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Mishnah 1 opivn pe hyFIK3 — At four junctures during the year the world is judged:
mEan — on Pesach for the grain,

5y nooz
Y7 nive Sy myyya ~ on Shavuos for the fruit of the

tree, 1iw p30 mph iy oYiv we Y9 Myt w2 — on Rosh Hashanah all who come to the world fi.e. all men]

" pass before Him like bnei maron,

»OplryR-53-o% P 857 T 1Y, MY — as it is stated: Who fashions

their hearts together, Who understands all their deeds,? i Sy P 3 — and on the Festival [of Succos]

they are judged for the water.!

The Gemara asks:
Troama ¥ — Who is the Tanna of our Mishnah? g 139 x5
TR Y27 KY) s x4 kY i v K5y - Tt ds in accordance with
neither R’ Meir nor R’ Yehudah nor R’ Yose nor R’ Nasgsan,
Xy — For it was taught in a Baraisa:  wiy miimy Yo
MWD — ALL matters ARE JUDGED ON ROSH HASHANAH 7 1
LMERE B Bpng onbY — AND THEIR DECREE 18 SEALED ON YOM
KIPPUR ~ Py ™19 137 — these are THE WORDS OF R' MEIR.
TgiK TN 937 ~ R YEHUDAH SAYS:  Iwi Wna oy Yan —
ALL matters ARE JUDGED ON ROSH HASHANAH  mby T a1
1212 %) " Y3 BNy ~ AND THEIR DECRER 1S SEALED EACH AND
EVERY ONE IN ITS proper TIME:  Ii#tni by nop — ON PESACH
FOR THE GRAIN, 1277 nime %¢ nyy3 — ON SHAVUOS FOR THE
FRUIT OF THE TREE, g7 by pamm Am3 — ON THE FESTIVAL [of
Succos] THEY ARE JUDGED FOR THE WATER, URTR 1T o
T — AND MAN IS JUDGED ON ROSH HASHANAH oy | pn
DY'y3RNR 293 TR — AND HIS DECREE IS SEALED ON YOM KIPPUR.
TN DY 2 — R'YOSE SAYS; b b33 jim) B8 — MAN IS JUDGED
EVERY DAY,  “B¥™337 WI7EnL, "XI — AS IT IS STATED: YOU
INSPECT HIM EVERY MORNING.'  nix jny "1 — R’ NASSAN
SAYS:  1yy b2 7'M B8 — MAN 1S JUDGED EVERY MOMENT,
"YLTAR DWANT,, RN — AS IT IS STATED at the end of that same

C""‘<3>.P)‘>/& e @

The Gemara states that a person's income is determined on
Rosh HaShanah. Rashi explains: 'And he must be cautious
not to spend excessively because he will only be given what was
fied for him." This is a great moral lesson for our generation,
because due to our great sins, many people violate Rashi's
comments and don't pay attention to their expenditures and
don't avoid excessive spending. There have been many victims
of this terrible practice that eventually brings people to theft
and corruption and to great embarrassment.
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The Gemara returns to the subject of when the judgment of
mah takes place:
ot 37wk — Rav Yosef saids  rywpx xypuey 1obyn mend
Wr1eR) — In accordance with whase opinion do we pray daily
nowadays for the sick and the weak?™® i v3q2 3 — In
accordance with whose opinion? In accordance wilh -I¥
Yose, 1
“The Gemara gives an alternative reason to pray:
1519 mih 2k myang ~ And if you prefer, say: Actually we
pray daily in secordance with the Rabbis, pmy 37791 - and
in accordance with [the statement] of R’ Yitzchak, a1 7ax7
oy — for R' Yitzchak said: b mpyy mot — CRYING 0UT in
prayer 18 BENEFICIAL FOR APERSON 3 nx5 1'2 7 11 019 12
1" ~ BOTH BEFORE AND AFTER THE DECREE I8 issued,™
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An alternative answer;
RER ypRy ~ Or, if you prefer, say:  mina nada npyn
M o¥ owaax — This incident involving Leah took place
within the first forty days of her pregnancy. During this period,
the gender of the embryo is not yet determined, KunTa ~ asit
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WRDT2 1N 129903 WP pPIRA Boa anne DRI BT
MW AM? AR\ 77PN O AN ooy A R
OWTY 1 R IR THY RIS WM N e 3 MR
WYY AR P RYY Y12 by PINY I P Yy
J339% REY PYhe S oon

was taught in a Baraisa: oy om nwYY — THE FIRST
THREE DAYS after relations, mg by uMm BN W -~ A
MAN SHOULD REQUEST Heavenly MERCY THAT [HIS SEED| SHOULD
NOT PUTREFY. Rather, it should unite with the egg and begin to
develop into an embryo.  mygx gy MW — FROM THREE
UNTIL FORTY days, 73} XiM@ bwny wp3' — HE SHOULD
REQUEST MERCY THAT [THE EMBRYO] DEVELOP INTO A MALE
fetus! Dy nwby vy ob wyaNn — FROM FORTY DAYS
UNTILTHREE MONTHS, 733t Rij?t KW mvary wpa! — HE SHOULD
BEQUEST MERCY THAT IT SHOULD NOT BECOME A SANDAL ™2
WY W) B Awhwn - FROM THREE MONTHS UNTIL SIX
months, 533 Ximy Kby @y Wpa! — HE SHOULD REQUEST
MERCY THAT IT SHOULD NOT BE A NONVIABLE FETUS, 1y} nWwn
YN - FROMSIXUNTIL NINE months,  oibya xyny ovan wpgy
- HE SHOULD REQUEST MERCY THAT IT EMERGE SAFELY,

AND AFTERWARDS SHE BORE A DAUGHTER
(xxx, 21). We learned®: If, for instance, one's wife is
~ry 3N @ MapRASH pregnant and‘hg prays, 'May it be Thy will that my wife
' N ()‘-7“ Atkr) bears a son,’ it is a vain prayer. The School of R, Jannai

T ) ' - said: This was taught of one who is actually about to give
PRDWR? 9993 13wen Yy nawhD by R TR 12 TM bk g Judah b, Pazzi said: Even when she is actually

. ; . T » mysmay Y N about to give birth [the sex] can be changed, as it is written,
‘?;‘IN K7 HTU ¥ ;tvl 0 n m_) 3 n?.l K37 N'ﬁj O house of Israel, cannot I do with you as this potter? saith
=lol S B Na Ly T2 R0 N ‘7N'1W" na U:’? mw.l,"? the Lord. Behold, as the clay in the potter’s hand, so are ye
130 Dy "y .va’ M ONEe M "78‘1121" ny vl in My hand, O house of Israel (Jer, xvn, 6): (just as a potter

‘ ; e g ‘ . can break a cruse after he has made it and make something
Wl by ’1‘?.‘_33 12 AW AR X IR JTWWY MY else, s0 can I do likewise even at the hour of birth),#
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Rabbi Shimon ben Yochai and Rabbi Elazar, his son, hid in a
cave for thirteen years during a period of persecution, and they
[sustained themselves by] eating inferior dried-out carob? until
their skin became like a chaludab [i.c., dried out and cracked).
After thirteen years they exited and sat at the entrance of the cave,
They saw a hunter hunting birds. When Rabbi Shimon would
bear a heavenly voice declare, “Free! Freel” [the bird] would es-
cape [from the hunter’s trap]. When he would hear the heavenly
voice declare, “Death” {the bird] would be trapped and captured.

