The Significance of Bereishit Ch.14 — The War of the Four Kings and the Five Kings

Summary of Bereishit, Ch.14 - The War of the Four Kings and the Five Kings
Lot, Avram's nephew, has left Avram to go and live in Sedom. Sedom is a city which

pays taxes along with other small cities to Kardelomer, the king of Ailam.

This enforced payment of taxes continues for twelve years, but in the 13th year the king
of Sedom and four other small kings rebel against Kardelomer. The war does not go
well. Kardelomer summons three of his own allies who swiftly defeat the smaller

kingdoms.

Many residents of Sedom, including Lot, are taken as prisoners along with much wealth

and booty from the defeated cities.

At this point Avram becomes involved, and with the fighting men of his house, pursues
Kardelomer. There he defeats them and is able to rescue Lot as well as the residents of

Sedom and their property.

Upon his return the king of Sedom comes out to greet Avram and asks that the captives
be returned but says that Avram can keep the property.

Avram firmly refuses this offer and insists on returning all the property: I will not take so
much as a shoestring from you so that none may say that Avram was made rich by the king of Sedom.

What is the meaning of this complicated story?

Avram, Malchitzedek, and the King of Sedom
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17 And the king of Sodom went out to meet him,
after his return from the striking Chedorlaomer and the
kings that were with him, at the vale of Shaveh...

18 And Melchizedek king of Salem brought forth bread
and wine; and he was priest of God the Most High.

19 And he blessed him, and said: 'Blessed be Abram of
God Most High,Owner of heaven and earth;

20 and blessed be God the Most High, who has
delivered your enemies into your hand.' And he gave
him a tenth of all.

21 And the king of Sodom said to Abram: 'Give me
the persons, and take the goods for yourself.'

22 And Abram said to the king of Sodom: 'T have lifted
up my hand unto the LORD, God Most High, Owner
of heaven and earth,

23 that I will not take a thread nor a shoe-latchet nor or
anything that is yours, lest you say: I made Abram rich

24 save only that which the young men have eaten, and
the portion of the men which went with me, Aner,
Eshcol, and Mamre, let them take their portion.'
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Middat Sedom

Mishna, Pirkei Avot, 5:10 - ' DIwn 0 P19 NIAX NDON NIYN
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One who says, what's mine is mine and what's yours is yours

= This is the attribute of an average person.

—> And some say it is the attribute of Sedom
One who says: what's mine is yours and what's yours is mine = is an ignoramus.
One who says: what's mine is yours and what's yours is yours = a pious person.

One who says: what's mine is mine and what's yours is mine = a wicked person.
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And some say it is the attribute of Sedom: that such a position will lead to the

behavior of Sedom. Since by becoming accustomed to this mindset, in a scenario where
his fellow benefits and he does not lose, he will nevertheless not help his fellow. For this
was the character of Sedom, for one would not allow the other to graze his flocks on the
othet's land, even though their land was plentiful with no one lacking anything.
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Wralry:
The principle of 'coetcing over mwiddat Sedom' is the reason for a number of the Sage's decrees — in

cases where din Torah (Biblical law) would not allow for such coercion. For instance, a case where
two brothers inherited a field, which was adjacent to the property of one of the brothers, and this
brother requested that his portion of the inheritance should be next to the field he already
owned. According to Rabba, the court coerce in the case of middat Sedom, where the other brother
refuses this request [i.e. he refuses, despite the fact that he would suffer no loss from agreeing to
the proposal| and the court gives the former brother the part of the field adjacent to his own.
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Coercing Tzedaka?
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One who doesn't wish to give charity, or who gives much less charity than is fitting: the Bet Din

forces them, and can administer lashes, until he gives as much as he should. And they can act as
bailiffs, taking from his property what is fitting for him to give...
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One who doesn't wish to give charity...Yet Tosafot queries: have we not established that for

all positive commandments, for which reward is given, the earthly court are not enjoined to
enforce? And many answers have been given to this question...

And it appears to me that the nature of tzedaka is different from other mitzvoth in that it’s role
is fakanat ani’int, to assist the poor... and the Bet Din thus forces him to pay his debt to the poor,
just as he would be forced to pay any other debt that he owed.
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We ate obligated to recall the commandment of tzedaka (charity/righteousness) above every
other mitzvah, for tzedaka is the sign of the seed of Avraham Avinu, as is said, ‘for I know that
he will command his children to act with righteousness’, (Bereishit 18:19) and the throne of Israel
is not whole, nor does true religion stand except through tzedaka, as is said ‘with righteousness
you shall be established” (Yeshayahu 54:14), nor are Israel ever to be redeemed except through
tzedaka, as is written, “Zion will be redeemed through justice and those who return to her
through charity’ (Yeshayahu 1:27).
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You have asked why it is that we do not make a blessing over all mitzvoth. ..

The answer to this is a deep one, and many rishonim of blessed memory have been troubled by
it... And the matter is not dependent on a single reason for all of the mitzvoth. Any mitzvah for
which there is no action, we do not make a blessing over, such as the forgiving of debts.
Similarly, we do not make a blessing over a mitzvah which is not completely dependent on he who
performs it, for it could be that his fellow will not desire it, and the action will have been for
naught. An example of this would be gifts and loans to the poor, and the giving of charity.
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Responsa of the Seridei Eish (R' Yehiel Yaakov XO [n'0 X p7n WX "MW n"iv

Weinberg), 1884-1966 -
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It appears to me that the purpose of wishloach manot is to increase peace, love and friendship...
And although in general we hold that it is greater to perform a mitzvah through being
commanded, and thus blessing 'who has commanded us', with mishloach manot it is greater to give
through one's own freewill, with a feeling of love for one's brother, and if he were to give only on
account of the commandment he would be lessening this aspect of ahava. And the same applies

to #zedaka, for it is far preferable to give through kindness or love of one's fellow Jew than giving
simply through commandment and coercion.
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