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I. The Source for Comparing Beit Ha-Mikdash and Beit Ha-Kenesset
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1. Exodus 25:8
And let them make Me a sanctuary that I may dwell among them.
Rashi - Make for my name a house of holiness.
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2. Ezekiel 11:16

Say then: Thus said the Lord GOD: I have indeed removed them far among the nations and have scattered
them among the countries, and I have become to them a little sanctuary in the countries
whither they have gone.

Rashi — “little sanctuary” — synagogues that they dwell in are compared to the Beit Ha-Mikdash.
Metzudat David — meaning I will rest my presence in their synagogues, and when My sanctuary in
Jerusalem, the bigger sanctuary, is too far away, they will have a diminished sanctuary.
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3. Or Ha-Chayim (Chaim Ibn Attar, 18th century) Shemot 25:8

And it seems to me that when the Torah says “and you shall make for me a sanctuary” this is a positive
mitzvah that applies at all times, whether in the desert, entering the Land of Israel, and they even
need to do so in exile...

4. Encyclopedia Judaica, “Synagogue,” 15t Edition

It is to the period of the Babylonian Exile that one must look for the origin of the synagogue. Not only
has it been assumed that the Exiles, deprived of the Temple, in a strange land, feeling the need for
consolation in their distress, would meet from time to time, probably on Sabbaths, and read the
Scriptures, but it is in Ezekiel, the prophet of that Exile, that one finds the first probable references to
it... And although, as will be seen, there was an organic relation between Temple and synagogue during
the period of the Second Temple, from the moment the Temple was destroyed and in the Diaspora
before then, the phrase “little sanctuary” faithfully indicates the role of the synagogue in the thoughts
and lives of the people...

Although there is no mention of the synagogue in Ezra and Nehemiah and the post-Exilic prophets, it
can be assumed that the returned Exiles brought with them the rudiments of that institution to which
they had given birth during their exile...

It is in the first century C.E., however, that the synagogue suddenly emerges as a well established and
ancient institution, the very center of the social and religious life of the people, unrivaled in the
Diaspora, and harmoniously cooperating with the Temple in Eretz Israel...

With the destruction of the Temple, however, and the consequent automatic cessation of the sacrificial
service, the synagogue remained without a rival as the focus and center of Jewish religious life. Many of
the customs and rituals of the Temple were deliberately and consciously transferred to the synagogue,
and on the other hand, some of these rituals were forbidden just for the reason that they belonged to
the Temple and the Temple only.




N 7YY VI 9T N2 NODN OYAL TN .5
.9222¥ MYITH YN NPDID N DN : PNNY 229 NN VYN YIPNRD ONY SN

5. Talmud Megillah 29a
“Yet I have been to them as a little sanctuary in the countries where they have come.” Rabbi Yitzhak
said: This is referring to the synagogues and study halls in Babylonia.
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6. Talmud Megillah 28b

Rav Asi said: Synagogues in Babylonia are built from the outset with a stipulation that they not have the
full sanctity of a synagogue, in order that it be permitted to use them for the community’s general
needs. But nevertheless, one should not act inside them with frivolity.
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7. Mishnah Berachot 9:5

One should not act frivolously near the Eastern Gate, because it is in a direct line with the Holy of
Holies. One should not enter the Temple Mount with a staff, or with shoes on, or with a wallet, or with
dusty feet; nor should one make it a short cut, all the more spitting [is forbidden].
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8. Talmud Berachot 62b

Rav Beivai said that Rabbi Yehoshua ben Levi said: Anyone who spits on the Temple Mount, even
today, it is as if he spit in the pupil of God’s eye, as it is stated: “And My eyes and My heart shall be there
perpetually.” Rava said: Spitting in a synagogue is permitted, just as in the case of shoes. Just as
wearing shoes is prohibited on the Temple Mount but permitted in a synagogue, so, too, spitting is
prohibited on the Temple Mount but permitted in a synagogue. Rav Pappa said to Rava, and some say
Ravina to Rava, and some say Rav ada bar Matna to Rava: Instead of deriving this from the case of
wearing a shoe, derive it from the case of a shortcut... Rather, Rava said a different reason: The
synagogue is like one’s house. Just as one objects to a person using his house as a shortcut, but does not
mind spitting and wearing shoes therein, so too in the case of a synagogue, a shortcut is prohibited
while spitting and wearing shoes are permitted.

