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WHERE DID THE INTERMARRIAGE HAPPEN? 

(1) EZRA 9:1-2 

וֹת(  א) ה  וּכְכַלּ֣ לֶּ וּ  א ֵ֗ י נִגְשׁ֨ לַַ֤ רִים    א  ר הַשָּׂ אמ ֹ֔   ל 

א־נִבְדְל֞וּ  ַ֤ם ל ֹֽ עָּׂ ל  הָּׂ א  ים יִשְרָּׂ הֲנִּ֣ ם וְהַכ    וְהַלְוִיִֹ֔

י ֵּ֖ עַמ  צ֑וֹת מ  אֲרָּׂ ם הָּׂ יהְֶּּ֠ ת  עֲב ֹֽ ת  י כְְּ֠ י לַכְנַעֲנִׁ֨   הַחִתִִּ֜

י י הַפְרִזִּ֣ נִי   הַיְבוּסִֵ֗ עַמ  ֹֽ י  הָּׂ בִֹ֔ אָּׂ י הַמ ּ֣  הַמִצְרִֵּ֖

י׃ רִֹֽ אֱמ   וְהָּׂ
וּ(  ב) י־נָּׂשְאּ֣ ם כִֹֽ יהֵֶּ֗ ת  ם    מִבְנ ֹֽ הֶּ ם  לָּׂ   וְלִבְנ יהֶֹּ֔

רְבוּ   ֹֽ ֶּ֣֣רַע וְהִתְעָּׂ ש   זֶּ דֶּ י הַק ֹ֔ ֵּ֖ צ֑וֹת  בְעַמ  אֲרָּׂ   וְיַַ֧ד הָּׂ

ים רִּ֣ ים הַשָּׂ נִֵ֗ ה  וְהַסְגָּׂ ָ֛ יְתָּׂ ָ֥ עַל הָּׂ ֵּ֖ה  בַמַָ֥   הַזֶּ

ה׃ ֹֽ  רִאשוֹנָּׂ

(1) Now when these things were done, the princes drew near to me, 
saying, "The people of Israel, and the priests and the Levites, have 
not separated themselves from the peoples of the lands, doing 
according to their abominations, even of the Canaanites, the 
Hittites, the Perizzites, the Jebusites, the Ammonites, the Moabites, 
the Egyptians, and the Amorites. 
(2) For they have taken of their daughters for themselves and for 
their sons, so that the holy seed have mixed themselves with the 
peoples of the lands. Yes, the hand of the princes and rulers has 
been chief in this trespass." 

(2) RASHI MALAKHI 2:11 

  בבלי) אמרו ורבותינו. '( ב-'א':ט עזרא) עזרא בספר  שמפורש  כמו הכהנים  ואפילו בבבל  נכריות נשים שנשאו – נכר אל בת ובעל 

 . עזרא זה  מלאכי.(: ו"ט מגילה

“and married the daughter of a foreign god” - that they married gentile women in Babylon, and even the 

priests, as is delineated in the Book of Ezra (chap. 9 and 10). Our Sages said that Malachi is Ezra. 

WHO WAS INTERMARRYING? 

(3) MALAKHI 2:10-16 

וֹא ב הֲלׁ֨ ַ֤ ד   אָּׂ חָּׂ נוּ אֶּ וֹא   לְכֻלָֹּׂ֔ ל הֲלָ֛ ָ֥ ד א  ֵּ֖ חָּׂ נוּ אֶּ ֑ אָּׂ וּעַ  בְרָּׂ יש נִבְגַד   מַדֵ֗ יו  אִּ֣ חִֹ֔ ֵּ֖ל בְאָּׂ ית לְחַל  ינוּ׃ בְרִָ֥ ֹֽ ת  ה (  יא)  אֲב  ּ֣ גְדָּׂ ֹֽ ה  בָּׂ ה  יְהוּדָֹּׂ֔ ָ֛ בָּׂ ה וְתוֹע  ָ֥ שְתָּׂ ל נֶּעֶּ ֵּ֖ א    בְיִשְרָּׂ

םִ ֑ לָּׂ י׀  וּבִירוּשָּׂ ּ֣ל כִּ֣ ה חִל  ש   יְהוּדֵָּׂ֗ דֶּ ר י  "י ק ַ֤ ּ֣ ב  אֲשֶּ ה ֹ֔ עֵַּ֖ל אָּׂ ל   וּבָּׂ ָ֥ ר׃ בַת־א  ֹֽ ת( יב) נ כָּׂ ׁ֨ יש  יִּ֜ "י יַכְר  אִׁ֨ ר לָּׂ ַ֤ נָּׂה   אֲשֶּ ּ֣ר יַעֲשֶּׁ֨ ה  ע  נֶֹּ֔ י וְע  ֵּ֖ אׇהֳל  ב  מ  יש יַעֲק ֑   וּמַגִּ֣

