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Ingredients*of*
Nationhood 

 
“A Shared Story” 

 
Timely Torah, Jan 2nd 2022 

This shiur is kindly sponsored by Elliot and Shandy Horowitz in honor of the yahrzeit of Elliot’s 
father Mr. Harry Horowitz Yosef Tzvi ben HaRav Pesach HaLevi 

Our Story 
 
 

1. "The Jewish Case Before the Anglo-American Committee of Inquiry on 
Palestine"  (Jerusalem, 1947), p. 63, 65 

'Three hundred years ago, a ship called the 
Mayflower set sail to the New World. In it were 
Englishmen unhappy with English society and 
government, who sought an uninhabited coast to 
settle and establish a new world. They landed in 
America, and were among the first pioneers and 
builders of that land. 

'This was a major event in the history of England and America. But I would like to know: 
Is there a single Englishman who knows the exact date and hour of the Mayflower's 
launch? How much do American children — or grownups — know about this historic 
trip? Do they know how many people were in the boat? Their names? What they wore? 
What they ate? Their path of travel? What happened to them on the way? Where they 
landed? 
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'More than 3,300 years before the Mayflower set sail, the Jews left Egypt. Any Jewish 
child, whether in America or Russia, Yemen or Germany, knows that his forefathers left 
Egypt at dawn on the 15th of Nisan. What did they wear? Their belts were tied, and their 
staffs were in their hands. They ate matzot, and arrived at the Red Sea after seven days. 

The Need for Stories 

 
 

 
2. Kuzari I:10-12, 25 

 יכִּ הנָעָטְּהַ םהֵשֶׁ האֶוֹר ינִאֲשֶׁ ינֵפְּמִ ,לאֵרָשְׂיִ ינֵבְּ תירִאֵשְׁ םהֵשֶׁ ינֵפְּמִ ,םידִוּהיְּלַ לאֹשְׁלִ ינִאֲ Mירִצָּשֶׁ האֶוֹר ינִאֲ :ירִזָוּכּהַ רמַאָ )י)
  .וֹתנָוּמאֱ לעַ וֹתוֹא לאַשָׁוְ םידִוּהיְּהַ ימֵכְחַמֵ םכָחָ ארָקָ ןכֵּ רחַאַ .ץרֶאָבָ הרָוֹתּ ארֵוֹבּלַ שׁיֵ

10. Al Khazari: Indeed, I see myself compelled to ask the Jews, because they are the relic of the 
Children of Israel. For I see that they constitute in themselves the evidence for the divine law on 
earth. He then invited a Jewish Rabbi, and asked him about his belief.  

 םיתִפְוֹמבְוּ תוֹתוֹאבְּ םיִרַצְמִּמִ לאֵרָשְׂיִ ינֵבְּ תאֶ איצִוֹמּהַ בקֹעֲיַוְ קחָצְיִ םהָרָבְאַ יהsֵאבֵּ םינִימִאֳמַ וּנחְנַאֲ :רבֵחָהֶ וֹל רמַאָ )אי)
 השֶׁמ חלַשָׁוְ ,םילִוֹדגְּ םיתִפְוֹמבְּ ןדֵּרְיַּהַוְ םיָּהַ תאֶ םרָיבִעֱהֶ רשֶׁאֲ רחַאַ ,ןעַנַכְּ ץרֶאֶ תאֶ םלָיחִנְמַּהַוְ ,רבָּדְמִּבַּ םלָכְּלְכַמְהַוְ ,תוֹסּמַבְוּ
 .הּתָוֹא הרֶמְמַּלַ השֶׁקָ שׁנֶעֹוְ ,הּרָמְוֹשׁלְ בוֹט לוּמגְבִּ םידִעֲיַמְ ,וֹתרָוֹתּ לעַ םירִיהִזְמַ וירָחֲאַ םיאִיבִנְ יפֵלְאַ המָּכַּ Mכָּ רחַאַוְ ,וֹתרָוֹתבְ
  .םיכִּרֻאֲ םירִבָדְּהַוְ ,הרָוֹתּבַּ בוּתכָּשֶּׁ המַ לכָבְּ םינִימִאֲמַ וּנחְנַאֲוַ

11. The Rabbi replied: I believe in the God of Abraham, Isaac and Israel, who led the children of 
Israel out of Egypt with signs and miracles; who fed them in the desert and gave them the land, 
after having made them traverse the sea and the Jordan in a miraculous way; who sent Moses 
with His law, and subsequently thousands of prophets, who confirmed His law by promises to 
the observant, and threats to the disobedient. Our belief is comprised in the Torah--a very large 
domain.  

