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Episode #5 – Birkas HaTorah 
 
 

  :הרָוֹת ירֵבְדִבְּ קסֹעֲלַ וּנוָּצִוְ ויתָוֹצְמִבְּ וּנשָֽׁדְּ֒קִ רשֶׁאֲ םלָוֹעהָ ךְלֶמֶֽ וּניהֵֽלֹאֱ הוָהֹיְ התָּאַ ךְוּרבָּ

Blessed are You, Adonoy our God, King of the Universe, Who us with His commandments and commanded us to be 
engrossed in the words of Torah.  

 א"י) .ךָתֶֽרָוֹת ידֵמְוֹלוְ ךָמֶֽשְׁ יעֵדְוֹי וּנלָּֽכֻּ לאֵרָשְׂיִ תיבֵּ ךָמְּעַ יאֵצָאֱצֶוְ וּניאֵֽצָאֱצֶוְ וּנחְנַֽאֲ היֶהְנִוְ .לאֵרָשְׂיִ תיבֵּ ךָמְּעַ יפִבְוּ וּניפִֽבְּ ךָתְרָוֹת ירֵבְדִּ־תאֶ וּניהֵֽלֹאֱ הוָהֹיְ אנָ ברֶעֲהַוְ
  .לאֵרָשְׂיִ וֹמּעַלְ הרָוֹתּ דמֵּלַמְהַ הוָהֹיְ התָּאַ ךְוּרבָּ .הּמָשְׁלִ )ךָתְרָוֹת

Adonoy our God, please make the words of Your Torah pleasant in our mouths and in the mouths of Your people 
Israel. And may we and our descendants [and the descendants of our descendants] and the descendants of Your 
people the House of Israel, all know Your Name and be students of Your Torah for its own sake. Blessed are You, 
Adonoy Who teaches Torah to His people, Israel.  

  :הרָוֹתּהַ ןתֵוֹנ הוָהֹיְ התָּאַ ךְוּרבָּ :וֹתרָוֹתּ־תאֶ וּנלָֽ ןתַנָֽוְ םימִּעַהָ לכָּמִ וּנבָּֽ רחַבָּֽ רשֶׁאֲ םלָוֹעהָ ךְלֶמֶֽ וּניהֵֽלֹאֱ הוָהֹיְ התָּאַ ךְוּרבָּ

Blessed are You, Adonoy our God, King of the Universe Who chose us from among all the peoples and gave us His 
Torah. Blessed are You, Adonoy, Giver of the Torah!  

  :םוֹלשָׁ ךָלְ םשֵׂיָוְ ךָילֶֽאֵ וינָפָּ הוָהֹיְ אשָּׂיִ :ךָּנֶּֽחֻיוִ ךָילֶֽאֵ וינָפָּ הוָהֹיְ ראֵיָ :ךָרֶֽמְשְׁיִוְ הוָהֹיְ ךָכְ֒רֶבָיְ

May Adonoy bless you and guard you. May Adonoy shine His countenance upon you and be gracious unto you. May 
Adonoy turn His countenance toward you and grant you peace.4Numbers 6:24.   

 ,אבָּהַ םלָוֹעלָ תמֶיֶּֽקַ ןרֶקֶּֽהַוְ הזֶּהַ םלָוֹעבָּ םהֶיתֵוֹרפֵּ לכֵוֹא םדָאָשֶׁ םירִבָדְ וּלּאֵֽ :הרָוֹתּ דוּמלְתַוְ םידִסָחֲ תוּלימִגְוּ ןוֹיאָ֒רְהָוְ םירִוּכּבִּהַוְ האָפֵּהַ רוּעשִׁ םהֶלָ ןיאֵשֶׁ םירִבָדְ וּלּאֵֽ
 תאַבָהֲוַ הלָּפִתְּ ןוּיּעִוְ תמֵּהַ תיַוָלְוּ הלָּכַּ תסַנָכְהַוְ םילִוֹח רוּקּבִוּ םיחִרְ֒וֹא תסַנָכְהַוְ תיבִרְעַוְ תירִחֲשַׁ שׁרָדְמִּהַ תיבֵּ תמַכָּשְׁהַוְ םידִסָחֲ תוּלימִגְוּ םאֵוָ באָ דוּבּכִּ ןהֵ וּלּאֵֽוְ
  :םלָּכֻּ דגֶנֶֽכְּ הרָוֹתּ דוּמלְתַוְ וֹתּשְׁאִלְ שׁיאִ ןיבֵו וֹרבֵחֲלַ םדָאָ ןיבֵּ םוֹלשָׁ

