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Matan - Judaism Encounters Religious Zionism 
 

Model #1 

Rabbi Yakove Reines, “Sharei Ora V’Simcha” Part 7: Chapter 5 

The Religion of Our People 

“One of the basic foundations of our faith is the belief in the return of Israelto its land, for it is not possible to 

conceive that our nation is meant to be scattered and separated forever among the other nations in the world 

without its own land. Therefore ‘nationalism’ is the first and basic part of the faith of Israel…For a unique people 

with its unique religion can only be fulfilled at the time when it has its own land or, at the very least, a hope that it 

can return to its land.” 

Model #2 -  

Rabbi Eliezer Berkovitz – Essential Essays 182-183, 188-189 

Rabbi David Hartman, A Living Covenant, pages 281, 283, 286-287, 289 

  רמב"ן בראשית פרק כו פסוק ה 
והנראה אלי מדעת רבותינו שלמד אברהם אבינו התורה כלה ברוח הקדש ועסק בה ובטעמי מצותיה וסודותיה, ושמר אותה  

כולה כמי שאינו מצווה ועושה, ושמירתו אותה היה בארץ בלבד, ויעקב בחוצה לארץ נשא האחיות, וכן עמרם, כי המצות 
 משפט אלהי הארץ הן, אף על פי שהוזהרנו בחובת הגוף בכל מקום

  רמב"ן ויקרא פרק יח פסוק כה
על פי שאני מגלה אתכם מן הארץ לחוצה לארץ היו  ומן הענין הזה אמרו בספרי )עקב מג(, ואבדתם מהרה )דברים יא יז(, אף 

מצויינין במצות שכשתחזרו לא יהו עליכם חדשים, משל לאדון שכעס על אשתו ושלחה לבית אביה, אמר לה הוי מתקשטת 
 תכשיטים שכשתחזרי לא יהיו עליך חדשים, וכן אמר ירמיה )לא כ( הציבי לך ציונים, אלו המצות שישראל מצוינין בהם:

 

הכתוב שאמר )דברים יא יז( ואבדתם מהרה ושמתם את דברי אלה וגו', אינו מחייב בגלות אלא בחובת הגוף כתפילין   והנה
. ולפיכך אמרו בספרי כי עיקר כל המצות ליושבים בארץ ה'ומזוזות, ופירשו בהן כדי שלא יהו חדשים עלינו כשנחזור לארץ, 

)דברים יא לא לב(, ישיבת ארץ ישראל שקולה כנגד כל המצות שבתורה,  )ראה פ(, וירשתם אותה וישבתם בה ושמרתם לעשות 
וכך הוא בתוספתא דע"ז )פ"ה ה"ב(. וזו היא מחשבת הרשעים )סנהדרין קה א( שהיו אומרים ליחזקאל, רבינו יחזקאל עבד 

היה כגוים כמשפחות שמכרו רבו יש עליו כלום, שנאמר )יחזקאל כ לב( והעולה על רוחכם היה לא תהיה אשר אתם אומרים נ
 האדמה לשרת עץ ואבן: 

 

Model #3 

Rav Soloveitchik – Kol Dodi Dofek 

https://www.sefaria.org.il/Kol_Dodi_Dofek%2C_The_Obligation_of_Torah_Judaism_to_the_Land_of_Israel?lan

g=he 

Rabbi Immanuel Jacobovitz, If only my people: Zionism in my life, pg 249 

Rav Rabinovitch – Mesilot Bilvaavam – interview with Rabbi Sacks 

 

 

https://www.sefaria.org.il/Kol_Dodi_Dofek%2C_The_Obligation_of_Torah_Judaism_to_the_Land_of_Israel?lang=he
https://www.sefaria.org.il/Kol_Dodi_Dofek%2C_The_Obligation_of_Torah_Judaism_to_the_Land_of_Israel?lang=he
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Model #4 -Messianism 

Upon his return to Eretz Yisrael, Jacob sent a message to his brother Esau: “I have an ox and a donkey” (Gen. 31:6). 

Why was it necessary to tell Esau about this ox and donkey? 

According to the Midrash (Breishit Rabbah 75), Jacob was not speaking about the material possessions he had 

amassed, but about something of far greater significance. The ox refers to Mashiach ben Joseph, the precursive 

Messianic leader descended from Joseph. The ox is a symbol of the tribe of Joseph; both Jacob and Moses used the 

imagery of an ox when blessing Joseph (Gen. 49:6; Deut. 33:17). 

And the donkey? That is a reference to Mashiach ben David, the ultimate Messianic king descended from David, 

who will arrive as “a pauper riding on a donkey” (Zechariah 9:9). 

Why do we need two Messianic leaders? And why are they represented specifically by these two animals? 

Two Forces 

In a remarkable eulogy entitled “The Eulogy in Jerusalem,” delivered after Theodore Herzl’s death in 1904, Rav Kook 

explained this concept of two Messiahs. The eulogy beautifully articulates his views on the secular Zionist 

movement and the tragic rift between the religious and secular sectors of the Jewish people. 

God created us with both body and soul. We have forces that maintain and strengthen the body, and forces that 

protect and develop the soul. The ideal is to have a robust body together with a strong and healthy soul. The soul, 

with its remarkable faculties, is meant to utilize the body to fulfill God’s will in this world. 

