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The Haggadah: The Messubim, the Four Sons, Vehi Sheamda 
Dedicated by Nathan Kirsh in apprecia2on of the 2me and effort put forth by the members of Beit Midrash Zichron 

Dov in learning and teaching Torah 

 :Hamesubim B’Bnai Brak | המסובים בבני ברק .A
מַעֲשֶׂה בְּרַבִּי אֱלִיעֶזֶר וְרַבִּי יְהוֹשֻׁעַ וְרַבִּי אֶלְעָזָר בֶּן־עֲזַרְיָה וְרַבִּי עֲקִיבָא וְרַבִּי טַרְפוֹן שֶׁהָיוּ מְסֻבִּין בִּבְנֵי־בְרַק וְהָיוּ מְסַפְּרִים בִּיצִיאַת 

מִצְרַיִם כָּל־אוֹתוֹ הַלַּיְלָה, עַד שֶׁבָּאוּ תַלְמִידֵיהֶם וְאָמְרוּ לָהֶם רַבּוֹתֵינוּ הִגִּיעַ זְמַן קְרִיאַת שְׁמַע שֶׁל שַׁחֲרִית.  
אָמַר רַבִּי אֶלְעָזָר בֶּן־עֲזַרְיָה הֲרֵי אֲנִי כְּבֶן שִׁבְעִים שָׁנָה וְלאֹ זָכִיתִי שֶׁתֵּאָמֵר יְצִיאַת מִצְרַיִם בַּלֵּילוֹת עַד שֶׁדְּרָשָׁהּ בֶּן זוֹמָא, שֶׁנֶּאֱמַר, 
לְמַעַן תִּזְכֹּר אֶת יוֹם צֵאתbְ מֵאֶרֶץ מִצְרַיִם כֹּל יְמֵי חַיֶּיb. יְמֵי חַיֶּיb הַיָּמִים. כֹּל יְמֵי חַיֶּיb הַלֵּילוֹת. וַחֲכָמִים אוֹמְרִים יְמֵי חַיֶּיb הָעוֹלָם 

הַזֶּה. כֹּל יְמֵי חַיֶּיb לְהָבִיא לִימוֹת הַמָּשִׁיחַ: 

It happened once [on Pesach] that Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azariah, Rabbi Akiva 
and Rabbi Tarfon were reclining in Bnei Brak and were telling the story of the exodus from Egypt that 
whole night, un}l their students came and said to them, "The }me of [reci}ng] the morning Shema has 
arrived.” 
Rabbi Elazar ben Azariah said, "Behold I am like a man of seventy years and I have not merited [to 
understand why] the exodus from Egypt should be said at night un}l Ben Zoma explicated it, as it is 
stated (Deuteronomy 16:3), 'In order that you remember the day of your going out from the land of 
Egypt all the days of your life;' 'the days of your life' [indicates that the remembrance be invoked during] 
the days, 'all the days of your life' [indicates that the remembrance be invoked also during] the nights." 
But the Sages say, "'the days of your life' [indicates that the remembrance be invoked in] this world, 'all 
the days of your life' [indicates that the remembrance be invoked also] in the days of the Messiah.“ 

