Timely Torah, May 8" 2022
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The WHY

Where do the Birkos Krias Shma come from?
1. Mishna, Brachos 11a

- 8P NOX) 791 NOX 7087 DAY 77397 D0 T 2WN IR NORY 77397 20 T30 03 1IN
MISHNA: From the laws of the recitation of Shema itself, the mishna proceeds to discuss the blessings
recited in conjunction with Shema. Here, the order is established: In the morning when reciting Shema, one
recites two blessings beforehand, the first on the radiant lights and the second the blessing on the love of
Torah, and one thereafter, which begins with: True and Firm [emet veyatziv]. And in the evening one
recites two blessings beforehand, on the radiant lights and on the love of God, and two thereafter, the
blessing of redemption: True and Faithful [emet ve 'emunal], and the blessing: Help us lie down. With regard
to the blessing: True and Faithful, whether one recites it in its long formula and whether one recites it in its
short formula, he fulfills his obligation (7Tosafot).
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However, the general principle is: Where the Sages said to recite a long blessing, one may not shorten it,
and so too, wherever they said to recite a short blessing, one may not lengthen it. Where the Sages said that
a blessing must conclude with a second blessing at the end, he may not fail to conclude with that blessing.
Similarly, if the Sages said that a blessing must not conclude with a second blessing, one may not conclude
with a blessing.

2. Tehillim 119:164
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I praise You seven times each day for Your just rules.

3. Tur, OC58
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What is Yotzer Hameoros about?
5. TB Brachos 11a-b
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GEMARA: The Gemara begins by determining the formula of the two blessings preceding the morning
Shema. The Gemara asks: What blessing does one recite?
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Rabbi Ya’akov said in the name of Rabbi Oshaya: The blessing focuses on the verse: “Who forms light
and creates darkness, Who makes peace and creates evil, | am the Lord Who does all these things” (Isaiah
45:7).
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With regard to this formula of the blessing, the Gemara asks: Let him say the following formula instead:
Who forms light and creates brightness, so as not to mention darkness, which has negative connotations.
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The Gemara answers: We say the blessing as the verse is written in the Bible and do not alter the formula
that appears in the verse.
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The Gemara strongly objects: But if so, what about the continuation of the verse: “Who makes peace and
creates evil”? Do we say this blessing as it is written in the Bible? Rather, it is written evil and we

| The WHAT
Rabbi Ya’akov Trump Lol WHV % 2

of PRAYER




euphemistically recite the blessing all things to avoid mention of evil. Here, too, let us euphemistically
say brightness instead of darkness.
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Rather, Rava said: The reason we recite: “Who creates darkness” is in order to mention the attribute of
day at night and the attribute of night during the day, and thereby unify day and night as different parts of

a single entity.

6. Shulchan Aruch 59:1
NI2W AW "SIIRY 2°07IPPORT 2972 ROXIT? 212 79°7 DTN IR 11PN TWINT R IR XY 29 T 1R 2 0K 102
D IWIT X2 KD N

Laws of the First Blessing - Of "Who Forms" - and in it are 5 Se-ifim [The blessing of] "Blessed are you
Hashem our Lord who forms light and creates darkness" was established to mention the attribute of darkness
during the day to address the claim of heretics who say that "The one who created light did not create darkness."

7. Siddur of Rav Kook
According to Rav Kook, the relation of the text of the prayer to that of the
prophecy is exactly the reverse of what we have generally been led to be-
lieve. Most of us assume that Isaiah spoke truth itself and that the Rabbis,
in formulating the prayer, “toned down,” ameliorated or even censored that
truth, substituting a euphemism “all” for Isaiah’s unflinching “evil.” Comes
Rav Kook and tells us the exact opposite. The ultimate truth is that formu-
lated by the Sages, the Men of the Great Assembly: In reality there is no evil.
Once evil has been grasped as part of the totality of existence, it disappears
from our vision. It was the Prophet Isaiah, who for the purposes of moral
exhortation in combating philosophies that would deny pure monotheism,
overstated the case for evil, couching reality in terms convenient to the com-
mon perception of man.