ה וֹת׃ יֵּ֖ "לַי מִנְחָֹּׂ֔ אֹֽ ית  וְז את  (  יג)  צְבָּׂ נִּ֣ וּ  ש  וֹת תַעֲשֹ֔ ה   כַסַ֤ ח דִמְעָּׂ ת־מִזְבַּ֣ י יֹ֔ "י אֶּ ה בְכִֵּ֖ ֑ ין וַאֲנָּׂקָּׂ ּ֣ א  וֹד  מ  ה פְנוֹת   עֵ֗ ל־הַמִנְחָֹּׂ֔ חַת  אֶּ קַָ֥ וֹן וְלָּׂ צֵּ֖ ם׃ רָּׂ ֹֽ  מִיֶּדְכֶּ

ם( יד) ֵּ֖ ה  וַאֲמַרְתֶּ ֑ ל עַל־מָּׂ י־י  עַַ֡ יד י  "כִֹֽ עִׁ֨ ינְךִּ֜  ה  ין׀   ב  ּ֣ ת  וּב  שֶּ ּ֣ יך א  ֵ֗ ר  נְעוּרֶּ ַ֤ ה   אֲשֶּ ה   אַתָּׂ גֶַּ֣֣דְתָּׂ ה  בָּׂ יא בָֹּׂ֔ רְתְךֵּ֖   וְהִָ֥ ת חֲבֶּ שֶּ ָ֥ ך׃  וְא  ֹֽ ּ֣ ( טו) בְרִיתֶּ חָּׂ   דוְל א־אֶּ

ה  שֵָּׂ֗ ר עָּׂ ָ֥ וּחַ   וּשְאָּׂ וֹ  ר  ה   לֹ֔ ד  וּמָּׂ חָֹּׂ֔ אֶּ ש  הָּׂ ֵּ֖ ֶּ֣֣רַע מְבַק  ים זֶּ ם   אֱלֹהִ֑ ם וְנִשְמַרְתֶּ וּחֲכֶֹּ֔ ת  בְרּ֣ שֶּ ָ֥ יך וּבְא  ֵּ֖ ד׃  נְעוּרֶּ ּ֣א ( טז) אַל־יִבְג ֹֽ נ  י־שָּׂ ח כִֹֽ ר שַלֵַ֗ מַַ֤ י י  "י אָּׂ ּ֣   אֱלֹה 

ל א ֹ֔ ה יִשְרָּׂ ַ֤ ס   וְכִסָּׂ מָּׂ וֹ  חָּׂ ר עַל־לְבוּשֹ֔ מֵַּ֖ א֑וֹת יּ֣ "י אָּׂ ם צְבָּׂ ָ֥ ֵּ֖ם וְנִשְמַרְתֶּ א בְרוּחֲכֶּ דוּ׃  וְל ָ֥  תִבְג ֹֽ

(10) Don't we all have one father? Hasn't one God created us? Why do we each deal treacherously against 

his brother, profaning the covenant of our fathers? (11) Judah has dealt treacherously, and an abomination is 

committed in Israel and in Jerusalem; for Judah has profaned the holiness of Hashem which He loves, and 

has married the daughter of a foreign god. (12) Hashem will cut off, to the man who does this, him who 

wakes and him who answers, out of the tents of Jacob, and him who offers an offering to Hashem of Hosts. 

(13) This again you do: you cover the altar of Hashem with tears, with weeping, and with sighing, because 

He doesn't regard the offering any more or receive it with good will at your hand. (14) Yet you say, 'Why?' 

Because Hashem has been witness between you and the wife of your youth, against whom you have dealt 
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treacherously, though she is your companion, and the wife of your covenant. (15) Not one has done so, if 

he had the residue of the spirit. And what does the one seek? A godly seed. Therefore take heed to your 

spirit, and let none deal treacherously against the wife of his youth. (16) For I hate divorce," says Hashem, 

the God of Israel, "and him who covers his garment with violence!" says Hashem of Hosts. "Therefore take 

heed to your spirit, that you don't deal treacherously. 

(4) ABARBANEL MALAKHI 2:10 

ולא האשימם הנביא פה ולא ג"כ בספר עזרא שהיו נותנים בנותיהם לגוים כי אם שהיו לוקחים להם נשים נכריות אולי היו  

בחושבם שהם ימשלו בנשותיהם ולא יתפתו לעבוד ע"ז שלהם, אבל בנות ישראל לא הגיעה רשעת הדור להבעל לגוים   עושים זה

 תמשך האשה אחר עבודת בעלה, גם שחרפה היה להם לתת את בנותיהם לאיש אשר לו ערלה  כי ידעו שבהכרח

The prophet did not indict them here, or in Ezra, for giving their daughters to the nations, but only for 

taking foreign women. Perhaps they [only] did this, thinking they could control their wives and not be 

drawn into their idolatry, but the wickedness of the generation had not reached the point of having Jewish 

women live with non-Jews. They knew that the woman would be compelled to follow her husband’s 

worship. Also, it would be shameful to give their daughters to men without brit milah. 

