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Who creates the fruit of the vine

In addition to being used for the regular Yom Tov Kiddush, this cup
of wine also serves another purpose. It is the first of the four cups of
wine that were instituted by the Sages for the Seder. According to the
Midrash, these four cups correspond to the four expressions of
redemption used by God in His promise to Moshe in Shemos 6:6-7:
1) “1 shall take you out from under the burdens of Egypt; 2) I shall

rescue you from their -servitude; 3) I shall redeem you with an
outstretched arm and with great judgments; 4) | shall take you to Me
for a people and I shajj be a God to you.”

Why did the Sages choose wine as the medium to express the four
expressions of redemption? Many people experience discomfort from
drinking so much wine. Why not institute a ceremony using four fruits,
four nuts, or even four matzos? Surely this would also spur the
children’s curiosity, providing us the opportunity to explain the four
expressions of redemption and their significance on this night.

We must know that the four expressions of redemption are not mere
repetitive variations of the same theme. They each build upon the
other, each Creating additional levels of joy: First, “I shall take you out
from under the burdens of Egypt,” which is a relief from physical labor.,
Second, ] shall rescue you from their servitude” — this indicates the
absolution of all servility. Third, “l shall redeem you with an
outstretched arm,” which refers to the physical extrication of the Jews
from the land of Egypt. Fourth, “I shall take you to Me for a people,”
which indicates the spiritual elevation of the Jews on becoming God’s
chosen people. (In the future, when the redemption will be complete,
there will be a fifth cup, corresponding to the additiona] level of (ibid.,
8), “I shall bring you to the land .. ."") Each expression builds on the
effects of the previous one, intensifying the redemption process.

Correspondingly, the Sages instituted the four cups of wine, If four
nuts (or four fruits) would be eaten at the Seder, there would be four
unrelated acts of eating nuts. The first nut or fruit is tasty, the second
less so (but certainly not more so), and for the third or fourth there is
almost no interest. With wine, however, the effect of drinking the four
Cups is cumulative; each cup intensifies the feelings of joy and
exhilaration over the four-step process of redemption (from a lecture
on the laws of Pesach given by Rav Shlomo Zalman in 1970).
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seclude one’s self from the world-at-large so that
his growth will be pure and not negatively
affected by outside influences. Thus, Avraham,
who began mankind’s pursuit of God, had to
leave the home of Terach. However, once he

reached perfection, then no outside influence

could sway his belief even in the slightest degree.
Thus, Ya'akov, who reached the highest level of
spirituality during the Dream of the Ladder,
could live and raise children in Lavan’s home

and neither he nor they were harmed spirttually.

Note: The paragraph of “Arami o’ved avi” (“The Aramean sought to destroy my father”) is recited
at the time one offers bikkurim (first fruits) in the Temple. The Bikkurim Declaration became part
of the Haggada. In the following paragraphs, the Haggada inserts the Tannaitic work, Sifre, which

dissects each word of this Declaration.

Some things are destined

“He went down to Egypt”: compelled by

Divine decree

Jewish philosophers have wrestled with the
problem of how free will and Divine Providence
(hashgacha peratit) could operate simultaneously.
Free will is needed to hold people accountable for
their actions. Divine Providence is needed to
insure that HaShem's promises and prophecies

are fulfilled.

The Haggada does not attempt to resolve this
dilemma. It simply informs us that there are times
when our destiny is determined from Above.
There is a force greater than ourselves that led
our parents and/or us to have made certain
pivotal decisions that have changed the course of
their lives, our lives, the livgs of our children and

community, and the lives of Nation [srael.

There are times that these decisions seem to have

been detrimental. Sometimes we feel that we
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have made the wrong decisions. But we must

remember that we almost never see the full

picture.

