
Great Rabbinic Controversies: Establishing a Jewish State

1. Bamidbar 33:53
וְהוֹרַשְׁתֶּם אֶת-הָאָרֶץ וִישַׁבְתֶּם-בָּהּ כִּי לָכֶם נתַָתִּי אֶת-הָאָרֶץ לָרֶשֶׁת אתָֹהּ.

And you shall take possession of the land and settle in it, for I have given you the land to possess it.

2. Talmud, Kesubos 110b-111a
כְּתִיבבעשה...עוברישראללארץמבבלהעולהכליהודה:רבדאמרישראל,לארץלמיסקדבעאיהודה,דרבמיניהקמשתמיטהוהזיראר'

קְרָא אַחֲרִינאָ: "הִשְׁבַּעְתִּי אֶתְכֶם בְּנוֹת ירְוּשָׁלַיִם בִּצְבָאוֹת אוֹ בְּאַילְוֹת הַשָּׂדֶה וְגוֹ׳." וְרַבִּי זיֵרָא, הָהוּא שֶׁלֹּא יעֲַלוּ ישְִׂרָאֵל בְּחוֹמָה...
Rabbi Zeira was avoiding being seen by Rav Yehudah, [as Rabbi Zeira] sought to ascend to Eretz Yisrael.
As Rav Yehudah said: Anyone who ascends from Babylonia to Eretz Yisrael transgresses a positive
mitzvah… another verse is written: “I adjure you, O daughters of Jerusalem, by the gazelles and by the
hinds of the field…” And Rabbi Zeira [maintained] that this [verse] means that the Jews should not
ascend as a wall…

3. Shir haShirim 2:7, 3:5, 8:4
הִשְׁבַּעְתִּי אֶתְכֶם בְּנוֹת ירְוּשָׁלַםִ בִּצְבָאוֹת אוֹ בְּאַילְוֹת הַשָּׂדֶה אִם תָּעִירוּ וְאִם תְּעוֹרְרוּ אֶת הָאַהֲבָה עַד שֶׁתֶּחְפָּץ.

I adjure you, O daughters of Jerusalem, by the gazelles and by the hinds of the field, that you not awaken
or stir up the love, until it please!”

4. Talmud, Kesubos 111a
וְאַחַת,הָעוֹלָם;בְּאוּמּוֹתימְִרְדוּשֶׁלֹּאישְִׂרָאֵלאֶתהוּאבָּרוּךְהַקָּדוֹשׁשֶׁהִשְׁבִּיעַוְאַחַת,בְּחוֹמָה;ישְִׂרָאֵליעֲַלוּשֶׁלֹּאאַחַת,לָמָּה?הַלָּלוּשְׁבוּעוֹתשָׁלֹשׁ

שֶׁהִשְׁבִּיעַ הַקָּדוֹשׁ בָּרוּךְ הוּא אֶת הַעובדי כוכבים שֶׁלֹּא ישְִׁתַּעְבְּדוּ בָּהֶן בְּישְִׂרָאֵל יוֹתֵר מִדַּאי...
Why are these three oaths (Shir haShirim 2:7, 3:5, 8:4) needed? One, so that the Jews should not ascend
[to Eretz Yisrael] as a wall. And one, that the Holy One, Blessed be He, adjured the Jews that they should
not rebel against [the rule] of the nations of the world. And one is that the Holy One, Blessed be He,
adjured the nations of the world that they should not subjugate the Jews excessively…

5. Rashi (1040-1105) on Kesubos 111a
"שלא יעלו בחומה" - יחד ביד חזקה.

“They should not ascend as a wall” -  together with a strong hand.

