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2. Judaism as Philosophy by Howard Kreisel: Moses Ibn Tibbon: Translator and Philosophical Exegete 

Given the patent absurdity of this aggadah when understood literally, Moses interprets it as a philosophic parable. In his 

view it deals with the four stages of life, particularly of human beings. The first stage is the period of birth and growth of 

the entity, likened to the first three hours of the day, which are warm and moist as in the nature of Spring, the season of 

renewal. God studying Torah alludes to the divine wisdom that produces birth and growth of all life forms composed of the 

four elements, until the entity is fully formed. The next stage, likened to the second three hours of the day, alludes to the 

period in which the entity functions at full physical capacity and in which the food it intakes enables it to replace the bodily 

matter which is expended—”judgment” representing the sustaining of that which exists in an orderly, fixed manner. By the 

end of this period, however, most of the natural moisture the entity possessed at birth has dried up, leading to the entropy 

of the body, characteristic of the next period. Hence in order to continue to sustain the entity, whether it be large or small, 

and enable it to function with the power of all its faculties despite the weakening of the body, God must now sit on the 

Throne of Mercy, for everything we see deteriorating we say that it requires heavenly mercy. In the final stage, the body is 

weak and diminished together with all its powers, and is like naught before God, who is represented as sitting in the heaven, 

the eternal existent, and ridiculing it. Leviathan alludes to the corruption of entities, or to the evil inclination, which also 

weakens in old age. God ridicules it and informs it that it toiled in vain in seeking out physical pleasures. In a similar vein, 

Ibn Tibbon interprets the subsequent Talmudic discussion regarding God and the leviathan, and God’s nocturnal activity. 
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4. Insights to the Daf 

In what way is Hash-m's cessation from laughter after the Churban related to Hash-m's laughing with the Livyasan? The 

RASHBA (in Chidushei Agados to Bava Basra 74b) discusses the deeper meaning of the allusion of the Livyasan. He 

explains that the Livyasan refers to a person who uses his mind properly to discriminate between good and evil. When the 

Sechel, the discriminating element of the mind, combines with the Nefesh -- the person's ability to think -- in such a 

manner, he is referred to as "Livyasan." The word "Livyasan" implies a bond (or "Chibur"), as in the verse, "ha'Pa'am 

Yilaveh Ishi Elai" -- "Now my husband will become attached to me" (Bereishis 29:34). It also means an adornment worn 

upon the head, as in the verse, "Ki Livyas Chen Hem l'Roshecha" -- "for they shall be an adornment of grace for your 

head" (Mishlei 1:9). The Livyasan is an allusion to the Tzadikim with whom Hash-m laughs when he destroys the 

Resha'im in order to provide the Tzadikim with salvation. 
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