 :The Four Sons | ארבעת הבנים .B
בָּרוּ� הַמָּקוֹם, בָּרוּ� הוּא, בָּרוּ� שֶׁנָּתַן תּוֹרָה לְעַמּוֹ יִשְׂרָאֵל, בָּרוּ� הוּא. כְּנֶגֶד אַרְבָּעָה בָנִים דִּבְּרָה תוֹרָה: אֶחָד חָכָם, וְאֶחָד רָשָׁע, 
וְאֶחָד תָּם, וְאֶחָד שֶׁאֵינוֹ יוֹדֵעַ לִשְׁאוֹל. חָכָם מָה הוּא אוֹמֵר? מָה הָעֵדוֹת וְהַחֻקִּים וְהַמִּשְׁפָּטִים אֲשֶׁר צִוָּה ה' אֱ�הֵינוּ אֶתְכֶם. וְאַף 
אַתָּה אֱמוֹר לוֹ כְּהִלְכוֹת הַפֶּסַח: אֵין מַפְטִירִין אַחַר הַפֶּסַח אֲפִיקוֹמָן: רָשָׁע מָה הוּא אוֹמֵר? מָה הָעֲבוֹדָה הַזּאֹת לָכֶם. לָכֶם – וְלאֹ 
לוֹ. וּלְפִי שֶׁהוֹצִיא אֶת עַצְמוֹ מִן הַכְּלָל כָּפַר בְּעִקָּר. וְאַף אַתָּה הַקְהֵה אֶת שִׁנָּיו וֶאֱמוֹר לוֹ: "בַּעֲבוּר זֶה עָשָׂה ה' לִי בְּצֵאתִי 
מִמִּצְרָיִם". לִי וְלאֹ־לוֹ. אִלּוּ הָיָה שָׁם, לאֹ הָיָה נִגְאָל. תָּם מָה הוּא אוֹמֵר? מַה זּאֹת? וְאָמַרְתָּ אֵלָיו "בְּחוֹזֶק יָד הוֹצִיאָנוּ ה' מִמִּצְרַיִם 
מִבֵּית עֲבָדִים“. וְשֶׁאֵינוֹ יוֹדֵעַ לִשְׁאוֹל – אַתְּ פְּתַח לוֹ, שֶׁנֶּאֱמַר, וְהִגַּדְתָּ לְבִנbְ בַּיּוֹם הַהוּא לֵאמֹר, בַּעֲבוּר זֶה עָשָׂה ה' לִי בְּצֵאתִי 

מִמִּצְרָיִם. 

Blessed be the Place [of all], Blessed be He; Blessed be the One who Gave the Torah to His people Israel, 
Blessed be He. Corresponding to four sons did the Torah speak; one [who is] wise, one [who is] evil, one 
who is innocent and one who doesn't know to ask.  
What does the wise [son] say? "'What are these tes}monies, statutes and judgments that the Lord our 
G-d commanded you?' (Deuteronomy 6:20)" And accordingly you will say to him, as per the laws of the 
Pesach sacrifice, "We may not eat an afikoman [a dessert or other foods eaten a�er the meal] a�er [we 
are finished ea}ng] the Pesach sacrifice (Mishnah Pesachim 10:8).“  
What does the evil [son] say? "'What is this worship to you?' (Exodus 12:26)" 'To you' and not 'to him.' 
And since he excluded himself from the collec}ve, he denied a principle [of the Jewish faith]. And 
accordingly, you will blunt his teeth and say to him, "'For the sake of this, did the Lord do [this] for me in 
my going out of Egypt' (Exodus 13:8)." 'For me' and not 'for him.' If he had been there, he would not 
have been saved.  
What does the innocent [son] say? "'What is this?' (Exodus 13:14)" And you will say to him, "'With the 
strength of [His] hand did the Lord take us out from Egypt, from the house of slaves' (Exodus 13:14).‘"  
And [regarding] the one who doesn't know to ask, you will open [the conversa}on] for him. As it is 
stated (Exodus 13:8), "And you will speak to your son on that day saying, for the sake of this, did the Lord 
do [this] for me in my going out of Egypt. 
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 :VeHi Sheamda | והיא שעמדה .C
יָכוֹל מֵראשׁ חֹדֶשׁ? תַּלְמוּד לוֹמַר בַּיּוֹם הַהוּא. אִי בַּיּוֹם הַהוּא יָכוֹל מִבְּעוֹד יוֹם? תַּלְמוּד לוֹמַר בַּעֲבוּר זֶה – בַּעֲבוּר זֶה לאֹ אָמַרְתִּי, 
אֶלָּא בְּשָׁעָה שֶׁיֵּשׁ מַצָּה וּמָרוֹר מֻנָּחִים לְפָנֶיb. מִתְּחִלָּה עוֹבְדֵי עֲבוֹדָה זָרָה הָיוּ אֲבוֹתֵינוּ, וְעַכְשָׁיו קֵרְבָנוּ הַמָּקוֹם לַעֲבדָתוֹ, שֶׁנֶּאֱמַר: 
וַיאֹמֶר יְהוֹשֻעַ אֶל־כָּל־הָעָם, כֹּה אָמַר ה' אֱ-�וקי יִשְׂרָאֵל: בְּעֵבֶר הַנָּהָר יָשְׁבוּ אֲבוֹתֵיכֶם מֵעוֹלָם, תֶּרַח אֲבִי אַבְרָהָם וַאֲבִי נָחוֹר, 
וַיַּעַבְדוּ אֱ�הִים אֲחֵרִים. וָאֶקַּח אֶת־אֲבִיכֶם אֶת־אַבְרָהָם מֵעֵבֶר הַנָּהָר וָאוֹלֵ� אוֹתוֹ בְּכָל־אֶרֶץ כְּנָעַן, וָאַרְבֶּה אֶת־זַרְעוֹ וָאֶתֵּן לוֹ 
אֶת־יִצְחָק, וָאֶתֵּן לְיִצְחָק אֶת־יַעֲקֹב וְאֶת־עֵשָׂו. וָאֶתֵּן לְעֵשָׂו אֶת־הַר שֵּׂעִיר לָרֶשֶׁת אתוֹ, וְיַעֲקֹב וּבָנָיו יָרְדוּ מִצְרָיִם. בָּרוּ� שׁוֹמֵר 
הַבְטָחָתוֹ לְיִשְׂרָאֵל, בָּרוּ� הוּא. שֶׁהַקָּדוֹשׁ בָּרוּ� הוּא חִשַּׁב אֶת־הַקֵּץ, לַעֲשׂוֹת כְּמוֹ שֶּׁאָמַר לְאַבְרָהָם אָבִינוּ בִּבְרִית בֵּין הַבְּתָרִים, 
שֶׁנֶּאֱמַר: וַיּאֹמֶר לְאַבְרָם, יָדֹעַ תֵּדַע כִּי־גֵר יִהְיֶה זַרְעbֲ בְּאֶרֶץ לאֹ לָהֶם, וַעֲבָדוּם וְעִנּוּ אֹתָם אַרְבַּע מֵאוֹת שָׁנָה. וְגַם אֶת־הַגּוֹי אֲשֶׁר 