These are precepts5Mishnah, Peah 1:1: Talmud Maseches Shabbos 127a. for which no fixed measure is prescribed: 
[leaving] the corner [of a field unharvested]; Leviticus 19:9. [the offering of] the first fruits,. the appearance-offering, 
[performing] deeds of kindness, and the study of Torah. These are precepts, the fruits of which man enjoys in this 
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world, [while] the principal [reward] is preserved for him in the World-to-Come. They are: honoring father and 
mother, [performing] deeds of kindness, early attendance in the House of Study morning and evening, providing 
hospitality to guests, visiting the sick, participating in making a wedding, accompanying the dead [to the grave], 
concentrating on the meaning of prayers, making peace between fellow men and between husband and wife— and 
the study of Torah is equal to them all.  
 

The WHAT 
Do women recite Birkas HaTorah? 
Yes, women need to say Birkas HaTorah. 
 
What if I forgot Birkas HaTorah? 
The Bracha of Ahava Rabba actually covers the responsibility of saying Birkas HaTorah. But 
this only works if one learns right after davening for the sake of learning. One should not use 
this as a lechatchila method since many times one can forget to learn afterwards. 
 
Must one say the bracha before thinking words of Torah? 
Technically one does not need to if it is a simple matter but it is always advisable to say the 
bracha even before thinking Torah thoughts. 
 
Must one say the bracha before writing words of Torah? 
Yes. 
 
Must one say the bracha before doing a Mitzva of Torah? 
No.  
 
What if one is called to the Torah before one get to Birkas HaTorah? 
One would go up, say the Bracha, do the Aliya, say the other Bracha and then the pasuk and 
Mishna. 
 
What if one woke up before dawn? 
One would need to say the Birkas HaTorah before learning and that would cover the whole 
day. 
 
What if I stayed awake all night? 
Ashkenazim should not say it in the morning rather they should say Amen to someone who 
says it after sleeping. Sefardim do say it even when not sleeping at night from dawn onwards. 
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The WHY 
 
What is the source of the bracha? 

1. Devarim 32:2-3 

 לטַּכַּ לזַּתִּ  }ס{  ,יחִקְלִ רטָמָּכַּ ףרֹעֲיַ  ב
-ילֵעֲ םיבִיבִרְכִוְ  }ס{  ,אשֶׁדֶ-ילֵעֲ םרִיעִשְׂכִּ  }ר{  ,יתִרָמְאִ
  }ר{  .בשֶׂעֵ

2 My doctrine shall drop as the rain, my speech shall distil as the 
dew; as the small rain upon the tender grass, and as the showers 
upon the herb.  

 For I will proclaim the name of the LORD; ascribe ye greatness 3  }ר{  .וּניהKֵאלֵ ,לדֶגֹ וּבהָ  }ס{  :ארָקְאֶ ,הוָהיְ םשֵׁ יכִּ  ג
unto our God.  

2. Talmud Bavli, Brachos 21a 
  .״וּניהTֵאלֵ לדֶגֹ וּבהָ ארָקְאֶ ׳ה םשֵׁ יכִּ״ :רמַאֱנֶּשֶׁ — הרָוֹתּהַ ןמִ הָינֶפָלְ הרָוֹתּהַ תכַּרְבִלְ ןיִנַּמִ

And from where is the mitzva by Torah law to recite the blessing over the Torah before it is read, derived? 
As it is stated: “When I proclaim the Lord’s name, give glory to our God” (Deuteronomy 32:3), meaning 
that before one proclaims the Lord’s name by reading the Torah, he must give glory to God. 

 
Is it from the Torah or from the Rabbis? 

