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Precedent of Disagreement 
1. Rambam, Teshuva 3:7 

חמשה הן הנקראים ה מינים: האומר שאין שם אלוה ואין לעולם מנהיג, והאומר שיש שם מנהיג אבל הן 

שנים או יותר, והאומר שיש שם רבון אחד אבל שהוא גוף ובעל תמונה, וכן האומר שאינו לבדו הראשון וצור 

 מזל וזולתו כדי להיות מליץ בינו ובין רבון העולמים כל אחד מחמשה אלו הוא מין. לכל, וכן העובד כוכב או 

/השגת הראב"ד/ והאומר שיש שם רבון אחד אלא שהוא גוף ובעל תמונה. א"א ולמה קרא לזה מין וכמה 

גדולים וטובים ממנו הלכו בזו המחשבה לפי מה שראו במקראות ויותר ממה שראו בדברי האגדות 

ת הדעות. /השגת הראב"ד/ וכן האומר שאינו לבדו הראשון. א"א כאותו שאמר אלהיכם צייר המשבשות א

 גדול היה אלא שמצא לו סמנים גדולים תהו ובהו חושך ומים ורוח ובהם עשה מה שעשה.

2. Rabbi Yitzchak (Isadore) Twersky wrote in his famous biography of the 

Raavad, Rabad of Posquieres pp. 283-284. 

13 Fundamentals of Faith 

A History of Disagreement 
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There is not a shadow of doubt that Rabad was personally committed to the traditional Jewish view which 

maintained the unlikeness and incorporeality of G-d as an indispensable corollary of the existence and 

unity of G-d. Those Talmudic legends and homilies which nurture the corporeal misconception of G-d are 

in his opinion "corrupting right opinion" about religious matters... Elsewhere in his writings, Rabad is 

emphatic and unequivocal concerning the elimination of all anthropomorphic attributes with regard to G-

d: "it is not correct to speak in this manner about the creater" [Ba'alei HaNefesh p. 4]. 

3. R. Shimshon Raphael Hirsh, Bereishis 6:6 

 

Those Who were more Explicit 
4. Or H’, Introduction to Maamar 2 

R. Chasdai ben Yehudah Crescas b. Barcelona, c.1340; d. Zaragoza, 1410/1411, Rav of Aragon and later Saragossa, 

he was a talmid of the Talmudist and philosopher R. Nissim 

 

https://en.wikipedia.org/wiki/Barcelona
https://en.wikipedia.org/wiki/Zaragoza
https://en.wikipedia.org/wiki/Talmud
https://en.wikipedia.org/wiki/Nissim_of_Gerona
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5. Magen Avos in Intro to Meseches Avos 

R. Shimon b. Tzedek Duran, Tashbetz/Rashbetz, b. Barcelona, Rabbi o f Algiers, Rabbinical authority, student of 

philosophy, astronomy, mathematics, and especially of medicine, which he practised for a number of years 

at Palma (de Majorca) 1361-? 

 

  

6. Sefer Haikarim I:4 

R. Yosef Albo lived in Spain ca. 1380-1444. His principal teacher was R. Chasdai Crescas, one of the leaders of the 

Jewish community in Christian Spain, the author of Or Hashem. R. Yosef played an important role in the 

https://en.wikipedia.org/wiki/Palma_de_Majorca
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Disputation at Tortosa, which might have served as the catalyst for the composition of R. Yosef's Sefer Ha-Ikkarim 

(Book of Principles). Sefer Ha-Ikkarim is based on the Bible, rabbinic teachings, and philosophical writings. It seems 

to have been influenced by R. Chasdai Crescas's Or Hashem, as well as by R. Simeon b. Tzemach Duran's 

(Rashbatz's) work Magen Avot. 

הדרך הנכון שיראה לי בספירת העקרים שהם שרשים ויסודות לתורה האלהית הוא, כי העקרים הכוללים וההכרחיים 

ה לשכר ולעונש, ותורה מן השמים. ואלו השלשה הם אבות לכל לדת האלהית הם שלשה, והם מציאות השם, וההשגח

העקרים אשר לדתות האלהיות, כמו תורת אדם ותורת נח ותורת אברהם ותורת משה, וזולת זה מן התורות האלהיות אם 

אפשר שימצאו יותר מאחת בזמן אחד או בזו אחר זו. ותחת כל עקר מאלו שרשים וסעיפים משתרגים ומסתעפים מן 

ההוא, כי תחת מציאות השם הוא שורש היותו קדמון ונצחי ודומיהן, ובכלל תורה מן השמים הוא ידיעת השם  העקר

 והנבואה ודומיהן, ובכלל ההשגחה הם השכר והעונש בעולם הזה לגוף ובעולם הבא לנפש.