WHY IS INTERMARRIAGE WRONG? 

(5) DEVARIM 7:1-4 

י  (א) יאֲך   כִַ֤ יך  יּ֣ "י יְבִֹֽ ץ אֱלֹהֶֹּ֔ רֶּ אָָּׂ֕ ל־הָּׂ ה  אֶּ ָ֥ ר־אַתָּׂ ה אֲשֶּ מָּׂ ֵּ֖ א־שָּׂ ה  בָּׂ ֑ ל לְרִשְתָּׂ ים וְנָּׂשַּ֣ וֹיִם־רַבִּ֣ יך ׀  גֹֽ נֶַּ֡ חִתִי   מִפָּׂ י  הַֹֽ שִׁ֨ י וְהַגִרְגָּׂ רִִּ֜ אֱמ  י וְהָּׂ י וְהַכְנַעֲנִּ֣   וְהַפְרִזִֵ֗

חִוִּי   י וְהַֹֽ ה  וְהַיְבוּסִֹ֔ ּ֣ ם שִבְעָּׂ ים גוֹיִֹ֔ ים רַבִָ֥ ׃ וַעֲצוּמִֵּ֖ ךָּׂ ֹֽ ם(  ב)  מִמֶּ נָּׂ֞ יך יַ֧ "י וּנְתָּׂ ָ֛ ֵּ֖יך  אֱלֹהֶּ נֶּ ם לְפָּׂ ֑ ם וְהִכִיתָּׂ ַ֤ ם תַחֲרִים   הַחֲר  תָֹּׂ֔ ת א  ם ל א־תִכְר ָ֥ ָ֛ הֶּ ית לָּׂ   בְרִֵּ֖

א ֹֽם׃ וְל ָ֥ א( ג)  תְחׇנ  ן וְל ָ֥ ֵּ֖ ם  תִתְחַת  ֑ ן בִתְך   בָּׂ ּ֣ וֹ  ל א־תִת  וֹ לִבְנֹ֔ ח  וּבִתֵּ֖ ֶ֣ך׃  ל א־תִקַָ֥ ֹֽ יר(  ד ) לִבְנֶּ י־יָּׂסִַ֤ ת־בִנְך   כִֹֽ י אֶּ אַחֲרַֹ֔ ֹֽ וּ  מ  בְדֵּ֖ ים וְעָּׂ ים אֱלֹהִּ֣ רִ֑ ה אֲח  ַ֤ רָּׂ   וְחָּׂ

ם י  "אַף־י כֶֹּ֔ ר׃ וְהִשְמִידְךֵּ֖  בָּׂ ֹֽ ה( ה)  מַה  י־אִם־כ ַ֤ ם תַעֲשוּ   כִֹֽ הֶֹּ֔ ם לָּׂ ּ֣ יהֶּ ת  צוּ מִזְבְח  ם תִת ֹ֔ ֵּ֖ תָּׂ ב  רוּ וּמַצ  ֑ ם   תְשַב  הֶּ יר  ֹֽ וּן  וַאֲש  עֹ֔ ם תְגַד  ֵּ֖ יהֶּ וּן וּפְסִיל    תִשְרְפָ֥

ש׃ ֹֽ א  י( ו)  בָּׂ דוֹש   עַַ֤ם  כִּ֣ ה  קָּׂ יך יֵּ֖ "לַי אַתָֹּׂ֔ ֑ ר׀ בְך֞  אֱלֹהֶּ חַּ֣ יך  יּ֣ "י בָּׂ וֹת אֱלֹהֵֶּ֗ ה לְעַּ֣ם  לוֹ   לִהְיָ֥ ל  סְגֻלָֹּׂ֔ ים  מִכ  עַמִֹ֔ ֹֽ ר הָּׂ ֵּ֖ ָ֥י אֲשֶּ ה׃  עַל־פְנ  ֹֽ מָּׂ אֲדָּׂ  הָּׂ

(1) When Hashem your God shall bring you into the land where you go to possess it, and shall cast out 

many nations before you, the Hittite, and the Girgashite, and the Amorite, and the Canaanite, and the 

Perizzite, and the Hivite, and the Jebusite, seven nations greater and mightier than you, (2) and when 

Hashem your God shall deliver them up before you, and you shall strike them, then you shall utterly destroy 

them. You shall make no covenant with them and show no mercy to them. (3) You shall not make 

marriages with them; your daughter you shall not give to his son, and you shall not take his daughter for 

your son. (4) For he will turn away your son from following Me, that they may serve other gods; then the 

anger of Hashem would be kindled against you, and He would destroy you quickly. (5) But you shall deal 

with them like this. You shall break down their altars, and dash their pillars in pieces, and cut down their 

Asherim, and burn their engraved images with fire. (6) For you are a holy people to Hashem your God. 