יַעֲבֹדוּ דָּן אָנֹכִי וְאַחֲרֵי־כֵן יֵצְאוּ בִּרְכֻשׁ גָּדוֹל. 
וְהִיא שֶׁעָמְדָה לַאֲבוֹתֵינוּ וְלָנוּ. שֶׁלּאֹ אֶחָד בִּלְבָד עָמַד עָלֵינוּ לְכַלּוֹתֵנוּ, אֶלָּא שֶׁבְּכָל דּוֹר וָדוֹר עוֹמְדִים עָלֵינוּ לְכַלוֹתֵנוּ, וְהַקָּדוֹשׁ בָּרוּ� 

הוּא מַצִּילֵנוּ מִיָּדָם. 

It could be from Rosh Chodesh [that one would have to discuss the Exodus. However] we learn 
[otherwise, since] it is stated, "on that day." If it is [wri¨en] "on that day," it could be from while it is s}ll 
day [before the night of the fi�eenth of Nissan. However] we learn [otherwise, since] it is stated, "for the 
sake of this." I didn't say 'for the sake of this' except [that it be observed] when [this] matsa and maror 
are res}ng in front of you [meaning, on the night of the fi�eenth]. From the beginning, our ancestors 
were idol worshipers. And now, the Place [of all] has brought us close to His worship, as it is stated 
(Joshua 24:2-4), "Yehoshua said to the whole people, so said the Lord, G-d of Israel, 'Over the river did 
your ancestors dwell from always, Terach the father of Avraham and the father of Nachor, and they 
worshiped other G-ds. And I took your father, Avraham, from over the river and I made him walk in all 
the land of Canaan and I increased his seed and I gave him Yitschak. And I gave to Yitschak, Ya'akov and 
Esav; and I gave to Esav, Mount Seir [in order that he] inherit it; and Yaakov and his sons went down to 
Egypt.'" 
Blessed be the One who keeps His promise to Israel, blessed be He; since the Holy One, blessed be He, 
calculated the end [of the exile,] to do as He said to Avraham, our father, in the Covenant between the 
Pieces, as it is stated (Genesis 15:13-14), "And He said to Avram, 'you should surely know that your seed 
will be a stranger in a land that is not theirs, and they will enslave them and afflict them four hundred 
years. And also that na}on for which they shall toil will I judge, and a�erwards they will go out with 
much property.'" 
And it is this that has stood for our ancestors and for us; since it is not [only] one [person or na}on] that 
has stood [against] us to destroy us, but rather in each genera}on, they stand [against] us to destroy us, 
but the Holy One, blessed be He, rescues us from their hand. 