ה הדרך, כי תחת ומאלה הג' עקרים הכוללים משתרגים סעיפים וענפים לתורות האלהיות או המתדמות באלהיות על ז

עקר מציאות השם הוא הרחקת הגשמות, שהוא עקר פרטי לתורת משה, והאחדות. ותחת תורה מן השמים הוא שרש 

נבואת משה ושליחותו. ותחת ההשגחה והשכר והעונש הוא ביאת המשיח, שהוא עקר פרטי לתורת משה לפי דעת 

איננו פרטי לתורת משה, כי גם הנוצרים עושים ממנו עקר  הרמב"ם ז"ל, ולפי דעתנו אין ביאת המשיח עקר, ואם הוא עקר

לסתור תורת משה, והוא עקר פרטי להם שלא יצוייר מציאות דתם זולתו, ואלו וכיוצא בהם שהם עקרים לדתות הפרטיות 

כלם נכללים בג' העקרים שאמרנו. ואולם אם אפשר להמצא תורה אלהית יותר מאחת בזמן אחד או בזמנים מתחלפים 

 יתבאר במה שיבא בעזר הצור. עוד

והמורה על היות ג' העקרים הללו שרש ויסוד לאמונה אשר בה יגיע האדם אל הצלחתו האמתית, הוא מה שיסדו לנו 

אנשי כנסת הגדולה בתפלת מוסף של ראש השנה ג' ברכות, שהם מלכיות זכרונות ושופרות, שהם כנגד ג' עקרים הללו, 

רים הללו עם סעיפיהם ושרשיהם כפי מה שראוי יזכה האדם בדינו לפני להעיר לב האדם כי בהאמנת העק

 השם.

7. Rosh Amana, Abarbanel [R. Don Yitzchak b. R. Yehuda Abrabanel, born in Lisbon, died in in 

Venice, 1437- 1508]   

 

… 
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Perek 23 

 

8. Rabbi J. David Bleich, With Perfect Faith, pp. 18 – 19  

Rabbi Dr. Bleich is an authority on Jewish law and ethics and bioethics. He is a professor of Talmud (Rosh 

Yeshiva) at Rabbi Isaac Elchanan Theological Seminary, an affiliate of Yeshiva University, as well as head of its 

postgraduate institute for the study of Talmudic jurisprudence and family law. 

Dr. Bleich is the author of Jewish Bioethics; With Perfect Faith: Foundations of Jewish 

Belief; Contemporary Halakhic Problems (four volumes); Time of Death in Jewish Law; and 

Judaism and Healing. He has written extensively on the applications of Jewish law to 

contemporary social issues and on the interface of Jewish law and the American legal 

system. He is a Woodrow Wilson Fellow, a postdoctoral fellow at the Hastings Center, 

fellow of the Academy of Jewish Philosophy, and a member of the Governor’s Commission 

on Life and the Law. 

It appears that in compiling divergent lists of principles Maimonides, Crescas, and Albo are 

not so much in disagreement with regard to substantive teachings or the need to accept 

these teachings as divinely revealed truths (although there do exist disagreements with regard 

to the nature and status of some of these principles), as they are with regard to what it is that they are 

endeavoring to formulate. Albo is intent upon formulating a system of axioms consisting of the sin 

qua non of any system of religious belief. Every theological system must, by definition, posit the 

existence of a Deity. Any such system must embody the concept of revelation; else religion can make 

no demands upon man. And the concept of reward and punishment must be established in order to 

provide a basis for compliance with the demands of revelation. Crescas, on the other hand, is not 

concerned with the premises of religious belief in general but with the unique claims of faith set forth 

by Judaism. Crescas presents the distinctive demands, which Judaism makes upon faith and 
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formulates the beliefs which are unique to Judaism. Finally, Maimonides, depending upon which explanation is accepted, 

either presents the particular beliefs which require bolstering and reinforcement or enumerates the minimum content of 

the theological knowledge necessary for development of the acquired intellect which, in turn, makes possible the reality 

of immortality. 

9. Torah UMadda and the Freedom of Inquiry, Rabbi Yehuda Parnes  

 

10. Maimonides' Thirteen Principles: The Last Word in Jewish Theology? Marc Shapiro  

file:///C:/Users/ytrump/Downloads/704648.pdf  

I will also not generally concern myself with those scholars who opposed 

Maimonides' thirteen principles and substituted their own. For these scholars did 

not, for the most part, deny that Maimonides' principles were correct and indeed 

obligatory upon Jews to believe. Both they and Maimonides believed that these 

beliefs were to be accepted as true. Their disagreement was to be found in 

determining which doctrines they viewed as indispensable to Judaism; that is, 

without which Judaism would be inconceivable. This is most important, for people 

have often tried to show that, because Joseph Albo only postulated three articles 

of faith, it meant that he did not think that the others were essential. Yet, nothing 

could be further from the truth, as Albo's differences with Maimonides were only 

with regard to "classification and grading," not substance. Indeed, one who only 

accepted Albo's articles of faith would be viewed as a heretic by Albo himself. 