6. Rabbi Shmuel Eidels (1555-1631), Maharsha on Kesubos 111a
לְכ֗וּ"שאמרונחמיהירושלים.חומתלהםולבנותחזקהבידביחדיעלושלאאלאישראל,לארץלעלותמישראלאחדלכלדרשותודאי

ם וְלֹֽא־נהְִיֶה֥ ע֖וֹד חֶרְפָּהֽ ִ֔ ת ירְֽוּשָׁלַ " - ברשות המלך היה כמ"ש שם…וְנבְִנהֶ֙ אֶת־חוֹמַ֣
Certainly there is permission for each individual Jew to go up to Israel. They just can’t go together with a
strong hand and build the walls of Jerusalem. And that which it says in Nechemiah (2:17), “go and we will
build the walls of Jerusalem and we won’t be disgraced anymore” - that was with permission of the king
as it says there…

7. Talmud, Kesubos 111a
אֲניִ-לָאווְאִםמוּטָב,הַשְּׁבוּעָהאֶתמְקַיּיְמִיןאַתֶּםאִםלְישְִׂרָאֵל:הוּאבָּרוּךְהַקָּדוֹשׁלָהֶםאָמַראֶלְעָזרָ,רַבִּיאָמַר-הַשָּׂדֶה"בְּאַילְוֹתאוֹ"...בִּצְבָאוֹת

מַתִּיר אֶת בְּשַׂרְכֶם כִּצְבָאוֹת וּכְאַילְוֹת הַשָּׂדֶה.
“...by the gazelles and by the hinds of the field” - Rabbi Elazar said: The Holy One, Blessed be He, said to
the Jewish people: If you fulfill the oath, it is good, and if not, I will abandon your flesh [and all will devour
you] like the gazelles and like the hinds of the field.

8. Vayikra 20:22
וּשְׁמַרְתֶּם אֶת כָּל חֻקּתַֹי וְאֶת כָּל מִשְׁפָּטַי וַעֲשִׂיתֶם אתָֹם וְלֹא תָקִיא אֶתְכֶם הָאָרֶץ אֲשֶׁר אֲניִ מֵבִיא אֶתְכֶם שָׁמָּה לָשֶׁבֶת בָּהּ

And you shall observe all My statutes and all My ordinances, and fulfill them, lest the land to which I bring
you to settle in vomit you out.



9. Midrash, Bereishis Rabbah 44:18
פּוֹרְקָן.שֶׁאֲניִתֵּדַעמְמַשְׁכְּנןָ,שֶׁאֲניִידָעַֹמְכַנסְָן.שֶׁאֲניִתֵּדַעמְפַזּרְָן,שֶׁאֲניִידָעַֹ-יג(טו,)בראשיתזרְַעֲךָ"יהְִיהֶגֵרכִּיתֵּדַעידָעַֹלְאַבְרָם"וַיּאֹמֶר

ידָעַֹ שֶׁאֲניִ מְשַׁעְבְּדָן, תֵּדַע שֶׁאֲניִ גּוֹאֲלָן.
“And He said to Avram: You shall surely know that your offspring will be strangers” (Bereishis 15:13) -
Know that I spread them, know that I gather them. Know that I confiscate them, know that I redeem them.
Know that I enslave them. Know that I redeem them.

10.Rabbi Yehudah Loew (1520-1609), Maharal on Kesubos 111a
בתוךיושביםויהי'גולהיהי'שהאומהתמצאלאכיבעולם,להיותשראויהסדרלפיאינוהזהוהגלותישראל,עלהגלותגזרהש"יכאשר
דברעלהזאתהגזירההיתהלאואםגלותם.עלקיוםגוזרהש"יהיהולפיכךרשותה…תחתהיאואומהאומהכלרקאחרת,אומהארץ

שהוא כנגד הסדר, אין לו קיום כי הסדר גובר עליו. ומפני זה היו ג' שבועות, כלומר ג' גזירות.
G-d decreed exile on the Jewish people and this exile isn’t according to the normal order of the world,
because you won’t find an exiled nation dwelling in another nation’s land; rather, each nation is under its
own authority... Therefore, Hashem decreed that their exile should endure. If not for this decree upon
something against the normal order, it wouldn’t last because the normal order would overcome it.
Therefore, there were three oaths, meaning three decrees.

11. Rabbi Samson Raphael Hirsch (1808-1888), Horeb, paragraph 608
Not in order to shine as a nation among nations do we raise our prayers and hopes for a reunion in our
land, but in order to find a soil for the better fulfillment of our spiritual vocation in that reunion and in
that land which was promised, and given, and again promised for our observance of the Torah. But this
very vocation obliges us, until G-d shall call us back to the Holy Land, to live and to work as patriots
wherever He has placed us… It obliges us, further, to allow our longing for the far-off land to express itself
only in mourning, in wishing and hoping; and only through the honest fulfillment of all Jewish duties to
await the realization of this hope. But it forbids us to strive for the reunion or possession of the land by
any but spiritual means.