3. Ramban’s Comments on the Sefer Hamitzvos, Positive Commandments Omitted by Rambam 15 

 וינפל םייוצרה םישעמה ונעידוהו ונילא ותרות ותתב ונל השעש הלודגה הבוטה לע הרותב ארקנש תע לכב ךרבתי ומשל תודוהל וניוטצנש
 תכרבל ןינמ ורמא )א"כ ףד( תוכרב לש 'ג קרפבו .וזב וניוטצנ ןכ הליכאה לכ רחא הכרבב וניוטצנ רשאכו ,אבה םלועה ייח לחננ םהבש
 המו רמא הזמ ו"ק הרותה ןמ היהיש וינפל ןוזמה תכרב דומלל הצרו ,וניהלאל לדוג ובה ארקא 'ה םש יכ רמאנש הרותה ןמ הינפל הרותה
 ייח ןכש הרותל המ תוכרפה ךרדמ הז לע ובישמו ,וינפל ןועטש ןיד וניא וירחאל ןועטש ןוזמ הינפל הנועט הירחאל הנועט הניאש הרות
 וירחאל ךרבמ אוהו ןוזמה ינפל ךרבמ וניא ירק לעבש ןויכש הזב םצפחו ,וינפל ךרבמ וניאו וירחאל ךרבמ ןוזמה לע ןנתד דועו םלוע
 הזמ הלועהו .אוה אכירפ ו"קד מ"שו ןיירק ילעב תליבטב םתנקת ינפמ הלטב הניא ךכיפלו הרותה ןמ איה דבלב וירחאל הכרבש דומלנ

 הירחאל הכרב הב בותכ ןיאו הינפל הכרב הרותב בותכ ורמא )'ז קרפ( אברעמ ינבד ארמגבו .אתיירואד השע תוצמ הינפל הרותה תכרבש
 תלכאו וירחאל וב בותכ המ וינפל הכרב וב בותכ ןיאו וירחאל הכרב ןוזמב בותכ וניהלאל לדוג ובה ארקא 'ה םש יכ הינפל הב בותכ המ
 התונמל יואר ןיאו הרותה ןמ וזה הכרבהש ראבתנ הז לכמ .'וכו הזל הזב רומאה תא ןתיל ןינמו וינפל הכרב וב בותכ ןיאו תכרבו תעבשו
 :חספה תליכא םע םירצמ תאיצי רופסו ותאבה םע תחא הנמנ וניא םירוכב ארקמש ומכ האירקה םע תחא הוצמ

4. Aruch Hashulchan 47:2 
 הנמ אלש ם"במרה לע והמתו .)ד"כ ןמיס הירא תגאשו ,םהרבא ןגמו ,שדח ירפ( הרותה ןמ איה וז הכרבש וירבדל ומיכסה םילודגה לכו
 היל אריבס ם"במרה םגו ,ןכ וניא יתעד תוינעלו .ותעד בשיל וקחדנו ,תוכרבה לככ ןנברדמ איה וז הכרבד היל אריבס יאדוובו ,וז הוצמ
 הוצמה יקלחמ קלח והזש היל אריבסד אלא .תוכרבד יעיבש קרפ שיר ימלשוריב אוה ןכו ,ונאבהש ס"שהמ ראובמכ הרותה ןמ איהש
 תליכא םע םירצמ תאיצי רופיס ןכו ,תוצמ ינש םהש ותאבהו םירוכיב ארקממ היאר ן"במרה איבהש המו .איה תחא הוצמו ,הרות דומילד
 ומכ הכרבה רחא ףכית תצק דומלל ביוחמ הרותה תכרב ןכ ןיאש המ ,הזל הז ןיב קספה שיו תותיע ינשב םה םתהד :ינהימת ,חספה
 הניא הליכאהש ינפמ והז ,הליכאה רחא ףכית הבויחש ףא המצע ינפב הוצמל תבשחנ ןוזמה תכרבש הזו .איה תחא הוצמ ןכ םאו ,ראבתיש
 .םהב קספה ןיאש א"כ ףיעס ףוסב ןייעו .הוצמהמ קלח הכרבה הוה – הוצמ איהש הרותה דומיל לבא .חרכה אלא הוצמ

 
 
How many Brachos? 

5. TB Brachos 11b 
  .yרֵבָלְ yירִצָ וֹניאֵ — שׁרָדְמִּלַוְ ,yרֵבָלְ yירִצָ ארָקְמִּלַ :אנָוּה ברַ רמַאָ
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Having mentioned the blessing recited over Torah, the Gemara focuses on a dispute over what constitutes 
Torah in terms of requiring a blessing. Rav Huna said: For the study of Bible, one must recite a blessing, 
as it is the word of God, and for halakhic midrash, the derivation of halakhot from verses, one need not 
recite a blessing.  

  .yרֵבָלְ yירִצָ וֹניאֵ — הנָשְׁמִּלַ ,yרֵבָלְ yירִצָ שׁרָדְמִּלַוְ ארָקְמִּלַ :רמַאָ רזָעָלְאֶ יבִּרַוְ

And Rabbi Elazar said: For Bible and midrash, which includes halakhot derived from verses themselves, 
one must recite a blessing; for Mishna, which is only comprised of halakhic rulings issued by the Sages, 
one need not recite a blessing.  