[Rabbi Shimon] proclaimed [that these heavenly voices serve to

teach] that “even a bird isn't captured without a [decree] from
heaven; how much more so, the life of a person.?
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Le. even a smaller affliction is considered suffering. ¥omp

XPAT 027 K - And R' Chanina said:  tyays oot o R
et — A person does not stub his toe down below, on Earth,

noynhm Thy PIMED 13 W XK ~ unless they have first det

reed this apon him from Above.™!  =33-vyyn i, Mg .
"310 — Asitis stated: By Hashem are a strong man’s footsteps
established.™ a1 pav-rm oy, < And it is further stated:
And what does @ man understand about his path 7 ‘
The Gemara cites a similar teaching concerning a stubbed tog;
NIY7% 127 90K - B Elazar said:  n9y 573 ngws v oy -
Blood of a stubbing atones like blood of an olak offering,
K37 0% —~ Rava said:  vaw nip2am) v b1 — This applies o
a stubbing of the big toe of the right foot and to the second
stubbing,® 1372 Yy k) — and provided that i
occurs as one is on his way to perform a matter of a mitzvah®

a8 ame pana iy amany — For example, even if they
intended to mix one’s wine in hot water, but instead they mixed
i in cold water for him, ywp3 5 Wy iva ~ or they intended
to mix his wine in cold water, but they mixed it in hot water for
him, that is classified as suffering, sniy v DIRK ny) — And
yet yonsay that all this(i.e. a new garment that does not fit) is the
miniroum? ‘

Another example of minimal “suffering”:
X KPRTT R W ~ Mar the son of Ravinasaid:  qany by
i ¥ — Even if bis shirt was reversed

Another example:
k3]~ Rava, xypnany Xty — or, as some say, Rav Chisda,
PO¥Y 739 Rmx) — or, as some say, R’ Yitechak, b gy
an knunRR —~ or, as some say, a Tanna taught; Wi ok
0% a3y why Yivy oab 41y — It is considered suffering
even if one extended his hand into a purse to take out three
coins, and only two came up in his hand,

(3> AR R @D Takw

(> e (@ Tamw
TINY *27 DWH 37 TRK XPT 29 7R — Rav Huna gaid in the
name of Ray who said in the name of B’ Meir, ™ Xing)
X3Py 1377 — and 50 has a Baraisa taught in the name of B!
Akiva: b % w1 Ky %wh — A PERSON SHOULD ALWATS
BE ACCUSTOMED TO SAY: “may aub xmmy 1oy by — waar
EVER THE MERCIFUL ONE DOES, HE DOES FOR THE BEST.

W Y3 1t — One Friday evening at twilight, mminb aopm
R3'yy hyy — he saw that his danghter was sad, nany my
~ He said to her, “My daughter, n»y xn% — why are you
gad™ ™Y nm ~ She roplied to him, ¥ q&mq; yiin by n
v S Ysan — I mistook a container of vinegar for a
container of oil, n3wh 29x 1wn nphY ~ and I poured the
vinegar into the lamp and lit the Sabbath light with it."® =g
7 — Hesaid toher, %y nppxxnins — “My daughter, what
does it matter toyou?  pi7py Paw% W M — The Ona Whe
commanded ofl to burn, pib ypink "oxt xn — He can
command vinegar to burn as well.” X3 — ATanna taught:
ybaa aiviy b qoin poAT MY — (THELAMP) CONTINUEDTO BURN THE
ENTIRE DAY of the Sabbath n'rank ik wph woaiw 5y -
UNTIL THEY TOOK FROM IT THE FLAME FOR HAVDALAY at the
conclusion of the Sabbath.H®
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® They came to Jacob their father in the land of Canaan and they told him o; YR DMK 3}?;{:"715 KN

all that had happened to them, saying: *® “The man, the lord of the land, spoke
harshly to us and considered us as if we were spying out the land. 3 But we said
to him, ‘We are truthful men: We have never been sples! 2 We are hwelve
brothers, sons of our father. One is gone and the youngest is now with our father
.in the land of Canaan.’® Then the man, the lord of the land, said to us, By this
- 1will ascerfain whether you are truthful people: One of your brothers, leave With
- me; and what is needed for the hunger of your households take and go, * And
- bring your youngest brother to me so | will know that you are not sples, but
truthful people. [ will restore your brather to you and you will be free to circulate
about the land." " . .

35 Then, as they were emplying their sacks, behold! — every man's bundle of
money was in his sack. When they and their father saw their bundles of money,
they were terrified. * % Their father Jacob said to them, "l am the one whom gou
bereaved! Joseph is gone, Simeon is gone, and now you would take away
Benjamin? Upon e has it all fallen!” )

37 Then Reuben lold his father, saying, "You may slay my twe sons if [ fail to
bring him back to you. Put him in my care and | will return him to yow.”

38 But he sald, “My son shall not go down with you, for his brother s dead and
he alone is left. Should disaster befall hirh on the journey which you shall take,
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then you will have brought down my hoanness in sorrow to the grave.”
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TN KT Pxmv 31 — Rav and Shmuel both say:  oa
B N rmwea apx — If someone is lax about the meal
following bloodletting, wmwn 1 wntimy » Pypn — then
from the Heavenly [court] they are lax about supplying his
provisions, by ving i on &Y W by Kt niN) ~ for they
say, “If he does not shaw concern for his own life, shall I show
concern for him?”
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3 771e.n the officers shall speal to the people, saying, “Who is the man who
has built a new house and has not {naugurated it? Let him go and return to his

*.lest he die in the war and another man will inaugurate it § And who is
the man who has planted a vineyard and not redeemed it? Let him go and
retumn to his house, lest he die in the war and anotker man will redeem it. 7 And
who is the man who has betrothed 2 woman and not maried her? Let him go

" anfi L retum to his house, lest he die in the war and another man will many her.”
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nywaa mY Wy — How is it that a person can become sic
through his own negligence? Is not sickness decreed by Hea
en upon a person? Ky WIR — It can indeed be a person
own fault, as [a teaching] of R’ Chanina tells vs.
K737 — For R Chanina said:  mwmn oavn ym oy via h
— Everything is in the hands of Heaven except for col
drafts.®  ~oim Py WY TR Wiy 7D DD MY, 0K
~ For it is stated: Cold drafts are snares in the way of
stubborn person; one who guards his soul will distam
himself from them.
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Gemarg The Gemara cites a Baraisa that elaborates upon
) the debate cited in the Mishnah:

139110 ~ The Rabbis taught in a Baraisa; ny Paiobn Woxy
173 TURI — THE PHILOSOPHERS ASKED THE ELDERS, i.e, the
Jewish Sages, INROME: mranin Niaya Wiy PR oguhr ok —~
YOUR GOD IS NOT FAVORABLY DISPOSED TOWARD AN IDOL, sh
A7PIR DK TR -~ WHY DOES HE NOT GET RID OF IT?
b7 YK ~ [THE JEWISH SAGES] REPLIED TO THE [PHILOSO-
PHERS):  Prafy w1 197 q79% obivg paw 9397 R — IF THEY
WOULD WORSHIP SOMETHING THAT THE WORLD HAS NO NEED FOR,
F?Y3R X319 ~ HE WOULD INDEED GET RID OF IT 1R )
nt19%) 03185 myabhy menY — bub BEROLD THEY WORSHIP THE
SUN, THE MOON, THE STARS, AND THE CONSTELLATIONS; TIRY
DG ER B ~ SHOULD HE DESTROY THE WORLD BECAUSE
OF THE FOOLS?  x7i) Wagymy whiy Ky — RATHER, God allows
THE WORLD TO FUNCTION ACCORDING TO YIS NATURAL GHOER,
1T NI YBYD 1PNY oRPRY DY) — AND THE FOOLS WHO HAVE
ACTED CORRUPTLY WILL ULTIMATELY HAVE TO GIVE AN ACCOUNT-
ING for their sins™ =M =37 — ANOTHER EXAMPLE of this
policy of non-intervention:  mum Sy nyp SHW Y1 ~ CONSIDER
3 person WHO STOLE A SE'AH OF WHEAT, Y72 myp 7o) —
AND [PROCEEDED TO! SOW [THE WHEAT) IN THE GROUND;
mayn X5YW MW P — ITSTANDS TO REASON THAT God should NoT
allow [THIS WHEAT] TO SPROUT; yet, we know that it does.®
424 31 g whiy KK ~ RATHER, the explanation is that God
desires THE WORLD £o FUNCTION ACOORDING TGO 178 NATURAL
ORDER. iy ng ymb pny 17R7RY MWW — AND THE FOOLS
WHO HAVE ACTED CORRUPTLY WILL ULTIMATELY HAVETO GIVE AN
ACCOUNTING for their sins. 1hx 139 — Yet ANOTHER EXAMPLE
of this policy: 1wy N Yy X3 *10 — CONSIDER & person WHO
COHABITED WITH HIS FELLOW'S WIFE;  12ynn K9 Kan P = IT
STANDS TO REASON THAT God should NoT allow her T0 BECOME
PREGNANT; yet, we know that there are many instances of illicit
relations that result in a pregnancy, xni famna abiy R
7781 — RATHER, God's will is that THE WORLD shoald FUNGTION