I1. Beit Ha-Mikdash and Beit Ha-Kenesset: Similar but Different
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9. Tosafot Megillah 28b
Specifically those in Babylonia can be used under a stipulation, as when Mashiach comes they will lose

their sanctity, but those in Israel will have eternal sanctity, so a stipulation won’t work.
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10. Ran (Rabbeinu Nissim of Gerona) Megillah 8a

Ramban objected, since it is proven that a synagogue has sanctity, how can its sanctity be removed?
How can it be sold? It cannot be redeemed! And his resolution is that a synagogue is like a
“tashmish mitzvah” like a sukkah or lulav that can be disposed of after the mitzvah, but
while they are being used, they have the status of sanctity that requires honor. Therefore, a
synagogue, at any point during which the residents of a city wish to use it, we treat it with sanctity even
if it is destroyed, since it could be rebuilt; therefore, when it is sold by the leaders without the residents,
the residents don’t necessarily want the mitzvah to be completely removed rather they just desire the
sanctity of the synagogue to take hold on the money. But when the residents all agree to sell it, the
synagogue loses its sanctity like a sukkah and lulav after the time of their mitzvah has elapsed.

And his ideas are not clear to me because if the issue is the disgrace of a mitzvah, which is why a lulav
and sukkah are not disposed of, how does this compare? Since the money never was associated with a
mitzvah, what disgrace is there?

Therefore, it seems to me that a synagogue is used to recite matters of sanctity (davar
she-bikdusha), the Sages enacted sanctity on the synagogue.
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11. Reshimot Shiurim, R. Joseph Soloveitchik, Berachot 62b
In clarifying the difference between the Beit Mikdash and the synagogue, it seems to me that in the Beit

Ha-Mikdash the obligation is related to awe, but for a synagogue the obligation is related to respect,
not awe. Since the obligation in the synagogue is only a matter of respect, the barometer is that of one’s
own home, so therefore one can enter a synagogue with his shoes like in his home, but on Har Ha-Bayit
it is forbidden since it generates greater awe. In the Beit Ha-Mikdash, one is in Hashem’s home, before
Hashem, but in a synagogue, it is not Hashem’s home rather a big home, but the divine presence is not
there, so one treats it like his own home.

II1. The Strong Correlation between Beit Ha-Mikdash and Beit Ha-Kenesset
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12. Rambam Enumeration of the Mitzvot
65. Not to destroy the Beit Ha-Mikdash or synagogues and study halls...




[I9V — ¥ ©IDT] TP 1920 OOXRI’ 19D .13
NV DIV NYATY NYONY YTRMNIY MYITA N2 NPDID XN NNPD NON T WITPNN I NNNPY MOXY DY)

13. Sefer Yere’im (R. Eliezer of Metz), #104
Just as it is forbidden to derive benefit from hekdesh, it is also forbidden to derive benefit from
synagogues and study halls that were designated for prayer and study.
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14. Rambam Hilchot Beit Ha-Bechira 7:1, 7

It is a mitzvah to have reverence for the Mikdash, as it is said “and you shall revere my Sanctuary,”
but one isn’t to fear the Mikdash itself, rather the one who commanded its reverence.

Even though the Mikdash is destroyed, a person still needs to revere it like one would his
own building. One should only enter through its proper entrance, not sit in the azarah, should not be
frivolous in front of its eastern gate because the verse says “keep my Sabbaths and revere my Sanctuary”
— just like the Sabbath applies at all times, so too reverence for the Mikdash applies at all times; even
though it is destroyed, it remains in its sanctity.
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15. Reshimot Shiurim, R. Soloveitchik, 62b
Ramban and Ran disagree regarding the fundamental sanctity of the synagogue, as according to

