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Ramban’s Critique of C. S. Lewis
Rav Lichtenstein & the L.ubavitcher Rebbe on Kabbolas Hatorah

“I am a little pencil in the hand of a writing God who is sending a love letter to the world.”
- Mother Teresa
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And the entire Mount Sinai smoked because the Lord
had descended upon it in fire, and its smoke ascended
like the smoke of the kiln, and the entire mountain
guaked violently.

2. o smaws wRa e — Rosh Hashanah Liturgy: Shofaros
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You were revealed in Your cloud of glory to Your holy people to
speak to them. From the heavens, You let them hear Your voice,
and revealed Yourself to them in pure clouds. So too, the entire

world quivered before You, and the works of creation trembled
before You, when You, our King revealed Yourself upon Mount
Sinai to teach Your people Torah and mitzvos. You let them hear

the majestic splendor of Your voice, and Your holy words from

flames of fire.
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3. 2.7 73 nwNna — Breishis Rabbah 8:2
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Rabbi Shimon ben Lakish said that the Torah preceded the creation of the world by 2000 years as it
says (Proverbs 8:30) “l was with Him as a confidant, A source of delight every day, Rejoicing before Him
at all times.”

4. The Lion, The Witch, & The Wardrobe (C. S. Lewis) Ch. 15

"It means," said Aslan, "that though the Witch
knew the Deep Magic, there is a magic deeper
still which she did not know. Her knowledge
goes back only to the dawn of Time. But if she
could have looked a little further back, into the
stillness and the darkness before Time
dawned, she would have read there a different
incantation. She would have known that when

a willing victim who had committed no
treachery was killed in a traitor's stead, the Table would crack and Death itself would start worklng
backwards.

5. 9. nowrna o - Rabbi Elivahu Mizrachi Genesis 17:25

VIYI NN PN TRY ,TI"?]J NNVXNY TRYY 70 YTIT DIVN ,N2 INOVXRIV TY NN RY N9 msn
[Avraham] did not fulfill the mitzvah of circumcision until he

was commanded to because he knew that he would ultimately
be commanded to do so, thereby fulfilling [the mitzvah] as one
who is “commanded.”

MITZVAH VOLUNTEER PROCRAM

6. .X» 7P - Kiddushin 31a
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reward for doing it], then one who is obligated and performs a

mitzvah will be given an exponentially greater reward. For Rabbi Chiya
said, “Greater is one who is obligated to perform a mitzvah and does

it, than one who is isn’t obligated and [voluntarily] performs it.” RN ,R"N WIN :qDY 17 INR
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whoever says the halachah is like Rabbi Yehuda who says that a blind
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person is exempt from mitzvos.” Now that | have heard that Rabbi
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Chanina says that greater is one who is obligated to perform a mitzvah | 2773 :R1IN "RT RNY ROYNDVT
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and does it, than one who isn’t obligated and [nevertheless] performs
it, | will make a feast for whoever says the halacha does not follow

7. X% PRnTep R''avnn swwnton — Ritva Kiddushin 31a
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Our great teacher [Nachmanides] explained that mitzvos are not for the benefit of God, but for our
merit. As such, one who is commanded [to do a mitzvah] is fulfilling the decree of the king and thus

receives more reward than one who has not. Nevertheless, even one [who voluntarily fulfills mitzvos]

receives reward, for out of the goodness of their heart and their desire to go above and beyond, they
have taken it upon themselves to fulfill Hashem’s mitzvos.

8. “Communal Governance, Lay and Rabbinic: An Overview” (Rav Aharon
Lichtenstein) Rabbinic and Lay Communal Authority Ch. 2

The concept of mitzvah, our stance vis-a-vis the Ribbono

Shel Olam as commanded beings, as sons and servants both,

lies at the epicenter of Jewish existence. Not only do we

glorify servile fealty to divine orders but following Hazal, and
in the face of intuited common morality we revel in the
contention that action in response to the halakhic call is

superior to the same act voluntarily undertaken. Gadol ha-
metzuveh ve-osseh. And this, presumably, not or, not only because, as some rishonim held, it assures a
more conscientious implementation, but because, over and above the practical result, the halakhic

charge renders the act intrinsically and qualitatively superior, inasmuch as it engages the agent in a

dialogic encounter with his Master.

9. By His Light (Rav Aharon Lichtenstein) Ch. 3

Presumably, one who is eino metzuveh ve-oseh, who is not commanded but nevertheless performs,

acts in accordance with his personal inclination and therefore attains more self-fulfillment than one

who is simply commanded, “Do this!” No one asks the commanded individual whether he likes what

he is doing. Yet Chazal said, “Gadol ha-metzuveh ve-oseh,” thus placing at the center or even at the

apex of our spiritual lives the sense of being called and commanded. This is what religious existence

in general is about... The concept of mitzva presupposes an encounter between someone who issues
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a command and someone who receives it. This is one sense of the term mitzva: the act and the

experience of God issuing the command and man absorbing it.

