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1) RABBI YISSOCHER FRAND ON THE HAGGADAH
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moa yar/ The Four Cups

<5 Passion Vs. Passivity +~

The conventional explanation for the mitzvah to drink four cups of
wine at the Seder is that they represent the four terms for salvation
that Hashem used when instructing Moshe te inform Bnei Yisrael

that they would be redeemed: 'niyin, I shall take [you] out; »nosm),
I shall rescue; sy, | shall redeem; and »*nnpy), | shall take [you to
Me] (Shemos 6:6-7).

The source for this explanation is Talmud Yerushalmi on the first
Mishnah in Perek Arvei Pesachim, which discusses all the mitzvos
of the Seder.

What most people don't know is that the Yerushalmi then offers
another explanation: these four cups correspond to the four times
that the word ©i3, cup, is mentioned in the dialogue between Yosef
and the Sar HaMashkim, Pharaoh's cupbearer. The Sar HaMashkim
and the Sar HaOfim (baker) were in prison with Yosef, and they
each had a disturbing dream. Yosef interpreted their dreams, telling
the Sar HaMashkim that he would be reinstated to his position and
the Sar HaOfim that he would be put to death. Eventually, Yosef’s
dream-interpreting skills led to his release from prison and his
appointment as the viceroy of Mitzrayim.

When we think about this correlation, it seems to be tenuous at
best. The four terms of salvation are decidedly relevant to the night
of Pesach. But just because the Sar HaMashkim and Yosef used the
word “cup” four times, for three thousand years since, we have a
mitzvah to drink four cups on the night of Pesach?

Obviously, there must be some deeper meaning to this correlation.

In order to understand the connection, we must ask why, indeed,
Yosef predicted that the Sar HaMashkim would be reinstated and the
Sar HaOfim would be executed. What about their dreams indicated
that this is what would transpire?

The detail that clued Yosef in to what would occur was not in
the actual visions of the dreams, but in how Pharaoh’s servants
spoke, The Sar HaMashkim said: vnir) oayn nx NEN) 1712 M9 DiD)
N9 93 Yy Disn N AR NyYe O St onk, And Pharaoh’s cup was in
my hand and | took the grapes, pressed them into Pharaoh's cup,
and I placed the cup on Pharaoh's palm (Bereishis 40:11). The Sar
HaOfim said: bon 1 onn YaN qiuD) NaN Ny 13N 2080 72119740 28
WINY 9up, And in the uppermost basket were all kinds of Pharaoh's
food — baker's handiwork — and the birds were eating them from
the basket above my head (ibid. v. 17).

The difference between them is that the Sar HaMashkim spoke
with passion. His dream for himself was that he should once again
be able to squeeze wine for Pharach and serve his king. The Sar
HaOfim had a flat, passive dream, in which there was bread in

baskets and a bird came and ate from it. He wasn’t doing anything;
he was a passive observer as everything happened around him.

When Yosef heard that the Sar HaMashkim has such passion for
his work — it wasn't just a job, it was his entire life — he realized
that this was a person who would be restored to his position. The
Sar HaOfim, who had no excitement for his job, didn't deserve to
be reinstated.

In a certain sense, we all have to become like the Sar HaMashkim.

We are all servants of Hashem. In the past, our avodah took
on a very different form, when we had a Beis HaMikdash where
we could actively show our devotion to Hashem in a much more
proactive way. We have now been wandering for two millennia
without a Beis HaMikdash, without the ability to bring offerings to
Him, and, most pertinent to this night, without the ability to bring
a korban Pesach.

If we want Hashem to end this bitter galus, we have to demonstrate
to Him, as the Sar HaMashkim did, that we sincerely want to be
reinstated. We have to express our passion, our devotion, and the
feeling of supreme emptiness we feel as long as we don't have a
Beis HaMikdash.

This is the message of the Yerushalmi. You want to be able to
serve Hashem again in Yerushalayim, with a Beis HaMikdash? You
want to see the fulfillment of what we will daven for tonight: 'n 2
DY? NONIR? DNID OINN DINN2) DTYIY PR Ansian oR) Wb
oINPT YN DNFD 1 OY TN ANTING DY 3TN 133 oy, So,
HasHEM, our God and God of our fathers, bring us also to future
holidays and festivals in peace, gladdened in the rebuilding of Your
city and joyful at Your service. There we shall eat of the offerings
and Passover sacrifices? If we show that we're yearning for it, that
we truly feel lacking in our lives without a Beis HaMikdash, then
we'll get there. But if we're just going through the motions, then why
should Hashem bring us back?