Why is there Kedusha in the first one?
8. TB, Chagigah 14a
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Shmuel said to Hiyya bar Rav: Son of great ones, come and I will tell you something of the great things
that your father would say: Each and every day, ministering angels are created from the River Dinur,
and they recite song to God and then immediately cease to exist, as it is stated: “They are new every
morning; great is Your faithfulness” (Lamentations 3:23), indicating that new angels praise God each
morning. The Gemara comments: And this opinion disagrees with that of Rabbi Shmuel bar Nahmani, as
Rabbi Shmuel bar Nahmani said that Rabbi Yonatan said: With each and every word that emerges
from the mouth of the Holy One, Blessed be He, an angel is created, as it is stated: “By the word of the
Lord the heavens were made, and by the breath of His mouth all their hosts” (Psalms 33:6). The hosts of
heaven are the angels, who, he claims, are created from the mouth of God, rather than from the River Dinur.
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9. Siddur Avodat Halev
Kedusha was inserted at this point so

as to rebut those who contended that after
God created the heavenly bodies He left the
governance of the world to them. By proclaim-
ing “the entire world is filled with His glory, we
affirm that His providence continues unabated
in our midst even though He is hidden from
view (Abudarham).

10. Siddur of Rav Hirsch

unison, they reverently proclaim: “Holy, holy, holy”. However, according
to the commentary of Jonathan, which we also add in the X101 hi-ahi~
(°R1 17°%5 R37) the declaration V1P, V1P, WY1P does not indicate degrees
of heightened intensity to make us conceive of God’s holiness as being at

an ever more exalted distance from ourselves. Rather, it should indicate
to us that the Lord is holy not only in the highest of the high places,
but also here on earth, and that He wishes to be hallowed also in this
world which He had expressly created for the purpose of His sanctification
so that, upon it, His holy will might receive unconditional obedience and
attain supreme sovereignty. For all that which fills the earth constitutes a
revelation of His glory. 3> 173 Wherever the glory of God may dwell,
it always demands that it be “blessed” from the place where it dwells,
wherever that may be, and that it receive homage everywhere in the form
of the fulfillment of the Divine will.

What is Bocher Amo Yisrael B’Ahava about?
11. TB Brachos 11b
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The Gemara asks: And what is the formula of the other blessing recited before Shema? Rav Yehuda said in
the name of Shmuel: An abounding love [ahava rabba]. And Rabbi Elazar instructed his son, Rabbi
Pedat, to also say: An abounding love.
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That was also taught in a baraita: One does not recite: An eternal love [ahavat olam]; rather, one recites:
An abounding love. And the Rabbis say that one recites: An eternal love, and so it says: “And an eternal
love I have loved you, therefore I have drawn you with kindness” (Jeremiah 31:2).
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12. Koren Rav Soloveitchik Siddur
110719 WI2IK So that we may never be ashamed. The fear of humiliation is
véry pronounced in the Jewish religious consciousness. We live in an interim
period of Jewish history where the destination and finale have not been real-
ized. We await affirmation of our beliefs in the Messianic era.

Our doubts can only be resolved through utmost faith in our historical
process as a teleological goal. We live in anticipation but also face the fear
that we might fail. This fear is not a result of skepticism or agnosticism, but
because of our passionate, God-seeking soul. Because of our love and de-
votion, we fear the worst. The most dreadful of all terror is defeat due to a
mischievous historical process.

A mother who hugs her child is sometimes suddenly gripped by a fear of
losing her baby. Love always involves doubt and fear. One who has complete
confidence in his own virtue will probably never enter the World to Come.
When one loves someone dearly, one worries that some fiend may be lurking
in the dark to take the loved one away. It is an inverted emotion. Out of this

feeling comes the cry W u‘giy5 i) K*?i:, a plea to God that we should not
fail in the face of the historical process.