 :Avadim Hayinu  | 1. הגדה של פסח, עבדים היינו
וַאֲפִילוּ כֻּלָּנוּ חֲכָמִים כֻּלָּנוּ נְבוֹנִים כֻּלָּנוּ זְקֵנִים כֻּלָּנוּ יוֹדְעִים אֶת הַתּוֹרָה מִצְוָה עָלֵינוּ לְסַפֵּר בִּיצִיאַת מִצְרָיִם. וְכָל הַמַּרְבֶּה לְסַפֵּר 

בִּיצִיאַת מִצְרַיִם הֲרֵי זֶה מְשֻׁבָּח. 

And And even if we were all sages, all discerning, all elders, all knowledgeable about the Torah, it would 
be a commandment upon us to tell the story of the exodus from Egypt. And anyone who adds [and 
spends extra }me] in telling the story of the exodus from Egypt, behold he is praiseworthy. 

 :Tose]a Psachim 10, 12 | 2. תוספתא פסחים י‘, יב
מעשה ברבן גמליאל וזקנים שהיו מסובין בבית ביתוס בן זונין בלוד, והיו עסוקין בהלכות הפסח כל הלילה עד קרות הגבר, 

הגביהו מלפניהן, ונועדו והלכו להן לבית המדרש. 

It happened once on Pesach that Rabban Gamliel and the elders were reclining in the house of Bitos in  
the city of Lod, while engaging in the Halachot of Pesach all night long. When morning arrived, they all 
stoped and went to the academy.  
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 :Brachot 46b | :3. גמרא ברכות מ"ו
כֵּיצַד סֵדֶר הֲסִבָּה? … בִּזְמַן שֶׁהֵן שָׁ�שׁ מִטּוֹת – גָּדוֹל מֵסֵב בָּראֹשׁ, שֵׁנִי לוֹ לְמַעְלָה הֵימֶנּוּ, שְׁלִישִׁי לוֹ לְמַטָּה הֵימֶנּוּ. 

What is the order of reclining?… When there are three couches, the greatest of the three reclines in the 
middle divan, the one second to him in importance reclines on the couch to his right, and the one third 
to him in importance reclines on the couch to his le�. 

 :Talmud Brachot 27b | :4. גמרא ברכות כז
תָּנוּ רַבָּנַן: מַעֲשֶׂה בְּתַלְמִיד אֶחָד שֶׁבָּא לִפְנֵי רִבִּי יְהוֹשֻׁעַ, אָמַר לוֹ: תְּפִלַּת עַרְבִית רְשׁוּת אוֹ חוֹבָה? אָמַר לֵיהּ: רְשׁוּת. 

בָּא לִפְנֵי רַבַּן גַּמְלִיאֵל, אָמַר לוֹ: תְּפִלַּת עַרְבִית רְשׁוּת אוֹ חוֹבָה? אָמַר לוֹ: חוֹבָה. אָמַר לוֹ: וַהֲלאֹ רִבִּי יְהוֹשֻׁעַ אָמַר לִי רְשׁוּת. אָמַר 
לוֹ: הַמְתֵּן עַד שֶׁיִּכָּנְסוּ בַּעֲלֵי תְּרִיסִין לְבֵית הַמִּדְרָשׁ. 