10.  :x» nyman - Menachos 43b
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When David entered the bathhouse and saw himself standing
naked, he said: Woe to me that that | stand naked without any
mitzva. But once he remembered the circumcision that was in his

flesh his mind was put at ease.
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The essence of the mitzvah is not the act [of circumcision], but rather [the state of being] that the
circumcision should be a [perpetual] sign on his body

129 RN Xpyman watn — Tanchuma Vaera 15
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Even though Hashem decreed that "the heavens are Hashem's heavens and the earth He gave to
humanity." To what analogy is this similar? To a king who decrees, saying "Romans shall not descend to
Syria and Syrians shall not ascend to Rome." Likewise, when Hashem created the universe, He
decreed, saying: "the heavens are Hashem's heavens and the earth He gave to humanity." When He
desired to give the Torah He nullified this original decree. He said: "the lower [realms] shall ascend
to the higher, and the higher shall descend to the lower; and | am the one who initiated [this]." As it
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is written: "And Hashem descended upon Mt. Sinai." And it is written: "And to Moshe He said 'ascend
to Hashem'."

13.'8 pon mymow swiph — Likkutei Sichos vol. 1 (excerpts)

The answer [why Avraham refrained from circumcising VIT'NN 172001 Y170 8 7Y RN P1nn

himself can be understood] based on the well-known MR WYPY MIRNA P17 ANN NNV
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explanation of the paradigm shift in mitzvos following Matan
Torah from what the Avos did before. Before Matan Torah,
there was the edict that “Romans shall not descend to Syria

was no connection between physicality and spirituality. At VTN AN 10N NPIMIN NYHVIN
Matan Torah, this edict was abolished, thereby creating the - NW) PON MYXNRI ANIXN DPPIY
possibility for the unification of the physical and spiritual. VTP 1279 1NRY NVIN NV

Matan Torah established the with the fulfillment of mitzvos
with physical objects, the objects themselves were transformed
into something holy.

The mitzvos that the Avos fulfilled, even though they VPV R ,MARA INNPY NMNINNN
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[with holiness] and remained in their initial state of

physicality. But with the fulfillment of mitzvos after

Matan Torah, the physical objects themselves became

holy. Therefore, the holiness remained even after the DIVN LRIN 12T DYV INNSH DRVPIY
mitzvah was completed. The reason for this is that the MO %0 MARD *TP-HY NNNN DPPY
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imbue the physical with spiritual — like mitzvos after Matan ARLLE L
Torah.

[However,] as a sign (and empowerment) for their (M3 NN 1270 MarR NVYN” N
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NNRN RN ,NN NN INROY NNXNN

LOYTRY - Mwan NR NoAINN ,NYM
,ANYP ANRY D) NN NNXNA NVITN
1991 ...170 NN INRYY Nvnd nimTa

what would occur after Matan Torah — circumcision — to
transform the physical into something spiritual, whose

transcendence would endure after the act was competed...

Therefore, Avraham waited to fulfill the mitzvah of 7y A% NN DYPI AR DATAR PN
circumcision until after he was commanded to do so by AMYYY N"IpNN NNONIY
Hashem.

14. 3 pap 1"ane® Pnvam R - Emunah and Bitachon (Ramban) Ch. 6
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Before receiving the Torah at Sinai, all visions [of the divine] were catalyzed on their own from

above because those generations lacked the strength to ascend; they only had the ability to receive

the Divine Presence because the children of Noach were only given seven mitzvos until Avraham was
given the mitzvah of circumcision. And even though Avraham fulfilled the entire Torah...
nevertheless, greater is one who is commanded than one who is not.
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And do not think that Avraham’s greatness in the eyes of G-d lay in his fulfillment of the entire

Torah. For if that were the case, then someone who fulfills something even though they are not
commanded should be greater than someone who is. Rather, God cherished Avraham because he
withstood the Ten Tests [that he was commanded in].

15. Tnbwa bRswn aw - Shem Mishmuel Beha’aloscha
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The reason why “Greater is one who is obligated to perform e S

a mitzvah and does it, than one who is isn’t obligated and [voluntarily] performs it” is, as my father
explained, the ability for physical, mortal beings to perform mitzvos is because they are a messenger
of Hashem. And because of the legal principle that “an agent is like the principal,” humanity
becomes like God Himself, and it is as if God Himself performs the mitzvos. And this is only possible

with someone who is commanded to perform mitzvos and not voluntarily.

Tachlis Brias Olam Hazeh, Hu she'nisaivah
Hakadosh Ba-ruch Hu Le’hios Lo Dirah
B'tachtonim.-The ultimate purpose of the creation

of this physical world, is that G-d Desired to have
a dwelling-place in the lower world.

(Shneur Zalman of Liadi)
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