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2 Challenges on this Day

Rabbi Jacob J. Schacter, Introduction, The Lord is Righteous in All His
Ways
Already the prophet Jeremiah hinted at the special assistance we require to help
instill in us a sense of avelut yeshanah when he wrote in the passage chosen for
the Haftarah of Tish'ah be-Av, "Consider and call for the professional mourners
and let them come" (Jer. 9:16). Avelut yeshanah requires "professional
mourners" (mekonenot) to help us feel an appropriate sense of grief and
mourning. "Let them raise up a lament for us; let our eyes run with tears" (9:17).
It is our eyes that must run with tears, our pupils that must flow with water. One
experiencing avelut hadashah need not be instructed as to how to weep. An
individual, personal mourner need not be taught how to cry nor be inspired to
mourn; such a reaction is natural and instinctive. It is only because we are
removed and distant that we need instruction in how to mourn and feel the loss.

And feel we must. This instruction is crucial, said the Rav. It is not enough for us
simply to say the words, go through the motions and recite the formulae. Kinot
recitation, said the Rav, is like prayer (tefillah) and like avelut in general; it is an
avo dah she-be-lev, a "service of the heart" that requires an emotional, personal
and experiential feeling. The recitation of words and the articulation of formulae
need to effect an inner feeling, sensibility and sensitivity. Mere recital of
prescribed words falls far short of the prescribed requirement.
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Attempt #1

https://aish.com/the_heart_rending_cry/

Keren Gottleib

The megillah reading began, and I started reading the first two verses.

"Alas, she sits in solitude…like a widow…She weeps bitterly in the night and her tear is
on her cheek. She has no comforter from all her paramours; all her friends have
betrayed her, they have become her enemies."

Suddenly that first day of Nissan began replaying in my mind. The angry looks of those
children. The parents' screams. The mothers' crying. The men's pitiful silence. The
shock they were overcome with as they received the terrible news as if I had just told
them about the death of a loved one.

At that moment, I understood.

I understood that this was exactly how we are supposed to mourn the Temple on Tisha
B'Av. We are supposed to cry over the loss of the unity and peace throughout the entire
world. We are supposed to lament the disappearance of the Divine Presence and
holiness from our lives in Israel. We are supposed to be pained by the destruction of our
spiritual center, which served to unify the entire Jewish nation.

We're supposed to feel as if something very precious has been taken away from us
forever. We are meant to cry, to be shocked and angry, to break down. We are
supposed to mourn over the destruction of the Temple, to cry over a magnificent era
that has been uprooted from the face of the earth. The incredible closeness that we had
with God – that feeling that He is truly within us – has evaporated and disappeared into
thin air.
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We did not know: How Ethiopian Jews discovered the

Second Temple was gone

blogs.timesofisrael.com/we-did-not-know-how-ethiopian-jews-discovered-the-second-temple-was-gone/

We Ethiopian Jews simply had no idea that God's holy site on earth was gone -- and we are
bereft
Up until the age of 9, I lived in a world where the Beit HaMikdash — the Holy Temple in
Jerusalem — actually existed. Like my parents and teachers, I believed that the Second
Temple stood in its place in Jerusalem and was literally made of pure gold. I grew up hearing
about the Kohanim — holy priests — and how they worked in the Temple. I fell asleep
listening to stories about the halo hovering over Jerusalem, and about Jews who merited to
dwell in the Holy City cloaked in white garments — people blessed with pure hearts, clean
thoughts, and devoid of sin. Overhead, I would imagine the Shechina — the Divine Presence
— as angels.

Deep within Ethiopia, my family and I, along with our neighbors from the Beta Israel
community, hoped to merit to return to Jerusalem one day. We prayed, and performed
customs that expressed our yearning for Zion. When we slaughtered livestock, we would turn
the animals’ heads towards Jerusalem, and whenever we noticed a flock of storks above our
fields, we would chant a song in which we requested that the birds deliver our prayers — the
hope to return to our homeland.

We knew that the First Temple had been destroyed. During the first 17 days of the month of
Av, we would fast during the daytime. We chanted special lamentations in Amharic, and
practiced other customs of mourning prevalent among many Jewish communities. We even
continued ritual sacrifices as a distant memory of the Temple times.

How strong was our belief in the sanctity of Jerusalem in our homes in Ethiopia!

The most powerful educational concept that resonated within children and adults alike in
Ethiopia, passed down from generation to generation, was awareness of the need for us to
safeguard the purity of our hearts and deeds in order that we would one day be worthy of
entering Jerusalem — Heaven on earth.