כְּשֶנִּכְנְסוּ בַּעֲלֵי תְּרִיסִין, עָמַד הַשּׁוֹאֵל וְשָׁאַל: תְּפִלַּת עַרְבִית רְשׁוּת אוֹ חוֹבָה? אָמַר לוֹ רַבַּן גַּמְלִיאֵל: חוֹבָה. אָמַר לָהֶם רַבַּן 
גַּמְלִיאֵל לַחֲכָמִים: כְּלוּם יֵשׁ אָדָם שֶׁחוֹלֵק בְּדָבָר זֶה? אָמַר לֵיהּ רִבִּי יְהוֹשֻׁעַ: לָאו. אָמַר לוֹ: וַהֲלאֹ מִשְּׁמָ� אָמְרוּ לִי רְשׁוּת! 

אָמַר לֵיהּ: יְהוֹשֻׁעַ, עֲמוֹד עַל רַגְלֶיb וְיָעִידוּ בָ�! עָמַד רִבִּי יְהוֹשֻׁעַ עַל רַגְלָיו וְאָמַר: אִלְמָלֵא אֲנִי חַי וְהוּא מֵת, יָכוֹל הַחַי לְהַכְחִישׁ אֶת 
הַמֵּת. וְעַכְשָׁיו שֶׁאֲנִי חַי וְהוּא חַי, הֵיאָ� יָכוֹל הַחַי לְהַכְחִישׁ אֶת הַחַי? 

הָיָה רַבַּן גַּמְלִיאֵל יוֹשֵׁב וְדוֹרֵשׁ, וְרִבִּי יְהוֹשֻׁעַ עוֹמֵד עַל רַגְלָיו. עַד שֶׁרִנְּנוּ כָּל הָעַם וְאָמְרוּ לְחוּצְפִּית הַתּוּרְגְּמָן: עֲמוֹד! וְעָמַד. 
אָמְרִי: עַד כַּמָּה נְצַעֲרֵיהּ וְנֵיזִיל? בְּראֹשׁ הַשָּׁנָה אֶשְׁתָּקַד צַעֲרֵיהּ, בִּבְכוֹרוֹת בְּמַעֲשֶׂה דְּרִבִּי צָדוֹק צַעֲרֵיהּ, הָכָא נַמֵי צַעֲרֵיהּ! תָּא 

וּנְעַבְּרֵיהּ! 
מַאן נוֹקֵים לֵיהּ? נוֹקְמֵיהּ לְרִבִּי יְהוֹשֻׁעַ? בַּעַל מַעֲשֶׂה הוּא; נוֹקְמֵיהּ לְרִבִּי עֲקִיבָא? דִּילְמָא עָנֵישׁ לֵיהּ, דְּלֵית לֵיהּ זְכוּת אָבוֹת; 

אֵלָּא נוֹקְמֵיהּ לְרִבִּי אֶלְעָזָר בֶּן עֲזַרְיָה, דְּהוּא חָכָם, וְהוּא עָשִׁיר, וְהוּא עֲשִׂירִי לְעֶזְרָא. 