ACCORDING TO ITS NATURAL ORDER, |rpniy 12pbpy mwiv)
T3 Ny} — AND THE IMBECILES WHO HAVE ACTED COR.
RUPTLY WILL ULTIMATELY HAVE TO GIVE AN ACCOUNTING for their

sins, 81 ‘i,? ?lﬁ;\’/\

! Halleluyah! Give pralse, you servants of HASHEM; praise the Name of

HastEm! 2 Blessed be the Name of HasHEm, from this time and forever.
3 From the rising of the sun to its setting, HASHEM's Name is praised. 4 High above
all nations is HASHEM, abave the heavens is His glory. 3 Who is like HASHEM, our
God, Who is enthroned on high — 6 yet deigns to look upon the heauens and the
earth? * He raises the needy from the dust, from the trash heaps He lifts the
destitute, 8 to seat them with nobles, with the nobles of His people. ® He trans-
forms the barren wife into a glad mother of children. Halleluyah!

TEMILLIM :
TARR T D247 syt g 3 "3V AT o

"oy o oy Sy WY wig=nan a1y iy

(+0)e 0w Ny Go) TALmvs
TYoK 7wy - But R’ Elazar has said: myn by
TRWy ¢ — Those sent to perform a mitzvah ave ‘not
harmed.® — 7 —
The Gemara answers;
NRY Ky v kym - It is different where harm is
likely. That is, if the danger is likely to occur (as it is in this case),

even a person engaged in a mitzvah will not necessarily be
protected.

(2 N A 53 Tasw

YT WYY WY kg % vy ~ Alternatively, as in the
case of that dilapidated wall in Nehardes, 59 f¥n nyg xb9
AR bRy ~ which Rav and Shmuel would not pass beneath,
Le.directly alongside of it, g 3wbn mynien Koy 33 by —
even though the wall had stood inits place in that condition for
thirfeen years.® 1y xah — Oneday, namx 73 #7R 21V
a7 ~ Rav Adda bar Ahavah came hy there, iy s
377 - As they were walking, Shmuel said to Rav: LUt R
- “Lel us go, master, and detour avound the wall a8 we always
do,” 50 as not to pass beneath the dangerous wall, Y ny -
[Rav] said to [Shmuell:  xypRiy K197y K5 ~ “We nead not do
sotoday, Y73R30%72 K7%57 XYY — becanse Rav Adda bar
Ahavahiswithus, ™y W)y - whosemeritisgreat, x%)
xpanen — and I am therefore not afraid of the wall falling on us
while he is with us.”
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1 HASHEM annuls the counsel of nations, he thwarts the designs of peoples, ' The
counsel of HASHEM will endure forever, the designs of His heart from generalion
to generation. ? Praiseworthy Is the nation whose God Is HASHEM, the people He
chose for His own heritage. 12 From heaven HASHEM looks down, He sees all
ipankind. ¥ From His dweiling place He oversees all inhabitants of (he carth, 5 He
Who fashions their hearts together, Who comprehends Il thelr deeds, 1§ A king
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[Raxaban now begins a lengthy discussion of the unique importance of the Exodus, explaining
why the Torah gives us so many mitzvos to commemorate that event. He ultimately expounds on
the underlying purpose of all the mitzvos, and of Creation itself:]
naT myn oeea 55 9% ik agyy - Now I shall tell you a general principle regarding the
explanation of many commandments.  nivin oy Wi wh ohiva Ty TRy ney nyn T
TNKY wanwny - Now, from the time idolatry came into being in the world, ie., from the days
of Enosh,™ views regarding the authentic principles of faith began to be corrupted hy people,
"RAT KD YNNI WD Jbate BV R omikg pya Bmpis on — Some of them denied the
fundamental belief in a Creator and said that the world is eternally ancient;” they denied
Hashem and said, “He exists nod"™  ny7 wn Y8 y1 oo v DYWIET YT mwnon o
"Iibys — Some of them deny [God’s] knowledge of the particulars of human events; fhey say,
“How can God know? Is there knowledge in the Most High?”" DTSN YT by o

ANIYL - And some of them admit to God's knowledge of world events but deny His supervision -

of them,™  3tp 1% wiw Dy Pi) B2 SRi7 W XYY 0¥T 972 098 Ywyn - and thus in their minds
“making man like the fish of the sea”” in that God does not oversee them and there is no
punishment or reward for them for their deeds;®  ~yqun DNy A2y ..ok, — and they say,
“HAsHEM does not see us; HASHEM has forseken the land. "

13w 0ol Yy by wawa npik oy Ny T X e bR My WRS) - However, when
God favors a group or an individual and performs a wonder for them involving an alteration
of the world's usual course and natural law,  nbz nbxy nyay uea bak “am — the negation
of all these heretical views is made clear o all, AUITR 71K D7WR W T X9Ban nping 1

Stan ey yav — for the supernatural wonder indicates that the world indeed has a God, Who
originated it ex mhilo, knows all, and oversees all that occurs within it, and is all-powerful ®
ARIIT NARK Y WRW 110 RI2Y 19N TR TR KT natey A WK - And when that wonder is
furthermore publicly declared beforehand through a prophet, the truth of the principle of proghecy

ismade clear by it as well, ,mnaym w13y i o My 6T N b 1372 - namely, “that God

Y

will speak to a person”® and “reveal His secret to His servants the prophets,”
2 ming — and with acknowledgment of this principle the entire Torah is sustained.®

B

{Ramban concludes his discourse by explaining the enduring lesson of the manifest wonders of
the Exodus:)
93 YA O DAY BMNGIT teiE T DR Dwpaoal oin o 11 — Through recalling and
acknowledging the great, manifest miracles of the Exodus a person ultimately acknowledges the
hidden miracles of everyday life,'" which are the foundation of the entire Torah ¥  yyw
2793 593 Whpw ume bow Py Ty 49037 gk mng pn w1y — For a person has no share in The
Torah of Moses our Teacher unless he believes that all our affairs and experiences are
miracles, PIm3 PR D'973 '3 09 W DO Y3V DD DX — that there is mo element of natare
and “the ordinary course of the world” in them at all, whether regarding the community or
the individual.\® " sy sz TGy Y oxy ol wpby myw Ay ok K98 - Rather, if one

observes the commandments his reward will bring him success, and if he transgress them his
punishment will destroy him — 33 wryzy "Wwixs g%y s Yan — all by the deeree of the
Most High,'*® as I have already mentioned.!™® w1y nv2 orinpan DYos Mojeny — And the
hidden miracles, the vehicles of this reward and punishment, can be more clearly recognized as
regards the affairs of a community,'!  2wnzw tan ,Mb%p) MDD TYE IRT TTEN RE WRS -
as appears in the predictions of the Torah in the matter of the blessings and the corses, as it is
written (Deuteronomy 29:23-24)  wapy Wi by viaxy ... R 8% 199 1 nwy m by nviaa Yo ey
YRDTAX WIVE 1 0 N - And all the nations will say, "For what reason did HASHEM do se to this
land ...#”" And they will suy, “Because they forsook the covenant of HasuEM, the God of their
forefathers”  nmufyya o1 nin XMW nimwi bab 1370 ooemw — Here Scripture is foretelling that
the matter will become known to all the nations, viz., that it - the devastation and desolation of
Eretz Yisrael - is from God, as their punishment for forsaking His covenant,”?  :nwpa i
0 WP A2y Ry T oY 3y my Y3 k) - And it stated similarly regarding the fulfillment
of the commandments (Deuteronomy 28:10): Then all the peoples of the earth will see that the
Name of HasHEM is proclaimed over you,"'® and they will revere you.  Hxiy nya m Wy Ty~
1 shall explain this further, with God’s help.i4
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We must believe that God knows all individual creatures ‘and
the details of their lives. [This knowledge includes] the heavenly
creatures and the sublunary creatures, their actions and thoughrs,
and the past, present, and future...