Thus, whereas Albo did not view belief in the Messiah as a "fundamental" 

principle- i.e. a principle without which Judaism would be inconceivable-one who 

denied the coming of the Messiah, knowing it was incumbent upon Jews to 

believe, was still to be viewed as a heretic with no share in the world to come. 

Having made these preliminary remarks we may proceed to analyze R. Parnes' 

point that heresy is defined by rejection of any one of Maimonides' thirteen principles. Presumably, R. Parnes does 

not mean to say that only the thirteen principles, and nothing else, are the determinants as to what constitutes 

heresy, for it is undeniable that no rabbinic figure has ever believed this. I say this for the simple reason that 

Maimonides' thirteen principles are not allinclusive. Thus, they do not include the idea that the Jews are God's 

Chosen People. In addition, there are a number of dogmas which Maimonides discusses in other places but 

excludes from his thirteen principles. For example, there is no mention in the principles about the existence of only 

one God or of free will, despite their overriding importance in Maimonides' thought.20 All this lends credence to 

Arthur Hyman's point, already anticipated in part by Abravanel, that the thirteen principles were never intended to 

comprise, in their totality, the most important aspects of Judaism. Rather, they were merely formulated so as to 

correspond with the structure of the Mishnah in Tractate Sanhedrin upon which Maimonides was commenting. 

Because of this, not all of Maimonides' dogmas were included in his thirteen principles but this does not in any way 

imply that they are less important. We will now proceed to show, one by one, how Maimonides' thirteen principles 

met with great opposition. 

 

../../../../../Downloads/704648.pdf
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11. The Forward 

http://forward.com/news/6488/author-challenges-rambam-s-principles/  

Rabbi J. David Bleich, a leading Orthodox authority on rabbinic law, who has not read 

Shapiro’s book, argued that alternative positions from the past are not relevant if they 

have been rejected by contemporary Orthodox rabbis. “Once dogmas are presented, 

there is no room for rejected opinions,” even if they were articulated by great rabbis, 

Bleich told the Forward. “The attempt to revive such rejected opinions would now be 

regarded as heresy by normative Judaism.” In other words, Bleich said, even if one 

observes all of the religious commandments, failure to accept Maimonides’s principles 

is a rejection of Orthodox theology. “You could call yourself Orthodox all you want,” 

Bleich said. “But you’re really Orthoprax.” 

Such arguments, Shapiro said, inspired him to write the book. “It used to be OK to 

believe something, but now it is heretical because today’s rabbis believe it to be,” 

Shapiro said. Such an approach “is politics, not theology,” he added. “I would argue,” 

Shapiro said, “that there is little need for such policy statements and that traditional 

Jewish theology should be about including people, not about seeing how many people 

can be excluded.” 

12. Review from Rabbi Zev Leff, OU Jewish Action 

https://www.ou.org/jewish_action/06/2007/the_thirteen_principles_of_rambam/  

Every serious yeshivah student knows that there were disagreements as to whether 

the Thirteen Principles were, in fact, beneficial to posit, and if so, which ones were to 

be considered Principles. Is there a serious yeshivah student who is ignorant of 

Rabbi Yosef Albo’s Sefer Haikarim or Rabbi Moshe de Trani’s Beit Elokim? Yes, 

there were disagreements as to what kind of disbelief rendered one a heretic (e.g., 

open rebellion, erroneous intellectual conclusions or ignorance). Yet while there were 

disagreements with regard to the various details and the parameters of the Principles, 

the Thirteen Principles have been accepted in their general form as the expression of 

Torah Judaism, and, as stated above, one who denies any of them is outside the pale 

of the faith community of Torah Judaism. For example, the conviction that God is a 

http://forward.com/news/6488/author-challenges-rambam-s-principles/
https://www.ou.org/jewish_action/06/2007/the_thirteen_principles_of_rambam/
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corporeal being like any other corporal being is a belief that is outside the realm of Judaism, despite the fact that the 

Sages do not agree whether to deem one a heretic for harboring this belief. Hence, the principle is true, although its 

exact parameters are subject to the debate of Torah scholars. 

This situation is comparable to that which occurred with the publication of the Shulchan Aruch. Despite the fact that 

there was debate among bona-fide Torah scholars as to the benefit and propriety of creating a code of Jewish law, and 

despite the fact that there are instances where the rulings of the Shulchan Aruch have not been accepted, the Shulchan 

Aruch overall has been accepted by Klal Yisrael—its sages and the rank and file of observant Jews—and has therefore 

become the definitive code of Jewish observance. Similarly, over the generations, the Thirteen Principles have been 

accepted as the definitive code of Jewish belief, albeit not every detail of Rambam’s presentation of them has been 

accepted. Hence, Yigdal and the Thirteen Principles are recited by most Jews every day in Shacharit. 

… 

As for The Limits of Orthodox Theology, I cannot recommend it to the general public, who can be easily misled by 

some of the questionable theses in this book. For the discerning reader who will carefully check the sources, this book 

will provide an interesting historical perspective as to the various opinions surrounding the Thirteen Principles. 

 

 