The Sages taught: There was an incident involving a student, who came before Rabbi Yehoshua. The 
student said to him: Is the evening prayer op}onal or obligatory? Rabbi Yehoshua said to him: Op}onal. 
The same student came before Rabban Gamliel and said to him: Is the evening prayer op}onal or 
obligatory? Rabban Gamliel said to him: Obligatory. The student said to Rabban Gamliel: But didn’t Rabbi 
Yehoshua tell me that the evening prayer is op}onal? Rabban Gamliel said to the student: Wait un}l the 
“masters of the shields,” a reference to the Torah scholars who ba¨le in the war of Torah, enter the study 
hall, at which point we will discuss this issue. 
When the masters of the shields entered, the ques}oner stood before everyone present and asked: Is 
the evening prayer op}onal or obligatory? Rabban Gamliel said to him: Obligatory. In order to ascertain 
whether or not Rabbi Yehoshua s}ll maintained his opinion, Rabban Gamliel said to the Sages: Is there 
any person who disputes this ma¨er? Rabbi Yehoshua said to him: No, no one disagrees. In deference to 
the Nasi, he did not wish to argue with him publicly (Tziyyun LeNefesh Ḥayya). Rabban Gamliel said to 
Rabbi Yehoshua: But was it not in your name that they told me that the evening prayer is op}onal? 
Rabban Gamliel said to Rabbi Yehoshua: Yehoshua, stand on your feet and they will tes}fy against you. 
Rabbi Yehoshua stood on his feet and said: If I were alive and the student were dead, the living can 
contradict the dead, and I could deny issuing that ruling. Now that I am alive and he is alive, how can the 
living contradict the living? I have no choice but to admit that I said it. 
In the mean}me, Rabban Gamliel, as the Nasi, was si²ng and lecturing, and Rabbi Yehoshua all the 
while was standing on his feet, because Rabban Gamliel did not instruct him to sit. He remained standing 
in deference to the Nasi. This con}nued for some }me, un}l it aroused great resentment against Rabban 
Gamliel, and all of the people assembled began murmuring and said to Ḥutzpit the disseminator: Stop 
conveying Rabban Gamliel’s lecture. And he stopped. 
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The Gemara relates that in their murmuring they said: How long will Rabban Gamliel con}nue afflic}ng 
him? Last year on Rosh HaShana, he afflicted him; Rabban Gamliel ordered Rabbi Yehoshua to come to 
him carrying his staff and bag, on the day on which Yom Kippur occurred, according to Rabbi Yehoshua’s 
calcula}ons. Regarding the firstborn, in the incident involving the ques}on of Rabbi Tzadok, he afflicted 
him just as he did now, and forced him to remain standing as punishment for his failure to defend his 
differing opinion. Here too, he is afflic}ng him. Let us remove him from his posi}on as Nasi. 
It was so agreed, but the ques}on arose: Who shall we establish in his place? Shall we establish Rabbi 
Yehoshua in his place? The Sages rejected that op}on because Rabbi Yehoshua was party to the incident 
for which Rabban Gamliel was deposed. Appoin}ng him would be extremely upse²ng for Rabban 
Gamliel. Shall we establish Rabbi Akiva in his place? The Sages rejected that op}on because Rabbi Akiva, 
who descended from a family of converts, would be vulnerable. Perhaps due to Rabban Gamliel’s 
resentment he would cause him to be divinely punished as he lacks the merit of his ancestors to protect 
him. 
Rather, suggested the Sages, let us establish Rabbi Elazar ben Azarya in his place, his outstanding 
characteris~cs set him apart from the other candidates. He is wise, rich, and a tenth genera~on 
descendant of Ezra. 

 :Rabbi Sacks on the Haggadah, 28 | 28 5. הרב זקס, הגדה של פסח, ע״מ
בזמננו, ממש כמו במצרים, ההכנות לפסח מתחילות הרבה לפני היום עצמו. לכאורה אפשר היה להתחיל לספר את 

הסיפור מהרגע שבו מתחילות ההכנות. אבל התורה קובעת כלל בסיסי בדבר הנחלת ערכים לדור הבא: ספר את הסיפור 
בשעה שאתה עושה את המעשה, "בשעה שפסח, מצה ומרור מונחים לפניך". ערכים הם דבר נתפס, לא נלמד. הם 

מועברים באמצעות מעשים ולאו דווקא באמצעות מילים. לכן יש לספר את סיפור יציאת מצרים בשעה שאנחנו חיים אותו 
מחדש. לחיות את הסיפור – זוהי הדרך הטובה ביותר להבטיח שהוא ימשיך לחיות בתודעתו של ילד. 

In our }me, just like in Egypt, Pesach’s prepara}ons begin well before the fes}val itself. Seemingly one  
could start telling the story of the Exodus from the moment when prepara}ons begin. But the Torah 
determines a basic rule of values for the next genera}on: tell the story as you do the act, "while Pesach, 
matzah and Marror are placed before you." Values are learned by ac}ons, not only stories. They are 
transmi¨ed through deeds and not necessarily through words. Therefore, the story of the Exodus must 
be told as we re-live it. Living the story - this is the best way to ensure that it will con}nue to live in the 
next genera}ons.  