After [proclaiming belief in divine knowledge] we affirm

belief in divine governance and guardianship, We declare and
affirm that which the verse states, “Great in counsel and un-

fathomable in action, Your eyes are fixed upon all the ways of
mankind.,.” (Jeremiah 32:19), '
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L believe that divine providence in this lower wotld, that is under
the lunar spheres, is directed towards the human species alone.
Only {the human] species is governed [with divine ptovidence]
— in every detail [of life], and all good and bad thar occurs to
him — in accordance with what he deserves... However regatd-
ing all other animals, and even more so the plants and other
inanimate objects, my view is that of Aristotle. I do not believe
at all that this specific leaf falls as a result of divine providence,
nor that this spider devours this specific fly as a result of a divine
decree on this individual fly. Furthermore, 1 do not believe that
when Reuven spits and the spit lands on a specific mosquito in a

specific place and kills the mosquito, that this was fulfillment of
a heavenly decree, nor that when a fish snatches a specific worm
floating on the river that such was the will of the Lord. Rather
all of the aforementioned occurrences are completely chance, as
Aristotle contends. ‘
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As is well known, Maimonides believed that only
hurmans can receive individual providence and that the animal and plant king-
doms receive a general providence. Individual animals, plants, and inanimate
objects are thus subject to the vagaries of chance.® Yet two hasidic leaders, R.
Simhah Bunem of Przysucha (£.1765~1827)% and R. Hayim Eleazar Shapira
(1872~1937),% both claimed that this view is heresy, R. Simhah Bunem was
hot merely satisfied with asserting that the view itself is heresy, but even
stated that the one who holds this view is a hereticl

Some kabbalists taught that as a punishment for what Maimonides wrote
in his philosophical writings he was condemned to be reincarnated as a
worm.®” The kabbalist and rabbinic scholar R. Joseph Ashkenazi (1525-77),
known as the 4ana of Safed, publicly denounced Maimonides as a heretic. 5
R. Gedaliah ibn Yahya (1515-87) reports that opponents of Maimonides
defaced his tombstone, writing on it ‘excommunicated” and ‘heretic’.® In
more recent times, R. Nahman of Bratslav is also known to have held a very
negative view of Maimonides, reportedly even saying, “There are certain
philosophers generally considered great, particularly Maimonides, but in the
futare it will be known that he was a heretic and an unbeliever.”7

* R. Joseph Karo~ar rather the magid o heavenly guide who appeared to him—claimed that
although this was indeed Heaver's decree, Maimonides’ Torah learning and good deeds protecred
him so that he was not forced to become a worm, although he did have to go thtough one reincarna-
tion before reaching heaven, This Passage appears in an expurgated version in Magid meisharim,
‘Vayakhel (batra), Sec Werblowsky, Kav, 31, 170 1. 2. For kabbalists, belief in the doctrine of
metempsychosis (gilgul) is itself one of the fandamental principles of Judaism, and, in the words of

R. Levi b. Habib, 'we are all obligated to belicve in it without any hesitations or doubts'; idl., She’lot
uteshuvor ralbeh, no. 3. :

» . W
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At the root of the precept lies the purpose to establish firmly in our
spirits that the watchful care of the Eternal Lord 1s individaal, over each
ax;d t}jv'cry one among hufnan b;mg;} .and His eyes ar;; o;:”en :(:; ;‘*:S;IX by by ey xm“qn; oW ORI 2 WwHiwR yanb TTIERT Y

: \ e wa ? 3

ALueir ways: as &t i writen, For His eyes are upon the way TY'Y 2 2n3Y 103 DRI %3 BY DTTPE TPV ) DT TN I
and He sees all his steps (Job 34:21). Hence He adjured us to give thought N 1 ¥ ? {28 R TR
to this evil disease and to consider that sin caused it Long ago our Sages * 7 W) v g ECEY, ang W 199) Y YR R 77‘?:( N RE
of blessed memory said that it comes mostly for the sin of evil gossip,? 2932 Kiz? gl }W’Z RUNI *3 N3 o313Y mx 1239 sinix 013 Ruma
and we should not assume it fto happen) by way of chance. We are then njsg'; mivy xmy oy '?tj Nil‘g " v 1 uoR g*p}

to come to the kohten, who stands fas minister] for the atonement of 12 D) N¥p o)) nPwna T 9287 haan oy ot
simners. In the company of the agent of atonement, perhaps he [the Tipyna wowmm ngs Ry 12 by Ty
sinnet] will meditate on repentance, Then he will be shut away (quaran- ' e e R
tined) for a few days,® 5o that he can think over his affairs unhurriedly,

and examine his deeds.

Then there are evil groups that think He (blessed is He) does not
set His watchful cace at all about any matters of this Jowly world,
w1y b3 o i T3 Y o Kby Ay nivy niny w ‘lwhc:xcr abm’.;tjhu?;ns or other living creatures, This is the view of the
-- i At WS T ieretics—evil and’ bitter,
¥1 87910 YT RN 0N WYI X o ViNe P2 72y D'Z'il;i However, according to what ] have heard, 19 we, masters of the
** true religion, assume His watchfial care {blessed is He) to be over all
species of living creatures gencrally: In other words, every one of the
by R T2 INmYT oo ayayy i "0} DPEBRT N3 773 MK species created in the world will permanently endure; it will never end
OoRN? ORIV PRIT 1T R "0 729 vai?2 923 v by vrn Y3 and perish entirely, 25 by His providential care 2 way of existence will
DI PRI 3T '7;’? oy Ry 1”’35‘?3? ! '1‘92 '-;;g'q n'z‘_:)? xY ,D:?W? be foufud for‘cver?'thing. Qs for the human species, [it is our belief]
22 5% rann RIT] 002 T TN Y2 Y Ran T NI vy pox tl'xa.t His p;ovxde?ngal care (blessed is He) is for‘ eac%: and every onc in-
I 73 11 N ngn Y xyy oY) ’5:,?1..’@ "3‘?317. 19 BiryR gmdua]ly,‘and itis He w.ho under:funds all their do!ng:.(Psalms 3 3:L5’).
i ‘ .3 30 we received [the teaching] from our great luminaries; and we will
) Jl§9 fmd many verses about it which show that the matter is so.
8
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There once was a scorpion that was on his way to complete a
mission from God on the other side of a river. God arranged for
him a particular frog thar carried him across the rivet. The scot-
pion was then able to go and bite a man (who then died).

(s P o @) r. vrea \aggmso

(€ -1550)

For in truth the human species is the ultimate purpose of cre-
ation, particularly among mortal creations, for [man) alone is
predisposed among all creatures to be similar to the Creatot in
intellect and deed, as God testifies, saying, “In Our image after
Our likeness” (Genesis 1:12). Now, this is demonstrably cotrect
regarding all individual humans, through the human cognitive
function, which is called “the image of God” [szelem Elokim),*
and through man’s power of free will, which is called “the like-
ness of God” [demus Elokim) — as only man, among all cre-
ations, possess free will.

‘When man is aroused to contemplate the existence of his Cre-
ator [and to contemplate] His greatness and goodness — which
includes His abundant kindness and truth and how He deals
with [mankind] with righteousness and justice — then [man]
will walk in [God’s) ways, making [God’s] will his own, Behold,
in this matter he becomes like his Creator more than all other
creatures, and this is the ultimate purpose intended by the Cre-
ator who brought [all things] into existence, as the verse states,
“I'he righteous one is the foundation of the wotld” (Proverbs
10:25).

