VI.
VII.
VIII.
IX.
X.

HAGGADA SHEL PESACH

Kadesh — Source #1 — Ginsburg [“rommemanu mikol lashon” =

purpose of the seder and time period]
U’rchatz -- Source #2 — Twerski [the Seder’s power]; Source #3 — Schorr [faith in Hashem/ourselves]

Karpas -- Source #4 — Sacks [achdus]; Rashi on kesones pasim [“karpas”]
Yachatz -- Source #5 — Wellsprings [faith in the present/show your children]

Maggid --

>
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Ha Lachma -- Source #6 —R. Eliezer Ashkenazi
Ma Nishtana -- Source #7 — Shalom Rav [do we normally eat matzah? Gratitude]
Avadim Hayinu . . kulanu chachamim -- Source #8 — R. Ginsburg [experience vs. story]
Maaseh B’RE. . .mesaprim -- Source #9 — Ch. Chemed [pay attention/HASHEM loves us]
Chacham -- Source #10 — Malbim [“v’af” = story and mitzvos]
Mitchila . . . Esav Har Seir -- Source #11 — Griz [yerushas Esav — our struggles and success]
Boruch shomer . . . b’rchush gadol — Source #16 — R. Lamm [mamonam]

Vhi Sheomda -- Source #12 — Sefas Emes [shelo echad — they/we aren’t united]
Tzei Ulmad -- Source #14 — Roshei Yeshiva [ignore = destroy]

Arami Oved Avi -- Source #7 — [it’s all about gratitude/fuirst fruits]

Makos -- Source #15 — Rav Frand [gratitude is for the giver and receiver]
Dayeinu . .. mamonam -- Source #16 — Royal Table [remembering Egypt]
Maror — Source #17 — Maaseh Nisim [the privilege of serving Hashem]

Bchol dor vador -- Source #18 — Imrei Shefer [li]

Korech - Source #19 -- Rav Wein [priorities in life]
Barech -- Source #20 -- Beis Halevi [hayinu kcholmim]
Hallel/Shira Chadash — Source #21 — Rabbi Schachter Haggada [gratitude is natural]

Shefoch Chamascha -- Source #22 — Kmotzei Shalal Rov [why?]

Ki Lo Naeh - Source #23 — Ksav Sofer [the greatest leader -anav bimelucha]

Source #1 — R. B. Ginsburg bshem Rav Schachter

We then continue o deseribe,
"i‘lﬂl? bom use” — Hashem has exalred
us above all other EOngIes. :\ri:,' rebby,
Ray Schacheer shlit’s, explains char this
is a reference not only o our language,
bur to haw Jews speak - how we use our
tongues. Jews should speak differencly
than nnn-]u:ws; [The Malbim suggeses a
similar :il'jEil..} A Jew is supposed o be a
walking kiddush Hashem. His exalred ac-
tions and Sﬂctl.'h shaiild im}-.n:ss those
around him and”reflect positively on
Yiddizhkeir. I know people who work in
offices with non-Jews, and the non-Jews
do not use mivul peh, foul language, in
their presence. This is the way its sup-
posed to be; others should recognize thar
we are different and ace accardingly.?

This peint is particularly relevant
for Pesach, as the seforim ceach char the
word “moe” hines o MR a9 3 mouth
chat speaks.” On Pesach, we emphasize

the proper use of speech. The name of
our enemy, MW, contains the lecrers of
the words “y 72" "an evil mourh.” We
change the 17 1B of 1e98 into ano o, This
is our goal during the month of Missan.
In face, the pematria of {2 is 170, which
is the gematria of the rwo mag tegether.
ne of the clml]-:nge.-: of Missan and of
Pesach is to raise our speech to a higher,
miere exaleed level. R
On every Shabbes and Yom Tov, we
recite Kiddash in our homes before the
sewda, even though we have already de-
clared che day holy in our .‘rﬁ.'f.}s. In his
commentary on the sidder, Rav Hirseh
explains that this emphasizes an impar-
Eant point:
The true observance and celebra-
tian Cl:'- Ehl’." Yomim Toim .-:hm:l]d
take place not in our synagogues,
but in our homes, for e 15 not in
our houses of worship and ac our
Divine services bur in the rooms
where our family lives unfeld and
where E'-'n"l!."-{ﬂ}' buisiness activities
go on thar we must demonstrate
that we are indeed secious abeoue
[leading lives of kedusha).