The Jewish people function in an analogous fashion to the body and soul. There are forces within the nation that 

correspond to the body, working to meet its material and physical needs. These forces prepare a firm basis for 

Israel’s holy mission. And there are forces in the nation that work directly toward developing Israel’s special spiritual 

qualities. 

Efforts to promote public security and welfare are common to all nations, just as all creatures have bodily and 

physical functions. But the higher aspect of furthering our spiritual aspirations on the national level is unique to the 

Jewish people — “It is a nation dwelling alone, not counted among the other nations” (Num. 23:9). 

Joseph and Judah 

These two tasks were divided between two tribes, Joseph and Judah. Joseph looked after the material needs of the 

Israelites in Egypt. The Sages taught that Joseph spoke seventy languages, thus indicating that his task was a 

universal one, common to all nations. He protected the Jewish people in Egypt, and is described as “the opposing 

force to Esau” (Breishit Rabbah), defending the nation against those who attack the Jewish people. 

Judah, on the other hand, was responsible for cultivating the special holiness of the Jewish people. “Judah became 

His holy nation” (Psalms 114:2). 

Ultimately, both of these aspects were to be combined in the Davidic monarchy. David was a warrior who fought 

the enemies of Israel and brought peace to the nation. But he was also the “sweet singer of Israel,” the psalmist who 

would rise at midnight to compose holy poems praising God. 

The Split 

When Jeroboam led the northern tribes of Joseph to split from the southern kingdom of Judah, he introduced a 

tragic divide between these two forces, the material and the spiritual. The Midrash says that God grabbed Jeroboam 

by the coat and told him: “If you repent, I and you and [David] the son of Jesse will walk together in the Garden of 



3 
 

Eden.” Together, you and the Davidic monarch will nurture the Jewish people and enable them to accomplish their 

Divine mission. 

Jeroboam’s reply, however, was: “Who will lead?” 

God answered, “The son of Jesse will lead.” 

Jeroboam refused to recognize the pre-eminence of the nation’s spiritual mission. Throughout history, we have 

witnessed the ongoing conflict between these two forces: secular movements that work towards improving the 

nation’s material lot, and religious ones that promote its spiritual nature exclusively. 

The redemption of the Jewish people can only be attained when both of these forces are functioning. Those who 

work towards strengthening the nation’s spiritual aspects are preparing for Mashiach ben David, who personifies 

the ultimate goal of the nation. This spiritual goal, however, cannot be attained without the necessary material 

foundations. All efforts to better the material conditions of the nation are part of Mashiach ben Joseph’s mission. 

The Fall of Mashiach ben Josephb 

The Talmud in Sukkah 52a teaches that Mashiach ben Joseph will be killed, and that a “great eulogy in Jerusalem” 

(Zechariah 12:13) will be delivered at his death. What is the significance of this piercing eulogy, when the nation will 

mourn the loss of Mashiach ben Joseph “as one mourns for an only child”? 

Due to the rift within the Jewish people, these two forces clash. Those who promote the nation’s material aspects 

belittle the importance of Torah and mitzvot. And those who stress the special nature of Israel reject all changes 

and attempts to better its material standing. This leads to rebellion against religion on one side, and anemic 

stagnation on the other. 

With the fall of Mashiach ben Joseph, all will realize that these are not opposing movements, but forces that should 

work together so that material progress will form a basis for developing the unique character of the nation. This is 

the significance of the “great eulogy in Jerusalem.” All sectors of the nation will mourn this loss, all will recognize 

that it is a tragic mistake for these forces to be divided and estranged from one another. 

The Ox and the Donkey 

What about Jacob’s message to Esau? Why did he use these two animals, the ox and the donkey, to allude to the 

two Messianic leaders? 

The ox is used to plow the ground, preparing the area to be planted. This corresponds to the mission of Mashiach 

ben Joseph — to defend the nation from enemies and prepare the way for the revelation of Mashiach ben David. 

We also see this in the fact that the Tabernacle, a preparation for the Temple, was established in Shiloh, in the 

territory of Joseph, while the Temple itself was built in the inheritance of Judah. 

The donkey, on the other hand, is used to carry produce from the field. This corresponds to the mission of 

Mashiach ben David, who brings the final fruit of redemption. 

A Hint to Esau 

Jacob’s message to his brother, “I have an ox and a donkey,” alluded to the future Messianic Era, a time when he 

will no longer fear Esau’s enmity. We find a second hint later on. After the two brothers meet, Jacob promises that 

he will visit Esau on Mount Seir. The Sages wrote: 

“We searched throughout the text of the Torah, but we never found that Jacob visited Esau on Mount Seir. It could 

not be that Jacob was deceiving him. So when will Jacob go to him? This will take place in the future era, as it says, 

“Saviors will ascend Mount Zion to judge the mountain of Esau” (Obadiah 1:21).” (Breishit Rabbah 78:14) 



4 
 

(Sapphire from the Land of Israel. Adapted from Shemuot HaRe’iyah (VaYishlach 5691), quoted in Peninei HaRe’iyah, 

pp. 68-72. “Eulogy in Jerusalem” from Ma’amare 

 

Rav Sadan, page 9 

 

http://amzn.to/2j54Z0l