An outside observer who studied the history of
Ya’akov's descendants for the two hundred year
interval after he “decided” to join Yosef in Egypt
would have concluded that he had erred. Dunng
this period, the clan turned from an anstocratic,
privileged family into the lowliest of slaves who
were and called on
back-breaking labor each and every day. Of

course, that observer had no way of knowing that

demeaned to do

the servitude in Egypt was the laboratory which
served to perfect the middot of Israel, and that in
but a very short time God would redéem

.Ya'akov's progeny, reward them highly for their

efforts, take them for His nation and give them
the holy Torah.
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“Had He brought us before Mount Sinai, and not given us the ’Qa\o

Torah — dayeinu — it would have been enough for us!”
——

What purpose was there in coming to Sinai, if we were not to receive the Torah?
Rabbi Soloveitchik explained that even had we not received the Torah, the
encounter with the Shechinah, God’s presence, as He descended the mountain
amidst thunder and lightning, would have left its impact on our souls forever.
The Rav would often speak of “the encounter of man with the Shechinah.” The
Rav, in describing the goals of Torah study, teaches us that there are two aspects

" to the experience of a Jew studying God’s wisdom. The first aspect is intellectual:

attaining understanding and wisdom by accurnulating knowledge and deepening
insight. However, there is a second aspect which is as important: the experiential,
feeling that one is in God’s presence. The Rav would refer to this aspect as a “ren-
dezvous with the Holy One.” He would speak of the exalted feeling of sensing the
Divine. This experience of encountering God and feeling His presence is not only
found through Torah study but should extend to a Jew's whole existence.

Rabbi Soloveitchik describes a profoundly personal and painful experience in
his own life. The year 1967 was an extraordinarily difficult time for the Rav: in the
short span of three months, his wife, his mother, and his brother all passed away.
Rabbi Soloveitchik described the overwhelming pain and grief that he endured

during these days. He movingly describes the following experience of turning to

God and feeling His presence during his wife’s illness.

... I could not pray in the hospital; somehow I could not find God in the
whitewashed, long corridors among the interns and the nurses. However, the
need for prayer was great; I could not live without gratifying this need. The
moment I returned home I would rush to my room, fall on my knees and pray
fervently. God, in those moments, appeared not as the exalted, majestic King,
but rather as a humble, close friend, brother, father: in such moments of black
despair, He was not far from me; He was right there in the dark room; I felt His
warm hand, as if on my shoulder, I hugged His knees, as if He was with me in

the narrow confines of a small room, taking up no space at all.
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Pesafi, the Passover-lamb that our ancestors ate during the. time
of the Beit fia-Mikdash, was for what reason? It was because the
Omnipresent passed over our ancestors’ houses in Egypt, as it is
said: “You shall say, It is a Passover-offering to the Lord, because
He passed over the houses of the children of Israel in Egypt when
He struck the Egyptians with a plague, and He saved our houses.
And the people bowed and prostrated themselves.” (ex. 12, 27)

(Mishnah Pesahim 10:5), is discussing the Seder in post-Temple times and he
therefore uses the order Pesah, mazzah, maror.

‘(Festival of Freedom)

nop The birth of the hesed community ~ of a nation within which people unite,
give things away, care for each other, share what they possess - is symbolized by
the paschal sacrifice. God did not need the paschal lamb; He had no interest in
the sacrifice. He simply wanted the people - slaves who had just come out of the
house of bondage - to emerge from their isolation and insane self-centeredness
into the hesed community, where the little that man has is too much for himself,
where whatever he possesses transcends his ability to enjoy.

A new fellowship was formed around the paschal lamb; a new community
sprang into existence. Being together, living with each other, sharing some-
thing many possess in common was made possible by the ceremonial of the
paschal lamb. The halakhah coined the term havurah with reference to the
group gathering together for this ceremonial (e.g., Mishnah, Pesahim 8:7).
Eating together is a great medium of communication between individuals.
Therefore, everything is shared.

The slave suddenly realized that the little he has saved up for himself, a
single lamb, is too much for him. The slave spontancously does something
Wwhich he would never have believed that he was capable of doing, namely, he

knocks on the door of his neighbor whom he had never noticed, inviting him
to share the lamb with him and to eat together.