 וּבזְעָ אֹל תוּלּדַּהַוְ תוּלפְשִּׁהַ יכִּ ,םתָצָעֲ ןוֹרסְחֶוְ םרָכְזִ דוּבּאִ יתִּעְדַיָּשֶׁ ינֵפְּמִ ידִוּהיְ לאַשְׁאֶ אֹלּשֶׁ יתִייִהָ םיכִּסְמַ :ירִזָוּכּהַ רמַאָ )בי)
 �פְירִטְהִוְ �אֲרָבְּשֶׁ ימִבְוּ ,וֹגיהִנְמַוּ וֹרדְּסַמְוּ ,םלָוֹעהָ ארֵוֹבבְּ ןימִאֲמַ התָּאַ יכִּ ,ידִוּהיְּהַ ,רמַוֹל �לְ היָהָ אֹלהֲוַ .הבָוֹט הדָּמִ םהֶלָ
 וֹקדְצִבְּ ארֵוֹבּלַ תוֹמּדַּהִלְ ,תמֶאֱהָ ףדֵוֹר אוּה הּרָוּבעֲבַוּ ,תדָ וֹל־שׁיֶּשֶׁ ימִ לכָּ תנַעֲטַ םהֵ רשֶׁאֲ ,הלֶּאֵהָ םירִוּפּסִּלַ המֶוֹדּהַוְ
  :וֹתמָכְחָבְוּ
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12. Al Khazari: I had not intended to ask any Jew, because I am aware of their reduced condition 
and narrow-minded views, as their misery left them nothing commendable. Now shouldst thou, 
O Jew, not have said that thou believest in the Creator of the world, its Governor and Guide, and 
in Him who created and keeps thee, and such attributes which serve as evidence for every 
believer, and for the sake of which He pursues justice in order to resemble the Creator in His 
wisdom and justice?  

 
 ינִחַלָשְׁ םירִבְעִהָ יהsֵאֱ :וֹל רמַאָשֶׁכְּ העֹרְפַּ םעִ רבֵּדַלְ השֶׁמ חתַפָּ ןכֵוְ .ינִתַּלְאִשְׁ רשֶׁאֲכַ �יתִוֹבישִׁהֲ הזֶּהַ Mרֶדֶּהַ לעַ :רבֵחָהֶ רמַאָ
 םיהsִאֱהָ רבַדְּ םהֶילֵאֲ רבֵּחַתְהִ יכִוְ ,תוֹמּאֻהָ לצֶאֵ םסָרְפֻמְ םהָרָבְאַ היָהָשֶׁ ינֵפְּמִ בקֹעֲיַוְ קחָצְיִ םהָרָבְאַ יהsֵאֱ :רמַוֹל וֹנוֹצרְ ,�ילֶאֵ
 םיהsִאֱ חתַפָּ ןכֵוְ ,�אֲרַוֹבוּ יאִרְוֹבּ :אֹלוְ .�ילֶאֵ ינִחַלָשְׁ ץרֶאָהָוְ םיִמַשָּׁהַ יהsֵאֱ :רמַאָ אֹלוְ ,תוֹאלָפְנִ םהֶלָ השָׂעָוְ םתָוֹא גיהִנְהִוְ
 ןכֵוְ ."םכֶאֲרַוֹבוּ םלָוֹעהָ ארֵוֹבּ ינִאֲ" :רמַאָ אֹלוְ ,"םיִרַצְמִ ץרֶאֶמֵ �יתִאצֵוֹה רשֶׁאֲ �יהsֶאֱ יָיְ יכִנֹאָ" :לאֵרָשְׂיִ ןוֹמהֲ לאֶ וירָבָדְּ
 רשֶׁאֲ ,לאֵרָשְׂיִ להַקְ לכָ וֹבּ ןיבִיָּחַוְ וֹבּ ביָּחַ ינִאֲשֶּׁ המַ 0יתִוֹבישִׁהֲ ,יתִנָוּמאֱ לעַ ינִתַּלְאִשְׁ רשֶׁאֲכַּ רזָוּכּהַ 3לֶמֶ 0לְ יתִּחְתַפָּ
  :ןיִעָהָ האֵרְמַכְ איהִשֶׁ תכֶשֶׁמְנִּהַ הלָבָּקַּהַ ןכֵּ רחַאַוְ םהֶינֵיעֵ תוּארְבִּ אוֹההַ דמָעֲמַּהַ םלָצְאֶ ררֵבָּתְהִ