13. Rambam Sefer HaMada chapter 2
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It is a mitzvah to love and fear this glorious and awesome God, as [Deuteronomy 6:5] states: "And you shall
love God, your Lord" and, as [Deuteronomy 6:13] states: "Fear God, your Lord."

What is the path [to attain] love and fear of Him? When a person contemplates His wondrous and great deeds
and creations and appreciates His infinite wisdom that surpasses all comparison, he will immediately love,
praise, and glorify [Him], yearning with tremendous desire to know [God's] great name, as David stated: "My
soul thirsts for the Lord, for the living God" [Psalms 42:3]...

14. Rambam Sefer Hamitzvot, Mitzva 3
Y90 NIV PN INPVIY TY PIINIYAY MR 90w 1NAMY AN YY1 12NRY MINY RN VLY MINNM
DR AMR TR PTY IR "'I’P'D-N " AR NANRYY INRIY 19Y (PNRY '9) 190 ]1\’)'71 JI2NN0N NARD R DR NYNN
09PN YN INRY N DR N ANR T2 PN "'[32'7 5y ovn TINN MIINR TVUR NORN DM2TH Y7 MY TINdN Dpnn
The Third commandment is that we are commanded to love Him. This is [its intent] that we should contemplate
and understand His commandments and actions until we understand them and take pleasure in our

understanding... How does one love God? The verse teaches us “and these words that I command you today,
shall be on your heart...” ...
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15. Koren Sacks Siddur

The first (continuing the theme of the Pesukei DeZimra) is about creation,
renewed daily. The second 137 127% (“You have loved us”) is about revela-
tion: the Torah, given inlove. The third 20y nX (“True and firm”) is about

redemption.

Are they related to Krias Shma?
16. Aruch Hashulchan 59:2
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17. Koren Rav Soloveitchik Siddur

THE SHEMA AND ITS BLESSINGS
Maimonides rules that the blessings surrounding the Shema are different

from other blessings. In general, one who deviates from the established
text of blessings is mistaken but need not repeat the blessings correctly (M,
Hilkhot Berakhot 1:5). One who changes the Shema’s blessings, however, is
required to repeat them in their proper form (ar, Hilkhot Keriat Shema 1:7).
The blessings before and after the Shema are unique; they form one integral
entity with the Shema itself and mirror its themes. For example, the phrase
“nimai 17;{1'5 1‘-1;'? X313, For it is He alone who does mighty deeds” in the
first blessing echoes the theme of God’s singularity in the first paragraph of
Shema, while the phrase “U?Qg} J‘HDI?Q L)p u,‘ps‘y U’ﬁl?@ nb?i) All accept on and kegping the mitzvot, and the them'e ofremem'bering the exodus from
themselves... the yoke of the kjngc{om of Heaven” earlier in that blessing lEg??t in the third paragraph of Shema s reflected in the blessing which fol-
o . L 3 ows the Shema, speaking of the redemption of Israel.
reflects the acceptance of divine sovereignty, so central to the recitation of Unless one recites the blessings of the Shema, one has not completely

the beginning of the Shema. The theme of the second blessing before the  fulfilled the mitzva of reciting the Shema itself. Rav Hayyim Soloveitchik was
therefore of the view that it is preferable to recite the Shema with its blessings

Shema, which speaks of the significance of Torah and mitzvot, parallels the
second paragraph of the Shema which likewise stresses fulﬁlling the Torah at the proper»time when there is no minyan, than to omit the blessings and
then later recite the Shema and its blessings together with a minyan.

What is Goel Yisrael about?