(Festival of Freedom)

) DWW by There are two versions of this text. One version asks the question
“al shum mah,” and the other version is “g] shem mah” What is the significance
- of these'two versions?
The words al shum mah imply that the author of the Haggadah is asking
Godss reason for commanding us to eat mazzah. Thus, in asking al shum mah,

97 | The Seder Night: An Exalted Evening . ~
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Yeziat Mizrayim and not a book of stories. Haggadah means talmud Torah.
The mizvot of Pesah, mazzah u-maror should be explained and interpreted
within the framework of sipur Yeziat Mizrayim - not in accordance with the

conceptual sequence of mizvot.

The focal mizvah nowadays is mazzah, for “mazzah in-contemporary
times is a biblical command, and maror is a rabbinic command” (Pesahim
120a). The verse states, “With mazzot and merorim you shall'eat [the korban.
Pesah]” (Num. 9:11), indicating that maror needs to be eaten only when there .
is a korban Pesah. This conclusion would not apply to the mazzah, for there
is another verse requiring its eating: “At the night you shall eat mazzot” (Ex:
12:18) - without reference to the korban Pesah.

Thus, while on the biblical level maror is dependent on the Pesah sacrifice,
mazzah has two original aspects - one connected to the Pesah and one indepen--

dent of it. During Temple times, one who ate mazzah fulfilled two comimand-
ments, while eating maror fulfilled only one Torah obligation. Halakhically,
Pesah is the central mizvah, because mazzah and maror both depend onit. Fifty -
percent of mazzah’s importance depends on it, but maror depends on. Pesah
totally, for when Pesah is eliminated, there is no maror mi-de-oraita. .
Therefore, in chapters 7 and 8, when Mamonidies discusses the Seder in

Temple times, he starts with Pesah, which determines the character of Eannaw
and maror, then continues with that which is more dependent upon Pesah -

namely, maror — and concludes with mazzah. Yet in 8:9 he informs us that al

ha-sova applies to both Pesah and mazzah, for “eating them is the miZvah,

meaning that eating these items is the central mizvah — Pesah during Temple
times, and mazzah today. In Temple times, Pesah overrides mazzah with regard
to al ha-sova; nowadays, mazzah takes the place of Pesah as the central mizvah.
Hence, in Maimonides’ Haggadah, which is that “which Israel was accustomed
to use in the time of the exile;” the order is different. Pesah is explained first
because it is zekher la-Mikdash, a memorial to the Temple. Then-we explain
mazzah, for it is the main mizvah, and finally maror. Similarly, Rabban Gamliel,

oo Yw i | 96

unfolding of the events, but within the frame of reference of halakhah, of the #ﬂu
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«5 Valuing even half a mitzvah

PN NN Y
Concerning the eating of the matzah

There is a well-known discussion regarding whether a person
who is unable to eat a kezayis of matzah should eat less than the
required amount — a chatzi shiur (“half the amount”). (When it
comes to eating forbidden foods, even a chatzi shiuris forbidden.)

Reb Moshe (Darash Moshe, Bereishis 18:1) brought proof from

Moshe Rabbeinu, to whom Chazal applied the verse: yzv? N2 qp2 20X
qv3, A lover of money will never be satisfied with money (Koheles

5:9). Chazal paraphrased this verse to mean that a lover of mitzvos
will never be satisfied with the number of mitzvos he has done.
Hashem commanded the establishment of six cities of refuge,
three in the territory east of the Jordan and three in Eretz Yisrael
proper. Moshe knew that the three cities of refuge on the east side

of the Jordan River would not become effective until the the other

three cities would be selected, but he said, “A mitzvah that comes

to my hand, 1 will fulfill.” He therefore set aside the three cities east
of the Jordan. Even though it was only “half a mitzvah,” his love
for mitzvos spurred him to do what he could in order to have some

connection to the mitzvah.’

Similarly, the Torah describes how the ritually impure people in
the Wilderness wanted the pesach-offering . to be slaughtered for
them, as they said, “Let the blood of the offering be thrown upon
the Altar for us by Kohanim who are pure, and let the meat of our

offerings be eaten by those who are pure” (Rashi, Bamnidbar 9:7).

They argued that since a pesach-offering slaughtered for both pure l
and impure people is kosher (Pesachim 61a), the offering should be

slaughtered and its blood sprinkled for both the pure and impure.