12.Rabbi Yoel Teitelbaum (1887-1979), Vayoel Moshe, Introduction, p. 5
לתקןלבלשיםכךלידילהביאגרםעוןאיזהזה,מהועלזהמהודרשוחקרוליעקב,צרהעתכשהגיעההדורותבכלבישראלמלפניםוהנה

ולשוב אל השי"ת…
שהגידוחז"ל,בדבריומפורשגלויהואכיהזאת,הצרהאתעלינושהביאהעוןאתבמטמוניםולבקשלחפשצריכיןאיןזהבדורנוועכשיו

כצבאותבשרכםאתמתיראניח"והקץאתידחקוושלאבחומהלעלותשלאהשבועותעלהעברהידישעלמקראישלמדובפי'זאתלנו
מעצמםוליקחבחומהלעלותהללוהשבועותעללעבורהשתדלותמיניכלעשווהאפיקורסיםהמיניםהי'כןובעוה"רהשדה.וכאילות

ממשלה וחירות קודם הזמן, שזהו דחיקת הקץ, והמשיכו לבות רוב בני ישראל לרעיון הטמא הזה.
Now, throughout Jewish history, whenever any calamity befell the Jews, they probed their ways to
discover what sin caused the calamity, so that they might take heed and return to Hashem….
And now, in our very generation, we have no need to seek and search in hidden places for the sin that
brought this disaster upon us, for it is stated openly and explicitly in the words of our sages. They told us
explicitly, based on their understanding of biblical verses, that in response to transgression of the oaths
"not to ascend as a the wall" and "not to hurry the End," [G-d promises that] "I will abandon your flesh to
be like the deer and the gazelles of the field." And, due to our many sins, so it was: the heretics made all
kinds of efforts to violate these oaths – to ascend the wall and to appropriate for themselves sovereignty
and freedom, before the proper time, which is a "hurrying of the End," and they caused the hearts of most
Jews to be drawn to this impure idea.

13.Rabbi Yoel Teitelbaum (1887-1979), Vayoel Moshe, Introduction, p. 8
Due to our many sins, most of the Jewish people, in all the various organizations to which they belonged,
became the means to assist in the project. Even among the most religious Jews, who fought hard against
the Zionists' destruction of Torah, heresy and atheism, many still approved of the essence of the Zionist
ideal - to free ourselves from exile and found a state before the coming of Moshiach, which is the
poisonous root of the movement…



In summation, aside from the severe sin of violating the oaths, the Zionists also sullied the Jewish people
with the defilement of heresy and denial of Hashem. So it is not a surprise that Hashem's powerful anger
was aroused, as the Torah warns in Parshas Nitzavim. During the Holocaust, some very pious Jews were
killed due to the sins of those who sinned and caused others to sin, and the anger of Hashem was
terrifying… And the surviving Jews, whom Hashem left alive to fulfill His oath that our people would
never become extinct, were also faced with a severe and bitter punishment: the work of the Satan
succeeded and the Zionists achieved a heretical state, in order to try the Jewish people with this powerful
test.

14.Rabbi Yoel Teitelbaum (1887-1979), Vayoel Moshe, Introduction, p. 7
צדיקיםשהי'אפריםבבניוכןשהי'.מההמרהעונשחז"לבדבריומפורשברורהואהלאבלבד,עוןאותואלאבישראלהי'לאואילו

שעברובשבילהיהשזהחז"לואמרוהילוכם,באמצעשנעשהמהעמהםנעשההזמן,לפנימהגלותשיצאוהעוןאותובשבילואךוקדושים,
להפליא,עדוקדושהתורהמלאהדוראזשהי'כוזיבאבבןוכןבחשבון.שטעוטעות,ידיעלאםכיבזדון,עברושלאאףהשבועה.על

ונענשו בהרג רב ]ר"ל[, יותר ממה שהי' בשעת החורבן...
If this had been the only sin the Jewish people had committed, isn’t the bitter punishment, which was
actually fulfilled, clear and explicit in the words of our Sages? And similarly, the Bnei Ephraim were
righteous and holy, and only because of that sin of leaving exile before the proper time did they meet their
fate on the way. And our Sages say that this was because they violated the [three] oaths. This was despite
the fact that they did not violate it intentionally, but due to a mere mistake in their calculations. Similarly,
the uprising led by Ben Koziva took place in a generation full of prodigious Torah and holiness, yet they
were punished with dreadful carnage, worse than that which took place at the destruction of the Temple...