A Jew is supposed to bring the
kedusha of the beis midrash and che syn-
agogue into his hame. This idea is cap-
cured by repesting the Kiddush in the
house, at che table. (See the essay sec

-tion far i more '.TE"I'I.'IP'.I:IIC PI.‘ES.EEIHII.iI.'IH |,1'|"

this idea of Rav Hirsch.)

O Pesach, as we celebrare our free-
dom to serve Hashem, we should remind
curselves of this peint. The goal of a Jew,
his challenge in life, is o serve Hashem
nat only in shul, bur also ar home, ar che
dinner rable wich his family,



Source #2 — R. Twerski
Usually, cleansing oneself must precede sanctitication, as We reaa in

Psalms, “Abstain from evil, and do that which is good” (34:15). There is no
point in trying to cleanse someone who is wallowing in mud until he emerges
from the mud, and there is no purpose in adorning oneself in fine clothes
until the dirt has been washed away. Similarly, one cannot expect to achieve
kedushah (sanctity) unless one has first abandoned sinful behavior.
According to the Talmudic sages, the Exodus was an exception to this rule.
The Jews under Egyptian bondage had lost their spirituality as well as their

freedom. Under Egyptian influence, they had degenerated into the idolatry of
. et TeadanAd #ha carrifira f the naschal lamb. which was an

The Exodus thus had the unique feature of enabling a person to be elevaled to
the ultimate heights of spirituality even prior to divesting himself of objectionable
behavior!

This unique chesed (favor) which accompanied the historical Exodus
remains available to us at any time. It is ours for the asking, if only we
invoke it.

There are some people who become disillusioned with their lifestyle, and
might consider adopting a more spiritual mode of living, but are reluctant to
do so because they consider spirituality to be beyond their reach. “There is
no point in my trying to make a change now,” they may say. “l am too far
gone, too set in my habits. My trying to observe any part of the Torah in my
present state would be hypocritical.”

This is not true. Observance of any of the many mitzvos which have been
designated as representing or being associated with the Exodus carries with
it the unique favor of bestowing sanctity even prior to shedding one's
depravitv.

Source #3 — HalLekach V halibuv

7 T P DR v e DR
N TMENT DOeR YT PNl
oW OV AN T3 Nua PIeiEn i
PM nMwa ne w2 . peweb
nm b oA Ten WYY napna
193 aww oYn YRYEe JInuan
0P h o moynb o owny
bR I3 brw v o Lo
BN BYRn nR P

rrn waeh v ohw 2T TDaa N
TNI2 oMY B3 Inwa e

EYHVE NINN D P RIR YT e
WO R DRUYEYT MR 0w DTRD
VTATY AR TR, ONTYYD NUTTR
pwyn et e nR oWy ane
¥5 N3 TIUA UMY U DRtann
oIr b¥ o, abeebs awmp T Y
nown a3 e N meet e

Source #4 — R. Sacks and Rashi

Dipping karpas in salt water or vinegar is one of the things we do on the seder night to arouse the
curiosity of children so that they will ask, "Why is this night different?’ It is one of the two acts referred to in
the question, "On all other nights we do not dip even once, but tonight we dip twice.’ The second, just before
the meal, is the dipping of maror in charoset.

There is symbolic significance in these two acts. The Exodus began and ended with acts of dipping. it
began when Joseph's brothers sold him into slavery. They dipped his robe in the blood of a slaughtered goat
(Genesis 37:31) and brought it to Jacob, to persuade him that Joseph had been attacked and killed by a wild
animal. The sale of Joseph into slavery in Egypt was the beginning of the long process through which the
entire family of Jacob travelled to Egypt and eventually became slaves.