In their state of impurity, they could not have any benefit from the

offering, but out of love for Hashern and His mitzvos, they felt com-

pelled to create some _c‘_g__g_ng;c;_,tigg_rtg}__hg mitzvah, even though they

o

were exempt from the obligation and it was impossible for them to
fulfill the mitzvah.

Likewise, Avraham Avinu was distressed over his dearth of
guests, until Hashem brought him angels in the guise of Arabs. This
seems puzzling, for there is no obligation of hachnassas orchim if
there are no guests who require hospitality; being distressed over

lack of guests is akin to being distressed on a weekday that it is not |

Shabbos! So great was Avraham'’s love of chessed, however, that he

could not find rest unless he was able to help others.
Reb Moshe wrote (Darash Moshe, Bamidbar 9:7) that from here

we learn that if someone cannot eat a kezayis of maror, he should '
at least taste a little bit. |
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REBUILDING THE WORLD WITH LOVE
—0—
“In remembrance of the Temple, we do as Hillel did”

—O—
Rav Kook suggests a hint as to why we adopt the practice of Hillel, the beloved
Talmudic Sage, emulating his practice on our Seder night with the Korech sandwich.
We emulate Hillel's practice on our Seder night with the Korech sandwich.
Hillel is the great exponent for treating every individual with love and sensitivity.
Hillel taught, “Be of the students of Aaron: Love peace, pursue peace, love all people,
and bring all closer to the Torah.” It is this approach of Hillel that brings about the
rebuilding of the "{emple.

In one of Rav Kook’s most precious teachings he said:

Just as the Temple was destroyed by senseless hatred, sinat hinam, so it will be
rebuilt with ahavat hinam, with an endless abundance of love.

Tonight as we aspire to our Redemption, Hillel's loving approach is critical in

bringing that great day.

198 @




Step 11: Eat the meal

Perspective of Pesach:
Late Middle Ages

| 1Y 111w

Customs: Eating eggs in salt water and wearing a kittel z

There are two Ashkenazic customs at the Seder
that do not have a Talmudic source: wearing a
kittel (white robe), and beginning the meal with a
eggs dipped in saltwater,”

Some explain that wearing a kittel, a distinctive
white robe, is a sign of joy for our deliverance.
Vilna Ga’on maintains that the egg which is
eaten at the beginning of the meal is that of the
Seder Plate. The latter is a reminder of the
chagiga. Others say that the custom arose because
eggs were eaten during the recitation of the
Haggada by the first-born who had fasted Erev
Pesach. Neither Interpretation accounts for the

dipping in salt water.

Most interesting are the somber reasons given for
, T €n o

these two customs. According to this view, the
eggs eaten are not those on the Seder Plate. The
reason these eggs are eaten is to remind us of the
destruction of the Temple. It is noted that 9 Av
always falls on the same day of the week as the
first day of Pesach. The eggs are dipped in
saltwater in remembrance of the tears of the Jews
who toiled in Egypt. In a similar vein, the kittel is

viewed as a shroud worn as a sign of mourning.

At first blush, relating these customs to the
destruction of the Temple appears puzzling. The
Temple and its practices are a focal point of the
evening. The shank bone and egg on the Seder
Plate recall the pesach and chagiga offerings.
Korekh, which was the practice of Hillel when
the Temple stood, is reenacted. Why add other

practices to recall the Temple? Moreover, these

remembrances serve to remind us of the glory of
the Temple. They are not meant to lead us to
mourn the destruction of the Temple. Moumning
on a festival is surely out of place and perhaps
prohibited. Why then should mournful practices
be introduced? Yet, within the context of the
history of Ashkenazic Jewry, these practices can
be well understood.

Pesach was an especially difficult and trying
period of the year for Ashkenazic Jews. It was the
time when the enemies of Israel tried to transform
their joy into sorrow. It was the period when
blood-libels abounded and the animosity of the
masses was aroused. Pogroms increased during

the Pesach season.

