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Ruth, Week 12: “Six Barleys” / Manuscript Issues? / Anonymity
R’ Mordechai Torczyner - torczyner@torontotorah.com
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3:15-18 “Six Barleys”2 (continued)

1. Talmud, Sanhedrin 93a-b
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What are “these six barleys”2 If you will say it means six actual stalks of barley, would it be Boaz’s way to give a gift
of six stalks of barley2 Rather: six se‘oh. But is it a woman's way to carry six se‘ah?! Rather: He hinted to her that six
sons would emerge from her who would be blessed with six blessings each: David, Mashiach, Daniel, Chananiah,
Mishael and Azaryah.

2. The traits

David Shemuel | 16:8 Music, gibor chayil, warrior, wise speech, attractive, Gd is with him
Mashiach Yeshayah 11:2 Knowledge, understanding, counsel, strength, daat, awe of Gd
Daniel, etc. Daniel 1:4 No blemish, attractive, all knowledge, daat, madda, self-control

3. Malbim to Ruth 3:15
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It appears that this was a kav measure, which is one-sixth of a se’ah, for that was their way, to divide a large unit into
sixths, as in Yechezkel 45:13 “And you shall divide the ephah in sixths.” This measure was called “a sixth”. And the
law is that one may not give a transient pauper less than a kikar, which is half a 4av. He gave Naomi and Ruth a 4av,
which is food for breakfast for the two of them. Thus he demonstrated that the matter would be resolved that day, and
they would not need [more] for the evening meal.

Scribal issues (k'ri uk'tiv, k'ri v'lo k'tiv, etc.)

4. Rabbi Avraham Ibn Ezra to Shemot 21:8 (extended commentary)
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Know that it is read as /o, and written in the text with an aleph, and outside [spoken] with a vav. And the Gaon said

that it has two meanings, like in Tehillim 100:3, “He made us, and &2 us” — One meaning [written] is “We did not make

ourselves,” and the second [pronounced], “We are His". To me, it appears correct to say that only the second meaning

is correct, and so in all of them.

5. Talmud, Nedarim 37b-38a
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The reading of the scribes, the ‘ornamentation’ of the scribes, and that which is read but not written, and that which is
written but not read, is law given to Moses at Sinai... Read but not written are Shemuel Il 8, ibid. 16, Yirmiyahu 31,
ibid. 50, Ruth 2, ibid. 3, ibid. 3, these are read but not written. And written but not read are Melachim Il 5, Devarim
6, Yirmiyahu 51, Yechezkel 48, Ruth 3, these are written but not read.

6. Three explanations for this “Halachah I’'Moshe miSinai”
e Gd showed all future generations to Moshe, and he conveyed the text (Torah Temimah to Ruth 3 #5)
o The Great Assembly was as authoritative as a law credited to Moshe (Aleh Tamar to Yerushalmi Taanit 4:1)
e The Halachah I'Moshe miSinai is that the text should have two layers, in general (Maharal, Tiferet Yisrael 66)
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7. Maharal, Tiferet Yisrael 66
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Meaning, that it is a law given to Moses at Sinai that a book written with Divine inspiration should have the text as

appropriate and the pronunciation as appropriate. And [the Talmud] brings, only as example, some words which are

written but not read, and some words which are read but not written, but these words themselves are not a law given

to Moses at Sinai...

8. Talmud, Shabbat 104a
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[Final] mem-nuntzadi-peh-kaf were said by the prophets? Could that be? But it is written, “These are the mitzvot” — for
a prophet may not create anything new from then on! Rather, [final letters] existed, but they did not know which forms
to use mid-word and which to use at the end of a word, and the prophets came and enacted them. But still: “These are
the mitzvot” — for a prophet may not create anything new from then on! Rather: They forgot them, and then re-established
them.

9. Talmud Yerushalmi Taanit 4:2
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They found three Torah Scrolls in the Azarah... In one of them it said 19 and in the other two it said 71w, so they

maintained the two and annulled the one.

10. Radak, Introduction to Tanach
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It appears that these words are thus because in the first exile, books were lost and they were moved around, and the
scholars who knew Torah died, and the Great Assembly who restored Torah fo its original state found disputes between
the texts, and they followed the majority as they understood them. And where they did not have a clear grasp, they
wrote one [version] and did not assign it vowels, or “wrote” it outside and not inside, and so they wrote in one way
inside and in another way outside.

11. Abarbanel, Introduction to Yirmiyahu
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But the third form of perfection, which is in writing in a straight and precise way, | think that Yirmiyahu also lacked that,
for the reasons | have mentioned — meaning, that he was a youth when he began to prophesy and so he did not learn
precise language and proper writing. This is demonstrated by the read-written, written-but-not-read, read-but-not-written,
which is found more in his book than in the other prophets...
And before Ezra was aroused to set vowels and cantillations and ends of verses, he examined the text, and that which
seemed strange to him in terms of the nature of language and intent of the story, he thought it was for one of two
reasons. Either it was that the writer intended strange things, which are secrets from the hidden elements of Torah,
according to the level of his prophecy and depth of his wisdom, and so [Ezra] did not take on the task of actually erasing
it from the texts of Gd, for he understood that it was written with greater wisdom and that for some reason the missing



and added letters and strange forms were written. And so he left them in the text inside as written, but on the outside he
placed the pronounced word, which explains that strange word according to the nature of language and the simple
narrative. ..