The exile ended with the Israelites taking bunches of hyssop, dipping it in the blood of the paschal
offering, and dauting it on the door-frames of their houses (Exodus 12:22). God ‘passed over’ these houses
during the final plague, after which they went iree.

The two dippings recall these events. The karpas, itself sweet, is dipped in salt and becomes sour. The

" maror, itself bitter, is dipped in the sweet charoset and has some of the bitterness removed. These two acls.
remind us that freedom, which is sweet, becomes sour when we use it to mistreat others. Slavery, which is
bitter, is sweetened when collective suffering becomes human solidarity and thus a prelude to freedom.
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Source #5 — R. Biderman

It is not difficult to believe that all that transpired, throughout his-
tory, was for the best. In hindsight, it is clear. It is also simple to accept
that whatever will yet be will be perfect, in accord with the precision
of His plan.

What we do struggle with is the immediate present, in which things
are not always exactly how we would wish them to be. The three matzos
correspond to those three stages: hayah, hoveh, and yiyheh, past, present,
and future. When we break the middle matzah, we are proclaiming that
we “break” ourselves, submitting to His plan for the present as well.

When we say the words in tefillah,' 7yy 05¥% 7901 11 9% 11 9%0 11, we
begin with Hashem reigns, and then say that Hashem has reigned and
that Hashem will reign forever.

Shouldn’t we begin with the past, then go to the present, and finally
turn to the future, in correct chronological sequence?

They say a story of a fellow in Communist Russia who is called
in by the party officials, who want to gauge his loyalty to the party.
They ask what he would do if he suddenly came into money and
was able to afford a house.

He answered without hesitation. The house would belong to the
party.

They nodded, pleased, and asked him what he would do if he
had a sheep. _

If he was-able to obtain such an animal, he said, he would cer-
tainly give it to the party and let the leaders decide how to best use it.

What if you had a chicken, they asked.

He was silent, unable to answer.

The question was repeated, and he stammered that he could not
answer... because he actually had a chicken.

To wax poetic about an ideal is simple, but when it comes to action,
it becomes much harder. He owned a chicken, and all the dogma and

pasuk (Tehillim 31:20), 922 17 7k, most of your
good deeds, Tet? mex ws , you should
conceal. 71 oo niga , but for those who rely
on you — your children, o m , do your
good deeds in front of them, so they can
learn from you.

On the words, 7195 nem, Onkelus writes,
2% mm, "Show your children” It is a night
when the parents show their qualities to
their children =zo they can learn from their
ways.

This idea is alluded to with yachatz. We
hide and put away the larger half of the
matzah. This implies that we should be
humble and conceal most of our good deeds.
But the children search and find the aftkonon.

Febbe Meir of D'ji.kev zy'a (Trmres No'ams) Tlu: 15 because. on the Sed_er mgh.t. _when we
says that a parent shouldn't conceal his good Emn emunali into the dulflr_m s proper
] . reveal even that half, which is generally

deeds from his children, so that they can

] concealed, so the children can learn from
learn from him. This is the meaning of the their parents
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Source #7 — R. Rosner

Rav Yerucham Kram in Talmudo BeYado (p- 35) suggests that’s
exactly what we're referencing in the Ma Nishtana. Sheb’khol haleilot
means that on all other nights, when we bring the korban toda, anu
okhlim hametz u'matza (both bread and matza are part of the} kor-
ban toda). We're not talking about any hulin food we eat during the
year. We're making a parallel between korban toda and the korban

pfsah. All other nights of the year, we eat the korban with hametz
wmatza. But on leil haSeder, this korban toda is accompanied solel
with matza. This korban toda is different. ’

In relation to this question of why on this night do we not include
bread in our korban toda - the parent answers that this is a quali-
tatively different type of korban toda, which is to be distinguished
from all others. This is matza night.

Source #8 — R. Ginsburg

However, if something is an experience,
then you're excited to rtalk about ir.
You'll discuss its nuances and aspects
and you'll go over it again and again. For
example, if a person went on a very ex-
citing roller coaster ride, months later —
maybe even years later — he will think
abour it and relive the experience. Of-
ten, there are episodes that are part of
a family’s joint memory and one enjoys

reviewing and discussing the entire ex-
perience. This is what we're supposed to
feel about Yetzias Mitzrayim. It's not just
a story; it was an experience that all of
Am Yisroel went through and every Jew
is supposed to relive every year. That is
why one is supposed to talk about it over
and over, even if he already knows the
facts. Everyone must recapture and re-
live the experience.