The ideal of Jerusalem was the force that provided us with the stamina to persevere during
the arduous trek through the desert. It was the dream that kept us going. We wanted to
reach it, achieve it. We buried our beloved family members, left possessions behind willingly,
and lost them to vicious thieves. We struggled to keep going despite the terrible conditions
and the hunger, only because of our goal to reach Jerusalem of Gold, and after so many
generations, stand at the gates of the Holy Temple.

Then we arrived and discovered that the Temple had been destroyed.

https://blogs.timesofisrael.com/we-did-not-know-how-ethiopian-jews-discovered-the-second-temple-was-gone/
Avraham Wein

Avraham Wein
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Jerusalem did not appear as the place I had so badly yearned to reach. Learning about the
destruction of the Temple only as I reached the gates of the Old City was an earth-shattering
disappointment, and it left a great void in me that I have been unable to fill. My father, who
never ceased to dream for even one moment about Jerusalem and the Temple, saw Jews
travelling on Shabbat and witnessed immoral behavior desecrating the sanctity of the city. I
could hear his heart breaking anew each time he experienced it.

With the passing of the years, I attempted to fill the void within caused by the absence of the
Temple by dedicating myself to my work and to fulfilling personal dreams.

Only upon maturing, and having overcome the struggles of integration into Israeli society, did
I begin to understand how fortunate I was to have grown up believing that the Temple
existed. I succeeded at forging my personality with the goal of being worthy of visiting the
Temple! The angels that I had imagined inhabiting Jerusalem, in some way, were my
parents, who lived their lives striving to be pure enough to merit Jerusalem. Only after many
years in Israel, having gained a familiarity with the country and its people, did this void
became a strength, an asset.

This cognizance of how, as a result of the journey we made, I was fortunate to have had time
stand still and experience this deep connection to a Temple that in our minds and hearts still
existed, resonated within me for many years.

About the Author
Michal Avera Samuel is the executive director of the Fidel Association.

Avraham Wein
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THE JOURNEY TO YARUSALEM
etzion.org.il/en/holidays/yom-yerushalayim/journey-yarusalem

Rav Mabrahtu Solomon

From my youth in Ethiopia, I was raised on “Yarusalem.” This was a word I heard constantly
at home, in all types of situations – from the everyday conversations of my parents, to
prayers, to every time of crisis. It was a magical word, illuminating and enlightening
everyone, filing us with hope that one day this great dream would be realized. This word was
a spiritual, heavenly, omnipotent word. It was akin to what the Talmud tells us of R. Akiva’s
expression of encouragement to his wife in their own time of distress:

“If only I could afford it,” said he to her, “I would present you with [the finest jewelry:] a
Jerusalem of Gold.” (Nedarim 50a)

As I reached my teenage years, I heard Yarusalem coming tantalizingly closer. My parents
told me, “We are travelling to Yarusalem.” They began to make preparations, but they
warned us not to tell anyone — neither our non-Jewish neighbors, nor even the Jews who
lived together with us. Everything had to be kept secret until the moment of departure.

At long last, our holiday arrived – the day of our departure for Jerusalem. Under cover of
night, in silence, without anyone noticing, we covertly left for Jerusalem. As a child, I felt and
thought that we would definitely reach Yarusalem very quickly, within a week, two weeks at
most.

We set out on foot. Walking was not particular difficult, but the constant fear of being
apprehended by the authorities (who, in those years, would not allow Jews to leave Ethiopia)
was terrible and unremitting. The adults ordered us to walk quietly, to stop, not to go, to go —
but always to be silent. There were times at which we would stay a whole day or night in one
place, without moving, lest we be discovered.

I remember this journey as the path to realizing the greatest dream of all. Our steps were full
of energy, as the name “Yarusalem” propelled us from within. With the anticipation of seeing
the love of your life, you are filled with hope and physical strength that is never exhausted.  

Nevertheless, from another point of view, this was an extremely difficult journey, physically,
and mentally. Our anxieties and fears of never fulfilling our dream were real. There are scars
that remain in your memory: the images of loved ones who can go no further, who stay there
after a brief “ceremony” of parting, whom you know you will never see again — because they
will be swallowed by the accursed ground or else they will sate the hunger of those predators
in the desert. It is a feeling that is very difficult to bear.

https://etzion.org.il/en/holidays/yom-yerushalayim/journey-yarusalem
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Bit by bit, I matured on our way to Yarusalem. The thoughts I once had about reaching it in
short order soon changed. We walk and we walk and we walk, but the journey never ends. It
takes us more than three weeks until we arrive — not in Yarusalem, but in Sudan.