Hashem your God has chosen you to be a people for his own possession, above all peoples who are on the 

face of the earth. 
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(6) AVODAH ZARAH 36B 

ן יהֶּ א בְנוֹת  יְיתָּׂ ן  ל א '{ ג':ז דברים} דִכְתִיב  הִיא דְאוֹרָּׂ ם תִתְחַת  א בָּׂ יְיתָּׂ ה דְאוֹרָּׂ ל  גוֹיִם  שִבְעָּׂ ר אֲבָּׂ א  אוּמוֹת שְאָּׂ   אֲפִילוּ וּגְזוּר אִינְהוּ וַאֲתוֹ  לָּׂ

ר ן שִמְעוֹן וּלְרַבִי .אוּמוֹת דִשְאָּׂ מַר יוֹחַי בֶּ ת יָּׂסִיר כִי'{  ד':ז דברים} דְאָּׂ אַחֲרַי בִנְך אֶּ א  מַאי הַמְסִירוֹת כׇל לְרַבוֹת  מ  ימַר אִיכָּׂ א לְמ  לָּׂ   אֶּ

א יְיתָּׂ ךְ אִישוּת דְאוֹרָּׂ רֶּ ךְ אֲפִילוּ  גְזוּר אִינְהוּ וַאֲתוֹ  חַתְנוּת דֶּ רֶּ  . זְנוּת  דֶּ

It was stated that the prohibition against marrying the daughters of gentiles was decreed on account of 

idolatry. The Gemara raises an objection: But the prohibition against marrying their daughters 

is prescribed by Torah law, as it is written: “Neither shall you make marriages with 

them” (Deuteronomy 7:3). The Gemara explains: By Torah law intermarriage is prohibited only with 

the seven Canaanite nations, but intermarriage with the other nations of the world 

is not prohibited, and the students of Shammai and Hillel came and decreed that intermarriage is 

prohibited even with the other nations. The Gemara asks: And according to the opinion of Rabbi 

Shimon bar Yoḥai, who says that the subsequent verse: “For he will turn away your son from 

following Me” (Deuteronomy 7:4) serves to include all who turn away one’s son from God, i.e., all 

gentiles, what is there to say? Rather, by Torah law only sexual relations by way of marriage are 

prohibited, and they came and decreed that sexual relations are prohibited even by way of 

licentiousness. 

(7) SHULCHAN ARUKH EH 16:1 WITH REMA 

ל א  עַל  יִשְרָּׂ בָּׂ ךְ, כוּתִית שֶּ רֶּ לִית אוֹ, אִשּׁוּת דֶּ ה   יִשְרְא  נִבְעֲלָּׂ ךְ)   לְגוֹי שֶּ רֶּ י(,  אִשּׁוּת דֶּ לוּ הֲר  ה  מִן לוֹקִין   א  נֶּאֱמַר, הַתוֹרָּׂ ן ל א: "שֶּ ם  תִתְחַת  " בָּׂ

זֶה  חוֹלְקִין  וְיֵשׁ}( ג, ז דברים)  (.{ טוּר) בָּ

If a Jew mates with an idolatress in the manner of marriage, or a Jewess mates with an idolater (in the 

manner of marriage), they are lashed for violating the Torah text, as it says, “And you shall not marry among 

them.” {And some dispute this}. 

(8) RASHI MALAKHI 2:13 

  שהנשואי  ממנה קשה שנית  וזאת, פנוי הוא  ואפילו גויה  שנשא  ישראל קשה  היא  הרבה  שהוכחתי  הראשנה  – תעשו  שנית

דֿוּ בביתו  מושיבה  והיה , עליהם  ונתגנו ובגולה  ברעב  ישראליות שנתפחמו  לפי הנכריות  את עליהם נשאו ישראליות   ובאלמנות צָּׂ

 . גברת היתה  והנכרית חיות

“And this second thing you do” - The first matter concerning which I reproved you is, indeed, very grave, 

for one to have married a gentile woman even if he was unmarried; but this second matter is graver, for 

those [who were] married to Israelite women and married gentile women in addition to them. [The men did 

this] because the Israelite women became black from hunger and from exile, and became repugnant to 

them. [Such a man] would, therefore, sit her [his Israelite wife] in his house, bound in living widowhood, 

and the gentile wife would be the chief wife. 
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(9) R’ TZVI SINENSKY, “INTERMARRIAGE DURING SHIVAT TZION 

Beyond the greater emphasis on intermarriage, the books of Shivat Tzion seem to present a different 

underlying reason for the prohibition than do earlier Biblical texts… Endogamy, in other words, is required 

so as not to lead one’s children toward idolatry. It would appear that the emphasis here is not on the 

prohibition per se, but against its potentially idolatrous outcome. The reasoning, in other words, is extrinsic, 

not intrinsic. 