Source #9 — R. Zilberstein
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Source #10 — Malbim

Source #11 — Griz

question of the wise son. Once it has informed us where in
the Torah the wise son’s question is discussed, the Haggadah
has no need to tell us what to answer him. The answer is
already there, in the Torah, and we now know where to find
it. It is quite obvious that we answer the wise son with the
reply that the Torah teaches us to answer. Nevertheless, the
Haggadah wishes to emphasize that we must answer the wise
son by teaching him all of the laws of the Pesach offering, from
the beginning of the service until the end.

2 N AN Y And you sbowld even instruct bim. In
addition to what the Torah commands you to answer him,
should even tell him...

N©an Mavna .. Jike the laws of the Pesach.... Just as you
teach him all of the laws of the Pesach sacrifice — which is
what he asked for — from the beginning of the service until
the end, you should also teach him all of the laws which apply

,.you
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Source #12 — Gerrer Rebbe
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Source #14 — Roshei Yeshiva Haggada (No. 2)
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Where is there an indication anywhere in &
Torah that Lavan attempted to uproot eves
thing, to completely obliterate Yaakov and all his descendants? ;

R’ Velvel Soloveitchik was once passing through Warsaw al a time when &
Chofetz Chaim was staying in that city, and he decided to pay a visit to
venerable Sage. On that occasion he heard the Chofetz Chaim express a profo
observation that provides an answer to this question. ;

The Chofetz Chaim and those who were with him were discussing relatic
hetween the Poles and the Jews and the notorious Pelish anti-Semitism. The ages
Rabbi recounted a true story that had happened with an elderly man whom
knew. (According to another version, it was the Chofetz Chaim himself who
the subject in the story.} The man, who was in his late eighties, went to the
autharities to request permission to travel abroad. In order to receive a passporl
he was told, he would have to produce a birth certificate. Such documentation|
was a rarity even in those days, and much more so eighty years previously. In lies
of the birth certificate, the man was told, he could produce two witnesses wha
would personally attest to his place and date of birth, OF course, witnesses of
birth of an eighty-year-old man would themselves have 1o be close to a hundres
years old, and would be virtually impossible to find. The man pleaded with the
government officials to show some understanding of the impossibility of the
situation, but to no avail. The passport was not issued.

“What was going through those Paolish officials’ heads?” asked the Chofetz
Chaim rhetorically. “Didnit they realize they were making an impossible dem
on the old man?*

“The explanation for such behavior may be provided if we analyze the cond
of Lavan as described in the Torah,” the Chofetz Chaim conlinued. "‘l‘aahﬂﬂ“

protested before Lavan with a list of grievances (Bereishis 31:36ff.): "What iiﬁ

Discerning Lavan's intentions

sin that you have pursued me? When you rummaged thraugh all my things, what
did you find of all your household objects? Set it here before my kinsmen
yours. . .. These twenty years | have been with you, your ewes and she-goats
never miscarried. . .. By day scorching heat consumed me, and frost by night; my
sleep drifted from my eyes. . . | served you fourteen years for your two daughters
and six years for your flocks; and you changed my wage a hundred times. . .1
Quite a litany of seemingly legitimate grievances! 1
“And what was Lavan's response to these accusations? ‘The daughters are my

Source #15 - R. Frand

daughters, the children are my children, and the flock is my flock, and all that you
see is mine,. .’ (ibid, v. 43). What does this reply have to do with Yaakov's
complaints? How was Lavan attempting 1o relate to Yaakov's statement? The
answer is that Lavan was indeed not relating to Yaakov's accusations. His reply
was merely an expression of his total apathy towards Yaakov's existence. ‘The
daughters are my daughters.’ Everything is mine; you do not even exist as far as |
am concerned. | do not have to respond 1o your complaints, because they are
totally devoid of importance.