...However those who slumber and are not aware or awak-
ened w know any of these things — such as all the gentiles and
a majority of the Jewish nation, except for a few elite individu-
als® — [such people] are then, undoubtedly, under the control
of nature and the celestial forces...[and are treated in a fashion]
similar to all other living creature who ate not governed by di-
vine providence on the specific individual level, but only regard-
ing their general species, because [only} through [the species asa
whole] is the intent of God fulfilled.
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Actordingly divine providence does not watch
in an equal manner over all the individuals of the human species, but
_providence is graded as their human perfection is graded. In accordance
with this speculation it follows necessarily that His providence, may He
be exalted, that watches over the prophets is very great and proportionate
to their degree in prophecy and that His providence that watches over excel-
lent and righteous men is proportionate to their excellence and righteous-
ness, For it is this measure of the overflow of the divine intellect that
makes the prophets speak, guides the actions of righteous men, and perfects
the knowledge of excellent men with regard to what they know. As for the
ignorant and disobedient, their state is despicable proportionately to their
lack of this overflow, and they have been relegated to the rank of the indi-
viduals of all the other species of animals: He is like the beasts that speak
not.! For this reason it is a light thing to kill them, and has been even
enjoined because of its utility. This matter is one of the fundamental
principles of the Lave, which is built upon it, I mean to say upon the principle
that providence watches over | each human individual in the manner proper
to him.
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[The fourth interpretation is based on the different levels of Providence that God visils upon
people, each according to his personal attitude toward God:]
Wign i A R vra 1iseny ~ The soundest interpretation in my view is that [the word »ay]
refers to “knowing him” lterally. Ypwn DPW MWD KWWY own Ny Y M -

(The verse] alludes to the principle that God’s knowledge - which is His providential
supervision of this temporal world"? ~  mbyan 1mwh X - is only to preserve general

groups,'® Y 13 o D780 43 1Y)~ and even human beings are often' left to fend for
themselves in {this world] against s haphazard vicissitudés  BRjwe Ny Ka 7y — antil their
“time of accounting™® arrives.™  uMp3 1K ny1h 125 WoX B w3 Y3k - However, when it
comes to His pious ones He directs His heart to “know” [each of them) individually, niv
THR 12 7R3 Y - Le., to have His protection cleave to him at all fimes.  ny»py 90 &Y
593 1m myann - Thus, God’s knowledge and remembrance do not depart from him at all, !
DRy VIR vy Kb Byws — in accordance with the verse, He does not remove His eyes from the
righteous man (Job 36:7);  nyn'an ~vxm Bx M Py NI 2N DY DYI0L IR 1K1 - many other
verses expressing this [concept] exist, as it is written, o.g., Behold, the eye of Hasumt is toward
those who fear Him (Psalms 33:18), and other verses besides this one.

.,,\,5;\(?‘ o~ Yk R; @ft‘ ELYARD  (CRAMER OF VILNA Gno-mv)
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Even the way of nature (hanhagas ha-tevd) is directly controlled
by God’s judgment and divine providence. “For man does not
jam his finger below, unless it was so decreed in heaven” (Chulin
7b), and even a bird is not trapped without a decree from above.
However nature is the messenger [of this heavenly decree]. For
when it is decteed that this one will become wealthy and this
one destiture, God arranges it that this one misplaces his money
and this one find it. He does not cause a miracle that money is
instantly generated [for one petson] and for the other the money
floats away to heaven. This is nature.

As a parable, a king sits in his palace and from his vantage
point can see a man and animal off in the distance. He can send
wheat food to the man through a series of different schemes, and
barley food to the animal in a similat fashion, They only sce the
cause immediarely preceding their reception of food, and they
think this [visible] reason is the solc reason they. received food.
So too, the king may have a trap set, and when the time attives
the king scts off the trap and the passerby is caught by the neck
and dies. The fool imagines that an unfortunate accident has
occuirred to him, but this too is simply “nature” bringing about
“poisonous food.”
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. ) - beasts and other living creatures are not governed by chs
n ) 1y B L) (Y n [ -,:5 g . g y chance,
v -D) PIEII LN D & s Y USRI Heaven forbid, as it is taught in the Yerushalmi, “When Rashbi

(Rabbi Shimon ben Yochai) would hear a heavenly voice declare
‘Free! [the bird] would escape...”
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It once happened that the holy scholar [lit. bright light], our !;;‘Zn:‘:mw‘:z‘ R NBNY s g pwu’v? e
teacher, the Ba'al Shem Tov, may his merit serve as protection for NS gy N Ko :&:.'15 X9 810 jop ot I\wm‘:
us, was in a field with his students. All of a sudden, a strong wind !;;D‘D 73D N3 nme nl‘: }:PR“ mf,” o ::;;\wni"
blew and many leaves fell from the trees onto the ground. [The IW‘ a{;ﬁ? N:Z;l 0 591wy N\lw; D\b':-t‘:x:pvm pasber
Ba'al Shem Tov] said, “My sons, know that this wind that | T2 1 B oy N
» "My sons, know that this wind that just Y ROMY gy w32 Pk K31 ) \
oy R , g e N
passed this instant was due to a specific worm that was situated I:Z"i LT J.“iﬁ 7?’“"“’ i”s'::mim
L ! o ey 0
on one of the leaves. The sun was shining particularly strongly " ‘;i:;m"z::‘, B () 3wy P‘:'“ e
[on this worm], and [the worm] ctied out to Ged. God sent RPN Y393 nNé’DnN:;‘_’?_;DP ™ ot praYe \
this wind, which blew many leaves to the ground, and this leaf e o “._m;;:‘i‘;::‘ :';)n '11':! N'L'J\y
{with the worm] was one of those leaves,” The Ba'al Shem Tov :,::ngwgn:‘; ‘;”“ PIRT P s ‘ ,55;1: pm Y
shared this with them, to inform them of the extent of specific PPYS nove _‘1; "\’; 13;;!0: 1P by oy wapw M
4 h fal
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of the wotld’s creations. PRI bty png pemnd ART DY RN DNBY KB
DN b Ravos MY (N3 B3 % I Ko
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lost; you will not lengthen your days upon the Land that you cross the Jordan A L ; v ¢
to come there, to possess it. ¥ | call heaven and earth loday to bear witness  T1BY Nt}.'? TINO-NK QY K WK T‘?‘J*.SE“'W o 12MKD
against you: | haug placed life and dezfth before you, blessing and curse; and :‘Wbﬂ? omn f’jb:(ﬂ'msj oMW NN B‘WJ i) ’D"‘Il’ﬂ :Flﬂll,)‘}5 o
you shall choose life, so thal you will live, you and your offspring — % to love N NN ,7 T : L s b b '
HASHEM, your God, lo listen to His uoice and to cleave to Him, for He is your life bly ) ”}3’5 "LE”.?I 242 7 DMaa 13?093 TI“ ,E:?:' ‘ﬂ;“'\;:j :T’!?I? Y:\DQ
and the length of your days, to dwell upon the land that HASHEM swore to your TR I KNI 1;']‘[[2;‘;‘:75\ 1‘?‘93 SI?;W‘7 7(’31‘7)( iy ﬁlu‘l{(‘? 5

forefathers, to Abraham, lo Isaac, and to Jacob, lo give them, oI y&‘? DZ,T‘\ZIKLJ TD:‘NE’ '-"f',lﬂ" y:} w1 4 ‘L\IK nbj&}"?l’ n:;nru‘? T’é’:
o vass oposs DRB 07 DNY 2Py
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individual divine providence, and how [God’s] mercy is upon all ROBR P9 oy s Wb i mm sy O
. ¢l tell you today that you will surely be XY FTaKR 'I;X;C .,; mga ‘D;l? TN DRIV DK D‘?J“?NE?_ "
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No creation has the ability to bring benefit or hatm to himself "3 PRY —nuhnn .
ot another without the acquiescence of God. (It is crucial that  nIWM3 DR™3 1n‘2a1‘? x‘p'! P"!m‘? gb\x ‘5?3'.‘325_7'? ‘?syin‘? LRINT MR

one realize this, because] when a slave has more than one master, nigR IR !7? ) R Sy b oYIR iy W Ay "3 ’n?ym o

and all of them are able to bring him benefit, he is unable to rely

on only onc of them, because he hopes for assistance from all

of them. And if one of them has the ability to bring him mote
benefit than the others, he will rely mote on that master — to
a degree commensurate with that master’s ability [to bring the
slave benefit] — but he will still rerain a deptee of reliance on
the other masters. However, if only one [of the masters] is able
10 bring him benefit or harm, he will naturally rely on thar one
master alone, for he does not anticipate assistance from the oth-
ers. When 4 person has internalized that no creation can bring
him benefit or harm except with God's acquiescence, he will stop
fearing others and telying upon them, [He] will rcly anly on
God alone, as the verse in Psalms states: “Do not place your trust
. in princes, nor in human beings, in whom there is no help.”
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A truth of our faith is that any individual who dies, via any cause,
does so ultimately on account of a divine decree. And hence, one
who is killed by a willful murderer [dies on account] of God's
decree that he should die through the medium of murder. [How-
evet, God] did not force the marderer to kil this individual, and
for this reason [the murderer] is deserving of punishment.
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If any individual falls ill, he should not ascribe this sickness to RY N

any food or drink, and thus assume it is not from God. And
even if evil men beat him [he should ascribe it only to God, and]
say that his sins caused it to occur. As the verse states, “Tor 1 se’E
all men [against each other], each individual against his fcllo“w

