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1. Rabbi David Abudarham (14" century Spain), commentary on the Haggadah (tr. Rabbi Mark
Greenspan)
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After eating the karpas, one breaks one of the three matzot, placing half between the two whole matzot and
wrapping half of it in a cloth, as a reminder of the verse: "So the people took the dough before it was leavened,
their kneading bowls wrapped in their cloaks upon their shoulders." (Exodus 12:34) It is used for the Afikomen
which is eaten later as a reminder of the Passover offering, which must be consumed when we are already sated
by the meal. Why do we break the matzah before the reading of the Haggadah? So that when we make the
declaration, ""This is the bread of affliction," we can do so over a broken piece of matzah. The Talmud
Pesahim states, "Just as it is the way of the poor to break bread and put some away for later, so too here, we break
the matzah and put away a piece for later."”

2. Talmud, Pesachim 115b-116a (William Davidson Edition)
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Shmuel said that the phrase: “The bread of affliction [lehem oni]” (Deuteronomy 16:3) means bread over which
one answers [onim] matters, i.e., one recites the Haggadah over matza. That was also taught in a baraita: Lehem
oni is bread over which one answers many matters. Alternatively, in the verse, “lehem oni” is actually written
without a vav, which means a poor person. Just as it is the manner of a poor person to eat a piece of bread,
for lack of a whole loaf, so too, here he should use a piece of matza. Alternatively: Just as the manner of a poor
person is that he heats the oven and his wife bakes quickly, before the small amount of wood they have is used
up, so too here; when baking matza, he heats the oven and his wife bakes quickly so the dough doesn’t rise. This
is why matza is called the poor man’s bread.

3. Daat Zekeinim on Shemot 12:8 (tr. Rabbi Eliyahu Munk)
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W27 NR 17X, “they are to eat the meat;” this is the reason why the people established the custom to take three
unleavened loaves of bread on the evening when the meat of the Passover would be consumed. It was a reminder
of the three measures of flour Avraham told Sarah to use when baking cakes for what turned out to be the three
angels, one of whom predicted when she would give birth to Yitzchok. (Genesis 18,6) The date happened to be
that of the first day of Passover, (in the future) as we know from the fact that on the same evening Lot welcomed
two of these angels and served them unleavened bread. An alternate version of the significance of the three matzot
on our seder dish is that they are to remind us of the three patriarchs. The reason why we break the middle one
of these three matzot in half is that it symbolises G—d having split the sea of reeds in half to enable the
Jewish people to cross it and escape the pursuit of Pharaoh and his army. We pronounce the special blessing
over one half of this middle matzah, as related in the Talmud tractate Pesachim folio 115, as a reminder that it is
called the “bread of the poor,” meaning that a poor man does not have a whole loaf of bread at his disposal.

4. Rabbi Naftali ben Shimon Hertz Ginzburg (19t century Belarus), Naftali Seva Ratzon on the Haggadah
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We take out the middle matzah, break it in half and hide the broken piece for the Afikomen. According to the
Maharil. we should set aside the larger piece of the broken matzah for the Afikomen. The broken middle matzah
is an allusion to the fact that the night of the Passover was divided into two parts. It was during the first
half of the night that G-d helped Abraham overcome the five kings who took Lot captive, and it was during
the second half of the night that G-d performed the miracle of the Passover, striking down the first born.
In the wilderness Moses called the altar that he built Hashem Nisi, G-d is my miracle is a reminder of the miracle
in Egypt. This implies that we too must perform some act as a reminder of the miracle of the tenth plague; we
don’t take the upper or the lower matzah but the middle one as a reminder of miracles in the time of Abraham
and Moses.
We hide away the Afikomen as an allusion to the Midrash on “It was for the Lord a night of watching.” (Exodus
12:42) This means that it is set aside for watching until the final redemption which will also take place on
Passover. The Sha ”ch. also explains it this way; the night of Passover is divided into two parts — the first half for
the miracles with which Israel was redeemed from Egypt and the second half for the future redemption. We hide
the Afikomen for the future redemption. The broken matzah, then, is allusion to both sets of miracles: Abraham
and Moses, and the past and future redemptions.
We can now understand why the Maharil said that the Afikomen must be a larger piece of matzah. The sage taught
that after the final redemption, the exodus from Egypt will become secondary while the final redemption will
become essential — the Afikomen is larger for this reason. The piece of matzah remaining on the Seder plate is an
allusion to the Exodus; it is smaller since in the time of the final redemption the Exodus will be of less importance
as well.

5. Rabbi Nosson of Breslov (18" century Ukraine) Choshen Mishpat, Laws of an Agent Collecting Debts
and Authorisation, Chapter 3:31
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Now during Pesach, the main repairing takes place through prayer. For we are still before the acceptance of the
Torah and we lack the ability to purify the four foundations through our actions, through clarifying and ruling on
halachah, since we haven’t received the Torah. The purification now comes from heaven through an awakening
from on-high which extends to us in His mercy through prayer and supplication and through the merit of the
forefathers. Therefore, we break the matzah, for such is the way of the poor person- with pieces. The breaking
of the matzah is the idea of deficiency, and that we break and make the matzah deficient purposefully, like
a poor person whose way is with pieces which represents the notion of poverty and a lack of completeness

to show we don’t have the power to complete all of our deficiencies through our actions but only with the
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mercy of Hashem through prayer and crying out to Hashem which is the idea of “we recite many thing upon
it” and through this we fill in our deficiencies.

6. Rabbi Avraham Yitzchak HaKohen Kook (20%" century Israel) Olat Reayah on the Haggadah 27
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Therefore, there is a need to impress upon ourselves the double foundation in the act of eating which is satisfactory
to Gd: Eating for appetite, a necessary consumption which emerges from a hungry spirit, and eating for pleasure,
for the sake of broadening life, which ascends and is sanctified with the raising of the radiance of true liberation,
in intellect and emotion and deed.

This division is required, lest a person forget, in the midst of his ascension and sanctification, that within himself
still exist such situations as will prevent him from ascending into the exalted sanctity above which comes with
eating at satiation.

He should also know this, because even if his dwelling is still strong, and even if he is fortified in his ambition
for a broadening of his sanctity, to which he has ascended by purifying his mundane aspects, still, he should not
forget that there is yet mundane eating in this world, as a result of necessity. He should turn his attention to the
material as well as spiritual needs of the community that is in the midst of its journey, and has not yet come to
this concept of eating while satiated, that all the necessities of eating should hold a place in mind of the man of
virtue, the sanctified person whom Hashem will choose forever. Satiated eating shouldn’t blot out eating for
appetite whether in its physicality or spirituality.

And most of all, the splitting of the matzah into its two courses will complete the observation that the mundane
necessary eating for appetite is not separated and doesn’t stand apart from the sanctified eating which is its destiny
to which it will come. And also, that it is completely impossible for sacred eating to come in all its exaltedness,
in the life of the individual as well as in the life of the whole, in the whole nation, and in all humanity at the end
of days, if not by beginning with all the good order and pleasure of training with necessary eating. Therefore, the
contemplation of it, is the way that completes the splendour of its holiness, and from the beginning of time we
see our first father, who when he called in the name of G-d, and when ascended to the height of virtue of love and
elevated sanctity, he planted a tree to feed all who were starving and thirsty. All in all: from the two kinds of
eating in their coupling will come the completion which follows from the insight of the two halves.



