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Does God Sleep In on Sunday Mornings? Does it
Matter if We Do?

I. The Problem and the Need
Rabbi Avaham Isaac Kook: The Pangs of Cleansing

THE PANGS OF CLEANSING

All the ideological controversies amon
- ' : g people and all che
inner conflicts that every individual suffers r: hl?s world out-
look are caused by the confusion in the conception of God,
This 1s an endlessly profound realm and all thoughts, whether
practical or thzoretical, are centered in it.
One mus always cleanse one's thoy
ghts about God o
make sure they are free of the dross of deceptive fantasies, of

undless fear, of evil inclinati T
E't?.;. fessifem, ofe il u:nclmanons. of wants a.nd dcf_icncncms.

tual vitality. The greatest impediment to the human spirit, on
reaching maturity, results from the f. att ion of
God is crystallized among people i i going |

Dack to childish habit and imagination. This is an aspect of the

sffense of making :\ graven image or a likeness of God, against
»hich we must always beware, particularlyin an epoch of

rreater_intellecrual enlightenment.
All rh:-_:REG:T;%TlT..m'M__-m:.H.. the eniritual.

lower level of intellectual life, No grandeur of God is then

manifest in the soul, but only the lowliness of wild imaginings,

that conjure up a form of some deceptive, vigue, angry deit
that is dissociated from reality. It confuses e%ﬁ;ﬁﬁ)}
lieves in it, depresses his spirit, blunts his feelings, inhibits the
assertion of his sensibilities, and uproots the divine glory in his
soul. If such a person should repeat all day that this faith is the
faith in the unity of God, his statement would be empty, and it
would register nothing in his soul, Every senuitive spirit must
turn his mind away from this. And this is the itheism which is

due to arise prior to the messianic liberation, \when t

ng of God is due to run dry in the household
in the entire world.

The tendency of unrefined people to see -he divine essence
as embodied in the words and in the letters alone is 2 source of
embarrassment to humanity, and atheism ar ses as 2 pained
outcry to liberate man from this narrow and alien pit, to raise
him from the darkfess of focusing on letters and expressions, to
the light of thought and feeling, finally to place his primary
focus on the realm of morals. Atheism has temporary legiti-

Ef Israel—and

macy, for it is needed to purge awa the aerrations that
attached themselves to re 1gious fait use of a deficiency in

Perception and in the divine service. 1 his is its role fanction in
existence—to remove the particular images from the spec-

Rav Joseph Soloveitchik: Community, Covenant, and Commitment p. 100

Fourth, I belicve that it is hardly nece -
sophical training for the rabbi is of paramount importance. [ d
not deny the historical fact that judaism has been bent more on
the formulation of objective rules of conduct, specialized methods
of halakhic research and formal technical analysis than upon the
translation of our inner experience into a universal philosophical
language. Judaism has been satisfied with an implicit philosophy
and metaphysics, not feeling the need for outward expression as
to the ultimate gozl and mysterious origin of our great transcen-
dental experience. However, slowly and painfully we have learned
that the want of a philosophy, defifted in discursive terms, might
be very annoying i1 times of crisis and historical transition. Had,
for instance, Secon ] Commonwealth Judaism formulated its great
moralistic doctrines in a philosophical vernacular comprehensible
to both Jew and non-Jew of that era, Christianity would not have
been able to boast throughout the ages that it had discovered new
ethical horizons ar d would not have been credited with being a
progressive religior. The Gentile would have known then that the
‘new” vistas allegedly unlocked by the founders of the church had

100

been beheld long before their advent by the Jewish rabbis and

moralists. Yahadut [Judaism] has always suffered from a sense

of shyness and reluctance to disclose its wisdom to the outs de

world, and this lack of metaphysical boldness and resoluteness
has revenged itself upon us more than once. Thank God thil a
few of our greats, like Maimonides and others, realized the nced
for philosophical self-revelation and self-expression and resor-ed
to metaphysics and philosophy to meet the challenge of difficult
and unfriendly times. If the perplexed cry out for a guide, we
must satisfy their needs and offer them philosophical counsel and
leadership. We must engage in the heroic struggle for traditional
Yahadut on all fronts, the philosophical one included.