(Zachariah 8:10). And as i is written, “Shall evil befall a city,
and God not be responsible?” (Amos 3:6). Rather [God] is defi-
nitely responsible. Furthermore, it states, “What s this that God
has done to us?” (Genesis 42:28).° Therefore, it behooves man
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At the root of the precept lies the purpose that a man should
mow and reflect that whatever happens to him, good or bad, is

caused by the Eternal Lord, blessed is He, to occur to him; from a

human hand, from a man’s brother’s hand, 3 nothing can be without

the will of the Eternal Lord, blessed is He. Therefore, should a man 1 W afn AR WY 3 09 122 2R 107 0IRD VT Myl Weh
inflict suffering or pain on him, let him know in his soul that his bad XY 1IN UK T DR T LRI TP DR NED Oy RNy ngo Kn
deeds were the cause, ¢ and the Eternal Lord (be He blessed) decreed YT /BT WR? 1% ¥19W5 1259 ;830 1112 W 1139 nbp 137
this upon him; and let him not set his thoughts to take revenge from  1"RiYnR nw? N"J) 93 1"‘2¥ 13 (2307 RWD A3 PphhY 73 v
him, For the other is not the {primary] cause of his trouble, since it is 197 WRY 1031 , 230w X3 1hyy % ,Iny] n2o IR X9 79 upn oy
sin that brought it about. As David (Pc‘a,cc be with him) said, “So x"n, Xna o n?g 70 oW ) 5?‘2.,) %y :m‘?‘wﬂ 1,?3!
let him curse, because the Lord has told him” (11 Samuel 16:10): he at~ wagay I vavle 2 NOYIR MERI XYM T AW 13 WO

tributed the matter to his sin, not to Shim‘i b. Gérah. Moreovet,
ofy otby oW WK T s
there is another great benefit resulting from the precept: (it serves] 77 D1o oYg AR DV PR DT’?!{! N BTN 2 ninylyed

to stop contention and remove hates from people’s hearts. And
when there is peace among people, the Eternal Lord grants them

peace.
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Our Sages teach, “Onc who-gets angry is likened to an idol wor= (s - 1712)
shipper.” The reason for this equation is clear to those who pos-
sess understanding: at the time of one’s anger, faith in God dis-

ot N

appears. For had he believed that “This is God’s doing” (Psalms DA 53 DRI DTMR RY L NS RN K
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118:23) he would not have been angered at all. And even though
a human being, who is a free-willed creature, cursed him, ot hit
him, or damaged his property, and is therefore guilty in rerms
of human courts and divine punishment (on account of his bad

decisions), nevertheless [one should realize] that regarding the
victim [Le., he himself], such occurrences reflect God’s decree, N {12 R} ek

and God has many able messengers.
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DL 1wy — And what is the Day of Turyanus? It was taught:ié
1BK — THEY SAID: 1 Sinpt ;i nis 37 owepe wisyy
Nirpby — WHEN fURYANUS SOUGHT TO KILL LULIANUS AND
PAPPUS, HIS BROTHER, IN LUDKIA"  piy "pK ~ HE SAID 10
THEM: DR NYT1Y) Dwns myan S iayn oK — “IF YOU ARE FROM
THENATION OF CHANANYAH, MISHAEL AND AZARYAH, D7y K2
vt B3RK H§Y — LET YOUR GOD COME AND SAVE YOU FROM MY
HAND, 337303 T 1I1Y) g gty N Dy 9777 ~ ASHE
SAVED CHANANYAH, MISHAEL, AND AZARYAH FROM THE HAND OF
NEBUCHADNEZZAR 15 $49) — THEY REFLIED TOHIM:  MINY
W1 YR DYEETY RIY) DKW — COHANANYAH, MISHAEL, AND
AZARYAE WERE PERFECTLY RIGHTEOUS men, w2 » jmx
vy bify — WHO WERE DESERVING THAT A MIRACLE BE WROUGHT ON
- THETRBEHALF, TOTIT1i3 2% 7¥)799N — AND NEBUCHADNEZZAR
WASAPROPERKING, 719 0] niy? mK7) -~ WHO WAS DESERY-
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ING THAT A MIRACLE BE WROUGHT THROUGH HIM)® vy tniy

Rt LYY — BUT THAT EVIL ONE [i.e, you, Turyanus] 1s 4
COMMONER: 11 %Y b3 nitzyh ni" 19184 — WHO 1S NOT DESERV.
ING THAT A MIRACLE BE WROUGHT THROUGH HIM, 1130 4iy)
mp)g‘_:' M3 — AND WE are not righteots BUT ARE LIAHLE 10
DESTRUGTION for sinning to THE OMNIPRESENT®  tnx it biy
MM ~ ANDIFYOU DONOTKILLUS, _biph 19 w1 iR Agga=
THE OMNIPRESENT HAS MANY EXEQUTIONERS, ™ b
v Epn) 17 W NNRY — AND THE OMNIPRESENT HAS MANY
BEARS ANDLIONS IN HISWORLD Wi Ly 92 Py — weo
COULD ATTACK US AND KILL US.  N¥T 13 Wi 199y KY Kb
A3 — BUI'THE HOLY ONE, BLESSED 18 HE, DID NOTPLAGE US INTO
YOURHAND 91 107 337y onyt) kit — EXOREPT INORDER 10
EVENTUALLY AVENGE OUR BLOON FROMYOUR HANDI 1350 byny
TR 1AW ~ NEVERTHELESS, despite the threat of Divine veng
eance, {'TURYANUS) KILLED ‘THEM IMMEDIATELY.  Y1MX — (TR
SAGES] REPORTED THAT BWW W1 N2 — NO ONE HAD MOVED
FROM THERE {the pluce where Lulianus and Pappus had beeq
executed], Mt R BT IRDY 1Y — BEFORE A PAIR OF OFFICERS
CAME FROM ROME bearing an impaerial edict against Turyanus
7103 I8 N WD ~ AND THEY SPLYY OPEN KIS HEAD Wrni
CLUBS. Since this incident vecurred on the twelfth of Adar, the
Sages declared the date a minor festival !
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how do we classify the act of stealing? Is it considered an act of
God? The proper response is that the fact the irem was lost was
indeed an act of God, but the fact it was stolen was an act of
man. For since God decreed thar the item should he last, had
the thief not stolen the item, it would have been lost in another
way. Such was the response of Shemayah and his brother to ene
of the Roman kings, when they said, “We have been sentenced
to death by Heaven, If you do not kill us, Ged has many exccu-
sinners at His disposal to sterilee us” (Talunis 18h).

People ask: Ts the murder of an individual to be ascribed to God?
... What can one say regarding such an event, and to whom can
we ascribe [the killing]?

We malintain that the death of an individual is an act of Gad,
but the [element of] murder is the act of the wicked. Since God
decreed death [for this individual], had the murderer not acted
willtully and killed him, [the victim] would surely have died in
another way.” And the same is true regarding a thief: if we view
an individual’s partial monetary loss as a punishment or a test,
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i ¥ King David came untit Bahurim, and behold — a man of Saul's family was
i coming out from there, named Shimei son of Gera, and he was cursing as he
was coming oul. © He pelled David and all of King David's servants with stones,
as well as afl the people and the soldiers, to hls right and to his left, * And this
is what Shimei said as he cursed, "Go out, go out, you man of bloodshed, you
base man! ® HASHEM is repaying you for all the blood of the House of Saud, * in
whose slead you have reigned, and has given over the kingdom inlo the hand
of Absalom your son, Behold — you are now afflicted because you are a man
of bloodshed!"* Abishai son of Zerulah said lo the king, "Why should this dead
dog curse my lord the king? | will go on ahead and lake off his head!”

