEQ. We've got
t0 revolt.”

There were a few mﬁ:.&\ young fellows m:dowm us. Mﬁo%

had knives on them, and they tried to incite ﬂwn others to-

throw themselves on the armed guards.
One of the young men cried:
“Let the world learn of the existence of Auschwitz, Let
everybody hear about it, while they can still escape. . ..”
But the older ones begged their children not to do any-

- thing foolish:

“You must never Homm faith, even s&g the sword memm

_ over your head. That’s the teaching of our sages. . . .

“The wind of revolt died down. We continued our march
toward the square. In the middle stood the notorious Dr.
Mengele (a typical SS officer: a cruel face, but not devoid
of intelligence, and wearing a monocle); a conductor’s
baton in his hand, he was standing among the other officers.

The baton moved uwwmnﬁubmwﬁ sometimes to the right,

sometimes to the left.
1 was already in front of him:

“How old are you? ?* he asked, in an attempt at a paternal

tone of voice.
“Eighteen.” My voice was shaking.
“‘Are you in moom health?”
< nm.-.nwr 33
:SENH s your Onnc@mﬂob .

Should I say that Iwas a student ?
“Farmer,” I heard myself say.

This conversation cannot have lasted more 9»5 a few

seconds. It had seemed ES an eternity to me. -

The baton moved to the left, I took halfa step forward.
I wanted to see first where they were sending my father. If
he went to the right, I would go after him. .

- The baton once again pointed to the left for Emﬂ £00.
A weight was lifted from my Hﬁmﬂ

We did not yet know which was the better mam right or
left; which road led to prison and which to the crematory.

" But for the moment I was happy; I was near my father.

‘Qur procession continued to move slowly forward.
Ancther prisoner came up to us:
“Satisfied ?”
“Yes,” someone replied.
“Poor devils, you're going to the crematory.”
He seemed to be telling the truth. Not far from us, flames

were leaping up from a ditch, gigantic flames. They were

burning something. A lorry drew up at the pit and delivered

its load —little childrén. Babies! Yes, I saw it—saw it with -

my own eyes . . . those children in the flames. (Is it surpris-
ing that I could not .mHmmﬁ after that? Sleep had fled from
my eyes.) -

So this was where we were going. A little farther on was
another and larger ditch for adults.

I pinched my face. Was I still alive? Was T awake?: 1
could not believe it. How could it be possible for them to
burn people, children, and for the world to keep silent? No,
none of this could be true. It was a nightmare. . . . Soon I

* should wake with a start, my heart pounding, and find

myself back in the bedroom of my childhood, among my

books. . ..

My father’s voice drew me mqoa my thoughts:
“It’s a shame . . . a shame that, you couldn’t have gone

“with your mother. . . . I saw several boys of your age going
with their mothers. . . .

332
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_blessed and Bmmgmnm, -

His voice was terribly sad. I realized that he did not
want to see what they were going to do to me. He did not
want to see mﬁ burning of his only son. .

My forehead was bathed in cold sweat. But I told W:B
that I did not believe that they could burn people in our

" age, that humanity would never tolerate it. . . .

:msBmEQ ? Humanity is not concernied with us. Today
anything is allowed. Pw%&zbm is possible, even .these
crematories. . . ." ,

His voice was choking.

“Father,” I mma ““if that is so, I don’t want to wait here.

I’m going to run to the electric wire. That would be better
than slow agony in the flames.”

Hedidnotanswer. Hewas weeping. mwm Uo&% wasshaken .

convulsively. Around us, everyone was weeping. Someone
began to recite the Hﬂmm&mr the prayer for the dead. I do

not know if it has ever Wmmﬁosnm before, in the long history .

of the Jews, thdt people have ever recited the prayer for the

_ dead for themselves.

“Yitgadal veyitkadach .33« Smn. ... May His Name be
aiﬁ%nwn& my father.

For the first time;, I felt revolt rise up in me. Why should
I bless His name? The Eternal, Lord- of the Universe, the
Ali-Powerful and Terrible, was m&mwﬁ gmﬂ rmm I to thank
Him for?

We continued otr march. <<n were mam&ﬁ&? drawing
closer to the ditch, from which an infernal heat was rising.