“The Polish mindset towards the Jews,” continued the Chofetz Chaim, “ex-
hibits the same attitude of complete delegitimization. In their eyes we d:::- not
de_same to exist; they therefore do not feel the need to consider our rightful
grievances or to respond to them. It is hopeless o engage in dialogue with

| someone who does not recognize the legitimacy of his challenger.”

. Once a person is delegitimized in the eyes of his antagonist, there is no limit ta

i I.’ne crl'uel and incompassionate treatment that he may exercise towards him. The

| ignoring of grievances is actually a very small problem, compared to the excesses

;l-he is capable of. If someone is deprived of his basic right to exist in his adversary's

Lq\es monetary damage, bodily harm, and even the taking of life will surely be

{eptions that will be considered without the slightest compunction — as our recent

| history has proven to us so clearly.

[ Thus, when Lavan said, “The daughters are my daughters. . .. and all that you
is mine,"” it was a far more ominous statement than a mere pronouncement of

nce and greed; it was a revelation of his deepest thoughts and desire — 10
root everything.

There are two famous comments from Rashi regarding the first
three makkos that should give us some pause if we examine the
depth of what Rashi is telling us.

Regarding makkas Dam, the Torah states: 7% W nn T T Y
Y2 ) DIPRN 7) DN 99 OIN0) 7Y 0710 000 7Y T2 NeN TR N o
o7 1) Divivn MR, HASHEM sald to Moshe, “Say to Aharon, ‘Take
your staff and stretch out your hand over the waters of Egypt; over
their rivers, over their canals, over their reservoirs, and over all their
gatherings of water, and they shall become blood™ (Shemes 7:19).

Rashi comments that Aharon was the one who hit the water,
both in this malkkah and the next (Tzefardei’a, Frogs), because
the waters of the Nile River had protected Maoshe's life when his
mother placed him there to save him from Pharach’s decree to kill
all Jewish males. It was therefore inappropriate for him to be the
one to hit the water.



When it camne time for the third maidah, Kinnim {Lice), the Torah
states: M) YD 198 My 07 790 Nt 1) I i San Y0 T R
D070 M 702 op0d, HASHEM said to Moses, “Say to Aaron, 'Strelch
oul your staff and strike the dust of the land; it shall become lice
throughout the land of Egypt™ (ibid. 8:12).

Once again, Rashi explains that the dust of Mitzrayim had saved
Moshe's life when it swallowed the body of the Egyptian who Moshe
killed by uttering one of Hashem’s Mames (see Shemos 2:12), and
it was therefore inappropriate for him to hit the dust,

The baalet mussar famously explain that the middah of hakaras
hatou (gratitude) is so vital that even though the river and the dust
of Mitzrayim were inanimate, emotionless entities, Moshe Rabbeinu
still had to express his gratitude toward them by not being the one
to cause them to change in the first thrde malicos.

We must wonder, however, why, indeed, should we EeXpress
gratitude to an inanimate, unfeeling object?

The answer is that hakaras hatov is not always for the one
receiving the expression of appreciation; it's about the person who
had received some favor perfecting himself by recognizing the good
that was done for him.

Rav Yisroel Zev Gustman, the rosh yeshivah of Metzach Yisrael,
was a young prodigy who was appointed to the beis din of Rav
Chaim Ozer Grodzenski when he was in his 20s. Considering the
level of schelarship in Vilna in the 1920s, this speaks volumes
about his brilliance in learning.

Rav CGustman spent the last years of his life in Eretz Yisrael,
where he reestablished his yeshivah. R’ Dovid Mishkevsky noticed
that Rav Gustman would personally water the bushes outside the
yeshivah building — an atypical pastime for a rosh yeshivah if there
ever was one. He asked Rav Gustman why he made a point of doing
50,