  .[yרֵבָלְ yירִצָ וֹניאֵ ,דוּמלְתַּלַ לבָאֲ[ yרֵבָלְ yירִצָ ימֵנָ הנָשְׁמִּלַ ףאַ :רמַאָ ןנָחָוֹי יבִּרַוְ

And Rabbi Yoḥanan said: Even for Mishna, which includes final, binding halakhic rulings, one must 
recite a blessing as well, but for Talmud, which comprises a study of the Mishna and the rationales for its 
rulings, one need not recite a blessing.  

  .[yרֵבָלְ[ )yרֵבָלְוּ רוֹזחֲלַ( yירִצָ דוּמלְתַּלַ ףאַ :רמַאָ אבָרָוְ

And Rava said: Even for Talmud, which is the means to analyze the significance of the halakhot, and is the 
only form of Torah study that leads one to its true meaning, one must recite a blessing.  

 ינֵתְמַוּ ,yירֵבָוּ ,הּידֵיְ ישֵׁמָ אקָוְ םידֵּקְמַ הוָהֲ ,״ברַ יבֵדְ ארָפְסִ״בְּ ןיקִרְפִּ ייֵוֹנּתַלְ ברַדְּ הּימֵּקַ אנָמְיאֵקָ הוָהֲ ןיאִיגִּסַ ןינִמְיזִ :ישֵׁאָ רבַּ אייָּחִ ברַ רמַאָדְּ
  .ןיקִרְפִּ ןלַ

This statement is supported by the practical halakha derived from observation of Rav’s practice. His student, 
Rav Ḥiyya bar Ashi, said: Many times I stood before Rav to study our chapter in the Sifra, also known 
as Torat Kohanim, the halakhic midrash on Leviticus, of the school of Rav, and I saw that Rav would first 
wash his hands, then recite a blessing, and only then he would teach us our chapter. This demonstrates 
that even before their study of Torat Kohanim, which, due to Rav’s explanation of the reasons behind the 
halakhot, was the equivalent of studying Talmud, one must recite a blessing.  

  .״הרָוֹת ירֵבְדִבְּ קוֹסעֲלַ וּנוָּצִוְ ויתָוֹצְמִבְּ וּנשָׁדְּקִ רשֶׁאֲ״ :לאֵוּמשְׁ רמַאָ הדָוּהיְ ברַ רמַאָ ?yרֵבָמְ יאמַ

The Gemara clarifies: What formula of blessings does he recite? There is a dispute over the formula of the 
blessings as well. Rav Yehuda said that Shmuel said: The formula of this blessing is like the standard 
formula for blessings recited over other mitzvot: Blessed are You, Lord our God, King of the universe, Who 
sanctified us with his mitzvot and commanded us to engage in matters of Torah.  

 �מְּעַ יאֵצָאֱצֶוְ וּניאֵצָאֱצֶוְ וּנחְנַאֲ היֶהְנִוְ לאֵרָשְׂיִ תיבֵּ �מְּעַ תוֹיּפִיפִבְוּ וּניפִבְּ �תְרָוֹת ירֵבְדִּ תאֶ וּניהTֵאֱ ׳ה אנָ ברֵעֲהַ״ יכִהָ הּבַּ םייֵּסַמְ ןנָחָוֹי יבִּרַוְ
  .״לאֵרָשְׂיִ וֹמּעַלְ הרָוֹתּ דמֵּלַמְהַ ׳ה התָּאַ yוּרבָּ �תֶרָוֹת יקֵסְוֹעוְ �מֶשְׁ יעֵדְוֹי וּנלָּכֻּ לאֵרָשְׂיִ תיבֵּ

And Rabbi Yoḥanan concludes the blessing by adding the following: Lord our God, make the words of 
Your Torah sweet in our mouths and in the mouths of Your people, the house of Israel, so that we and 
our descendants and the descendants of Your people, the house of Israel, may be those who know Your 
name and engage in Your Torah. Blessed are You, Lord, Who teaches Torah to His people Israel.  
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 הלָּוּעמְ איהִ וֹז :אנָוּנמְהַ ברַ רמַאָ .״הרָוֹתּהַ ןתֵוֹנ ׳ה התָּאַ yוּרבָּ .וֹתרָוֹתּ תאֶ וּנלָ ןתַנָוְ םימִּעַהָ לכׇּמִ וּנבָּ רחַבָּ רשֶׁאֲ״ :רמַאָ אנָוּנמְהַ ברַוְ
  .תוֹכרָבְּבַּשֶׁ

And Rav Hamnuna said an additional formula: Who has chosen us from all the peoples and given us His 
Torah. Blessed are You, Lord, Giver of the Torah. With regard to this formula, Rav Hamnuna said: This 
concise blessing is the most outstanding of all the blessings over the Torah, as it combines thanks to God 
for giving us the Torah as well as acclaim for the Torah and for Israel.  

