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The wine should be drunk without delay while reclining on the left side.
Itis preferable to drink the entire cup, but at the very least,
most of the cup should be drained. No blessing is recited after this cup.
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The first of all that is called holy, a remembrance of Exodus’

In Haggadas Divrei Chaim, R’ Chaim of Sanz cites from his men-
tor, R Naftali of Ropshitz, that the first and foremost call that
inspires a person to grow in holiness is the remembrance of Exodus.
While in Egypt, Bnei Yisrael had reached such a terrible low that
the angel appointed over the sea complained that it was unfair to

1. These words actually appear in the Kiddush we recite Friday night. Its relevance
to the Haggadah is obvious.

Ao Yy aTan  [96]







given us (Sabbaths for rest,) holidays for rejoif:ing, feasts
and seasons for joy, (this Sabbath anc{)ﬂthls Feast of
Matzos, the season of our freedom (jn love,) a holy
convocation in commemoration of the. {Exodus from
Egypt. For You have chosen and sanctified us ar?ove
all peoples, (and the Sabbath) and Your holy festivals
(inlove andfavor), in gladness and joy have You granteq
us as a heritage. Blessed are You, HASHEM, Who

bath,) Israel, and the festive seasons.

God, Ki the universe,

f the universe,

essand holiness.
UO_n ali nigt_ﬂ; conclude here:
Blessed are You, HASHEM, our God, King of the
universe, Who has kept us alive, sustained us,
and brought us to this season.

The wine should be drunk without delay while reclining on the left side.
It is preferable to drink the entire cup, but at the very least,
most of the cup should be drained. No blessing is recited after this cup.

drown the Egyptians and save the Jews. “They both worship idols,”
the angel protested. “Why do you save the Jews but destroy the
Egyptians?” (Zohar 11:170b).

Even by the basic standards of respectable behavior, Bnei Yisrael
had fallen to a terrible low. The Talmud tells us that they “ate like
chickens pecking around in garbage heaps, until Moshe Rabbeinu
came and arranged for them a fixed schedule for meals” (Yoma 75b).

Yet in one swift moment they were elevated, and merited to
witness a revelation of the Divine Presence at the splitting of the
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The head of the household — according to many opinions
all participants in the Seder — washes his hands as if to eat bread
a cup, twice on the right hand and twice on the left]

but without reciting a blessing.

[pouring water from

D373

Some have the custom to recite the following
declaration of intent before Karpas.
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All participants take a vegetable other than maror and dip it into saltwater.
A piece smaller in volume than half an egg should be used.

The following blessing is recited [with the intention thati
t also applies to the maror which will be eaten during the meal]
before the vegetable is eaten.

[ It is customary to eat Karpas while leaning to the left (Minchas Asher).]
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No blessing is made after Karpas.
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The head of the household breaks the middle matzah in two.
He puts the smaller part back between the two whole matzos,
and wraps up the larger part for later use as the afikoman.
Some briefly place the afikoman portion on their shoulders,
in accordance with the Biblical verse recounting that Israel left

Egypt carrying their matzos on their shoulders,

and say, D7¥RPR URY) 19n33,"In haste we went out of Egypt.”

o
ad never

likes of which even Yechezkel the Prophet h
). We can draw great encourage-
‘[Hashem]

Yam Suf, the
seen (Mechilta, Parashas Beshalach
ment by reflecting on this thought and realizing that’

noa v nTan (98]







URECHATZ

The head of the household — according to many opinions,
all participants in the Seder — washe§ his hands as if tQ eat bread
[pouring water from a cup, twice on the right hapd and twice on the left],
but without reciting a blessing.

KARPAS

Some have the custom to recite the following
declaration of intent before Karpas.

or the sake of unification of the Holy One, Blessed is He, and His

Presence, through Him Who is hiddenand inscrutable [I pray] in the
name of all Israel. May the pleasantness of HASHEM, our Fiod, be upon
us, and may He establish our handiwork for us; our handiwork may He
establish.
All participants take avegetable other than maror and dip it into salt water.

A piece smaller in volume than half an egg should be used.

The following blessing is recited [with the intention that
it also applies to the maror which will be eaten during the meal]
before the vegetable is eaten.

[ It is customary to eat Karpas while leaning to the left (Minchas Asher).]
lessed are You, HASHEM, our God, King of the
universe, Who creates the fruits of the earth.

No blessing is made after Karpas.