For most of these two thousand years of galus, Jews endured
terrible suffering. They were financially, materially, and socially
isolated from their neighbors, but mare importantly, their lives were
constantly under threat. In the best years they dwelled in ghettoes
but were allowed to live without a threat of attack. But they never
knew when their fortune would turn, as it so often did.

When Jews sat down to a Seder in Poland circa 1648, in Spain
in 1492, in England in 1290, and they said the words, “non NRYD

2001prT Mya gD MYh, Now, we are here; next year may we be in
the Land of Israel,” they meant it. When they said, “nyy »1ay Nnyn
1IN 23 nan, Now, we are slaves; next year may we be free men,”
they felt it. Their lives were so difficult that they truly understood
that they needed a geulah.

For better or worse, that is not our challenge today. The nisayon
for us, in Western society, is to really mean it, to really want it.
Do we feel the lack when we say, “This year we are here"? |s life
truly painful when we live in luxury that surpasses anything our
grandfathers could possibly have imagined?

So how do we feel the pain of galus? We have to take proactive
steps to sense it. When we see tragedy in the world, which we are
unfortunately not immune to despite all our comforts, we have
to say to ourselves, What does Hashem want from us? And the
answer is that He wants us back in His home, serving Him in the
Beis HaMikdash.

And when we turn all of those moments into a keening need for
the Beis HaMikdash, Hashem will send us Mashiach to end all the
pain and return us to His Dwelling Place.
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2) RABBI ELIMELECH BIEDERMAN:
HAGGADAH BE’ER HACHAIM
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3) RABBI AVRAHAM SCHORR:
HAGGADAH HA’LEKACH V'HALIBOOV
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THE NIGHT THAT UNITES

PASSOVER HAGGADAH
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4) RABBI AARON GOLDSCHEIDER:
THE NIGHT THAT UNITES

I[I. BREAKING THE MATZAH: BODY AND SOUL

Rav Kook taught that when we break the matzah inte two, these two parts sym-
bolize two ways of “Jewish eating,” both of which are illustrated during the Seder.
One reason we eat is to simply satisfy our hunger - our innate, biological need for
food. However, as Jews, we have another need that is also associated with food. We
partake of food not only out of necessity but as a means of uplifting our spirits and
becoming more attuned to our higher, nobler selves. We refine our souls through
the experience of engaging in a meal.

At the Seder, the first time we eat matzah reflects our need for its sustenance;
and Jewish law says that we must eat the matzah with an appetite. However, the
second time we eat matzah, when we eat the afikomen, which is the last taste of the
matzah at the end of the meal, it symbolizes our “spiritual sustenance.”

Judaism views eating as an act that carries the potential to be a deeply spiritual
experience for human beings. A good example of this is how the centerpiece of
Shabbat and the festivals are the mandatory meals that not only serve our physical
needs and cause us pleasure, but are also a source of spiritual delight. In this way,
breaking the matzah into two halves at the beginning of the Seder is a declaration
that both aspects are in balance, and in fact, that both have equal validity. We
appreciate the physical need for sustenance, particularly so that we will never
forget those who do not have sufficient food. We must make sure, through tzedakah,
to provide for their needs. We also value a higher form of "eating” Namely, the

aspiration to eat I'shem Shamayim, “for the sake of Heaven” - taking in our food

as a means of being able to serve God and in this way ennobling the experiences
of our lives.

Rabbi Soloveitchik once commented in a similar vein: “The world has learned
how to take the animalistic act of eating and make it into an aesthetic act. However,
we Jews have learned how to take an aesthetic act and raise it to an act of holiness.”
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pe There are many people today who openly violate many sacred Jewish
institutions yet are “proud to be a Jew." They may dismiss Jewish observances
as medieval anachronisms in the age of the internet, yet they vigorously assert
their Jewish identity. They are generally good-natured, intelligent, sympathetic
souls, and are in their innermost hearts preciously Jewish. This is a case of
being a rasha’ without rish'ut, without evil. Perhaps, then, such a second son
should be called not “Wicked” or “Evil.” but “Mistaken.” His waywardness is to
be traced not to evil intent but to a lack of understanding; not to malice but to
ignorance; not to wickedness but to a fundamental mistakenness. The failure
of such a rasha' is intellectual, not moral. He has not learned, he has not been
taught, he does not understand. His views reflect the agnosticism of the times.
He is the opposite not of tzaddik (pious one) but hakham (wise one). In the
scale of wisdom represented by the Four Sons, the rasha’ is he who, although
well endowed with natural intellectual gifts, has failed to make use of them or
misused them in his Jewish, religious life.