Within this context one can well understand why,

during Pesach, there was tremendous sadness

over the destruction of the Temple. Formally

introducing this lament into the Seder by eating
an egg dipped in salt water and wearing a kittel
served to remind every Jew that until world Jewry
returns to Israel with a rebuilt Temple, we remain

in galut and continue forever as potential victims.

the United States of Amenica, live in a Medina ||
shel Chesed (a benevolent country), we must |
remember why the egg and kittel were instituted, |

May HaShem rebuild the Temple speedily in

While at this moment, barukh HaShem, we, in

our days.

(D
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living thing with contentment.’ Blessed is the man
who trusts in HASHEM, then HasHem will be his secu-
rity.21was a youth and also have aged, and | have not

(1) Tehillim 145:16. (2) Yirmiyahu 17:1.

wrote our verse. “Those who deny God may become poor and starve”
— they go poor, not having had success in their business ventures, and
also go hungry, without anything to eat the whole day. But those who
seek Hashem, on the other hand, by praying and serving God as they
should, do not lose anything thereby; in fact, they “do not lack any
good,” and end up with more than their friends who deny God!
[ aiv 93 11on 89 ' w1 — But those who seek Hashem will not
lack any goodness.

Rabbi Chanina ben Dosa was certainly “one who seeks Hashem,” by
any definition of the term. Yet the Talmud relates that he subsisted on

a kav (around 2 liters) of carobs per week (Ta'anis 24b). How could it be
said of him in his extreme deprivation that “he did not lack any good-

ness’?

The answer is that the verse does not say that those who seek Hashem
“have all goodness,” but rather that they “do not lack any goodness” —
that is, though they may lead lives of deprivation, they do not feel them-
selves to be lacking anything, for they are satisfied with what they have.
That makes them truly rich, according to the definition given in Avos
4:1: “Who is a rich man? One who is satisfied with his portion.”

Being “satisfied with one’s portion,” explained Rav Shach, does not
mean that one does not desire any more than what he has, for that is
contrary to human nature. The Sages themselves said in the Midrash
(Koheles Rabbah), “When someone gets a hundred [dinars], he wishes
he had two hundred. When he gets two hundred he wishes he had four
hundred.” They also said (ibid.), “No man ends life with even half his
desires fulfilled.”

When the Sages speak of “being satisfied with one’s portion,” they
obviously are not referring to someone who has no desire to attain
more than what he has. Rather, they are speaking of a frame of mind
by which a person realizes that he really has nothing coming to him by
his own merit. He realizes that he deserves nothing, that whatever he
has is supplied to him purely by the grace of God. Certainly, he would
not mind having more than he has, but he does not believe that he is
entitled to it, for even what he already has is not due him!

[191] THE RAV SHACH HAGGADAH @
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If one acted in this order (seder), God will accept his actions, and he will be

blessed from hiﬁven
xa% o) s

&‘Oj ¢ iﬁ‘ Q <

Seder plate, Israel, second half

of 20th century, embossed copper
The Wolfson Museurn,

Hechal Shlomo

L.:’(Food for Thoughti@

Why Nirtzah?

Rav Avraham Yitzchak Kook (Olar Re'iyah,
Simanei HaSeder, Nirtzah) noticed a difference in
language style between rirtzah and the words that
describe the other steps of the seder. Generally,
the other words are all in the form of commands:
“make kiddush,” “wash,” etc., whereas nirtzah (“it
was accepted”) is in the passive form.

This teaches us that we have undergone a
significant process on the Seder night ~ an internal
change. Now; at the end of the seder, we have
attained such a high level of freedom and holiness
that we are able to feel the holiness that surrounds
without any action on our part. The soul itself has
become so holy and pure to the extent that it
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naturally accepts God.

Now we are ready to sing, to feel God’s
supervision of the world, to feel how God lights up
the darkness of the night as though it were the light
of the day (the piyyut “az rov nissim™), to feel how
God’s hand is raised on the night of the festival
(“ometz gevuratecha”), to anoint God as our King
(“ki lo naeh™), to pray for the rebuilding of the
Bet HaMikdash (“adir hu”), to feel that whatever
happens in the world is carried out by .“echad
mi yodea - echad Eloheinu] and to feel God's
supervision over all who wish to tear one another
apart, and to feel God’s Existence - “And the Holy
One, Blessed be He, came..”
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