What I and my family experienced over the next three years in Sudan is difficult to describe
briefly: the suffering, the hopelessness I felt there. Indeed, to describe it at length is also
quite difficult! It was a foreign land, with a language, a culture and a religion that were unlike
what we knew and understood. We focused on our desire to leave as quickly as possible,
and we made no attempt to learn the local customs or to become acclimated; our faces were
turned towards Yarusalem. This mental position made life even more difficult in this strange
land, though our experience would have been challenging in any case.

Many – too many from our community – did not survive this journey. They never merited to
see the Yarusalem we dreamed of, which we were raised on, for which we set out in the first
place. However, the community itself, praised be the Creator, is now in Yarusalem, and
several decades have passed.

Yarusalem!

How many yearnings and longings I soaked up from my parents for you

How many living stories I heard about you; that you are beautiful, holy, pure.

That there is no poverty, hunger, or evil in you, but only good, wealth, joy and love.

That your streets are filled with:

Instead of dirt, gold.

Instead of defilement, purity.

Instead of hate, love.

Instead of evil, good.

Instead of worry, tranquility.

How much did I long for you, Eyarusalem?

I say a prayer for you, that you may be built speedily in our days.

Eyarusalem!

Oh, that I might merit to see you realize everything I soaked up from my parents for you.

Rav Mabrahtu Solomon is the Coordinator for the Leadership Training Program for
Ethiopian Immigrants at Herzog Academic College. For more information about Rav



Attempt #2

Ariel Sharon- “Netzarim is no different from Tel Aviv,” &“the fate of Netzarim is the
same as the fate of Tel Aviv”.

הבנות’’’’תפילת
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Neve Dekalim yeshiva/synagogue and settlement
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Pesukim
י׀.1 שׁכִּ֤ ֹ֣ נחֲַלָת֗וֹעַמּ֑וֹיקְוָ֣ק�א־יטִּ ֹֽב:֣�אוְ֝ יד)פסוקצדפרק(תהליםיעֲַז

14For the Lord will not forsake His people, nor will He desert His inheritance.
ה:באיכה.2
נוּ֙ הנחֲַלָתֵ֙ יםנֶהֶֽפְכָ֣ ינוּלְזָרִ֔ ים׃בָּתֵּ֖ לְנׇכְרִֽ

Our heritage has passed to aliens, Our homes to strangers.
עםמכלאשמנוסליחה.3

ְ ֹלְזָרִים.אַדְמָתֵנוּפִיי לְנכְָרִים:חֵנוּכּ
the beauty of our land is in the hands of nochrim

4. Yair Sheleg, Innocence Lost: The Impact of the Disengagement on Religious
Zionism

On the eve of the disengagement, former Chief Rabbi Mordechai Eliyahu
visited Gush Katif. In order to encourage the settlers, he proclaimed three
times: “It [the disengagement] shall not be [take place].” The rabbi, regarded
as a Kabbalist, caused some to take his statement literally and they were
certain that that the disengagement would not take place.

5. Caroline Glick, The ghosts of a Gaza return … again and again,
2023, The Jewish Star

In a jaw-dropping display of irony, the Neve Dekalim Girl’s High School was
forced to cancel a scheduled celebration to mark its 40th birthday.
Since 2005, the school has been located in Nitzan, around 30 kilometers
outside Gaza. For its first 22 years, it was located in Neve Dekalim, the
capital of the Gush Katif settlement bloc in southern Gaza. The school
moved to Nitzan when the Sharon government ordered the IDF to expel all
Jews from Gaza, destroy their communities and withdraw IDF forces to the
1949 armistice lines. Last Wednesday, Nitzan, like all the other
communities in the western Negev, came under missile assault from the
ruins of Neve Dekalim and the ruins of the other destroyed communities of
Gaza. After Israel withdrew 18 years ago, Hamas and its fellow terror
groups transformed what had been flourishing communities into terror
bases and rocket launching sites.