25. The Rabbi: In this way I answered thy first question. In the same strain spoke Moses to 
Pharaoh, when he told him: 'The God of the Hebrews sent me to thee,' viz. the God of Abraham, 
Isaac and Jacob. For Abraham was well known to the nations, who also knew that the divine 
spirit was in contact with the patriarchs, cared for them, and performed miracles for them. He did 
not say: 'The God of heaven and earth,' nor 'my Creator and thine sent me.' In the same way God 
commenced His speech to the assembled people of Israel: 'I am the God whom you worship, who 
has led you out of the land of Egypt,' but He did not say: 'I am the Creator of the world and your 
Creator.' Now in the same style I spoke to thee, a Prince of the Khazars, when thou didst ask me 
about my creed. I answered thee as was fitting, and is fitting for the whole of Israel who knew 
these things, first from personal experience, and afterwards through uninterrupted tradition, 
which is equal to the former. 
 

Stones or Lessons? 
 
 
Canaan is captive with all woe. Ashkelon is 
conquered, Gezer seized, Yanoam made nonexistent; 
Israel is wasted, bare of seed"  
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3. Rabbi Jonathan Sacks, Radical Then, Radical Now: On Being Jewish [London: Continuum 
Books, 2003], pp. 29-36 

 
Egypt and Israel three millennia ago were nations that asked 
themselves the most fundamental human question of all: How 
do we defeat death and conquer mortality? How, in the brief 
span of a human life, do we participate in something that will 
endure long after we are no longer here? The Egyptians gave 
one answer—an answer that through the ages has tempted 
emperors and tyrants, rulers and kings. We defeat mortality 
by building monuments that will stand for thousands of years. 

Their stones will outlive the winds and sands of time. The Jews gave an entirely different 
answer. The Israelites, slaves in Egypt for more than two hundred years, were about to go free. 
Ten plagues had struck the country. Whatever their cause, they seemed to convey a message: 
The God of Israel is on the side of freedom and human dignity. On the brink of their release, 
Moses, the leader of the Jews, gathered them together and prepared to address them. He might 
have spoken about freedom. He could have given a stirring address about the promised land to 
which they were travelling, the “land flowing with milk and honey.” Or he might have prepared 
them for the journey that Jay ahead, the long march across the wilderness. Instead, Moses 
delivered a series of addresses that seemed to make no sense in the context of that particular 
moment. He presented a new idea, revolutionary in character whose implications remain 
challenging even now. He spoke about children, and the distant future, and the duty to pass on 
memory to generations yet unborn. Three times he turned to the theme: 

And when your children ask you, ‘What do you mean by this rite?‘ you shall say . . . 

And you shall explain to your child on that day, ‘It is because of what the Lord did for me when I 
went free from Egypt.’ 

And when, in time to come, your child asks you, saying, ‘What does this mean?’ you shall say to him 
. . . 

About to gain their freedom, the Israelites were told that they had to become a nation of educators. 

Freedom, Moses suggested, is won, not on the battlefield, nor in the political arena, but in the human 
imagination and will. To defend a land, you need an army. But to defend freedom, you need 
education. You need families and schools to ensure that your ideals are passed on to the next 
generation and never lost, or despaired of, or obscured. The citadels of liberty are houses of study. 
Its heroes are teachers, its passion is education and the life of the mind. Moses realized that a people 
achieves immortality not by building temples or mausoleums, but by engraving their values on the 
hearts of their children, and they on theirs, and so on until the end of time. The Israelites built living 
monuments-monuments to life-and became a people dedicated to bringing new generations into 
being and handing on to them the heritage of the past. Their great institutions were the family and 
education via the conversation between the generations. In place of temples they built houses of 
prayer and study. In place of stones they had words and teachings.  
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The Stories that Bind Us 
4. The Stories that Bind Us, Bruce Feller, March 17 2013, NY Times Article1 

 
I first heard this idea from Marshall Duke, a colorful psychologist 
at Emory University. In the mid-1990s, Dr. Duke was asked to help 
explore myth and ritual in American families. “There was a lot of 
research at the time into the dissipation of the family,” he told me 
at his home in suburban Atlanta. “But we were more interested in 
what families could do to counteract those forces.” 