15.Rabbi Yitzchak Leon ibn Tzur (1495-1545), Megillas Esther on Rambam’s Sefer haMitzvos 4
אבלמארצם.גלושלאזמןוכלודודויהושעמשהבימירקנהגהלאוישיבתההארץירושתשמצותלפיהואהרבמנאהשלאמהכילינראה
שלאקי"אדףכתובותבסוףשאמרומהלפינצטוינואדרבא,כיהמשיח,בואעתעדלדורותנוהגתזומצוהאיןאדמתםמעלשגלואחר

נמרוד באומות ללכת לכבוש את הארץ בחזקה…
It appears to me that the Rambam’s omission of the conquest of the land, and dwelling in it [in his Sefer
HaMitzvos] indicates that these are only applicable in the days of Moshe, Yehoshua, and David - and
during any time we are not in exile. However, after we have been exiled, this mitzvah is not active until the
coming of Mashiach. On the contrary, we are commanded as it says in Kesubos 111a to not rebel against
the nations and go to conquer the land with force…

16.Rabbi Avraham Bornsztain (1838-1910), Avnei Nezer, Yoreh Deah 454
מ( ...וקשה מאד לעמוד על הבירור כי תלוי בדברי אגדה…

מד( ...מעתה יפורש ג"כ השבועה לאוה"ע לשרים של כל אומה ואומה שלא יסיתו כל אחד את אומתו לשעבד בישראל יותר מדאי...
שהםירושליםבנותאתכםהשבעתיוז"שלמעלה.נשמותיהםלשורשהי'השבועהכיישראלבשבועותלפרשנוכלזהכעיןוהנהמה(

דיןהביאולאהפוסקיםוכלשהרמב"םניחא...ובהכינ(דצדיקיא...נשמתיהוןאיליןירושליםבנותע"א()רמ"בויחיבזוה"קכמ"שנשמות
האדםואםלמעלה.הנשמהשורשרקנצטוהלאבגוףשהואכמועצמוהאדםדבאמתבהלכה.עסקאיןדזהישראלשנשבעושבועותהחמש

הולך בדרך טוב הולך בדרך שמלמדתו הנשמה ואין זה לימוד התורה רק לימוד הנשמה. ע"כ לא הביאו הפוסקים.
● It is very difficult to figure out the clear message since it is dependent on words of agadah...
● The oath of the nations of the world was for the ministering angels of each nation that they should

not incite their nation to subjugate Israel too harshly…
● We can explain similarly regarding Israel’s oaths, that the oath was administered to the root of

their souls Above. This is why it says: “I adjure you, O daughters of Jerusalem,” for they are souls, as
the Zohar writes in Vayechi (242a): “The daughters of Jerusalem” - these are the souls of the
righteous... And based on this, it is understandable why the Rambam and all the authorities didn’t
bring the 5 oaths that Israel swore, for they have no legal relevance. For in truth, each person
wasn’t commanded; only the root of their souls. If a person follows the straight path, they follow
the path their soul teaches them. This relates not to the study of Torah but the study of the soul…
Therefore, the authorities didn’t bring [the oaths].

17.Rabbi Yoel Teitelbaum (1887-1979), Vayoel Moshe



וכמ"שהדורות,בכלויוםיוםבכלהמצויןאחרותהלכותכשארבפוסקיםהיטבכ"כמבוארלאהשבועותשלשאיסורשלהיסודעיקרוהנה
אלובדיניםלהאריךרצונואיןלפיכךנכרים,שהרובלפיבהםנוהגיםאיןשהאידנאשבשבילופיאהשכחהלקטבדיןשל"בסי'יו״דהטור
בכמהישראלבארץעכשיוגםשהואכמונכרים,רובםשאיןבמקוםלישראלשדותשיהי'מקומותדורבאיזהשיהי'מציאותיששבודאיאף