1 But the king said, "What does il matter fo me or to you, O sons of Zeruiah?

Hels cursing because HASHEM has said to him, ‘Curse David, " Who can then say,
'‘Why have you done this?* " ' David then said lo Abishai and all his servants,
"Here my own son, who has issued from my innards, seeks my life, so what
now of this Benjamite? Let him be; let him curse, for HASHEM has told him to.
12 Perhaps HASHEM will see [the tears in] my eye and HASHEM will repay me with
goodness instead of his curse this day." 3 David and his men continued on the
way, with Shimei walking along the side of the mountain opposite him; going,
he cursed and flung slones in his direction, and threw dirl,
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* “Behold, with you is Shime! son of Gera, * the Berjamite from Bahurim, He *

cursed me with a powerful curse on the day 1 wenl to Mahanalm; but he came
down to meet me al the Jordan, and | swore to him by HasHem, saying, *f wil

“YYR WK NR ‘Dyj:) DN TR v Hﬂlém"??j ‘TU\EB_J} T2 v not put you to death by the sword."® But now, yous shall not hold him guilttess,

Y23 PLAK DY TI7 229 7Y 093 D2 IR pTaim

» foryou are a wise man, and you will know what you are 10 de to Aim; and you

shali bring his while halr to the grave in blood,” ™ David lay with his forefathers

17 X and was buried in the City of David,
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4 Then Joseph said to his brothers, "Come close lo me, if you please," and
they came close, And he said, ] am Joseph your brother — it is me, whom you
sold into Egypt. > And now, be not distressed, nor reproach yourselves for
having sold me here, for fi was lo be a provider that God sent me ahead of you.
¢ For this has been two of the hitnger years in the midst of the land, and there
are yet five yearsin which there shall be neither plowing nor harvest, 7 Thus God
has sent me ahead of you to insure Your survival in the land andl to sustain you

It happencd that a particular individual caused a rabhi a great
deal of grief. The members of the congregarlon said to the rabbi,
« ar e . s

What a terrible sin this man is committing,

b tormenting you for
no reason at all,

BeEREASH
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“I don't blame this individual,” the rabbi replied. “It is my
own sins that have cansed this.”

“But, Rabbi,” the members responded, “you really should
punish and curse him,”

“If T did that,” the rabbi said, “I would be punishing and curs-
ing myself, because my sins are the causc of all this trouble.”
o It was In this spirit that when Shimi |ben Geira] cursed Da-
vid, he responded, “Leave him be and let him curse, for God has
told him to do so” (Samuel 1 16:11). David thus implied, “My
sin caused this to happen.,.”
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For man possesses free will, and can [even] kill one who is not de-
serving of death, as opposed to wild animals which cannot harm
man if he is not [already] condemned to death from Heaven,
[Le., if there was no divine decree of his death, the snakes and
scorpions could not kill him.] 'This is what [the Torah] means,
“[And Reuben heard their plan] and saved [Joseph] from their
hands,” meaning, from the hands of individuals invested with
free will, With this [undetstanding], the brothers statement “we
shall see what will become of his dreams” is undermined, be-
cause free will can oppose [a divine decree], and hence the fact
that [they succeeded] in killing him would not be a proof that
[Joseph] spoke falsely [when he said he would rule over them].
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The Gemara cites a Baraisa with a related theme:
wow 29 Nxp — Rav Yosef taught a Baraisa: 21137 WR —
HHATIS THE MEANING OF THAT WHICH 18 WRITLEN in regard to the
aight the fivstborn of Egypt werestruck dead:®  wRyn Ko TRKY,
mpa-1y INYANNBR WK — ANDASFOR you [the Jews], YOUSHALL
NOT LEAVE THE ENTRANCE OF THE HOUSE UNT MORNING? Why
viere the Jews not permitted to go ou into the Egyptian night?
The reason is that  MYR2 MW" TAWY 113 — ONCE THE FORCE
oFDESTRUCTION HAS BEEN GIVEN AUTHORITY TO WREAK DAMAGE
DYty DY [T TRsR AR — IT WILL NOT DISTINGUISH BET-

WEEN THE RIGHTEOUS AND THE WICKED, Thus, the Jews would
have been endangered if they had emerged from their homes @
nnn B e PNy X 1Y XY) — AND NOT ONLY THAT, RUT
(THE FORCE OF DESTRUCTION] BEGINS WITH THE RIGHTEOUS
FIRST, *PW7) Y78 00 YRINTY,, MKIW — AS IT SAYSIH AND)
HAVE CUT OFF RIGHTEOUS AND WICKED FROM [among] You. Here
the destruction of the righteous is mentioned first.
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The full text of the Zohar reads (Genesis 185a-185b):

Rabbi Isaac said: If there were snakes and scorpions in [the pit],
why daes it say regarding Reuben, “In order to save him from
their hands, to return him to his father.” Was Reuben not con-
cern with the fact that there were snakes and scorpions that
could harm [Joseph]? How did he say [that his intentions were]
“to rerurn him to his father” and [how can the Torah claim that
Reuben acted] “in order to save him?”

[The answer is:] Reuben saw that harm was possible in the
hands of the brothers, for he knew how much they hated him,

and that they desired to kill him. Reuben said: Tt is better for him
to fall into a pit of snakes and scorpions [than to be] given over
to the hands of his enemies who will have no mercy on him...
Here, in a place of snakes and scorpions, if he is righteous
God will perform a miracle [and protect him], and at times the
merit of one’s forefathers can assist a person and save him. How-
ever, when he is given over to the hands of his enemy, there are
few [individuals] who can be saved [from such a scenario]. For
this reason Reuben said: “In order to save him from their hands.”
[Meaning:] from their hands specifically. And the [Torah did not

just state): “In order to save him,” and no more.
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from The Christian Science Journal

: Given the advancements in the medical field, why would a Christian Scientist
opt not to have medical treatment, when much of the time it seems that the medical route would be
much simpler? Furthermore, if you’re struggling for a long time with a physical problem and you’re not
getting a healing through Churistian Science, why would you stick with it? Isn’t this an indication that
your method isn’t working, and that maybe you should, just this once, go to a doctor instead?

Christian Scicntists are always free to choose medical treatment, which many individuals feel is the most
obvious solution to health difficulties. But the reason Christian Scientists tend to choose prayer
instead-—and to stick with prayer even if healing is not coming quickly—has nothing to do with dogma,
tradition, or the advances of medical science, but everything to do with their understanding of and
relationship to God. This relationship with God is primary, because it has everything to do with one’s
happiness and has a direct impact on career, family, and quality of living,

Personally, I've found these to be good reasons to rely on prayer in my own life, even when a medical
solution may have seemed like a simple way to correct a condition.
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A prayer to be recited when maintaining one’s health:4?
(XMK 37 MK - (For Rav Acha said:)i®  ny v o
“mir — One who goes to have his blood let says: M
WKEN) MO ¥ Y PRy R T T pyen jivy — May it
be Your will, Hashem, my God, that this therapy should serve
me as @ remedy, and that You should heal me, RN by 13
nEK ANXIEN X MKy — for You are God, the faithful
Healer, and it is Your remedy that is genuine, 1371 1'% 197
© R KX MKy 0 e YW ~ for it is not the place of people
to seek medical treatment, but so have they accustomed
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That is to say, they should not have occupled themselves with medicine, but rather should have
entreated God's mercy. (ad loc.)
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When the entire people of Israel is perfect in their conduct, their matters do not function
according to the laws of nature at all, neither with respect to their bodies nor their fand, neither
in general nor in particular, Rather, God will “bless their bread and water” and ‘remove all
manner of sickness” from among them. Thus, they will have no need of a physician's services
nor of medical science, as the verse states that *l, God, am your healer” (Shemot 16:26). The
rightecus people who lived at the time of the prophets would conduct themselves this way, for
even if they would fall il as a result of transgression, they would not consult the doctors but
rather the prophets, as, for example, Asa and Chizkiyahu. . . One who seeks God through the
prophets does not consuit the physicians. What role does th€ physician have for those who
follow G6d's will Siice He has promised them that He will . . . remove all manner of sickness”
fram their migst? (Ramban, Vayikra 26:11)
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appeals to modern man.
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The Ramban's approach so disturbed RaV Chayim Soloveitchik that he was inclined to believe
that @he offending \{vords were not the work of the Ramban at all, but rather an interpolation by a later
Copylstl' Rav Chayim'’s far-reaching claim lacks a textual and historic basis, and | personally cannot
aceept it. Clearly, however, the tradition that informs Rav Chayim's words is the central one in Judaism.
In contrast to the Ramban, the mainstream approach is activist and interventionist, an outiook which
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| have explained this matter at length because of the other explanations that | have heard.
Others have explained that Shlomo authored a book of medical remedies so that an individual
who fell ilf could consult his work and, by following his medical advice, become well. When
Chizklyahu saw that people forsook trust in God and instead followed the prescriptions in the

book, he removed it from circulation.