18. TB Brachos 4b

oW n9oN07 7PN qRI0T A7 — K27 07T 12 PR 0T 027 0RT 3010 0277 0% ¥o0n Henm) vaw nRMp RI1P 00 R
. DAPA YN NP9 (IR 17 12 YW 027 02w

In this baraita, the Master said that when one returns from work in the evening, he enters the synagogue,
recites Shema, and prays. From this baraita, we see that at night, just as during the day, one first recites
Shema and then prays. This supports the opinion of Rabbi Yohanan, as Rabbi Yohanan said: Who is
assured of a place in the World-to-Come? It is one who juxtaposes the blessing of redemption, recited
after Shema, to the evening prayer. Rabbi Yehoshua ben Levi says: The prayers were instituted to be
recited between the two recitations of Shema. According to Rabbi Yehoshua ben Levi, one recites the
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morning Shema, then recites all of the prayers and only after the recitation of the evening prayer does he
recite the evening Shema.

? 23790 Rp R0

Although the practical difference between these two positions is clear, the Gemara seeks to determine: With
regard to what do they disagree? What is the basis of their argument?
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The Gemara answers: If you wish, say that they disagree over the interpretation of a verse; if you wish, say
instead that they disagree on a point of logic.
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If you say that they disagree on a point of logic, then the argument relates to the redemption recited after
Shema, whose focus is the exodus from Egypt, the first redemption. The question is whether that redemption
began at night, which would render it appropriate to juxtapose redemption to the blessing of the evening
prayers as well, in prayer for immediate redemption. Or, perhaps, the redemption from Egypt only began
during the day.
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Rabbi Yohanan holds: Redemption occurred in the evening as well; however, the full-fledged
redemption was only in the morning. Since the redemption began in the evening, it is appropriate to
juxtapose the blessing of redemption to the daily evening prayer. Rabbi Yehoshua ben Levi, on the other
hand, holds: Since full-fledged redemption only occurred in the morning, and the redemption of the
previous evening was not a full-fledged redemption, there is no need to juxtapose the blessing of
redemption to the evening prayer.
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And if you wish, say instead that the dispute between Rabbi Yohanan and Rabbi Yehoshua ben Levi is not a
difference over a point of logic, but over the interpretation of a verse. Both derived their opinions from the
same verse: “When you lie down, and when you rise.” Both interpreted that the juxtaposition in this verse
of the recitation of Shema at night and the recitation of Shema in the morning draws a parallel between them.

207790 T2 70N YY NP — " AW AN 779N T2 0N I0Y NP — TP 7R LR 1370W PR 1139 WP '3
- 7 MY YRW NP — 03 1Y AR ,INYR? TN YOW NRMP — P 1) (R 10W WOpR 1139 12 13 YW

Rabbi Yohanan holds: The verse juxtaposes lying down and rising. Just as when one rises, the
recitation of Shema is followed by prayer, as everyone agrees that in the morning one juxtaposes
redemption to the morning prayer, so too, when one lies down, the recitation of Shema is followed by
prayer. And Rabbi Yehoshua ben Levi maintains: The verse juxtaposes lying down and rising in a
different sense. Just as when one rises, he recites Shema adjacent to rising from his bed, as the verse, when
you rise, means when one awakens, so too when one lies down, he recites Shema adjacent to lying down in
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his bed. Therefore, the recitation of the evening Shema should be performed as close as possible to the
moment when one actually lies down.

19. Ein Aya, ad loc.
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Why are the night Brachos different?
20. TB Brachos 12a
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Rabba bar Hinnana Sava said in the name of Rav: One who did not recite: True and Firm [emet
veyatziv] at the beginning of the blessing of redemption that follows Shema in the morning prayer, and:
True and Trustworthy [emet ve’emuna] in the evening prayer, he did not fulfill his obligation. An
allusion to the difference in formulation between morning and evening is, as it is stated: “To declare Your
kindness in the morning and Your faith in the nights” (Psalms 92:3). In the morning, one must mention
God’s loving-kindness, while in the evening one is required to emphasize the aspect of faith.