 :Bereshit Rabbah, 38, 13 | 6. בראשית רבה לח, יג
תֶּרַח עוֹבֵד צְלָמִים הָיָה, חַד זְמַן נְפֵיק לַאֲתַר, הוֹשִׁיב לְאַבְרָהָם מוֹכֵר תַּחְתָּיו. הֲוָה אָתֵי בַּר אֵינַשׁ בָּעֵי דְּיִזְבַּן, וַהֲוָה אֲמַר לֵהּ בַּר 
כַּמָּה שְׁנִין אַתְּ, וַהֲוָה אֲמַר לֵיהּ בַּר חַמְשִׁין אוֹ שִׁתִּין, וַהֲוָה אֲמַר לֵיהּ וַי לֵיהּ לְהַהוּא גַבְרָא דַּהֲוָה בַּר שִׁתִּין וּבָעֵי לְמִסְגַּד לְבַר יוֹמֵי, 
וַהֲוָה מִתְבַּיֵּשׁ וְהוֹלֵ� לוֹ. חַד זְמַן אֲתָא חַד אִתְּתָא טְעִינָא בִּידָהּ חָדָא פִּינָ� דְּסֹלֶת, אֲמָרָהּ לֵיהּ הֵא לָ� קָרֵב קֳדָמֵיהוֹן, קָם נְסֵיב 

בּוּקְלָסָא בִּידֵיהּ, וְתַבְרִינוּן לְכָלְהוֹן פְּסִילַיָא, וִיהַב בּוּקְלָסָא בִּידָא דְּרַבָּה דַּהֲוָה בֵּינֵיהוֹן. 
(כֵּיוָן דַּאֲתָא אֲבוּהָ אֲמַר לֵיהּ מַאן עָבֵיד לְהוֹן כְּדֵין, אֲמַר לֵיהּ מַה נִּכְפּוּר מִינָ� אֲתַת חָדָא אִתְּתָא טְעִינָא לָהּ חָדָא פִּינָ� דְּסֹוֹלֶת, 
וַאֲמַרַת לִי הֵא לָ� קָרֵיב קֳדָמֵיהון, קָרֵיבְתְּ לָקֳדָמֵיהוֹן הֲוָה דֵּין אֲמַר אֲנָא אֵיכוֹל קַדְמָאי, וְדֵין אֲמַר אֲנָא אֵיכוֹל קַדְמָאי, קָם הָדֵין רַבָּה 
דַּהֲוָה בֵּינֵיהוֹן נְסַב בּוּקְלָסָא וְתַבַּרִינוֹן. אֲמַר לֵיהּ מָה אַתָּה מַפְלֶה בִּי, וְיָדְעִין אִינוּן. אֲמַר לֵיהּ וְלאֹ יִשְׁמְעוּ אָזְנֶיb מַה שֶּׁפִּיb אוֹמֵר. 
נַסְבֵיהּ וּמְסָרֵיהּ לְנִמְרוֹד. אֲמַר לֵיהּ נִסְגוֹד לְנוּרָא, אֲמַר לֵיהּ אַבְרָהָם וְנִסְגּוֹד לְמַיָא דְּמַטְפִין נוּרָא. אֲמַר לֵיהּ נִמְרוֹד נִסְגּוֹד לְמַיָא, 
אֲמַר לֵיהּ אִם כֵּן נִסְגּוֹד לַעֲנָנָא דְּטָעִין מַיָא. אֲמַר לֵיהּ נִסְגּוֹד לַעֲנָנָא. אָמַר לֵיהּ אִם כֵּן נִסְגּוֹד לְרוּחָא דִּמְבַדַּר עֲנָנָא. אֲמַר לֵיהּ נִסְגּוֹד 
 bֲלְרוּחָא. אֲמַר לֵיהּ וְנִסְגּוֹד לְבַר אֵינָשָׁא דְּסָבֵיל רוּחָא. אֲמַר לֵיהּ מִלִּין אַתְּ מִשְׁתָּעֵי, אֲנִי אֵינִי מִשְׁתַּחֲוֶה אֶלָּא לָאוּר, הֲרֵי אֲנִי מַשְׁלִיכ
בְּתוֹכוֹ, וְיבָוֹא אֱלוֹהַּ שֶׁאַתָּה מִשְׁתַּחֲוֶה לוֹ וְיַצִּילbְ הֵימֶנּוּ. הֲוָה תַּמָן הָרָן קָאֵים פְּלוּג, אָמַר מַה נַּפְשָׁ� אִם נָצַח אַבְרָהָם אֲנָא אָמַר 
מִן דְּאַבְרָהָם אֲנָא וְאִם נָצַח נִמְרוֹד אֲנָא אֲמַר דְּנִמְרוֹד אֲנָא. כֵּיוָן שֶׁיָּרַד אַבְרָהָם לְכִבְשַׁן הָאֵשׁ וְנִצֹּל, אָמְרִין לֵיהּ דְּמַאן אַתְּ, אֲמַר 
לְהוֹן מִן אַבְרָהָם אֲנָא, נְטָלוּהוּ וְהִשְּׁלִיכוּהוּ לָאוּר וְנֶחְמְרוּ בְּנֵי מֵעָיו, וְיָצָא וּמֵת עַל פְּנֵי תֶּרַח אָבִיו, הֲדָא הוּא דִכְתִיב: וַיָּמָת הָרָן עַל 