Around that time, Dr. Duke’s wife, Sara, a psychologist who works 
with children with learning disabilities, noticed something about 
her students. “The ones who know a lot about their families tend to 

do better when they face challenges,” she said. Her husband was intrigued, and along with a 
colleague, Robyn Fivush, set out to test her hypothesis. They developed a measure called the “Do You 
Know?” scale that asked children to answer 20 questions. 

Examples included: Do you know where your grandparents grew up? Do you know where your mom 
and dad went to high school? Do you know where your parents met? Do you know an illness or 
something really terrible that happened in your family? Do you know the story of your birth? 

Dr. Duke and Dr. Fivush asked those questions of four dozen families in the summer of 2001, and 
taped several of their dinner table conversations. They then compared the children’s results to a 
battery of psychological tests the children had taken, and reached an overwhelming conclusion. The 
more children knew about their family’s history, the stronger their sense of control over their lives, 
the higher their self-esteem and the more successfully they believed their families functioned. The 
“Do You Know?” scale turned out to be the best single predictor of children’s emotional health and 
happiness. 

“We were blown away,” Dr. Duke said. 

And then something unexpected happened. Two months 
later was Sept. 11. As citizens, Dr. Duke and Dr. Fivush 
were horrified like everyone else, but as psychologists, 
they knew they had been given a rare opportunity: 
though the families they studied had not been directly 
affected by the events, all the children had experienced 
the same national trauma at the same time. The 
researchers went back and reassessed the children. 
“Once again,” Dr. Duke said, “the ones who knew more 
about their families proved to be more resilient, meaning 
they could moderate the effects of stress.” 

Why does knowing where your grandmother went to school help a child overcome something as 
minor as a skinned knee or as major as a terrorist attack? “The answers have to do with a child’s 
sense of being part of a larger family,” Dr. Duke said. 

 

 
1 https://www.nytimes.com/2013/03/17/fashion/the-family-stories-that-bind-us-this-life.html  
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Dr Martin Luther King – Connecting to the Story 
5. “I've Been to the Mountaintop,” 3rd April 1968, Mason Temple, Memphis, Tennessee 

Something is happening in Memphis; something is happening in our 
world. And you know, if I were standing at the beginning of time, with 
the possibility of taking a kind of general and panoramic view of the 
whole of human history up to now, and the Almighty said to me, 
"Martin Luther King, which age would you like to live in?" I would take 
my mental flight by Egypt and I would watch God's children in their 
magnificent trek from the dark dungeons of Egypt through, or rather 
across the Red Sea, through the wilderness on toward the promised 

land. And in spite of its magnificence, I wouldn't stop there. 

I would move on by Greece and take my mind to Mount Olympus. And I would see Plato, Aristotle, 
Socrates, Euripides and Aristophanes assembled around the Parthenon. And I would watch them around 
the Parthenon as they discussed the great and eternal issues of reality. But I wouldn't stop there. 
 
I would go on, even to the great heyday of the Roman Empire. And I would see developments around 
there, through various emperors and leaders. But I wouldn't stop there. 

I would even come up to the day of the Renaissance, and get a quick picture of all that the Renaissance 
did for the cultural and aesthetic life of man. But I wouldn't stop there. 

I would even go by the way that the man for whom I am named had his habitat. And I would watch 
Martin Luther as he tacked his ninety-five theses on the door at the church of Wittenberg. But I wouldn't 
stop there. 

I would come on up even to 1863, and watch a vacillating President by the name of Abraham Lincoln 
finally come to the conclusion that he had to sign the Emancipation Proclamation. But I wouldn't stop 
there. 
 
I would even come up to the early thirties, and see a man grappling with the problems of the bankruptcy 
of his nation. And come with an eloquent cry that we have nothing to fear but "fear itself." But I wouldn't 
stop there. 