Sitill twenty steps to go. If I wanted to bring about my own -

death, this.was the moment. Qur line had now orily fiftéen
paces to cover. I bit my lips so that my father would not

hear my teeth chattering. Ten steps still. Eight. Seven. We
marched slowly on, as though following a hearse at our own

funeral. Four steps more. Three steps. There it was now,
right in front of us, the pit and its flames. I mmﬁwnwnm all that

‘was left of my strength, so that I could break from the ranks
and throw myself upon the barbed sE.n In the deptlis of -
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my heart, I bade farewell to my father, to the whole uni-
verse; and, in spite of myself, the words formed themselves
and issued in a whisper from my lips: Yitgadal veyitkadach
skméraba. . . . May His name be blessed and magnified. .
My heart was bursting. The moment had come. H was mmnn
to face with the »bm& of Death. ... ,
' No. Two steps from the pit we were o&ﬁ.m@ to turn to
the left and made to go into a barracks.
I pressed my father’s hand. He said:
:Uo you remember gmmmﬂbn mnwm&.nmu in m.:w train ?*

anﬁ. shall 1 mom.wﬂﬂ Emﬁ night, the first Emwﬁ in camp,

_ which has turned my life into one long night, seven times

cursed and seven times sealed. Never shall I forget that
smoke. Never shall I forget the little faces of the children,
whose bodies I saw turned into wreaths of wﬂwowﬂ beneath
a silent blue sky. :

Never shall T forget those mmgnm Egow oowmﬂana my
faith forever.

Never shall I forget that nocturnal silence which de-
prived me, for all eternity, of the desire to live. Never shall
I forget those moments which murdered my God and my
soul and turned my dreams to dust. Never shall I forget

- these things, even if I am condemned to live as long as God

Himself. Never.

e il

The barracks we had been made to. go into was very long.

In the roof were some blue-tinged skylights. The ante-

nWmBUﬂH of Hell must look like this. So many Q,,mho& men,
so-many cries, so much bestial brutality!

“There were dozens of Huﬁmos@nm to receive us, truncheons
in their hands, striking out anywhere, at anyone, without -

reason. Orders: _
“Strip! Fast! ha., Wmﬂu oﬂw% your belts and shoes in

‘your hands. .
We had to throw our clothes at one end of the barracks.
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166 | ‘ BY HIS LIGHT

ﬂoﬁgnm,v he has to remember those Jews who lived through the

inferno and persevered with perfect, pure faith; people who, in .

the midst of the hideous events which they experienced, contin-
d.n@ao. believe and persisted 5 their scrupulous observance of

mitzvot. A person has to remember that each one of us is capable .

of being an Avraham Aviny#—someone who _unrgnm even if he is
alone in: his _unrnm Emil Fackenheim once said that to _un a believ-
ing Jew méans to be the last Jew on earth, and still' to believe. Dr.
Zerach gmﬂwmmmm recounted how, when he discovered Rav Yechiel
Ya’akov Weinberg (author of Seridei Eish) at the end of the war,
the latter asked: him, “Are there‘any other Jews left in the-world?”

‘He had believed that he was the last, but nevertheless HnBEon a .

Torah giant, firm in his faith.-

. H..W_H..m_bwo awqo. rimst bé animated by a-sense of mission, a feeling
‘ .om duty “towards Ooq. as well as noém.am those who sacrificed their
lives. Those of us who remain on the battlefield after the great
“decimation omﬁoa,m forces: have to gird ourselves, take up their

© vision and carry it forward. The same responsibility they carried is

now the lot-of a much-smaller community, and we therefore have
to make much more of an effort. In-the past, a person who built
himself 1ip ‘was free to consider OE% himself and his own personal
interests. In our generation, we have to see ourselves as part of

Kenesset uﬂ&ﬁ&& the Congregation of Israel, continuing in the -

" path’ laid: down by our fathers, lifting the baton ‘that was struck
from their hands. We are all, in a sense, survivors. We must always
Wm&.u the interests of the community in mind and do our best to

serve it. Moreover, our people’s great and inspiring vision has in

0o ﬁﬁ% EBB& and we must m&n&nmﬁo oﬁmn_qnm to pursuing its
..Hnm&NNﬁOb

. A survivor was once asked, “After the Holocaust you’re still a_.

Jew?? He immediately replied,.“What clse? Should I then become
‘a gentile?” T.et usnot become entangled in meaningless questions
of how.they allowed themselves to be led like sheep to the slaugh-
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ter, etc. What supreme heroism was demonstrated there! Jews
sang on the way to the crematoria, “Joyful are we; how good is
our portion, how pleasing our lot!” And it was not only the pious.
and righteous who proclaimed this.’ r ,

In addition to devoting rededicated efforts to Kenesser Yisvael
and the 'Torah of Israel, let us-also take up the task they never had
the oppertunity to accomplish: ,UEEEm and developing the Land

“of Isracl. Anyone who emerges from Yad Vashem experiences pro-
found depression—and quite understandably so.: But when you

emerge and see the hills of Judea and Jerusalem Hn_uﬁﬂﬁ. you can

- take some comfort. We should not attempt to do an “accounting”

and say that this is God’s compensation to us for the Holocatst.
The State of Israel is not the solution to:that problem but rather
an opportunity for us to fulfill our mission. It is not an answer but
rather a challenge and a &nmdbﬁ mba our Hnmwoapg._.ﬁ@ is to work

- towards its realization!

Translated by Kaeren Fish
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