פְּנֵי תֶּרַח וגו‘.) 

Terach was a manufacturer of idols. He once went away somewhere and le� Abraham to sell them in his 
place. A man came in and wished to buy one."How old are you?" Abraham asked the man. "Fi�y years 
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old," he said. "Woe to such a man, who is fi�y years old and would worship a day old object!" Avraham 
said.  On another occasion a woman came in with a plateful of flour and requested him, "Take this and 
offer it to them." So he took a s}ck and broke them, and put the s}ck in the hand of the largest.  
(When his father returned he demanded, "What have you done to them?" "I cannot conceal it from you. 
A woman came with a plateful of fine meal and requested me to offer it to them. One claimed, 'I must 
eat first,' while another claimed, 'I must eat first.' Thereupon, the largest arose, took the s}ck and broke 
them." "Why do you make sport of me? Have they any knowledge?" Terach said. "Should not your ears 
hear what your mouth has said?" Avraham said. Thereupon Terach seized him and delivered him to 
Nimrod. "Let us worship fire," Nimrod said. "Let us rather worship water which quenches fire," Avraham 
said. "Let us worship water," Nimrod said. "Let us rather worship the clouds which bear the water," 
Avraham said. "Let us then worship the clouds," Nimros said. "Let us worship the wind which disperses 
the clouds," Avraham said. "Let us worship the wind," Nimrod said. "Let us worship human beings which 
can stand up to the wind," Avraham said. "You are just bandying words, and we will worship nothing but 
the fire. Behold, I will cast you into it, and let your God whom you adore come and save you from it!" 
Nimrod said. Now Haran was standing there undecided. "If Avraham is victorious, I will say that I am of 
Avraham’s belief, while if Nimrod is victorious, I will say that I am on Nimrod’s side," he thought. When 
Avraham descended into the fiery furnace and was saved, Nimrod asked him, "Of whose belief are you?" 
"Of Abraham’s," he replied. Thereupon he seized him and cast him into the fire; his innards were 
scorched and he died in the presence of his father. Hence it is wri¨en, "And Haran died in the presence 
of his father Terach.”) 

 :Rabbi Dr. Moshe Yeres, Seder Companion 5781 |7. הרב משה ירס, בית מדרש זכרון דב, חוברת פסח תשפ״א
The Slonimer Rebbe explains that Galut, exile, is not a punishment. It’s not characterized by Egyp}an 
taskmasters bea}ng helpless Hebrew slaves or marauding Cossacks pillaging Jewish shtetlach. Rather, 
Galut means the world exists with the hiddenness of hester panim, where the Almighty’s presence is not 
clearly visible, miracles are rare, the Sea does not normally split, and we experience events which 
challenge our sense of jus}ce. The bondage and injus}ce we experience are simply the effects of a world 
without Hashem’s visible presence. Galut is the default state of Jewish people in this world. Our job is to 
work to find the Almighty’s hidden presence and make it visible. 
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