In contrast, the leaders of Shivat Tzion seem to speak with a different point of emphasis. Ezra in particular 

introduces a new set of terminology to our discussion. He first observes that “the holy seed [of Israel] has 

been intermingled with the peoples of the land” (9:2). This phraseology is arresting and implies that the sin 

is not so much about the concern for idolatry or otherwise sinful lifestyle (extrinsic), but runs counter to the 

holiness of the Jew (intrinsic). Malakhi (2:15) similarly suggests that God desires “Godly seed,” 

and Nechemia records that the “Israelite seed separated from all foreigners” (9:2). 

Moreover, on no less than five occasions, the verses refer to exogamy as “ma’al ha-gola,” “the trespass of the 

exile” (9:2, 4; 10:2,6,10; see also Nechemia 13:27). Meila generally refers to an act of betrayal… Strikingly, with 

one possible exception (Nechemia 1:8), during the period of Shivat Tzion, meila is used exclusively in reference 

to intermarriage. Malakhi also refers to intermarriage as “breaking faith” and an “abhorrent thing.” This 

implies that the demand of endogamy is a function of our loving relationship with God, our “sacred seed,” 

not merely due to the extrinsic concern of avoda zara… 

If Devarim and Shivat Tzion do not contradict, why the shift in accent? The answer seems to hearken back to 

a recurring theme. For arguably the first time in history, during the period of Ezra and Nechemia, the 

temptation of idolatry no longer looms large. Therefore, whereas Devarim and Melakhim tended to stress the 

lure of paganism, Ezra, Nechemia and Malakhi, no longer confronting this threat, emphasized the inherently 

objectionable nature of the proscription. Furthermore, given that intermarriage was a grave danger 

confronting the entire nation – as opposed to previously, when the concern was either theoretical or 

particular to an individual, such as Shimshon or Shlomo – Ezra and Nechemia sounded the alarm and 

responded in dramatic fashion. 

WHY DID THE LEADERS PARTICIPATE? 

(10) BEREISHIT RABBAH 18:5 

  את  מקיפות והיו, עמוניות נשים ונשאו  להם והלכו , אותן והניחו השמש מן  הנשים פני נתפחמו , הגולה  מן  ישראל שעלו  בשעה 

 לשטים שנייה ", תעשו שנית וזאת" אומר שמלאכי  הוא  ,ובוכות המזבח

When the Jews ascended from exile, the women's faces were blackened by the sun. The men left them and 

married Ammonite women, and the Jewish women surrounded the altar and cried. As Malachi said, 'This is 

the second thing you do' – second to Shittim. 
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(11) DA’AT MIKRA EZRA 9:1 N. 7 

 

(12) R’ YOSEF KAHANEMAN, RESPONSE TO PRIME MINISTER DAVID BEN -

GURION, WHO IS A JEW? PP. 23-4 

Joshua stood up and warned the people, pointing to the utter destruction which would be the result of 

intermarriage in our Holy Land. The issue came to the fore again, in more poignant form, during the second 

immigration, in the days of Ezra, seventy years after the destruction of the First Temple. About forty years 

prior to the return of the exiles, all was still [literally, “no bird chirped in our land”]. Only a fraction of the 

people returned from Babylon; the majority preferred to stay behind. As yet they had not overcome the 

horrors and the pain of destruction; the picture of the waste land was ever present before their eyes. It 

seemed that the rescue of people and land demanded a temporary departure from Halakah, with respect to 

the heathen women and their children. There were, indeed, among the leaders of the people, men who took 

this point of view, as it is recorded: “The hand of the princes and rulers had been first in this faithlessness” 

[Ezra 9:2]. The expression, “the hand of the princes,” points to the fact that there was a definite policy with 

regard to this national disgrace, presumably undertaken by the leaders for the purpose of strengthening the 

people… However, Ezra the Scribe, with his pure spirit foresaw the seed of utter destruction for the 

people… 

EZRA’S IMMEDIATE RESPONSE 

(13) EZRA 9:3-15 

ר  וּכְשׇמְעִי  ( ג) ּ֣ בָּׂ ת־הַדָּׂ ה אֶּ עְתִי  הַזֶֹּ֔ רַָ֥   קָּׂ

י ת־בִגְדִֵּ֖ י אֶּ ה  וּמְעִילִ֑ מְרְטָּׂ֞   ר אשִי   מִשְעַַ֤ר וָּׂאֶּ

י נִֹ֔ ה  וּזְקָּׂ ֵּ֖ שְבָּׂ ם׃ וָּׂא  ֹֽ י( ד ) מְשוֹמ  לַּ֣ וּ וְא  סְפֵ֗ ל   י אָּׂ   כ ֹּ֚