21. Ein Aya, ad loc.
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Where does Hashkiveinu come from?
22.TB Brachos 4b

Y3 RJT,77907 TP 00 Kp XY X7, 7097 V2 DWRK *X) .IOK7 DAY 7397 DAY 739 W3 LRPIT I3 W 00
1 m03ua” on?

According to Rabbi Yohanan, it is a mitzva to recite Shema before the evening prayer. Mar, son of Ravina,
raises an objection from a mishna: How can one do that? We learn in a later mishna: In the evening, one
recites two blessings prior to the recitation of Shema and two blessings afterward. And if you say that one
must juxtapose redemption to prayer, doesn’t he fail to juxtapose redemption to prayer, as he must
recite: Help us lie down [hashkivenu], the blessing recited after the blessing of redemption, which
constitutes an interruption between redemption and prayer?
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They say in response: Since the Sages instituted the practice of reciting: Help us lie down, it is considered
one extended blessing of redemption, and therefore does not constitute an interruption. As if you fail to say
that the sections added by the Sages are considered no less significant than the original prayers, then can one
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juxtapose redemption to prayer even in the morning? Didn’t Rabbi Yohanan say: Before every prayer
one recites the verse: “Lord, open my lips, that my mouth may declare Your glory” (Psalms 51:17) as a
prelude to prayer? Afterward, one recites the verse: “May the words of my mouth and the meditations of
my heart be acceptable before You” (Psalms 19:15). Doesn’t the verse: Lord, open my lips, constitute an
interruption between redemption and prayer?
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Rather, there, since the Sages instituted that one must recite: Lord, open my lips, it is considered as an

extended prayer and not as an interruption. Here, too, with regard to the evening prayer, since the Sages

instituted to recite the blessing Help us lie down, it is considered as one extended blessing of redemption.
23. Ein Aya, ad loc.

XNDIX 779°DND 7ANBN SNDW ‘77 1337 1WPNT 11D RYX LD
AYIRAD 7NDWA” WMDY 1327 WPNT 0 37 LRmT
Lo DWW DIRT PIXW AR °D 7 712 W .XMT RNDMIR
573 POY DAY XM IR »7p 9000 v Y vIvn
vy TARAY MIMD OONW PTIZW KYX AL IMRYW3
>I0Y NP2 B3 HYOIM TIDI NMPR I L7957 0% M
AW ,AY°ONY AYIRAT MIHD PY 57V .NPwIdn IMmbw3
1°RW XYXR ,pODA 072 w0 Yo naw® i 9 anw
XO¥IY ,I177 NID°A0A IV NIWon NBOIND K7L 1D POBT

onxy T¥m 5900 mnbw 1 w,v:';' 187 °> 01207 DY
.02% Nw3a VY

24. Siddur Avodat Halev
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He promised through the prophets (Hiddushei
HaRim).

WADDYN ... IR HR3 — Whe redeemed israel...
Lay us down. In Shaharit we folicw the Talmudic
principle (Berakhot 4b) of n%amn7 nYra nowmin
(the Amida must immediately foliow the third
berakha of the Shema) by avoiding any inser-
tion. Yet in Ma‘ariv, there are several insertions
between the third berakha's 9% 1> 93 (“Who
redeemed Israel”) and the Amida. The reason
for this distinction is alluded to in the familiar
verse "ni>"9a Anynx1 470N 1722 TIY - to
speak of Your loving-kindness in the mdrning

In the bright light of day we celebrate God’s
hesed (loving-kindness) with confidence in His
promised redemption, whereas in the darkness
of night it is our faith that sustains us in spite
of the blackness. Thus in Shaharit there is a
direct connection between the celebration
of past redemptions and the anticipation of a
quick and positive response to our Amida sup-
plications. In Ma‘ariv we are less able to see a
direct link between the glorious redemptions
of time past and the promises of a future one,
hence the halakha permits these insertions
that reflect the distance and delay between

and Your faithfulness at night” (Psalms 92:3).
25. Koren Rav Soloveitchik Siddur

these events (R. Joseph B. Soloveitchik).

