Medical Treatment on Shabbat #7: Saving Lives Part 3
R’ Mordechai Torczyner — michael.torczyner@ yu.edu

Safek Pikuach Nefesh
1. Mishnah Yoma 8:6 (83q)
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One may put medicine info the mouth of a person who has a sore throat [other editions: mouth] on Shabbat, because it
could be dangerous to life, and any doubt in a matter of life overrides Shabbat.

2. Rabbi Shlomo Zalman Auerbach (20t century Israel), Minchat Shlomo 2-3:37
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Regarding the essential matter of what is called safek pikvach nefesh and what is not, and where is the boundary - |
have also been in great doubt about this. But logically, in my humble opinion, in any case where most people would
flee from this like one who flees from danger, this is considered safek pikuach nefesh, and we apply in such a case
“’And you shall live by them’ — and not to die by them.” But if most people would not be scared of this, it is not called
danger.

3. Rabbi Yosef Karo (16t century Israel), Shulchan Aruch Orach Chaim 328:10
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And if one doctor says it is necessary and one doctor says it is not, we violate Shabbat. And there is a view that we do

not need an expert, for all people are considered somewhat expert, and when in doubt we rule leniently.

4. Mishnah Yoma 8:6 (83q)
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We do not feed a person from the liver of a rabid dog which bit him. Rabbi Matya ben Charash permits it.

5. Rashi to Yoma 83a
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"We do not feed him of its liver" — Even though doctors do this, it is not a complete medicine such that we would permit
non-kosher meat for it.

6. Rabbi Avraham Gombiner (17t century Poland), Magen Avraham 328:1
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See Yoreh Deah 155; we require a known medicine, or a medicine recommended by an expert.

7. Rabbi Asher Weiss (215! century Israel), Minchat Asher 1:120:2 and Minchat Asher to Parshat Bechukotai
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One may not violate Shabbat and transgress other than for a tested cure, established by intellect and experience. In my
humble opinion, alternative medicine is not in this category. Many are those who err and mislead with this medicine,
and the masses place their hope in insubstantial things, which are vapour and re vt ruach. And although there certainly
are correct and beneficial principles in alternative medicine, as well as many practitioners who are expert and people
of integrity, but it is hard to know whether one is coming or going, and light and dark serve in a jumble. Certainly, this
medicine is not tested by intellect and experience, like traditional medicine.
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Sakkanat Eiver
8. Talmud, Avodah Zarah 28b
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If an eye revolts, one may treat it with kcho/ on Shabbat. Why?2 Because the nerves of the eye are linked to the fat
around the heart.

9. Rabbi Dovid Zvi Hoffman (19-20th century Germany), Melamed I'Hoil 2:32
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We may say that what is stated regarding eyes could apply to other eivarim, that they are linked to eivarim on which

life depends. And since possible live-saving overrides Shabbat, therefore every danger to an eiver must be permitted,

due to doubt.

10. Rabbi Raphael Evers (9959R) (215t century Holland), vaShav v'Rapha Vol. 3 #63
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It appears, in my humble opinion, that the meaning is that regarding a patient who is not dangerously ill the pain is
temporary, transient, and it goes away over time, and the cure is to save him from this. They did not permit violating
rabbinic prohibitions. But this is not so for sakkanat eiver, where the deficiency is permanent (at least in an adult), and
he will remain blemished forever without the cure, and so they permitted a Jew to violate a rabbinic prohibition to save
him from this.

11.Rabbi Yosef Karo (16 century Israel), Shulchan Aruch Orach Chaim 328:17
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For one who is bedridden from illness, but not endangered [Rama: Or one who is in such pain that his whole body is
ill; even if he can walk, he is like one who is bedridden], we tell a non-Jew to heal him, but we would not violate biblical
laws of Shabbat, even were a body part endangered. As far as having a Jew violate a rabbinic prohibition:
1: Some permit it even without danger to a body part;
2: Some permit violation if a body part is endangered, but not otherwise;
3: Some permit direct violation if a body part is endangered, and violation in an altered way if no body part is
endangered;
4: Some permit violation of rabbinic laws which are not tied to a biblical prohibition, regardless of danger to a body
part;
And the third view appears correct.

12.Rabbi Yehoshua Neuwirth (20t century Israel), cited in Nishmat Avraham, Introduction to Orach Chaim 328
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And there is room to say that danger to an ejver is not only regarding a human ejver from one of the 248 eivarim. For

any distinct component of the human body regarding which there is concern that if it were not treated now, it would

cease to function, this is also called “danger to an eiver”...



13.Rabbi Dr. Moshe Tendler, Dr. Fred Rosner, Dental Emergencies on the Sabbath, JHCS Vol. 14

Since the jaw is an eyver and the absence of teeth interferes with its proper functioning, and since the reimplantation of
those teeth would restore the proper functioning of the jaw, the traumatic avulsion of teeth represents a situation of
chesron eyver.

14.Rabbi Raphael Evers (9999R) (21t century Holland), vaShav v'Rapha Vol. 3 #63
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Regarding [Netziv's] statement regarding a single tooth, that since one can chew with his other teeth this is not
considered danger to an ejver, in my humble opinion this is shocking, for the collection of teeth is a combination of
multiple individual teeth which become a single unit via which a person can chew. If so, what is the basis for
distinguishing between one tooth and all of his teeth? Certainly, loss of one or two teeth would limit chewing, and no
tooth was created for nothing!

15. Mishnah Oholot 3:3
gD WM QO1WA 1A YIN RPY NRaw 9
Any part of a corpse communicates impurity, other than teeth, hair and nails [when not connected to the body].

16. Rabbi Naftali Zvi Yehudah Berlin (Netziv) (19th century Russia), Meromei Sadeh to Avodah Zarah 28a
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“One who has a toothache should not rinse them with vinegar”... One of the students asked: Perhaps this involves
danger to an ejver... And it appears appropriate to deduce from here that danger to an eiver is only where one cannot
make up for the deficiency, for even [seeing with] one eye is not like seeing with two eyes... But where one is missing
a tooth, he can still chew with the other teeth...

17.Rabbi Avigdor Neventzahl (20t-21st century Israel), Shu”t Puah pg. 102

.0°2R 1PN DWW D2 PRY ,N°X°2 NONWT IR YT NPITT 10,9000 077 001NN KRPKR ,0°IART 02IpNn PRY 2°919°0 21w X
But there are some treatments which do not repair eivarim, but only substitute for them, such as inserting seed or an egg,
which do not involve repairing eivarim.