ד   ר  י חָּׂ ּ֣ ל  בְדִבְר  א ֹ֔ י־יִשְרָּׂ ֹֽ עַל עֵַּ֖ל אֱלֹה  ֑ה מַּ֣   הַגוֹלָּׂ

ב וַאֲנִי   ּ֣ ש  ם י  ד  מְשוֹמ ֹ֔ ת עֵַּ֖ ב׃   לְמִנְחַָ֥ רֶּ ֹֽ עָּׂ (  ה ) הָּׂ

ת ב  וּבְמִנְחַּ֣ רֶּ עֵֶּ֗ מְתִי הָּׂ י קַֹּ֚ עֲנִיתִֹ֔ י מִתַֹֽ   וּבְקׇרְעִָ֥

י י בִגְדִֵּ֖ ה   וּמְעִילִ֑ כְרְעָּׂ אֶּ ֹֽ י   וָּׂ ה  עַל־בִרְכַֹ֔ ָ֥ פְרְשָּׂ   וָּׂאֶּ

י ל־י כַפֵַּ֖ י׃  יָ֥ "אֶּ ֹֽ ה( ו) אֱלֹהָּׂ ֵ֗ מְרָּׂ שְתִי אֱלֹהַי   וָּׂא    ב ּ֣

(3) When I heard this thing, I tore my garment and my robe, and 
plucked off the hair of my head and of my beard, and sat down 
appalled. (4) Then were assembled to me everyone who trembled at 
the words of the God of Israel, because of the trespass of those of 
the captivity; and I sat appalled until the evening offering. (5) At the 
evening offering I arose up from my fasting, even with my garment 
and my robe torn; and I fell on my knees, and spread out my hands 
to Hashem my God, (6) and I said, "My God, I am ashamed and 
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מְתִי ים וְנִכְלַֹ֔ רִַ֧ י לְהָּׂ נֵַּ֖י אֱלֹהַָ֛ יך  פָּׂ ֑ לֶּ י א  ינוּ כִּ֣ ַ֤ ת  נ   עֲו 

בוּ   עְלָּׂה רָּׂ אש  לְמַּ֣ נוּ ר ֹ֔ ָ֥ ת  ה  וְאַשְמָּׂ ֵּ֖ דְלָּׂ ד  גָּׂ   עַָ֥

יִם׃ ֹֽ מָּׂ י( ז) לַשָּּׁׂ ּ֣ ינוּ מִימ  ת ֵ֗ חְנוּ   אֲב  ה  אֲנַ  ּ֣   בְאַשְמָּׂ

ה  לָֹּׂ֔ ד  גְד  וֹם עֵַּ֖ ֑ה  הַיּ֣ ינוּ הַזֶּ ת ַ֡ נ  נוּ וּבַעֲו  חְנוּ   נִתַַ֡   אֲנַ 

ינוּ כ ׁ֨ ינוּ מְלָּׂ הֲנ ִּ֜ י בְיַּ֣ד׀ כ  ּ֣ וֹת מַלְכ  צֵ֗ אֲרָּׂ ב  הָּׂ רֶּ   בַחִֶּּ֜

י ָ֛ה בַשְּׁבִַ֧ ת  וּבַבִזָּׂ שֶּ ים וּבְב ָ֥ נִֵּ֖ וֹם פָּׂ ה׃ כְהַיָ֥ ֹֽ (  ח)  הַזֶּ

ה גַע    וְעַתַָּׂ֡ ה  כִמְעַט־רֶּ  יְתָּׁׂ֨ ה  הָּׂ ת׀ תְחִנִָּּׂ֜ ּ֣ א    יּ֣ "י מ 

ינוּ יר אֱלֹה ֵ֗ נוּ   לְהַשְאִָ֥ ה  לָּׁׂ֨ יטָֹּׂ֔ נוּ פְל  ָ֥ ת־לָּׂ תֶּ ד  וְלָּׂ ֵּ֖   יָּׂת 

וֹם יר קׇדְש֑וֹ  בִמְקּ֣ אִַ֤ ינוּ   לְהָּׂ ינ   ינוּ ע  נוּ אֱלֹה ֹ֔ ָ֛   וּלְתִת 

ָ֥ה חְיָּׂ ט מִֹֽ נוּ׃   מְעֵַּ֖ ֹֽ ים( ט ) בְעַבְדֻת  דִּ֣ י־עֲבָּׂ חְנוּ כִֹֽ   אֲנַֹ֔

נוּ ת  בְעַבְדֹֻ֔ א  וּׁ֨ נוּ  ל ָ֥ ֵּ֖ ינוּ עֲזָּׂבָּׂ ֑ ינוּ  אֱלֹה  ּ֣ ל  ֶ֣יַט־עָּׂ   וַֹֽ