Ramban, the sanctity emanates from the actual object which is stipulated for the mitzvah, which is why
one may not disgrace it, but according to Ran, the sanctity is rabbinic that parallels that of the Beit
Mikdash... But Rambam holds that there is a biblical sanctity in the synagogue, so he is much more
stringent than the Ran, who thinks it is a rabbinic application, and even more than Ramban who
doesn’t think the synagogue has any sanctity at all, rather is stipulated for the purpose of a mitzvah.
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16. Shulchan Aruch Orach Chayim 151:1
One may not act frivolously in a synagogue or study hall, such as laughter, jest, and idle chatter, and we

do not eat and drink in them and do not adorn ourselves and do not stroll in them; and we do not enter
them when it is hot or when it is raining for the express purpose of shelter; but Torah scholars and their
students may eat and drink in them if necessary, and some say it is even permissible when it is not
necessary. And we do not do calculations unless it is for the purpose of a mitzvah, such as tzedakah and
redeeming the captive...
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17. Mishnah Berurah 151:1
Because they are mikdash me’at, and like the Beit Mikdash we are commanded to revere it.

IV. Practical Applications
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18. Rashbash (Rabbi Shlomo b. Shimon Duran, 15% century) #285

A community that wants to enact a rule that one may not enter the synagogue with shoes because that is
the communal custom (both among Muslims and Jews), but some disagree.

Answer: a synagogue should be revered and exalted, one should be distant from anything disgraceful.
However, honor is subjective; honor and disgrace are based on what a person feels.

And therefore, that which we feel is disgraceful should not be done before God or in holy
spaces. In Christian lands, where it is not disgraceful to walk into a building with shoes, it is not
disgraceful to walk into synagogue with shoes. But in our lands, where it is disgraceful, it is forbidden to
wear shoes in the synagogue.
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19. Sha’ar HaTziyun 151: those wealthy individuals who are particular about people spitting in their
homes, they should not do so in the synagogue or in the study hall.
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20. Eretz Ha-Tzvi (R. Hershel Schachter) #12

The Rav zt”] said that in the winter, when people walk in boots, it is forbidden to walk into shul with the
golashes on as most people would not enter their homes that way, and the honor of the synagogue is
based on that which people regularly do. And this should be publicized.
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21. Tosefta Megillah 3:22
The entrances should open to the east, as this is how it was in the Heichal.
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22. Shulchan Aruch Orach Chayim 150:5

The entrance of the synagogue should be opposite the side to which people pray, so if they pray to the
west, the entrance should be at the east so that they will bow from the entrance towards the Ark, the
direction which people face when they pray. Rama: And the Bimah where the Torah reader
stands should be in the middle so that everyone can hear.
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23. Chasam Sofer (R. Moses Sofer) 1:28

Since the bimah from which we read about the sacrifices from is like the altar, as we encircle it
during Sukkot like the encircled the altar, and the altar that stood in the Heichal before the aron
kodesh was in the middle facing the menorah and shulchan, since our bimabh is like the altar it
should be in the middle to mimic the Beit Ha-Mikdash to whatever extent possible and
one should not veer in our “mikdash me’at.”
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24. Igros Moshe Orach Chayim 2:41

The Chasam Sofer said his own reason that the bimah should be in the middle like the inner altar, but
this is perplexing... but since he only said this according to his own logic without a source, it seems like
for this reason alone one should not be stringent that it fit into the middle and it is sufficient that it be
separate enough from the stage where the aron kodesh is so that it can be encircled with enough space,
as that is more important than the reason of reading of sacrifices from the middle. But one should not
have the bimah attached to the stage. And if the shul is big, the bimah should be in the middle so that
all can hear.
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25. Ra’avyiah (R. Eliezer b. Yoel Ha-Levi, 12-13th century Germany)

In the Mikdash they would do Birkat Kohanim with the full divine name and outside it is not said with
that name. But there are some Shlichei Tzibbur who say the full divine name quietly while the Kohanim
are saying it otherwise, and they say that it is only forbidden outside of Jerusalem when it’s done aloud.
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26. Mordechai b. Hillel (13t Century Ashkenaz), Berachot 55