‘This special kind of lovable rasha’ is fairly common nowadays. We dare not
lightly level such an accusation against Jews who have demonstrated an almost
unparalleled charitableness; who have helped so gallantly in the establishment
and development of the State of Israel; who have constructed and supported
so many synagogues and educational and philanthropic institutions. But they
can, 1 believe, be identified with the second son, the Haggadah's rasha’, as we
have described him. The second son is not a metaphysician. He merely likes
his comfort — including his cognitive comfort with the anti-religious mode of
society — and his convenience and just does not want to be bothered. Shabbat
and Kashrut, Passover and Sukkot — these are burdensome. And why does
our second son forfeit this precious heritage because of such considerations?
Because, the Haggadist tells us, kafar be-‘ikkar, he has denied that which is
fundamental. He is not a heretic. He may even believe in God. But out of an
acute and amazing religious ignorance he clings religiously to the secondary
while dismissing the primary and fundamental as unimportant!

The rasha’ must never be treated with disdain or enmity. We must approach
him with understanding and sympathy. “Blunt his teeth,” the Haggadah tells
us. Argue with him, debate with him, teach him, educate him. Show him that
his scale of values is completely distorted, that the argument from convenience

is unworthy of an intelligent person. Dull the sharpness of his complaint by
demonstrating the valuelessness of his prejudices. Teach him that questions
about Judaism can be meaningfully answered only when they are asked with
the reverence of an “insider,” and not with the flippancy of an “outsider” to
the Tradition. Ve-af atah hak’hei et shinav, bring your atah, your own self and
personality into this dialogue. Teach by example. Establish friendly, warm, per-
sonal relations with him based upon a mutual personal respect and affection.
Sooner or later he will realize that “illu hayah sham lo hayah nigal, that had he
been there he would not have been redeemed,” that the survival of Jewry — a
desire he shares with all Jews throughout the ages — can never be attained
through such an attitude; that if all Jews took his attitude — the posture of an
“outsider,’ rejecting the fundamental for the trivial, excluding himself from the
historic community of Tradition — our doom as a people and a communion
would be sealed. But above all — love him!

5) RABBI NORMAN LAMM:
THE ROYAL TABLE
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6) RABBI YITZCHOL LICHTENSTEIN:
SIACH HA’GRID (RABBI SOLOVEITCHIK)
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7) RABBI AVRAHAM SCHORR:
HAGGADAH HA’LEKACH VV'HALIBOOV
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8) RABBI BEZALEL RUDINSKY:
HAGGADAH MISHKAN BEZALEL
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1N The darkness imposed a rigid and horrifying isolation upon the Egyptians.
They did not see one another. All communication between a person and his
friends ceased. He had no family, no friends, no society. How lonely! What a
plague!

Darkness can indeed be a plague, but the same darkness can be a blessing,
for solitude means privacy, the precious opportunity when one escapes from
the loud brawl of life and the constant chatter and claims of society, into the
intimate seclusion of his own soul and heart as he gets to know himself and
realize that he is made in the image of God. Loneliness can be painful, but it
can also be precious.

We ought to seek opportunities for this solitude of contemplation when-
ever and wherever we can. The Egyptians made of it a plague of isolation, an
inability to see one’s fellow, a picture-window through which others can look

but he is blind to them. However, we can make of this solitude an atmosphere
of holiness, a creative opportunity to discover ourselves and the voice of God
that speaks to us, a window which does not allow others to peer within but
which enables us to see our fellow man and be with him, May we learn to make

9) RABBI NORMAN LAMM:
THE ROYAL TABLE

use of that darkness and bring great light into the lives of all of us,
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10) RABBI
AVIGDOR
NEBENZAHL:
YERUSHALAYIM
B’MOADEAH
(PESACH)
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Slavery - A free person’s obligation!

We have explained, based on the words of
Rav Avraham Yitzchak Kook, that slavery was
a mecessary step on the path towards becoming
servants of God.

Rav Yosef Dov Soloveitchik (Festival of
Freedom, pp. 133-134) explains the meaning of
slavery in a different way:

The experience of Egyptian servitude

underlies the very morality of the Jew... The

fact that in Egypt the Jews were exposed

to all kinds of chicanery and humiliation...

engendered in the Jewish people sensitivity

and tenderness toward their fellow man...

Without the experience of slavery, we would

have remained unexposed 1o suffering,

emotionally vulgar and insensitive... Thus,
only in Egypt could the Jews become an am

[nation] and a goy gadol [great people]... This

was necessary not only in order to develop

rahmanut |merciful compassion|. The Jews

11) RABBI YOSEF ZVI RIMON:
HAGGADAH SHIRAT MIRIAM

had to see and experience evil, tyranny,
ruthlessness—for one cannot hate Satan
unless one knows him well and has dealt
with him... In pain and despair, we have
attained greatness and nationhood. "Like
the rose among thorns, so is my beloved

among the maidens” {(Song of Songs 2:2).

