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1)    Rabbi   Sacks’   Shiur   for   Shabbat   Hagadol   5780  1

Ba’avur  zeh:  History  exists  so  that  we  may  learn  from  it.  History             
exists  so  that  we  can  avoid  repeating  it.  That  is  what  we  went              
through  all  these  sorrows  for,  so  that  we  would  be  changed            
thereby,  and  that  is  what  has  to  happen  after  this  terrible            
pandemic.  So  let  me  suggest  the  way  that  I  think  we  should  be              
changed,  and  let  me  suggest  what  I  think  is  the  answer  to  Ishay              
Ribo’s  question  “Umah  ata  rotzeh  shenilmad  mizeh?”  (What  do          
you  want  us  to  learn  from  what  is  happening  to  humanity?)  Let             
me  answer  this  by  asking  you  another  strange  question.  I  ask  you  to  tell  me  the  biblical  word  for                    
freedom.  I  guarantee  that  99%  of  you  will  answer,  “cherut”.  After  all,  we  talk  about,  me’avdut                 
le’cherut,  from  slavery  to  freedom,  we  call  Pesach  “zman  cheruteinu”,  the  season  of  our  freedom.                
We  say  right  at  the  beginning  of  the  Haggadah  (at  the  end  of  the  ha  lachma  anya  paragraph),  “leshana                    
haba’ah  bnei  chorin”.  So  the  Hebrew  for  freedom  is  cherut. Well,  this  answer  is,  in  fact,  wrong.  The                   
Tanach  does  not  contain  a  single  instance  of  the  word  cherut  meaning  freedom.  In  fact,  only  once  do                   
those  same  Hebrew  letters  appear  in  Tanach  at  all,  and  that's  in  a  completely  different  context.                 
When  Moses  takes  the  tablets  from  God  on  Mount  Sinai  and  it  says  they  were  written  on  by  God                    
and  the  writing  of  God  was  charut,  meaning  “engraved”  on  the  tablets  (Ex.  32:16).  So  that's  the  only                   
time  the  word  appears,  punctuated  with  different  vowels  and  with  a  completely  different  meaning.  The                
biblical  word  for  freedom  is  chofesh.  See  Exodus  21:2,  when  a  slave  is  set  free,  because  the  word  used                    
comes  from  chofesh.  “Yeitze  la’chafshi  chinam”.  Whereas  cherut  is  a  rabbinic  word  (not  a  biblical  one).                 
So  I  want  to  ask,  why  did  the  Rabbis  coin  this  word? What  is  the  difference  between  chofesh  and                    
cherut?  The  answer  is  chofesh  is  individual  freedom.  A  slave  with  chofesh  is  an  individual  who  no                  
longer  has  a  master.  A  slave  who  goes  to  freedom  can  now  do  what  they  like,  they  have  individual                    
freedom.  Cherut  is  different.  It  means  collective  freedom.  Freedom  that  we  share  as  a  society.                
What's  the  practical  difference?  Well,  imagine  a  society  in  which  everyone  had  chofesh,  everyone  was                
able  to  do  whatever  they  liked.  Would  that  be  a  society?  The  answer  is  that  it  would  be  anarchy  and                     
chaos.  That  is  exactly  the  situation  that  Tanach  describes  in  the  last  verse  of  the  Book  of  Judges,                   
Bayamim  haheim  ein  melech  b’yisrael,  ish  hayashar  b’einav  ya’aseh,  meaning  “In  those  days  there  was                
no  king  of  Israel.  Everyone  did  whatever  they  liked”  (Judges  21:25).  That  is  anarchy. Real  freedom  is                  
law-governed  liberty.  It  means  caring  for  others,  not  just  yourself.  It  means  caring  not  just  for                 
self-interest,  but  for  the  common  good.  Now,  the  difference  between  chofesh  and  cherut  could  never                
have  been  more  evident  than  in  the  last  few  weeks,  certainly  not  in  my  lifetime. We've  seen  chofesh,                   
individual  freedoms  being  exerted.  We've  seen  people  doing  what  they  like.  We've  seen  it  in  Israel,  in  the                   
UK,  in  the  USA,  elsewhere.  People  who  care  only  for  themselves.  They  go  panic-buying.  They  hoard                 
food.  They  fail  to  follow  government  guidelines.  They  don't  do  social  distancing.  They  don't  observe  self                 
imposed  isolation.  The  result  is  that  everyone  suffers  and  people  die.  We  have  also  seen  the  opposite.                  
Cherut.  Collective  freedom.  People  caring  for  the  common  good. We've  seen  the  heroism  of  doctors                
and  nurses.  We've  seen  the  courage  of  people  who  keep  our  vital  services  going.  We've  seen  the                  
incredible  number  of  volunteers .  We've  seen  extraordinarily  good  neighbourliness  all  over  the  place,              
and  that  is  the  difference  between  chofesh  and  cherut,  between  caring  for  “me”  and  caring  for  “all  of  us                    
together”.  Out  of  all  this  suffering,  we  have  to  become  less  selfish  as  individuals,  more  caring  as  societies,                   
more  united  as  humanity,  having  discovered  our  collective  vulnerability.  And  if  we  do  that,  we  will  have                  
rescued  blessing  from  this  curse.  So  the  Sages  said  about  telling  the  story  on  Pesach,  “Begin  with  the                   
shame,   end   with   the   praise”.   Begin   with   the   story   of   suffering,   and   end   with   the   story   of   redemption.  
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2)   Talelei   Oros-   Rabbi   Yissachar   Dov   Rubin  
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8)   Rabbi   Amnon   Bazak   
The   Meaning   of   the   Korban   Pesach   -   Translated   by   David   Silveberg   2