Strangely enough, I would turn to the Almighty, and say, "If you allow me to live just a few years in the 
second half of the 20th century, I will be happy." 

Now that's a strange statement to make, because the world is all messed up. The nation is sick. Trouble is 
in the land; confusion all around. That's a strange statement. But I know, somehow, that only when it is 
dark enough can you see the stars. And I see God working in this period of the twentieth century in a 
way that men, in some strange way, are responding. 

Something is happening in our world. The masses of people are rising up. And wherever they are 
assembled today, whether they are in Johannesburg, South Africa; Nairobi, Kenya; Accra, Ghana; New 
York City; Atlanta, Georgia; Jackson, Mississippi; or Memphis, Tennessee -- the cry is always the same: 
"We want to be free." 
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The Rasha – Disconnecting from the Story 
6. Hagadah shel Pesach 

 התָּאַ ףאַוְ .רקָּעִבְּ רפַכָּ ללָכְּהַ ןמִ וֹמצְעַ תאֶ איצִוֹהשֶׁ יפִלְוּ .וֹל אֹלוְ – םכֶלָ .םכֶלָ תאֹזּהַ הדָוֹבעֲהָ המָ ?רמֵוֹא אוּה המָ עשָׁרָ
  :לאָגְנִ היָהָ אֹל ,םשָׁ היָהָ וּלּאִ .וֹל־אֹלוְ ילִ ."םיִרָצְמִּמִ יתִאצֵבְּ ילִ 'ה השָׂעָ הזֶ רוּבעֲבַּ" :וֹל רוֹמאֱוֶ וינָּשִׁ תאֶ ההֵקְהַ

What does the evil [son] say? "'What is this worship to you?' (Exodus 12:26)" 'To you' and not 
'to him.' And since he excluded himself from the collective, he denied a principle [of the 
Jewish faith]. And accordingly, you will blunt his teeth and say to him, "'For the sake of this, 
did the Lord do [this] for me in my going out of Egypt' (Exodus 13:8)." 'For me' and not 'for 
him.' If he had been there, he would not have been saved. 

 
7. Mishna Torah, Hilchos Teshuva 3:11 

 אֹלוְ ןתָרָצָבְּ סנָכְנִ אֹלוְ ןלָלָכְבִּ תוֹצְמִ השֶׂוֹע וֹניאֵוְ לאֵרָשְׂיִ תדַעֲמֵ לדָּבְנִ אלָּאֶ תוֹרבֵעֲ רבַעָ אֹלּשֶׁ יפִּ לעַ ףאַ רוּבּצִ יכֵרְדַּמִ שׁרֵוֹפּהַ
  אבָּהַ םלָוֹעלָ קלֶחֵ וֹל ןיאֵ ןהֶמֵ וֹניאֵ וּלּאִכְוּ ץרֶאָהָ ייֵוֹגּמִ דחָאֶכְּ וֹכּרְדַבְּ Mלֵוֹה אלָּאֶ ןתָינִעֲתַבְּ הנֶּעַתְמִ

One who secedes from the paths of the congregation, although he committed no transgressions, 
but remains separated from the congregation of Israel, observes no commandments together with 
them, does not include himself in their troubles, nor afflicts himself on their fast-days, but 
follows his own path as the rest of the people of the land, acting as if he was not one of them, he 
has no share in the World to Come.  

Social Contract or a Ideological Society 
 

8. TB Brachos 14a   

 ללֵּפַּתְיִּשֶׁ םדֶוֹק ויצָפָחֲ השֶׂוֹעהָ לכָּ :ארָיזֵ יבִּרַ רמַאָ הנָוֹי יבִּרַ רמַאָ
 ,אלָ :וּהלְ רמַאָ ?תְּרַמְאָ ״המָבָּ״ וֹל וּרמְאָ .המָבָּ הנָבָּ וּלּאִכְּ —

  .אנָימֵאָ אקָ ״רוּסאָ״

With regard to this same verse, Rabbi Yona said 
that Rabbi Zeira said: Anyone who tends to his 
own affairs before he prays, it is as though he 
built an altar. They said to Rabbi Yona: Did you 
say that it was as if one built an altar? Rabbi Yona 
responded to them: No; I said simply that it is 
prohibited.  

9. Ein Aya, ad loc. 