Nt ‘7.:: NN And faithful is all this. This third berakha constitutes the litur-
gical correlate of the third section of the Shema (Vayomer), whose motto is
the exodus from Egypt, redemption. The fourth berakha, Hashkivenu, recited
only in the evening, is a continuation of the third berakha, as it is described
in the Talmud as a prolonged ge’ula. Since the explication of the creed of
Shema is the main objective of Birkot Shema, they may serve as the most

reliable and informative source as regards the basic elements of this creed.
(Worship of the Heart)

Where does Yiru Einenu come from?
26. Tosfos, Brachos 4b

9" 7127 379 17PN DRI RO 1203WA MR OONR 2PI00T 1Y IR DINIRY IR - 121 2" MV 12 TR 130 027 KT
2°PI05 QN2 W1 23 .IN9DN TAR 92 AW 7Y 13772 T2° KDY R O3 177217 9950 70 TINAW 37 217 119PNT RNDIN 77N
AT 192 709 1Y R YW 2000 Y 12PN 22100 aMK 1AT? 1IpNW 23R 30V 7IRwT 11272 1" 7210 MR n™

URW 71 9D 0IAY 27 7702 WY LAWY A3AWY D027 A2IRA 12 1907 ROW a7 WO 10 OKY A" p0D 191 1777 Y0 RNO1aT
ORT] RIO71 R?Y .0 D229y N9ONT DA A25N7 NPT A9 JA07 119V RYT IPYRWKR? NP2 17507 AN 172 WUTR 2N
X72°N XY 0°N1°2 19077 AT AN NN L3I 10 7997 1M ' 277 RO RNAYOT 721 N°27Y 190N 777 X720 1M M 19
MWA AR 272 1371 527 9210 °R 19°0RT 9217 99X 13 5272 10D RO MW N°27Y 195N 12 XR™PT RN XNO9T Xowp
0A0% W1 117 03 19 OR .7IN0Y 2211 2R 9o R

27. Rosh, Brachos Siman 5
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28. Siddur Avodat Halev
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hara in our nature that pushes us to succumb
to illicit temptation (R. Basii Herring).

071 ‘N 172 — Blessed is the Lord forever. This
prayer was instituted in Geonic times (Mahzor
Vitri). It consists of nineteen verses, and
mentions God’s name nineteen times. It thus

safely together (Tosafot Berakhot 2a); (3) after
a full day’s labor some might be too tired to
recite the full Amida, hence this could serve
as a worthy substitute (Abudarham, Ra'avad);
(4) during periods of oppression when Jews
were forbidden to recite the Amida, they would

parallels the nineteen berakhot of the Amida.
Various explanations are given for its inser-
tion in the Maariv service at this point: (1) As
Maariv is not obligatory, it replaces the Amida
if the full Amida cannot be recited (R. Natronai
Gaon); (2) it was added to allow latecomers
to catch up so everyone could go home

quietly substitute these nineteen verses
(Rashba, Ba'al HaMinhagot); even though
we inay no longer have these concerns, we
maintain the earlier custom to recite it out
of respect for past practice (Rosh Berakhot
1:5; Abudarham); (s) it replaces the repetition

29. Aruch Hashulchan 236:8-9
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The WHAT

What if I said Bracha 2 before Bracha 1?
One still has done one’s job.

What if I started Bracha 1 in the morning using the starting Bracha for the one at night?
In the middle of the Bracha one must “yotzer ohr uvoreh choshech” where one is and continue
from there. If one finished the Bracha, then one must repeat it properly.

What if I said Bracha 1 in the morning correctly but then closed it with the Bracha at
night conclusion?
One does not fulfil one’s B

Bracha correctly. "fﬁé— wHA-r 7
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obligation and must repeat the
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