Source #16 —R. Lamm

insinuations. In the I:iaggadah. we read as pa1‘1[ of one of the mcr?l [:{:quia.r ;:l:
our hymas, “If He had given us [the Eg:.rpllansl_muﬂe}r. and .Hc: It nu:dhsp i
for us the Red Sea, that would have been ﬁufﬁr.]r.'nt_. What strange v:{r -:']f
this meant to be an indication of our crass ‘cnm@:rc:ahsm, our mnlze: Ls:;:.m
only God had given us the mnneyfﬁ:fthe Egyptians, then we would have
ﬁa?{:f;:?;;l'tdg?: z:f g‘sﬂt:l?’;:fﬂm.howewr, we now have a new undcrsl?nd-
ing in this verse of the daiyenu. 1f God had given us the money of the ngpua:fw,
then indeed it would have been enough even without the mdempl-m.ﬁd —h Er;
then, although we would have been pnlitlu:‘n!]}.r unredeemgdq we '-\l:amEdn%ﬂr
been ethically uplifted. For by receiving the gifts of the Egyptians, we rnedfor
all time how to be rightzous and compassionate tm-:ards all wctnj-‘ns of opp “
sion and persecution and adversity. Asa result of this act of bene lzznncebz e
Egyptians, we learned for all time how to treat the stranger, the orphan, an

widdow. A lesson of this sort is greater than any redemption. Indeed, daiyenu,

Source #17 — Nesivos
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Obviously, the hakaras hatov In this case is lllogical if we
consider it from the perspective of the recipient. The plants Rav
Gustman was watering were not transplanted from Lithuania, and
may net have been the same species as those he had eaten in thase
forests. But Rav Gustman realized that hakaras hatou is not about
whether the plants feel that he owes them something; it's about him
recognizing the good that was granted him, not only by the plants,
but by Hashern Who placed them there to save his life.

This explains Rashi’s comments regarding Moshe Rabbelnu nat
hitting the water or dust of Mitzrayim. While it is true that these
inanimate objects did not need Moshe Rabbeinu's expression of
appreciation, Moshe Rabbeinu became a more complete person by
recognizing what was done for him, even by the inanimate objects
that served as Hashem's agents for his salvation.

= mmemmssemmsa e owa M RLERE

thing” (Deuteronomy 24:17-18), R, Jacob, the famous “Ba‘al ha-Turim” tells us
that the verse to remember that we were slaves in Egypt does not refer to our
suffering ancl our misery, but rather to one particular incident In the centuries
of our unhappy Egyptian exile. Particularly, he maintains that the Torah refers
to the time that God enhanced the charm of the Tsraelites in the eves of the
Egyptian population, so that the Egyptians lent the Israclites their golden and
silver vessels. Later, when Egypt was destroyed, it was this which allowed the
Israclites to emerge from slavery into freedom with at least the wherewithal
lo survive,

In other words, the meaning of the verse, according to the Ba'al ha-Turim,
is that we must build our righteousness and compassion not upon the element
of our suffering but upon our salvation, not upon gur unfortunate servitude,
but upon our fortuitous assistance by people from whom we least expected it,
We help the wretch not because we identify with his misery, but because we
remember that we were once the beneficiaries of strangers, and that gratitude
— rather than the misery — lingers with us and causes us to bestow our grace
and help upon others. You must help not because you are a partner in this mans
suffering, but you must make him s partner in your good fortune. You must be
good not because you were unlucky, but because you were lucky; not because
you too were broken, but because you got a break. You must support the dis-
advantaged because you, by some quirk, were once the recipient of a stranger’s
favor — unnatural, unexpected, even irrational! Hence, now you must become
a henefactor for these others, even if such benefaction is unnatural, even ifit is
unexpected, even if it is irrational.
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Source #19 — Rabbi Wein

We want more time for study, contemplation,
even for relaxation and especially for our chil-
dren and grandchildren. But the day is always
too short. Life is really the skill of time manage-
ment. Matzah teaches us that truth.

