KNOW YOUR COMMENTATORS. RASHBAM VJ. RASHI

Rashi’s Methodology
Genesis 3, 8
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I AND THEY HEARD — There are many Midrashic explanations and our Teachers have already
collected them in their appropriate places in Genesis Rabbah and in other Midrashim. |,
however, am only concerned with the plain sense of Scripture and with such Agadoth that
explain the words of Scripture in a manner that fits in with them. ivnw'1 AND THEY HEARD —
What did they hear? They heard the sound of the Holy One, blessed be He, as He walked in the
garden (see Genesis Rabbah 19:12).

Intro to Shir Hashirim
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“God has spoken once, twice | have heard this” (Psalms 62:12). From one verse, emerge several
explanations. [However] in conclusion, a verse does not depart from its literal sense and
meaning. Although the Prophets have employed metaphors, let each metaphor be explained
simply, each statement fitting its context.

Rashbam’s Intro to Parashat Vayeshev 2j7y' niT2In n'7x

" Also Rabbi Shiomoh, my mother’s father of blessed memory (Rashi) the brilliant exegete, who
wrote commentaries on the entire Bible, was careful not to ignore the plain meaning of the text.
I, Shmuel, son of Rabbi Meir, Rashi’s son-in-law, have argued with him, and he admitted to me
that if he had the opportunity, he would compose an additional commentary in which he would
concentrate on the plain meaning as it became clearer to him with each passing day. [l believe
that the wording here means that Rashi meant that just as his published commentaries
consisted mostly of anthologies, i.e. his quoting existing interpretations, so he would search out
more commentaries based on the plain meaning to present to the reader when publishing
another commentary. Ed.] | am now presenting to the reader what earlier exegetes had to say
on our verse.
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Rashi v. Rashbam, 22, 1

Some time afterward, God put Abraham to the test, saying to him, “Abraham.” He answered,
“Here |l am.
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AFTER THESE THINGS [or, WORDS] —Some of our Rabbis say (Sanhedrin 89b) that it means after
the words of Satan who denounced Abraham saying, “Of all the banquets which Abraham
prepared not a single bullock nor a single ram did he bring as a sacrifice to You ’. God replied to
him, “Does he do anything at all except for his son’s sake? Yet if | were to bid him, “Sacrifice him
to Me”, he would not refuse”. Others say that it means “after the words of Ishmael”
boasted to Isaac that he had been circumcised when he was thirteen years old without resisting.

who

Rashbam: Here too, the words mean that what follows occurred after Avraham and Avimelech
had concluded their covenant according to which until the fourth generation Avraham’s
descendants would not register a claim against lands owned by the Philistines at this time. G'd
became very angry at this high-handed action by Avraham, seeing that he had given away lands
which were part of what G’d had promised to Avraham and his descendants at the “covenant of
the pieces” in chapter 15. We know that a condition of that covenant had been not to allow a
single soul of the Canaanites to survive in that land, according to both Deuteronomy 20,16 as
well as according to Joshua 13,3 and 15,45-47. Clearly lots had been cast concerning the lands
owned by the 5 Philistine rulers, and who was to settle in those lands after the conquest. As a
result of Avraham’s high-handed action...

Does Rashi always follow the simple reading?
Ex. 2, 23

A long time after that, the king of Egypt died. The Israelites were groaning under the bondage
and cried out; and their cry for help from the bondage rose up to God.

What is bothering Rashi?

D¥N ' nn'l THE KING OF EGYPT DIED — he became stricken with leprosy (and therefore
may be spoken of as dead; cf. Numbers 12:12), and he used to slaughter Israelitish children and
bathe in their blood as a cure for his disease (cf. Targum Jonathan and Exodus Rabbah 1:34).

Ex 2,23
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Genesis 1,1
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X712 N'WKXML IN THE BEGINNING GOD CREATED — This verse calls aloud for explanation in the
manner that our Rabbis explained it: God created the world for the sake of the Torah which is
called (Proverbs 8:22) “The beginning (Nn'wX") of His (God’s) way”, and for the sake of Israel who
are called (Jeremiah 2:3) “The beginning (N'wXN) of His (God’s) increase”. If, however, you wish
to explain it in its plain sense, explain it thus: At the beginning of the Creation of heaven and
earth when the earth was without form and void and there was darkness, God said, “Let there
be light”. The text does not intend to point out the order of the acts of Creation — to state that
these (heaven and earth) were created first; for if it intended to point this out, it should have
written '1A1 D'"MWN NN X012 NIIWKRNA “At first God created etc.” And for this reason: Because,
wherever the word N'WX occurs in Scripture, it is in the construct state. E. g., (Jeremiah 26:1)
“In the beginning of...

Ex. 2,6

When she opened it, she saw him, the a child, a boy crying. She took pity on it and said, “This
must be a Hebrew child.”

DT, DAV T MKRAL 1YY MNN1 N WTNIN1 TED TR ANRIAL NROAI
What is bothering Rashi?
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INXNI NNoNI lit.,, AND SHE OPENED IT AND SHE SAW HIM — whom did she see? T7'n nX THE
CHILD. This is the literal sense of the suffix in INnkNI. A Midrashic explanation is (taking NX in
the sense of “with”— she saw Him with the child): she saw the Shechina with him (cf. Sotah
12b).

What is pshat? What is drash?

1. Inject the supernatural. see as many miracles as possible.
2. Use alternate, secondary meanings of a word.

3. Fill in the gaps

4. Learn lessons from "extra" words

a. "and Jacob feared greatly and he was troubled" (Gen. 32,8)
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Why did he fear? Midrash- He feared that he would be killed (by Essau). He was troubled that
maybe he would kill others.

Rashi sometimes gives you both pshat and drash. Why?

NNNKX NX means her handmaid. Our Rabbis, however, explained it in the sense of hand (cf.
Sotah 12b) — but according to the grammar of the Holy Language it should then have been
written NnnNAX , dageshed in the n. — And the reason why they explained nhnX NX to mean NX
NT “she stretched forth her hand” is because they hold that Scripture intentionally uses this
term to indicate that her hand increased in length several cubits (nnx, a cubit) in order that she
might more easily reach the cradle.
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Is Rashi a commentator or a baal mussar, a teacher, an educator?
Lev. 5,17

And a person who, without knowing it, sins in regard to any of Hashem’s commandments about
things not to be done, and then realizes guilt: Such a person shall be subject to punishment.
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121y KWl DWUK VT X721 AND HE DOES NOT DISCOVER THAT HE IS GUILTY, AND BEARETH HIS
INIQUITY — R. José the Galilean said, “See, Scripture (God) punishes him who has no sure
knowledge that he has sinned (in as much as it requires him to bring a guilt-offering); how much
the more does it follow that He will punish him who does know that he is sinning and yet
willfully does it.

Was there an issue in the text?

What makes Rashi Tick?

Was he influenced by the simple interpreters of the bible in the secular world at that time?
Was he trying to argue against Christians in the simplest way?

Was he trying to do peshat and/or whatever he couldn’t resist saying?

Why he trying to encourage the discouraged Jews?

Is he only trying to do peshat?

Prof Touito: He is trying to bring the sprit of the sages in a rational way to those swayed by the
renaissance of the 12" cent.
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