Only when a person is confronted by slavery,
when he feels what evil truly is, is he able to
understand and truly hate evil. Joseph had tobe sold
to Potiphar in order to recognize human cruelty.
Had Jacob and his sons stayed in Canaan, they
and their descendants would not have developed
their sensitivity to honesty and fairness. Had we .
not felt the yoke of slavery, we would not have
understood the demand not to afflict the stranger
{Rav Soloveitchik, ibid.).

“He became there a nation”™ (Devarim 26:5), In
Egypt, Israel became a nation, a people. The ability
to be transformed from a family into a nation, and
to bear all the complexities and struggles of being
a nation, requires the ability to recognize the bad
and difficult parts of life. One who has never left his
protected and safe home and has not seen suffering
and pain around him, cannot be a leader. In order
for Am Yisrael to become “a kingdom of princes
and a holy nation” (Exodus 19:6) and to serve as a
light to the nations (Isaich 42:6), it was necessary
for them to experience the slavery of Egypt, to see
and to feel what suffering is and what evil is.

It was this slavery that enabled Am Yisrael to be
a truly free nation: a nation that is able to feel the
problems of others, that is merciful, thar detests
evil and desires to connect with the good. We can
all learn from the slavery of our forefathers, though
we have been blessed by God with comfortable and
safe lives, to strive towards live a meaningful life, a
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13) RABBI NORMAN LAMM:
THE ROYAL TABLE

iy — ————

opwvy v noia The Talmud (Berakhot 48b) tells us that two of the bless-
ings in the Birkat ha-Mazon were composed in different eras. The first of these
two was written by David and his son Solomon and reads “boneh ve-rahamav
Yerushalayim,” thanking God who rebuilds Jerusalem in His compassion. The
second, “ha-tov ve-ha-metiv,” was composed by the Sages of Yavneh in the
period after the destruction of the (Second) Temple, specifically after the col-
lapse following the Jewish revolt against Rome and the slaughter of the Jews in
Betar. In it, we bless God, who is good and who does good. Now, one would
imagine that David and Solomon composed the blessing celebrating divine
benevolence — after all, they lived in times of security and power, and they
were able to appreciate the goodness of God. Further, they built Jerusalem, and
did not have to plead for divine mercy for its upbuilding. Similarly, one would
imagine that the Sages who witnessed the massacre at Betar would implore
God for compassion and mercy in rebuilding Jerusalem. Instead, the Talmud
surprisingly tells us the reverse: David and Solomon pleaded for divine mercy
in building Jerusalem, and the Sages of Yavneh, when the victims of the mas-
sacre of Betar were finally brought to burial, referred to God as one who is good
and does good, because He allowed them to give a decent burial to the victims.
Why the inappropriateness of each of these two berakhot? There is an
important lesson to be learned here: at times of national triumph, we must not
overreach by taking credit for our superiority and ignoring the Source of our
salvation. We must still acknowledge our need for rahamim, for divine com-
passion; otherwise, we risk being undone by divine irony. At times of national
disaster, we must never indulge in despair, we must never give up; thanks to
the divine gift of irony, we may yet wrest victory out of defeat, triumph out of
disaster, and therefore we must still look to God as ha-tov ve-ha-metiv.
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Hashem will bless His nation with peace.

At the end of Parashas Noach, we learn about the attempt to
build the Migdal Bavel, the tower from which its builders felt they
could wage war on Heaven. They were punished, dispersed through-
out the earth.

Rashi points out that the generation of the Mabbul had sinned,
but they'd never directly confronted the Ribono shel Olam and His
ownership of the world and yet, they were wiped out, completely
destroyed.

But this generation, which brazenly challenged HaKadosh Baruch
Hu, was scattered, but not eradicated. How come their punishment
was not as severe?

The generation of the Mabbul were thleves and they fought
with one another, but the dor haflagah generation conducted
themselves with love and friendship between themselves...to
teach you that machlokes is despised and peace is great (Rashi,
Bereishis 6:9),

Gadol hashalom. And specifically because it's so critical, it is also
so difficult to attain.

People often try to work toward peace, but they feel like they
have no partners. They look around — in their families, their neigh-
borhoods, their shuls, or communities — and they say, “It can't be
done, [ am above these people. They aren't my type. It can’t work.
They aren't interested in the truth.”

But the Torah tells us that it can work.