No human life passes without sadness, dis-
appointment, loss, and tragedy. Maroris an un-
avoidable part of living. It too must be digested
with our time-management skills. And sacrifice
is inherent in any sense of accomplishment, in
the achievement of anything worthwhile and

B0 e, “According o the effort and plishment, which is the meat of the pesach

pain and sacrifice is the reward,” is the dictum
of the rabbis in Pirkei Avos. Children, marriage,
study, career, nobility of behavior, all require
constant sacrifice of personal wants and
desires. Hillel, who in his own personal life
reflected all of these human experiences, rolled
them all into one with his famous sandwich.
lhe taste of the meat of freedom and accom-

sacrifice — 73N oMivp nixn Y — has to
be eaten together with the pressures of time and
circumstances in life, with the bitterness of loss
and sadness and frustration and with the sacri-
fices that are inherent in any human achieve-
ment. This sandwich of Hillel is the philosophy
of realistic and healthy living.

Source #20 — Beis Halevi
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Source #21 — Rav Schachter



This idea is related to the starement
eatlier in the Haggadah: “If HaKadosh
Baruch Hu had not broughe our fathers
out from Mirzeayim, then we, our chil-
dren, and our children'’s children would
have temained enslaved to Pharach in
Miczrayim." This is difficul for us to

fathom. The wotld keeps on changing, -

and there are so many revolurions all
over the world, None of the countries
remained the same over the past three
thousand years!

Yet, thar is the mindset char we are
supposed to have on Pesach nighe, and it
is precisely this perspective that forms
the basis for that which follows imme-
diately in the Haggadah — the recitation
of Hallel, The Haggadah highlights chis
connection with the words, nrr b
431 955 o oaen — "Therefore, it is
our duty to thank, to praise, erc.’ We
have to praise HaKadosh Baruch Hu and
thank Him because we feel as though we
just left Mitzrayim tonight. Obviously,
on every other day of the year, when we
simply mention that Hashem took us
out of Egypt, we do not recite Hallel.
Uniquely on seder night, due o the na-
ture of the mitzvah of sippur, we have the
concomitant ebligation to recite Hallel-"

The Hallel that we recite on
Chanukah, for example, is a Hallel chac
is a zecher Unes, in commemoration of
the nes and yeshw'ak that occurred two
thousand years ago. The Hallel on seder
night, however, is of a different narure.
It is a Hallel bishas hancs and bish'as
hayeshw'ah, on the occasion of che nes
itself. Since, as we described above, we
must have the artitude thar we just left
Mitzrayim at this very time, the Hallel
irself is cransformed from being merely
a Hallel zecher I'nes into 2 Hallel bish'as
hanes,

However, it seems char an emenda-
tion of the text is unnecessary. As we
have seen from the Brisker Rav's analysis
in the previous paragraph of arm b,
we expressed the notion thae everyone is
required to regard himself as if he him-
selfjust lefe Mirzﬂ.].rirn. Since we con-
sider cthis moment to be the actual sha'as
hanes, we are rurrcnrl}r ablign:ed to recite
Hallel = .55 > oavn uros 420b.
The Hallel of sha'as hanes, as Rav Hai
Gaon explained, is labeled a Hallel shel
shirab, and this specific form of Hallel iz
whar we refer to with the wards b Tasn
men mve, The Brisker Rav (Chiddsshe
HaGri"z MiPi HaShmu'ak al baTorah,
siman 144} notes that one of che unique
features of chis cype of Hallel is thac ic
may be recited enly by a person who him-
self experiences a yeshuah from his tzarah.

Source #22 — Rav Avraham Weinfeld
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It emerges from the explanation of
the Brisker Rav char men e vash —own
simply means chat we will say shirab right
now, in the immediace furure; we do not
refer here to the shirab of le'asid lava. The
Hallel that we will presently recite is, of
course, merely a 7 TR, as we have not
yet reached the point of ge'ulab ba'ssidah,
Thus, there iz no inconsistency in the
phrase fgn w1 Mk ok

All of this changes in the bera-
chab of Asher Gelalany, in which we of
fer a tefillab that Hashem rvebuild che
Beiz HalMikdash and bring the gf'u]ab
baasidak. Thus, in this berachab, we

“appropriately include our hope to soon *

sing a ¥ es wrbis be eI e 17 mm
wemy mrm wr — “Then we zhall thank
You with a new song for our redemprion
and for the deliverance of our souls.”
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Source #23 —Ksav Sofer
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