On the ather hand let e nat facaesst - =
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& Chapter 3
ENow, following these words and the
. [concermning the nature of the
greation], every intelligent person will
Sderstand clearly that each creature and
is actually considered naught and
te nothingness in relation to the
vatung Force and the “Breath of His
th"! which is in the created thing, con-
ously calling it into existence and
ging it from absolute non-being into
The reason that all things created
activated appear to us as existing® and
gible, is that we do not comprehend nor
with our physical eyes the power of
Bd and the ““Breath of His mouth™ which
B in the created thing. If, however, the
tye were permitted to see? and to com-
rchend the life-foree and spirituality
Which is in every created thing, flowing
ito it from “That which procceds out of
the mouth of G-d"* and “His breath,”
the materiality, grossness and tan-
Eibility of the creature would not be seen
By our eyes at all, for it is completely
pullified in relation to the life-force ‘ll‘ld
Rhe spirituality which is within it, since
Prithout the spirituality it would be naught
and absolute nothingness, exactly _u_be ore
gghe Six Days of Creation. The spirituality
which fows into it from “That which pro-

SHAAR HAYICHUD Chapter 3

ceeds out of the mouth of G=d" and 'H.Is
breath”—that alone continuously brings
it forth from naught and nullity isto
being, and gives it existence. Hence, there s
truly nothing besides Him.
s4 An illustration of this is the light of the
sun which illumines che carth and its in-
habitanes. [This illumination] is the radiasce
and the light which spreads forth from the
body of the sun and is visible to all a: it
ives light to the earth and the expanse of
universe. Now, it is self-evident tyat
this light and radiance is also present in the
ve y and matter of the sun-globe
itself in the sky, for if it can spread forth
and shine to such a great distance, den
certainly it can shed light in its own place.
However, there in its own place, this
radiance is considered naught and con-
plete nothingness, for it i absolun:ly
non-existent in relation to the body of the
sun-globe which is the source of this light
and radiance, inasmuch as this radiance aad
light is merely the illumination which
shines from the body of the sun-globe
itself. It is only in the space of the universe,
under the heavens and on the earth, where
the body of the sun-globe is por present,
that this light and radiance appears to the
eye to have actual existence. And here, the
term YESH (“existence™) can truly be
applied 1o it,
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percas, when it is in its source, in the
By of the sun, the terin YESH (Texis-
fiee ") cannot be applied to it at all, and
Ban only be called naught and non-
paent. There it is indctg naught and
Rilutely non-cxistent, for there, only its
. the body of the sun, gives ligh,
ere is nothing besides it.
exact parallel to this illustracion is
relationship between all created things
®hithe Divine flow |of the life-force] from
g Breath of His mouth,” which Aows
o them and brings them into existence,
8 is their souce, and they themselves
rely like a diffusing light and efful-
from the Row and spirit of G-d,
ich issucs forth and becomes clothed in
m and brings them from naughe into
Hence, their existence is nuﬁ:ﬁ:d in
1on to their source, Jjust as the light of
¢ sun iy nullified and is considered
Right and complete nothingness and is
Tﬂm] referred o as “existing”" ar all
it is in its source; only bencath the
gpavens, where its source is not present
g0 it be called “existing”). In the same
ner, the term YESH (“existence™) ean
pplicd to all ereated things only [as they
ar] 1o our corporeal cyes, for we do
it scc nor comprehend at all the source,
fRich is the spirit of G—d, that brings them
flo existence. Therefore, it appears to
eyes that the maccriality, grosncss and
ngibility of the created things actually

exist, just as the light of the sun appears to
have ‘actual existence when it is not
within its source,

But in the followmg, the illustr: tion is
apparently not completely identical wich
the object of comparison. For in the illus-
tration, the :ourcrjrhc sun| is not present at
all in the space of the universe and upon
the earth where its light is scen as actually
existing. Whereas, :?l created things are
always within cheir source, and it i; only
that the source is not visible to our biysical
cyes. [If s0], why are they not nufr:licd in
their source? To understand this, some
prefatory remarks are necessary.

oa Chapter 4

It is written: “For a sun and a shi+ld is
Hava'ye Elobim.”" The explanation of this
verse [is as follows]: “Shield™ 18 3 covering
for the sun, to protect the crestures sc that
they should be able to bear [its heat . As
our Sages, of blesed memory, have smid,
“In Time to Come,? the Holy One, blissed
be He, will take out the sun from i
sheath, the wicked will be punishec by
it. ..."Y Now, Just as the covering sh elds
[re.. :ont:ai:] the sun, 50 docs the name
Eloltim  shicl [i.e., conceal] the nime
Hava'ye, blessed be He,




Nefesh Hachaim 3:3,4
In truth, I would refrain from speaking about
these inatters as our Rishonim did._.

But then I returned and saw that that was for
them in their time but now, these are days
without teaching, and each person goes as they

see fit

It is clear from many places in the Zohar that
the sinjular master has not end, fills the world,
surrourds the world and from his perspective he
is called ‘filling the world but from our
perspective, those that are commanded with the
holy Torah, we refer to it as surrounding the
entire world for the trait of filling the world
with the honor of God is hidden from us.

And the idea that is true is that from the
perspective of God, also now, after he created
the world, he fills it with a simple joining, and
'there is nothing but him' is completely true
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