מקומות, אבל יען שלא היה כן בזמנו לא רצה להאריך בדינים אלו.
The whole foundation of the ‘three oaths’ is not explained thoroughly by the halachic codifiers, similar to
other laws that are related to everyday life and to all generations, as the Tur writes regarding the laws of
Leket, Shichechah, and Peah, that because nowadays we don’t practice these [laws] because most [around
us] are non-Jews. Therefore, he did not want to expound on these laws even though there would certainly
be a possibility that there would be places in one of the generations in which Jews would own fields in
places where a majority are not non-Jews, as we see nowadays in the Land of Israel in some places.
However, since it wasn’t applicable in his time, he did not want to expound on these laws.

18.Rabbi Shlomo Kluger (1786-1869), quoted in Tekufah HaGedolah (R’ M. Kasher), p. 176
ואם המלך והממשלה עוברים על השבועה ורודפים את ישראל ומשעבדים עמהם, אזי רשאי לישראל גם כן לעבור על שבועתם.

If the king and government transgress their oath and pursue the Jews and subjugate them [excessively],
then the Jews are permitted to violate their oath.

19.Rabbi Avraham Bornsztain (1838-1910), Avnei Nezer, Yoreh Deah 454
לכולםרשותיותןאםכילומרישגםחזקה.""בידפרש"יבחומהכיבחומה.שעוליןיחשבלאלעלותישראללכלרשותיותן...שאםנו(

יחשב פקודה.
If permission is given to the entire Jewish people to ascend [to Eretz Yisrael], it is not considered that they
are going up “as a wall,” because Rashi explains the word “b’chomah” to mean “with a strong hand.” Also, it
is possible to say that if permission is given, then it is considered a mandate for everyone.

20.R’ Meir Simcha of Dvinsk (1843-1926), quoted in Tekufah HaGedolah (R’ M. Kasher), p. 175
פחדשסרוכיוןישראל.לעםתהיהישראלארץאשרצוניתןרעמאבסאןהנאורותהממלכותבאספתאשרההשגחה,הסבהכעתאמנם

יכלתובכללסייעאישכלעלמצוהלמקומה,שבתורההמצוותעלכנגדששקולהישראלארץישובמצותקמההמלכיםוברשיוןהשבועות,
לקיים מצוה זו...

However, now, Divine Providence has brought together the League of Nations in San Remo, and a mandate
was established that the Land of Israel shall be for the Jewish people. And since the fear of the [three]
oaths have been removed with the permission of the nations, the mitzvah of settling the Land of Israel
arises - a mitzvah equal to all of the other precepts in the Torah, and this mitzvah returns to its place. It is
a mitzvah on everyone to help with all of their power to observe this mitzvah…

21.Rabbi Yoel Teitelbaum (1887-1979), Vayoel Moshe 16
ב"אהבתהגאוןדבריעי"זולדחותחזקה''ידבלשוןלומרא"אברשותהואשאםהלשוןעלכ"כגדוליסודזהעלבנהוהאיךתמה!ואני

ברורנראהע"כווכו'ישראלשלכרכםעלחזקהובידעליושתחזיקהחזקהידימפניישלחם,חזקהבידכימלאמקראהריראשית,יונתן"?
כוונת דברי רש"י ז"ל כו' דכשהלי' ביחד יש ביחד יש להם שמה יד חזקה כלומר התחזקות יתירה.

I am astounded! How could he build such a foundation based on the words [of Rashi] and say that if there
is permission, it cannot be called “strong hand” and negate the words of the “Ahavas Yonasan”? First of all,
there is a verse that says, “and with a strong hand, He will send them out,” which means because of the
strong hands that will overpower them; and “with a strong hand” must then mean against the will of the
Jews. And this is what Rashi means, that when they ascend [to Eretz Yisrael] together, it is considered
with a “strong hand”- with additional strength.
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בודאי תחילה היתה שלא כדין, אבל עכשיו שאין שלטון אחר, לכאורה ליכא איסור מצד הג' שבועות…

The initial [establishment of the State] was certainly not permitted. However, now, when there is no other
government [in Eretz Yisrael], there is no prohibition regarding the three oaths.