6. Steven Baum, Dragged out of Gush Katif, 93
It was over. The whole saga seemed so bizarre. Living on Gush Katif's
shores one day and waking up in a Jerusalem bed the next.
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#6
הפרקמלכים
אוּ֙ ֹ֙ יםויַּבָ עַמִּ֔ עַמִכׇּל־הָ֣ ֹ֕ תלִשְׁמ תאֵ֖ החׇכְמַ֣ ֹ֑ ימֵאֵת֙שְׁ�מ רֶץכׇּל־מַלְכֵ֣ רהָאָ֔ מְע֖וּאֲשֶׁ֥ אֶת־חׇכְמָתֽוֹ׃שָֽׁ
לא:זרבהויקרא.1
חלונילבית"ויעש):דו,מ"א(שנאמרלעולםיוצאאורההיתהומהםהמקדשלביתהיוחלונותחנינאא"ר

לעולםאורהלהוציאכדימבחוץומרחיבותמבפניםמקטינותהיואטומותשקופותאטומים"שקופים
יוגְַם֙ ראֶל־הַנׇּכְרִ֔ ל�א־מֵעַמְּ֥�אֲשֶׁ֛ אה֑וּאישְִׂרָאֵ֖ רֶץוּבָ֛ המֵאֶ֥ עַןרְחוֹקָ֖ שְׁמֶֽ�׃לְמַ֥

“Or if a foreigner who is not of Your people Israel comes from a distant land for the sake
of Your name—

י הואְֶת־יָדְֽ֙�הַגָּד֔וֹלאֶת־שִׁמְ֣�ישְִׁמְעוּן֙כִּ֤ אהַנְּטוּיָ֑הוּֽזְרעֲֹ֖�הַחֲזָקָ֔ לוּבָ֥ יתִוהְִתְפַּלֵּ֖ הַזֶּהֽ׃אֶל־הַבַּ֥
for they shall hear about Your great name and Your mighty hand and Your outstretched
arm—and thus comes to pray toward this House,

ה עאַתָּ֞ יםִ֙תִּשְׁמַ֤ �מְכ֣וֹןהַשָּׁמַ֙ יתָשִׁבְתֶּ֔ לועְָשִׂ֕ ֹ֛ אכְּכ י�אֲשֶׁר־יקְִרָ֥ יאֵלֶ֖ עַןהַנׇּכְרִ֑ יידְֵעוּן֩לְמַ֣ רֶץכׇּל־עַמֵּ֨ הָאָ֜
� האֶת־שְׁמֶ֗ תְ֙�לְירְִאָ֤ ֹֽ לכְּעַמְּ֣�א עַתישְִׂרָאֵ֔ אכִּיֽ־שִׁמְ֣�ולְָדַ֕ יתִנִקְרָ֔ רהַזֶּ֖העַל־הַבַּ֥ בָּנִיֽתִי׃אֲשֶׁ֥

oh, hear in Your heavenly abode and grant all that the foreigner asks You for. Thus all
the peoples of the earth will know Your name and revere You, as does Your people
Israel; and they will recognize that Your name is attached to this House that I have built.

#8
כ״ה:ב׳שמותשורבכוריוסףר׳.1
הקב"הלווצוההלוחות,אתממתיןמשהשהיההאחרונים,יוםארבעיםבתוךנאמרההפרשהוזאת
שכינהתשכוןושםהלוחות,הארוןובתוךהארון,ובתוכוהקדשים,קדשיוביתמשכןשיעשויניחם,להיכן
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ושכנתישכתוב:כמו,ביניהםוהשכינההכבוד,כסאסביבמלאכיםכמוסביבוישראל.התורהעם
ביניכם...שכינההמלאכים….להיותביןכמובתוכם,

2. Rav Soloveitchik, The Lord Is Righteous in All His Ways, 18, 112-113, 196
“All we asks of Ha-Kadosh Barukh Hu is the unity between Him and Keneset Yisrael. That is our
cry to Heaven. We are on one side of the clouds and Ha-Kadosh Barukh Hu is on the other side.
Let the cloud disappear, we pray, and let the sun shine. Let there be a bright day. Let us see the
beauty of Ha-Kadosh Barukh Hu. The purpose of the Beit ha-Mikdash was to unite Kelal Yisrael
with Ha-Kadosh Barukh Hu; that is all. Ha-Kadosh Barukh Hu does not need sacrifices, but He
does need one thing very much, the union between Him and Kenesset Yisrael.
“The purpose of the Beit Ha-Mikdash is to bring Ha-Kadosh Barukh Hu back into our midst, so
that He will be close to us rather than transcendent, so that He will be immanent in this world…
If he is present here, everyone will be able to recognize Him and identify Him. Everyone will feel
close to Him, and there will be no alienation and no estrangement from Him. This is the ideal for
Yahadut... Ribbono Shel Olam, please come back.”
“The Beit ha-Mikdash, a space that reflects the intimacy between Ha-Kadosh Barukh Hu and
Yisrael. It is more than just a bayit. When a Jew enters the Beit ha-Mikdash, he feels intimate
with Ha-Kadosh Barukh Hu, as if Ha-Kadosh Barukh Hu were his father, his brother, his sister,
his mother, and he says things that he would not say in public.”
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