1. Rabbi Dr. Marc Shapiro, “Reuven Elitzur, Saul Lieberman, and Response to Criticism, Part 2”,
The Seforim Blog

On pp. 40-42, Grossman deals with my suggestion that the Rambam abandoned his Thirteen Principles of Faith
as the summation of Jewish dogma in favor of his more detailed formulation in the Mishneh Torah. In support of
this suggestion I point out that not only does the Rambam pretty much ignore the Thirteen Principles in his later
works, but in discussing what to teach a convert, he also does not mention the Thirteen Principles. (Regarding
converts, he only states that they should be instructed in the oneness of G-d and the prohibition of idolatry.) I also
note that both R. Joseph Schwartz and R. Shlomo Goren argued that in his later years the Rambam no longer felt
tied to his early formulation of the Thirteen Principles. Readers should examine Limits for more details. My
thoughts in this matter were in the way of a suggestion, not an absolute conclusion, that I thought worthy of
bringing to the attention of readers.
In response to my point that when evaluating the significance of the Thirteen Principles for the Rambam it is
noteworthy that he does not require a future convert to be taught these Principles, Grossman states that the
Rambam derived his ruling, that the convert is instructed in the oneness of G-d and prohibition of idolatry (but
not other Principles), from the talmudic recounting (Yevamot 47b) of the dialogue between Naomi and Ruth:
Naomi says that Jews are prohibited to serve idolatry, and Ruth replies “Your G-d is my G-d.”
The Rambam understands this discussion as referring to the Principles of idolatry and G-d’s unity. Apparently,
adopting these two Principles is the essence of conversion to Judaism. These might be a mere sample of other
laws and ideas that we also mention—as implied by the Rambam’s concluding phrase [Hilkhot Issurei Biah 14:2],
“and we elaborate (u-ma’arichin) on this.” The Rambam is codifying that which the Talmud prescribes as integral
to the conversion process, thus, one cannot ask why the Rambam did not mention other Principles of faith—which
is a different topic entirely.
This is a perfect example of how Grossman’s review could have been written, namely, present my points and then
explain why he reads the texts differently and why my reading is forced, inconsistent with what the Rambam says
elsewhere or with the Rambam’s sources, or just flat out wrong because | misread a text. In this case, | would
only note that I still believe that my point about the Rambam not returning to the Thirteen Principles in his later
works, even when he discusses the fundamentals of faith, is more than a little curious and leads to my original
suggestion that at the time he wrote the Mishneh Torah he had adopted a more detailed list of required beliefs...
Before concluding this section of my reply, | want to return to a point I made in the book (p. 7), that the Rambam’s
formulation that a convert be instructed in theological matters is something the Rambam added on his own without
a specific talmudic source. Grossman rejects this and notes that the Vilna Gaon and others see the Rambam’s
source as Yevamot 47b, where Naomi is recorded as telling Ruth that Jews are prohibited in idolatry, and Ruth
responded that “your G-d is my G-d”.
The first thing | would say is that | am not certain if in this case the Vilna Gaon sees this as the source for the
Rambam, or if he is simply citing a source that can be brought in support of what the Rambam, followed by the
Shulhan Arukh, write. Chaim Tchernowitz writes about the Gaon’s commentary:
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Nevertheless, even if the Gaon is not citing Yevamot 47b as the actual source of the Rambam’s requirement for
theological instruction for a convert (and 1 am not sure about this), there are indeed others who do cite this text,
so Grossman’s point is well taken.
My response to this is that there are also authorities who do not identify Yevamot 47b as the Rambam’s source,
and who instead see the Rambam’s mention of the necessity of instruction of converts in theological truths as
something the Rambam added on his own, and not based on any talmudic text. Rather, they believe that the
Rambam regarded the necessity of theological instruction as so basic and implicit that there does not need to be
a specific talmudic text as a source. This is a dispute among the commentators, so it makes no sense to criticize
me for advocating one side of this debate...

2. Yevamot 47b (modified Davidson Edition translation)
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And they inform him of the sin of neglecting the mitzva to allow the poor to take gleanings, forgotten sheaves,
and produce in the corner of one’s field. And they do not overwhelm him with threats, and they are not exacting
with him about the details of the mitzvot. Rabbi Elazar said: What is the verse from which this ruling is derived?
As it is written: “And when she saw that she was steadfastly minded to go with her, she left off speaking with
her” (Ruth 1:18).
Naomi said to her: On Shabbat, it is prohibited for us to go beyond the Shabbat limit. Ruth responded: “Where
you go, I shall go” (Ruth 1:16), and no further. Naomi said to her: It is forbidden for us to be alone together with
a man with whom it is forbidden to engage in relations. Ruth responded: “Where you lodge, I shall lodge” (Ruth
1:16), and in the same manner. Naomi said to her: We are commanded to observe six hundred and thirteen mitzvot.
Ruth responded: “Your people are my people” (Ruth 1:16). Naomi said to her: Idolatrous worship is forbidden to
us. Ruth responded: “Your G-d is my G-d” (Ruth 1:16). Naomi said to her: Four types of capital punishment were
handed over to a court with which to punish those who transgress the mitzvot. Ruth responded: “Where you die,
I shall die” (Ruth 1:17). Naomi said to her: Two burial grounds were handed over to the court, one for those
executed for more severe crimes and another for those executed for less severe crimes. Ruth responded: “And
there I shall be buried” (Ruth 1:17). Immediately following this dialogue, the verse states: “And when she saw
that she was steadfastly minded she left off speaking with her” (Ruth 1:18).

3. Rambam Hilchot Issurei Biah 14:2 (Chabad.org translation)
TR) .NIAT NIYH NEPRY NIPR NiXH NYPH INIR PYTIY LA1T 1272 PIRGY .MV MIR) QWS TN RITY 173 Y INIX PyeTioy
DI DY WY INIR PYOTiy L [P2] 23w Yymy nxDl o vk 13y IR PYTIeT A 9272 12RD
We inform him of the fundamentals of the faith, i.e., the unity of G-d and the prohibition against the worship of
false deities. We elaborate on this matter. We inform him about some of the easy mitzvot and some of the more
severe ones. We do not elaborate on this matter. We inform him of the transgression of [not leaving] leket,
shichachah, pe'ah, and the second tithe. And we inform him of the punishment given for [violating] the mitzvot...

4. Maggid Mishnah to Hilchot Issurei Biah 14:1-2
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5. Ma’aseh Rokeach to Hilchot Issurei Biah 14:2
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6. Mishnat Yaakov to Hilchot Issurei Biah 14:2
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7. Rambam Hilchot Issurei Biah 13:14 (Chabad.org translation)
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... The proper way of performing the mitzvah is when a male or a female prospective convert comes, we inspect
his motives for conversion. Perhaps he is coming for the sake of financial gain, in order to receive a position of
authority, or he desires to enter our faith because of fear. For a man, we check whether he focused his attention
on a Jewish woman. For a woman, we check whether she focused her attention on a Jewish youth. If we find no
ulterior motive, we inform them of the heaviness of the yoke of the Torah and the difficulty the common people
have in observing it so that they will abandon [their desire]. If they accept [this introduction] and do not abandon
their resolve and thus we see that they are motivated by love, we accept them, as [indicated by Ruth 1:18]: "And
she saw that she was exerting herself to continue with her and she ceased speaking with her.”