 
We   read   in   the   Exodus   narrative   of   God’s   command   to   Bnei   Yisrael   concerning   the  
pesach,   the   paschal   ritual,   which   required   taking   a   sheep,   slaughtering   it   and   partaking  
of   its   meat   in   accordance   with   certain   laws   ( Shemot,   chapter   12 ).    When   celebrated   in  
Egypt,   was   this   paschal   ritual   a   sort   of   festive   meal,   or   was   it   perhaps   a   type   of  
sacrifice?    On   the   one   hand,   the   main   features   that   characterize   the   realm   of   korbanot  
are   absent   from   this   ritual:   the   animal   is   not   placed   upon   the   altar,   there   is   no  
requirement   to   dismember   and   skin   the   animal   after   slaughtering,   no   blood   is   sprinkled,   and   no   kohanim  
are   involved.    The   central   idea   in   korbanot   is   that   of   netina   (giving),   whether   of   the   meat   or   of   the   blood.  
The   absence   of   these   components   seemingly   indicates   that   we   are   not   dealing   here   with   a   sacrifice,   but  
rather   with   a   command   to   conduct   a   special   celebration.  
  
             On   the   other   hand,   however,   we   indeed   find   a   number   of   aspects   of   the   paschal   offering   that   it  
shares   with   other   sacrifices:  
  

1. God   presents   the   following   qualifications   for   the   animal   chosen   for   this   purpose:   “It   shall   be   for  
you   an   unblemished,   male   yearling   sheep;   you   shall   take   from   among   the   sheep   or   goats”   (12:5).  
These   qualifications   bear   considerable   resemblance   to   the   conditions   that   apply   to   other  
sacrifices,   particularly   the   korban   ola   –   “If   his   sacrifice   comes   from   the   sheep,   from   among   sheep  
or   goats   as   a   burnt-offering,   he   shall   offer   an   unblemished   male”   ( Vayikra   1:10 ).  

2. Likewise,   the   prohibition   against   leaving   over   some   of   the   animal’s   meat   –   “Do   not   leave   over  
any   of   it   until   morning;   and   that   which   is   left   over   from   it   by   morning   you   shall   burn   in   fire”  
( Shemot   12:10 )   –   brings   to   mind   the   corresponding   prohibition   familiar   to   us   from   the   realm   of  
korbanot:   “The   meat   of   his   thanksgiving   peace-offering   shall   be   eaten   on   the   day   of   its   offering   –  
he   shall   not   leave   any   of   it   until   morning…   That   which   is   left   over   from   the   meat   of   the   offering  
on   the   third   day   shall   be   burnt   in   fire”   ( Vayikra   7:15-17 ).  

3. Moreover,   the   requirement   to   prepare   the   paschal   offering   “roasted   over   the   fire,   its   head   together  
with   its   legs   and   entrails”   ( Shemot   12:9 )   is   formulated   similarly   to   the   laws   that   apply   to  
korbanot.    Regarding   the   korban   ola,   for   example,   the   Torah   instructs,   “Aharon’s   sons,   the  
kohanim,   shall   arrange   the   sections   [of   the   animal],   the   head   and   the   suet   on   the   wood   that   is   upon  
the   fire   on   the   altar.    He   shall   wash   its   entrails   and   legs   in   water,   and   the   kohen   shall   then   offer  
everything   on   the   altar   as   a   burnt-offering   upon   the   fire,   a   pleasing   fragrance   to   the   Lord”  
( Vayikra   1:8-9 ;   see   also   4:11).   
 
…..  
 

These   aspects   of   the   paschal   offering   reinforce   our   original   question   as   to   the   fundamental   nature   of   the  
paschal   ritual.    How   might   we   explain   the   fact   that   it   resembles   sacrifices   in   some   respects,   while  
differing   from   sacrifices   in   several   other   important   respects?  
  