  .וּהלְּוּכלְ וּהנְירִמְילֵ yכָּלְהִ

Since several formulas for the blessing over Torah were suggested, each with its own distinct advantage, the 
Gemara concludes: Therefore, let us recite them all as blessings over the Torah. 

 
 
The ‘Whole Day’ Bracha? 

6. TB Brachos 11b 
 ,yרֵבָלְ yירִצָ וֹניאֵ — עמַשְׁ תאַירִקְ ארָקָּשֶּׁמִ .yרֵבָלְ yירִצָ — עמַשְׁ תאַירִקְ ארָקָ אֹלּשֶׁ דעַ ,תוֹנשְׁלִ םיכִּשְׁהִ :לאֵוּמשְׁ רמַאָ הדָוּהיְ ברַ רמַאָ
  .״הבָּרַ הבָהֲאַ״בְּ רטַפְנִ רבָכְּשֶׁ

The blessing: An abounding love, is about God’s love for us and includes praise for His giving us the Torah. 
Therefore, Rav Yehuda said that Shmuel said: One who arose to study, until he recites Shema he must 
recite a special blessing over the Torah. If he already recited Shema he need not recite that blessing, as he 
has exempted himself by reciting the blessing of: An abounding love, which includes the components of the 
blessing over the Torah. 

 
 

7. Tosfos, Brachos 11b “Shekvar” 
 םדא העש לכד ,ותעד שאיימ וניאש הרות ינאשד ל"יו ?הכוסב בשיל הדועסו הדועס לכ לע ךרבל ךירצש הכוסמ אנש יאמ ת"או

   .העובק העש שי הכוסב הליכא לבא .קספה אלב םויה לכ בשוי ומכ יוהו ",הלילו םמוי וב תיגהו" ביתכד דומלל בייוחמ

 
 

8. Pachad Yitzchak, Shavuos Maamar 13 
 דומלתב אלא תחא הכרבב יגס םויה לכ דומילה תבוח םושמד תופסתה ובתכ אל ןאכ דעד הארנ התעמו

 לכבו ,דומילה השעמל תוכייש םוש ןהל ןיא ןמצע דצמש תורחא תולועפ המכל והל תחכשמד ,אקוד הרות

 הרות דומלתמ תעדה חסיהל והל ןנינייד אל יכהלו .הרותה קסעל ובשחי תאז

9. Ramo YD 273:6 
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10. Shach, seif katan 5 

 

 
 

11. Rav Joseph B. Soloveitchik (Shiurei HaRav p. 183-4) 
[T]here are two kinds of awareness according to Tosafot. 1. acute 
awareness … 2. latent awareness, and this awareness is still present even 
when one is engaged in other matters. When a mother plays with her 
child there is an acute awareness of the child. But even when the mother 
works at a job or is distracted by some other activity, there is a natural, 
latent awareness of her child’s existence. … [which is] expressed in 
commitment, devotion, and in a feeling of identification, a feeling that she 
and the baby are one. 
 
The same is true with regard to Torah. There may not be an acute awareness of Torah for twenty-four 
hours each day. But the latent awareness never ceases . . . This is the reason why we say “la’asok 
b’divrei Torah.” La’asok implies that even when we are mentally involved with something else we are 
aware of Torah. This awareness of Torah should become part of one’s “I-awareness.” Just as I am 
always aware of my own existence without having to walk around saying “I exist, I exist,” so should I 
be aware of the Torah. 
 
What is the nature of the blessing? 