ד סֶּ י לִפְנ י   חֶַּ֡ ס מַלְכ ׁ֨ רִַּ֜ נוּ   פָּׂ ּ֣ ת־לָּׂ תֶּ ֹֽ ה לָּׂ חְיֵָּׂ֗   מִֹֽ

ם ית לְרוֹמ ֞ ַ֤ ת־ב  ינוּ   אֶּ יד אֱלֹה    וּלְהַעֲמִּ֣

יו תָֹּׂ֔ ת־חׇרְב  נוּ  אֶּ ּ֣ ת־לָּׂ תֶּ ֹֽ ר וְלָּׂ ד ֹ֔ ה  גָּׂ ֵּ֖ יהוּדָּׂ   בִֹֽ

םִ׃ ֹֽ לָּׂ ה(  י) וּבִירוּשָּׂ ָ֛ ר וְעַתָּׂ ינוּ מַה־נ אמַָ֥ ֵּ֖   אֱלֹה 

את י־ז ֑ חֲר  י אַֹֽ זֵַּ֖בְנוּ כִָ֥ יך׃ עָּׂ ֹֽ תֶּ ר( יא)  מִצְו  ּ֣   אֲשֶּ

יתָּׂ  ד צִוִֵּ֗ יך  בְיַׁ֨ ּ֣ דֶּ ר   הַנְבִיאִים   עֲבָּׂ ץ ל אמ  רֶּ אֵָּׂ֗   הָּׂ

ר ם אֲשֶּׁ֨ ַ֤ אִים   אַתֶּ ה  בָּׂ ץ לְרִשְתָֹּׂ֔ רֶּ ַ֤ ה   אֶּ יא נִדָּׂ   הִֹ֔

ת י בְנִדֵַּ֖ ּ֣ צ֑וֹת עַמ  אֲרָּׂ ם  הָּׂ יהֵֶּ֗ ת  ר בְתוֹעֲב ֹֽ ָ֥   אֲשֶּ

וּהָּׂ  ה  מִלְאָ֛ ָ֥ ֵּ֖ה מִפֶּ ל־פֶּ ם׃ אֶּ ֹֽ תָּׂ ה( יב) בְטֻמְאָּׂ עַתְָּּׂ֠   וְְּ֠

ם יכֶּ֞ נוֹת  וּ בְֹֽ ם  אַל־תִתְנּ֣ ם   לִבְנ יהֵֶּ֗ יהֶּ ת    וּבְנ ֹֽ

וּ  ם אַל־תִשְאּ֣ וּ לִבְנ יכֶֹּ֔ א־תִדְרְשַ֧ ם  וְל ֹֽ ָ֛   שְלֹמָּׂ

ם ֵּ֖ תָּׂ ֑ם וְטוֹבָּׂ עַן  עַד־עוֹלָּׂ וּ לְמַּ֣ זְקֵ֗ חֶּ ם   תֶּ   וַאֲכַלְתֶּ

וּב ת־טּ֣ ץ  אֶּ רֶּ אָֹּׂ֔ ם הָּׂ ָ֥ ֵּ֖ם  וְהוֹרַשְתֶּ   לִבְנ יכֶּ

ם׃  ֹֽ י  ( יג) עַד־עוֹלָּׂ חֲר  א  וְאַֹֽ ּ֣ ינוּ כׇל־הַבָּׂ ל ֹ֔   עָּׂ

ינוּ   ים בְמַעֲש ׁ֨ עִֹ֔ רָּׂ נוּ הָּׂ ֵּ֖ ת  ה  וּבְאַשְמָּׂ ֑ לָּׂ י׀  הַגְד    כִּ֣

ה ּ֣ ינוּ אַתָּׂ ֹֽ  אֱלֹה ֵ֗ כְתָּׂ שַַ֤ ה    חָּׂ טָּׂ נוּ לְמַ  נ ֹ֔ עֲו  ֹֽ ה  מ  תָּׂ   וְנָּׂתַָ֥

נוּ ָ֛ ה  לָּׂ ֵּ֖ יטָּׂ את׃  פְל  ז ֹֽ ּ֣ר הֲנָּׂשוּב  ( יד) כָּׂ פ    לְהָּׂ

יך תֶֹּ֔ ן מִצְו  לְהִתְחַת ֹ֔ י  וּׁ֨ ָ֥ וֹת בְעַמ  בֵּ֖ ע  לֶּה  הַת  ֑ א    הָּׂ

וֹא נוּ   הֲלַ֤ אֱנַף־בָּׂ  ֹֽ ה תֶּ ין  עַד־כַל ֹ֔ ָ֥ ית  לְא  רִֵּ֖  שְא 

ה׃ ֹֽ יטָּׂ י י֞ "י(  טו)  וּפְל  ַ֤ ל  אֱלֹה  א  יק  יִשְרָּׂ ה  צַדִּ֣ תָּׂ   אַֹ֔