             The   key   to   understanding   the   nature   of   the   pesach   lies   in   another   unique   feature   of   this   ritual:  
“They   shall   take   some   of   the   blood   and   place   [it]   upon   the   two   doorposts   and   the   lintel,   on   the   homes   in  
which   they   will   partake   of   it”   (12:7).    It   appears   from   this   verse   that   the   pesach   ritual   indeed   featured   an  

2   https://www.etzion.org.il/en/meaning-korban-pesach  
8  

https://www.sefaria.org/Exodus.12?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Leviticus.1.10?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Exodus.12.10?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Leviticus.7.15-17?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Exodus.12.9?lang=he-en&utm_source=sef_linker
https://www.sefaria.org/Leviticus.1.8-9?lang=he-en&utm_source=sef_linker
https://www.etzion.org.il/en/meaning-korban-pesach


aspect   of   netina,   the   “giving”   of   sacrificial   blood,   like   sacrifices.    This   giving   of   blood   may   be   compared  
to   the   placing   of   sacrificial   blood   on   the   corners   of   the   altar,   and   indeed   the   Sages   comment   regarding   the  
paschal   ritual   in   Egypt,   “There   were   three   altars   there   [in   Egypt]   –   on   the   lintel   and   on   the   two   doorposts”  
( Pesachim   96a ).    In   particular,   we   may   compare   the   formulation,   “You   shall   take   a   bundle   of   hyssop   and  
dip   it   in   the   blood   in   the   doorstep   and   apply   some   of   the   blood   in   the   doorstep   onto   the   lintel   and   both  
doorposts”   (12:22)   with   the   ritual   conducted   on   the   eighth   day   of   the   Mishkan’s   inauguration:   “He  
[Aharon]   dipped   his   finger   in   the   blood   and   placed   it   on   the   corners   of   the   altar;   he   then   poured   the   blood  
on   the   altar’s   foundation”   ( Vayikra   9:9 ).  
  
             The   paschal   offering   transformed   the   entire   house   into   an   altar,   a   place   that   is   entirely   consecrated  
to   God   and   under   His   protection.    The   notion   of   the   altar   as   a   place   of   protection,   which   belongs   to   the  
Almighty   such   that   one   has   no   right   to   harm   somebody   at   that   site,   emerges   clearly   from   the   fact   that   the  
Torah   had   to   specifically   allow   seizing   a   murderer   from   the   altar   to   execute   him:   “If   a   person   deviously  
schemes   against   his   fellow   to   kill   him,   you   shall   take   him   even   from   My   altar   to   put   him   to   death”  
( Shemot   21:14 ).    We   indeed   find   two   occasions   in   Tanakh   where   somebody   attempted   to   save   himself  
from   execution   by   clinging   to   the   corners   of   the   altar,   both   of   whom   fled   from   King   Shlomo:   “And  
Adoniyahu   feared   Shlomo;   he   arose   and   went   and   grabbed   the   corners   of   the   altar”   ( I   Melakhim   1:50 );  
“Yoav   fled   to   the   tent   of   the   Lord   and   grabbed   the   corners   of   the   altar”   ( I   Melakhim   2:28 ).    Had   the   Torah  
not   issued   this   special   provision,   it   would   have   been   forbidden   to   seize   a   murderer   from   the   altar,   as   the  
altar   is   perceived   as   extra-territorial   space   that   grants   asylum   to   people   at   the   site.    Similarly,   transforming  
the   house   into   an   altar   affords   protection   to   Bnei   Yisrael   who,   in   essence,   become   like   the   kohanim   as  
they   partake   of   the   meat   of   the   pesach.    Thus,   this   ritual   indeed   constitutes   a   sacrifice,   in   the   sense   that   it  
features   the   aspect   of   netina,   but   this   is   a   unique   type   of   korban   that   transforms   the   home   into   an   altar   and  
the   people   partaking   of   the   sacrifice   into   “a   kingdom   of   priests   and   a   sacred   nation.”  
 
….  
 
Conceptually,   the   notion   discussed   earlier   of   the   house   transforming   into   an   altar   bears   great   meaning   and  
significance.    The   night   of   the   Exodus   is   one   of   the   most   pivotal   events   in   the   history   of   Am   Yisrael,   and  
we   are   thus   naturally   inclined   to   focus   on   its   significance   for   the   nation   generally,   rather   than   looking  
from   the   perspective   of   the   individual.    Yet,   specifically   on   this   night,   Am   Yisrael   did   not   assemble   as   a  
single   entity,   as   they   did   at   Ma’amad   Har   Sinai,   for   example,   but   rather   remained   in   their   homes,   with  
each   household   standing   alone   and   independent.  
  
It   would   seem   that   the   idea   behind   this   phenomenon   is   the   need   to   maintain   proper   balance   between   the  
individual   family   unit   and   the   nation   as   a   whole.    Excessive   preoccupation   with   the   national   perspective  
could   repress   the   fact   that   the   nation   consists   of   individuals,   and   that   Am   Yisrael   is   based   upon,   first   and  
foremost,   the   family   units   that   together   comprise   the   nation.    On   this   historic   night,   a   one-time  
phenomenon   occurred   in   that   each   family   transformed   its   house   into   an   altar.    Conceptually,   however,   this  
event   did   not   occur   only   once.    Am   Yisrael’s   existence   has   continued   to   be   based   upon   the   perspective   of  
the   house   as   a   sacred   site,   which   does   not   allow   for   the   presence   of   “chametz.”    Preserving   the   sanctity   of  
the   home,   even   within   the   perspective   of   the   nation   as   a   whole,   remains   for   all   generations   as   a   central  
theme   of   the   festival   of   Pesach.  
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9)   The   Night   That   Unites   by   Rabbi   Aaron   Goldscheider  
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10)   Haggadah   Minchat   Asher   by   Rabbi   Asher   Weiss  
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