12. TB Nedarim 81a 
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 םימִכָחֲלַ לאַשְׁנִ הזֶ רבָדָּ תאֹז תאֶ ןבֵיָוְ םכָחָהֶ שׁיאִהָ ימִ ביתִכְדִּ יאמַ ברַ רמַאָ הדָוּהיְ ברַ רמַאָדְּ הלָּחִתְּ הרָוֹתּבַּ ןיכִרְבָמְ ןיאֵשֶׁ רמֵוֹא אנָיבִרָ
  וּהוּשׁרְיפֵּ אֹלוְ םיאִיבִנְּלַוְ

Ravina says: They are punished because they do not first recite a blessing over the Torah before 
commencing their studies. As Rav Yehuda said that Rav said: What is the meaning of that which is 
written: “Who is the wise man that may understand this, and who is he to whom the mouth of the Lord 
has spoken, that he may declare it, for what the land is perished and laid waste like a wilderness, so that none 
passes through” (Jeremiah 9:11)? This matter, the question as to why Eretz Yisrael was destroyed, was 
asked of the Sages, i.e., “the wise man,” and of the prophets, “he to whom the mouth of the Lord has 
spoken,” but they could not explain it.  

 הדָוּהיְ ברַ רמַאָ הּבָּ וּכלְהָ אֹל וּנייְהַ ילִוֹקבְּ וּעמְשָׁ אֹל וּנייְהַ ׳וֹגוְ יתִרָוֹתּ תאֶ םבָזְעׇ לעַ ׳ה רמֶאֹיּוַ ביתִכְדִּ וֹמצְעַבְּ אוּה yוּרבָּ שׁוֹדקָּהַ וֹשׁרְיפֵּשֶׁ דעַ
  הלָּחִתְּ הרָוֹתּבַּ ןיכִרְבָמְ ןיאֵשֶׁ ברַ רמַאָ

The matter remained a mystery until the Holy One, Blessed be He, Himself explained why Eretz Yisrael 
was laid waste, as it is written in the next verse: “And the Lord said: Because they have forsaken My 
Torah which I set before them, and have not obeyed My voice, nor walked therein” (Jeremiah 9:12). It would 
appear that “have not obeyed My voice” is the same as “nor walked therein.” Rav Yehuda said that Rav 
said: The expression “nor walked therein” means that they do not first recite a blessing over the Torah, 
and they are therefore liable to receive the severe punishments listed in the verse. 

 
13. Ran, ad loc. 

 לזלזמ היה ךותמו המשל הב םיקסוע ויה אלש ,הילע ךרבל יואר איהש כ"כ םהיניעב הבושח הרותה התיה אלש רמולכ

14. Rashi, Bava Metzia 85b ‘shelo’ 
 .םהל הבושח הנתמ הניאש והייתעד אילג יכרבמ אלד ןויכו ... הינפל ןיכרבמ ויה אל ...

 
15. Kehillos Yaakov, Brachos 22 

 תכרב ןיעכ הכרב ןיד םג הב שי ,הרותבש תווצמ לככ תווצמה תכרב איה הכרבהש דבלמ ת"תבד ל"יד ...

 ת"הרב לש תוכרבה חסונמ חכומ ןכש הארנו ... ד"ויב ז"טה כ"שמ פ"ע והזו ,ןינהנה

 
 

16. Eglei Tal, Introduction 
 הוצמ םשל דמולה ... ומדב ןיעלבנ הרות ירבד זאו ודומילב גנעתמו חמשו שש תויהל הרותה דומיל תוצמ רקיע איה וז יכ

 הוצמה גנעתמה םג יכ שודק ולוכו המשל דמול ז"ה ודומילב גנעתמו

 

17. Rav Aharon Lichtenstein, Varieties of Jewish Experience, pp. 261-262  
 

… [The] conjunction of the first two birkot ha-Torah … is striking, in one 
sense, and so typically Jewish in another. The first focuses upon Torah 
study as a normative duty, the second relates to it as a prospective joy. 
The conjunction reflects our overarching attitude to talmud Torah, in 
particular, and to avodat Hashem, in general. On the one hand, we learn 
because we must. No category is more central to Yahadut than mitzva. A 
Jew exists as a metzuveh – as a called and commanded being. He acts in 
response to duty, irrespective of inclination. We have been collectively 
defined as servants of God, "avadai hem;" and to serve is to discharge 
one's task, regardless of desire or 
gratification . . .  
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Obviously, however, we do want to be inspired - and much more.  
 
So, we should, and would, learn Torah – as we would fulfill other mitzvot – even if it were, to our palate, 
castor oil. We aspire, however, to experience it as milk and honey; and it is for that level of 
gratification, at once spiritual and visceral, that we pray in imploring "ve-ha'arev na." The fusion of 
duty and joy, obligation and gratification, commitment and fulfillment, is central to our view of avodat 
Hashem; and it receives special emphasis with respect to talmud Torah. 

 