12. Abarbanel, Introduction to Yirmiyahu
DNW22 M MDY M oW AR LIRAYY MYDA D27 2°21N0) 2R 770 WTIPT 01902 2N01 ROW M T IWOR)
APWRR NP 1NYTY AR 9700 °ON0A O 0 YT RAhighhe Nalmlehial 72071 7RM 73102 12 O°X°217 01203 anh2°nd
SUTIPT M2 22727 QORI D2 UNIW 2°3°1V7 AW 0TI 12N2IW 14D 00727 I, WIT XY 11 R9DINA KT 191071 DINNTT
AP WYY T X1 DWOTT 90 077 NIPRIT W92 ¥ R PaX
And it is also possible to say that there are no mistakes in any of the holy texts of Tanach, but that all of the words that
are strange in their language and writing were recorded by the prophets thus intentionally and wisely and for some
reason, and we cannot know it, for these are hidden elements of Torah and prophecy and our knowledge is too limited
to grasp it. But Ezra the Sofer did not analyze that which was beyond him, and he left words as written to hint to that
which the prophets and those who spoke with Divine inspiration intended, but he wanted to explain those words
according to the peshatlevel, and that is what he did with the pronounced form.

13. Maharal, Tiferet Yisrael 66
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One who knows matters of knowledge will know this. Know that the written form is from the text, for writing can only
happen in a text. And every sacred text is a text of wisdom. But the pronounced form is not actually the “text”, only that
people read aloud that which is recorded in the text. Therefore, even if sometimes a different language is recorded in
order to hint to some matter of wisdom or depth, that relates [only] to the writing, for the text is a text of wisdom, and
one who looks at the text will find wisdom. But when one comes only to read from the text, it is appropriate that this be
read in language that will be more comprehensible, for that [written] text is far from people’s reading.

Review questions from Chapter 3

1) What were the three goals of Boaz marrying Ruth?

2) Why did Naomi wait until the end of the harvest to approach Boaz?

3) If Ploni Almoni is a closer relative, why does Naomi go to Boaz?

4) What was Naomi’s plan?

5) What makes Boaz special, such that he does not act as Lot and Yehudah did?
6) What is the meaning of calling Boaz a gibor chayi/ and Ruth an eishet chayil
7) What is the role of the “six barleys” that Boaz gives to Ruth?

8) Why do we have the ki ukfiv textual oddities of Ruth?

Outline of Chapter 4

4:1-6 Ploni Almoni declines to redeem

4:7-10 Boaz acquires the right to redeem, and to marry Ruth
4:11-12 Blessing by the local population

4:13 Ruth and Boaz marry

4:14-17 Ruth and Boaz have a son, who is viewed as Naomi's
4:18-22 The Davidic dynasty

4:1 He who must not be named?

14. Midrash, Ruth Rabbah 7:7
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Rabbi Yehoshua said: His name was Ploni Almoni.

Rabbi Shemuel bar Nachman said: He was mute of Torah. He said, “The first ones did only because they married
[Moabites], and | should now marry her2 Spare me from marrying her, | do not want to mix up my descendants! | do
not want fo mix dross info my descendants!” And he did not know that the law had already been renewed: Amoni and
not Amonit, Moavi and not Moavit.

15. Malbim to Ruth 4:1
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The meaning of “Almoni” is a bond, like “we were binding [me ‘a/mim] sheaves”, for [Boaz] spoke of his bond with his
redemption, which would be clarified [pefe].

16. Shemuel | 21:3, Melachim Il 6:8-9
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17.Rashi to Ruth 4:1
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Ploni— Covered and hidden, like “When it is beyond you &/ yipalei “and “Is anything beyond Gd Hayipalei meiHashem
davar".
Almoni - Widowed, without a name.

18. Ralbag to Melachim Il 6:8
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And J/lmui is also a kind of hiddenness, from muteness, something which will not be spoken of at all, for it will be

unknown. Or it is like this — the X of "1129X is like the ¥ of *112%¥, like ne‘elam-hidden.

19. Reasons for anonymity

Bereishit 5:4 And he produced sons and daughters

Bereishit 24:2 And Avraham said to his servant, the elder of his house

Bamidbar 11:24 And he gathered seventy men from the elders of the nation

Bereishit 18:2 And behold, there were three men

Shemot 2:1 And a man went from the house of Levi, and he took a daughter of Levi.

Devarim 25:10 And his name shall be called in Israel, “the house of the one whose shoe was removed”

20. Rashi to Ruth 4:1
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And his name is not recorded, because he did not want to redeem.