Women have a practice to not enter the synagogue or even to pray near others while they are in niddah

and this is a proper practice.
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27. Machzor Vitry (Compiled by R. Simcha, 11t century)
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There are women who refrain from entering shul while they are in niddah, but this is unnecessary.
Because for what reason? If it’s because they think the synagogue is like the Mikdash, even after they go
to the mikveh it wouldn’t be sufficient because they have not brought the proper offerings, and if one
entered the Mikdash without the proper offerings even if one immersed, she would be punished by
karet. And if it’s not like the Mikdash, then she should be able to enter no matter what! And we are all
impure through emissions and contact with impure objects and still enter synagogue. Therefore, the
synagogue is not like the Mikdash and they may enter. But nonetheless, the synagogue is a pure place

and it is a proper practice.

28. Models of Purity and Sanctity: Ashkenazic Women in the Synagogue, Rabbi Professor Jeffrey Wolf
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In this emhbellished version of the story the TemplesSynagogue
imagery is much more tangible, Isaac anncunces his intention to
bring a sin-offering™ in expiation of his inveluntary baptism. That sac-
tifice, horibele dicts, was wade up of his two minor children, The
place, however, wherein it was carried out was the synagegue. The
deseription of the deed s laden with Temple imagesy, cspecially as
regards the ritual slaugliter of the children and the sprinkling of blacod
upon the curtain of the Holy Ark. This action, perhaps more than
any other, summons up images of the expiation of the Holy Temple
on the Day of Atonement, as described in the book of Leviticus
{4:27-35) and in the Mishnaic traciate, Toma {V, 3-5). The exclusive
association of those ritwals with the Temple in Jerusalem, clinches
the identity between it and the synagogue, in the eyes and heart of
the reader. ’ .

By this ]}r;inl,, it shiould be clear that the Temple/Synagogue nexus
was a definite part of the religious consciousness of medieval Ashkena-
zie Jewry.™ Hence, in addition 1o the legal/consuetudinary factor, we
can point to this cquation as a critical [actor in the religio-emotional
consciousness which supported the banning {or aveidance) ol the
synagogue by menstruants, despite it halakhically problematic nature. ™

4. Menstruation as @ umgue consaeranom -
We are lefi, however, wilh a final (and r.ritic:_tl} quarndary. 1f 111-::‘.::"
agopgue was pereeived as a Temple substitule in & very CEFE;E Eiﬁu-'nscl;;'
why were only menstruants excluded? Why not, a5 Bas lhere still
:lsk;_'d, athers who were also ritually impure? Far example, ..' “‘if i
existed a tradition which banned men who had had a 5{'-“““‘:’;_ 'l: s
sion from entering the synagogue before ritual lmnf:r&l?"- rh‘:‘ wete
rule was observed more i the breach than in practice.”” Why we
! ingled out? ) o
un';q:': :r(':;grnt state of the rescarch on the status of mfad.ewj _5]1.;-'151:
womnen, and the anthropology of ]n-cupu].nr taboos P.-.:vﬁn: ;:",; o
alfering a decisive cxplanation. It s possible, huwr:v?r. w aiE : e
gest some factors which may have played a role .Lcm'l.ﬂ' Einn of
venues for luture research. First of all, the powetful Gblg: hasized
men to worship in a public service, alongside the hﬁl I.:;nir:udusin.n
obfigation of women 1o do so, may have abetted m"-l_{ L the syna-
of impure men and the exclusion .ﬂr "m,l_.,fr%anls rmlm tTd-lﬂit.ir:l!ml
gogue.™ At the same time, the glaring 1lcs|nn;;lu:-n o :.11: e nces
ban on the menstruant to the days in "“_'thI' ic actuatly gb]::'” ceen
a blood fow suggests a different consideration. As hﬁr rr:a':'l'ﬂh. :J.I'ld,-
halakhically there is no ilference hl:1'M"f'.t!I the cays Ul{ P dere is
the so-called “white days.'™ However, ':"”,”“'“"a.”y e 1IE g
every reason to suspect thal wllaE lay behind lhl; dmu:c:;?;w tich
Jegal logic but some form of primal blood or ';::-1155 will no doubt
here found expression,™ Lnvestigation ol this possibility -