How nonsensical is this explanation of the matter, and how mistaken! It ascribes a degree of
foolishness to Chizkiyahu (and to the Sages who supported his efforts) that we would not
impute even to the basest rabble! According to this absurd reasoning, if a hungry man assuages
his hunger with bread and thus overcomes the “sickness of hunger," shall we say of him that he
has thereby forsaken his trust and belief in God?

Rather, just as we thank God at the time of eating for having provided sustenance and allowed
us to overcome our hunger and to survive, so do we thank Him for having provided the medical
remedy that heals us. | would not even have bothered addressing this issue if not for the fact
that so many people are mistaken about its interpretation. (Commentary on the Mishna,
Pesachim 4:10) .

At the root of the precept lies the reason that even though the
Eternal Lord (blessed is He) pays careful attention to the details of
human beings and knows all their deeds; and all that happens to
them, good or bad, is by His decree and His ordainment,
according to their merit or their guilt—in keeping with what the
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Sages of blessed memory would say:> A man does not hurt his
finger below [on earth] unless it is proclaimed for him above [in
heaven]— nevertheless, a man needs to guard himself from chance
occurrences that are usnal in the world.® For God created His
world and built it on the foundations of the pillars of nature; He
decreed that fire should burn, and water should extinguish a blaze.
And so likewise nature makes it inevitable that if a huge stone
should fall on a man's head, it will crush his brains; or, if a man
should fall from the top of a high roof to the ground, he will die.
He, however (blessed is He), graced the bodies of human
beings, and He breathed into them a soul of life (Genesis 2.7)
possessed of sense to guard the body from every mishap; and He
set the both of them, the spirit and the body, within the sphere of
the clements,S that they [the elements] should cast their directing
influence on them and impose [the effect of their] actions on them.
" Now, since God subjugated the body of man to nature, because
so His wisdom required it, for the reason that he is of physical
matter, He commanded him to guard against a mishap. For nature,
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As our Sages of blessed memory have said (Beitzah
16a): “All of man’s provisions ate designated for him
from Rosh Hashanah...” And they said (Yoma 38b):

"A person cannot touch even a hairsbreadth of what
is set aside for his fellow.”

A person might have been able to sit idly [and
wait] for the realization of what was ordained [as his]
if not for the penalty imposed upon all men: “By the
sweat of your brow will you eat bread” (Bereishis
3:19). As a result, man is obligated to expend a mini-
mum of effort in order to earn his livelihood, for thus
has the Supreme King decreed. It is like a tax, which
must be paid by the whole of mankind and which
cannot be evaded, Consequently, they said (Midrash
Shocher Tov 136:25): “[Is it correct to suppose that
one’s provisions would be given to him] even if he
sits idly? Therefore it states (Devarim 14:29): ‘In all
yout actions that you do.”

But this does not imply that one's effort leads to
results, Rather, the effort is a prerequisite. Once one
makes the effort his obligation is fulfilled and it be-
comes possible for the Ileavenly blessings to rest
upon him. He has no need to spend his days in dili-
gence and effort, as David HaMelech, may peace be
upon him, said (Tehillim 75:7-8): “For neither from the
east nor from the west, nor from the wilderness comes
the uplifting, For the Lord is the Judge — He will
lower this one and He will elevate the other.” And
Shlomo HaMelech, may peace be upon him, said
(Mishlei 23:4): “Do not toil for wealth and refrain froni
your [own] understanding.”
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THERE 1S AN OLD MISCONCEPTION rooted in the hearts
of many when it comes to the concept of trust in Hashem
[known as bitachon]. This term, used by the righteous to
name a celebrated and central character trait, has undergone
a change, and has mistakenly become a term to describe the
obligation to believe in any situation a person finds himselfin
where he faces an undecided future with two ways apparent
- one good and the other not ~ that surely the good outcome
will be the one to occur; if one is doubtful and fears the pos-
sibility of the opposite of good occurring, he is lacking in trust
in Hashem. This understanding of trust is not correct, for as
long as the future has not been revealed through prophecy,
the future is not decided, for who knows Hashem's judgments
and rewards? No - trusting in Hashem is not that, but rather
the belief that nothing happens by chance, and that every-

thing that occurs under the sun is the result of a decree of

the Almighty.
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The real test that can decide whether a person really believes

in what he is saying — whether he really does place his trust
in Hashem or has just trained himself to speak of that trust
all the time, without it being part of him ~ is when he meets
up with a situation that demands that he indeed place his
trust in Hashem. At such a time the role of trust is to guide
his actions, heal and sooth him. Does he turn to the trait of
trust, and actually trust in Hashem? Or does he, particularly
at this time, not make use of it — turning instead to unreliable
mortal allies, or to useless and ignoble strategies?
What we see in life is people like Reuven, who is a moral pet-
son, always speaking of trust in Hashem, condemning exces-
sive efforts in life, and expressing his abhorrence of constant
pursuit of financial means. Indeed, he is a successful person:
he lacks no customers in his store, and he does not need to
expend efforts in that direction. He loves the concept of trust
in Hashem, because even that concept smiles upon him,
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And suddenly, we are surprised to see Reuven, that great
truster in Hashem, confetring secretly with his assistants and
consultants as to how to stop a potential rival who plans to
open astore just like his. Reuven is very upset by this threat;
at the beginning he keeps his feelings to himself, because he s
embarrassed to reveal them to his acquaintances, fearing their
derision. But with time heloses his sense of shame, and begins
to act openly with the aim of preventing the rival from carrying
out his plan. Gradually he gravitates towards the crooked path,
and his sense of shame evaporates: he openly commits low and

deplorable actions - in public. The competition between him
and his rival becomes widely known, and is the talk of town
—and still he feels no shame, but rather comes up with base-
less and untrue reasons and explanations in order to justify
his actions. Over time he becomes even more sophisticated
and adds new explanations, claiming that everything he is
doing against this rival is for the sake of Heaven and is morally
acceptable. He actually fools himself into believing this, and
fools others as well - simple people or those who Jove agood
fight, and usually he attracts fight-mongers and gossip-lovers;
Satan creates peace between them all so that they can builda
stable fortress of strife and arguments, speaking evil of others,
lies, tale-bearing and baseless hatred - all of which shorten
men's lives. It is possible to find this negative scenario even in
matters that are completely spiritual, in certain situations and
in ambiguous cases. All the tools of destructive divisiveness
appear in these too, just like in other matters.

AN DAL SHEMONA  £5RE)

NPT ‘:y On the righteous, on the devout, on the elders of Your

peaple the Family of Israel, on the remnant of their
icholars,* on the righteous converts and on ourselves — may Your
‘ompassion be aroused, HASHEM, our God, and give goodly reward to
i who sincerely believe in Your Name. Put our lot with them forever,
nd we will not feel ashamed,* for we trust in You. Blessed are You,
1ASHEM, Mainstay and Assurance of the righteous,
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Cut out and put in your siddur to recite regularly

Prayer for Greater Emunah {Faith) and Bitachon (Trust)
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