רְנוּ י־נִשְאַָ֥ ה  כִֹֽ ֵּ֖ יטָּׂ וֹם פְל  ֑ה  כְהַיּ֣ וּ  הַזֶּ יך   הִנְנַ֤ נֶּ    לְפָּׂ

ינוּ ת ֹ֔ י בְאַשְמָּׂ ין כִּ֣ ָ֥ וֹד  א  ֵּ֖יך  לַעֲמָ֛ נֶּ את׃  לְפָּׂ  עַל־ז ֹֽ

blush to lift up my face to You, my God; for our iniquities are 
increased over our head, and our guiltiness is grown up to the 
heavens. (7) Since the days of our fathers we have been exceeding 
guilty to this day; and for our iniquities have we, our kings, and our 
priests, been delivered into the hand of the kings of the lands, to 
the sword, to captivity, and to plunder, and to shame of face, as it is 
this day. (8) Now for a little moment grace has been shown from 
Hashem our God, to leave us a remnant to escape, and to give us a 
nail in His holy place, that our God may lighten our eyes, and give 
us a little reviving in our bondage. (9) For we are bondservants; yet 
our God has not forsaken us in our bondage, but has extended 
loving kindness to us in the sight of the kings of Persia, to give us a 
reviving, to set up the house of our God, and to repair the ruins of 
it, and to give us a wall in Judah and in Jerusalem. (10) Now, our 
God, what shall we say after this? For we have forsaken Your 
commandments, (11) which You have commanded by Your 
servants the prophets, saying, 'The land to which you go to possess 
it, is an unclean land through the uncleanness of the peoples of the 
lands, through their abominations, which have filled it from one 
end to another with their filthiness. (12) Now therefore don't give 
your daughters to their sons, neither take their daughters to your 
sons, nor seek their peace or their prosperity forever; that you may 
be strong, and eat the good of the land, and leave it for an 
inheritance to your children forever.' (13) After all that is come on 
us for our evil deeds, and for our great guilt, seeing that You our 
God have punished us less than our iniquities deserve, and have 
given us such a remnant, (14) shall we again break Your 
commandments, and join in affinity with the peoples that do these 
abominations? Would You not be angry with us until You had 
consumed us, so that there should be no remnant, nor any to 
escape? (15) Hashem, the God of Israel, You are righteous; for we 
are left a remnant that is escaped, as it is this day. Behold, we are 
before You in our guiltiness; for none can stand before You 
because of this." 

(14) METZUDAT DAVID EZRA 9:3 

 . הזה  המעל   בעבור הצער  מגודל  –' וגו קרעתי

“I tore…” – from the great pain over this breach. 

(15) CHOMAT ANAKH EZRA 9:3 

 .הדבר על   גדולה חרדה  ולהראות צערו לגודל , היתה  שעה הוראת

It was a temporary dispensation, from the great pain and to show his great fear over this matter. 
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(16) MALBIM EZRA 9:8 

  היה  שהתחנה באר" להשאיר,"  רגע כמעט  רק  והיא, והדין הזכות  פ"ע  שלא  חנינה רק  שהוא – תחנה היתה  רגע כמעט  ועתה ( ח)

 שיבתם ולקבוע  המקדש   לבנות  שיוכלו", קדשו במקום  יתד לנו ולתת[ "ב, בגלות יכלו  שלא "  פלטה לנו להשאיר[ "א, דברים' בד

  ולתתנו ["ד, עלינו הנגזר  העונש יכלה  ובזה בדרכיו ללכת  שנשוב עינינו להאיר  יוכל כ"שעי",  אלהינו עינינו להאיר[ "ג, י"בא

  ש "כמ האמתית הגאולה  זמן  הגיע  לא  עדיין כי",  בעבדותנו" עוד  שאנו  הגם בארצנו בהיותנו מעט נצליח כ"שעי" מעט מחיה

 : לדניאל  המלאך

“Now for a little moment grace has been shown…” – This grace was not based on merit and justice, and 

has only lasted for a moment. “To sustain” – it is explained that this grace consisted of four things: 1] “To 

sustain for us a remnant” that would not be lost in the exile, 2] “and to give to us a peg in His place of 

holiness,” such that they would be able to build the Temple and establish their dwelling in Eretz Yisrael, 3] 

“to enlighten our eyes, our God,” through which they would be able to enlighten our eyes so that we would 

return to walk in His ways and in this way complete the punishment decreed for us, 4] “and to give to us 

small sustenance,” through which we would have small success in our land, even though we are still in 

“servitude,” for the true redemption had not yet occurred, as the angel said to Daniel. 
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FURTHER READING 

https://etzion.org.il/en/tanakh/ketuvim/sefer-ezra/ezra-chapter-9-intermarriage-during-shivat-tzion  
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