Rav Gavriel Finkel shared a vort which I've heard in the name
of the Ponevezher Rav and Rav Yaakov Kamenetsky. They pointed
out that Klal Yisrael's destiny was changed with four words. The
Medrash says that Yaakov Avinu's family was meant to go down to
Mitzrayim in chains, but instead, Yosef was appointed ruler, there to
welcome them and help them settle. How did that come about?

Because Yosef HaTzaddik looked around the prison at the people
with whom he spent each day and spoke to them.

He didn't say, “1 am a son of Yaakov Avinu, a grandson of Avra-
ham and Yitzchak, and these people are lowlifes.”

Fle didrit sy, “1 am nnocent and ey are oriringls, | will have
nothing to do with themn.”

Instead, he looked at them and said, “Ma’du’a p'neichem ra'im
hayom? Why do you look so sad?” (Bereishis 40-7)

He understood that specifically because he was a child of Avra-
ham, Yitzchak, and Yaakov, he was charged with a mission to create
warmth and positivity, to reach out to those around him and try to
make things better.

That changed everything: it led to his own release and subsequent
rise as ruler of Mitzrayim.

Later, Yosef HaTzaddik faced his brothers, and instead of blame,
anger, and accusation, there was brotherly love. If ever there was
an excuse for machlokes, it was then, when they came pleading for
mercy: but Yosef HaTzaddik opted for peace, offering not allega-
tions, but reassurance and comfort.

On Monday and Thursday mornings, we say special tefillos fol-
lowing krias haTorah.

Yehi ratzon m’lifnei Avinu shebaShamayim...May it be the will
of our Father in Heaven...

We ask that He establish the Beis HaMikdash and rest His pres-
ence among us, that He have mercy, that He preserve the chachmei
Yisrael, that we be informed of good tidings among many other vital
requests.

Finally, we conclude by asking that, “Acheinu kol beis Yisrael..
the entire family of Yisrael who are under duress or in captivity...
have mercy on them...”

The question is why this last tefillah doesn’t open with the same
plea as the others: Yehi ratzon m’lifnei Avinu shebaShamayim.
Why does the nusach suddenly change?

The Sar Shalom of Belz answers that those words are meant to
arouse Heavenly mercy, but if we're joined together to the point
that we're praying for one another, the entire family of Klal Yisrael
petitioning on behalf of brothers and sisters, then that itself creates a
great eis ratzon. The request of Yehi ratzon isn't necessary because
the Divine berachah will flow on its own.,
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5 Freedom: For a Purpose

There is a halachah' that we are not allowed to drink additional
cups of wine? between the third and fourth kosos that we drink at
the Seder. We are allowed to drink between the first and second

kosos (i.e., during the recitation of the Haggadah) and between the
second and third kosos. Why does this break between kosos differ
from the others?

Certainly, the primary reason for this difference is based on a
halachic rationale that is explained by the poskim. But Rav Asher
Weiss suggests that there is a hashkafic underpinning for this
halachah as well.

As mentioned,' the four cups of wine correspond to the four
terms of redemption: 'nnyimy, [ shall take [you] out; 'nizsmy, I shall
rescue; *nny), | shall redeem; and »ang, I shall take [you to Mef
(Shemos 6:6-7).

The first three terms are all about being freed from Mitzrayim.
Freedom is a concept everyone loves; the entire Western world
today is devoted to maintaining their own freedom and spreading it
to the rest of the world.

In the first term of geulah, Hashem promises us: Doni "MNNYM
oMy rivae nnan, He is going to emancipate us from the burden
of Mitzrayim. Great, we can sign up for that. Then He says: >ryym
onTayn oany, He will rescue us from the horrendous slavery. Okay,

we will buy into that as well. Hashem adds: m»0) ¥i1ta oony Mo
¥y ovoovn. Redemption is another concept we can all agree on;
it's as wholesome as motherhood and apple pie.

But then comes the fourth term of geulah. oy? *2 oo »AnEn
ooiony 032 sm»in. Hashem informs us that he isn't redeeming us
simply to release us from the slavery. We are going to become His
nation. That requires commitment. That's not as simple as the
other three.

Some people might be willing to accept the other three terms of
geulah — the ones that offer us mvn, freedom — but not the fourth,
which requires us to be Taygn, become subservient to Hashem.
Freedom without subservience to Hashem leads to anarchy.

This halachah alludes to an important aspect of the geulah, says
Rav Asher Weiss. If you want to take a break between the first three
terms of geulah that all speak about freedom, that's fine. But if you
want to separate the freedom from Mitzrayim from the commitment
to Hashem, that is unacceptable,
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