YACHATZ

The head of the household breaks the middle matzah in two.
He puts the smaller part back between the two whole matzos,
and wraps up the larger part for later use as the afikoman.
Some briefly place the afikoman portion on their shoulders,
in accordance with the Biblical verse recounting that Israel left
Egypt carrying their matzos on their shoulders,
and say, DYI¥R MY 19N33,"In haste we went out of Egypt.”

raises the needy from the dust, from the trash heaps He lifts the
destitute” (7ehillim 113:7). Hashem allows us to rise from the deep-
est pit to the highest peak.
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Seder Section 5, U
The First Wagh;

n prepal‘“im,] for the consum'ption of karpas, 4 ve
geder participants wash their handg, Unlike ¢,
;Onsulﬂption of b'read, h?wever, this rity

rchatzis the firstin a series of three ritua

Betable dippeg

Ped in sajt o,

; sk . Salt water the
alis notaccompaniedb a blegs;
Is Performed }'

- derto stimulate questioning on the part of chidy
) .
( other than the omission of the brachg .,

1shed before the consumption of bread
\\i

The washing cup is taken in the right hang and
is poured twice over the right hang, The
and water is poured twice over the left hand,

e N

o

at the beginn' '
Ing of ¢
€N presen; gofthe Seder

e
hands are Washed 5 they are usually

Passed to the left hang, Water

Cup is then Passed to the right hang

Food for Thought

A, The ritual of Urchatz is rooted in the
Talmudic mandate obligating an individ-
ual owash hands before consuming foods
dipped in water or other specific liquids.!

B. This requirement, like the more well-
known obligation of handwashing prior to

the consumption of bread, traces back to the
days of the Temple. At that time, a state of
rieal purity was required for the handling
and consumption of teruma, foodsruffs

designated for the Kohanim, the priestly
taste. In order to ensure that the populace

would grow accustomed to maintaining the

laws of purity when necessary, the rabbis

decreed handwashing for other foodstuffs

suchas bread and dipped foods, as well.:

I Talmud pay; Pesachim 115a.
2 Talmud gyy; Chullin 106a.

3 Vayikra 20:7, cited in Talmud Bavlj Brachot s3b.

C. A review of the sour

veals that the obligation of handwashing
before bread carries a significant overlay -
unrelated to the Temple period - that s por
Present in connection with dipped foods.
Bread occupies a unique place in halacha
as man’s most basic and centra| foodstuff,
The law, therefore, mandates thar the con-
sumption of bread, at any time by every Jew,
mirror the dignified comportment that
God generally requires from His people.
The Talmud, in fact, connects the obliga-
tion of handwashing before bread to the
biblical declaration “and you shall sanctify
yourselves.” Through this regular ritual
practice, the nineteenth-century scholar
Rabbi Yechiel Michel Epstein explains, each

ces, however, re.
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Seder Section 2: Iln_l:_HATZ

fo0d is hardly practiced in our day
must it be scrupulously obserye a’f‘:’:}'
Seder? The answers proposed by the ¢y e
115 include the following. OL
inction betw'een 1. Urchatz is primarily performed apyy;
sresultsina point of the Seder in order to enoyy, :
Jews con-  questioning on the part of the Childreie

re eating presem"‘

overall desire

minded of God's
eanliness,

Jew is te
ple demonstrate ¢l

“that His peo
sanctity and purity.”

D. The philosophical dist
the two handwashing ritual
ete distinction in practice.

rinue to wash their hands befo
bread to this day. The handwashingritual . As noted above, the obligariop of

¢ to the consumption of dipped foods, handwashing before dipped foods g
wved, This  universally observed when the Temple
fthoseau- stood. Urchatz is therefore, one ofthe many
he obliga- rituals performed on the Seder night as,

tion of handwashing before dipped foods, remembrance of Temple times.”
whichis solely based on the issu ofritual 34 Kabbalistic tradition maintainsthat
no longer applies after the destruc- 2]l mitzvot must be practiced more scrupu-

concr

prio
however, is not universally obse
leniency traces to the opinion 0
thorities who maintain that t

purity,

tion of the Temple’ Because the status lously than usual on the festival of Pesach,
of the obligation to wash before a dipped The practiceof washing before dipped foods, y
food is uncertain in our time, therefore, therefore, becomes universally mandated | 1
10 blessing is recited when we wash our O™ the Seder night” u
hands before Karpas at this point inthe * We wash our hands ar this pointnot d

Seder. only because of the dipped karpas, butoue
of respect for the central mitzvot of sippur B.
E. A basic question, however, remains. Yetziat Mitzrayim and Hallel that are soon kne
Given that handwashing before dipped  to follow.’ h the
day:
ritu:
and

desig
caste.
would
laws o
Whanjmach Chaim 158:3. Sdlle;; =
56 E’saf:z;:cl’;:“ r;;i :;:; gilzl:; ;\l::'ier of Rotenberg quoted in the Tur, Orach Chaim 473. =
e e e e —
9 Mishna Berura 432:2; see also 473:6 T:ll;r:::
{ 3 Vayikra
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DO NOT TAKE A VEGETABLE THAT MAY BE USED FOR BITTER HERB
S.

y» DIPA sMALL PIECE OF VEGETABLE (LESS THA
N 0.9 0Z) INTO §
N BE ALT WATER, MA
Fcl::;t?ES e ;lil:lsl‘rq-ND THEN EAT IT. HAVE IN MIND THAT THIS BLESS[NS:FE
A ER HERBS EATEN LATER (MOST PEOPLE DO NOT LEAN.) 0
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_’/_____________________-—-—-_—:———__——;_——*___ CLASSIC QUESTIONS =

¢ Why do we dip the vegetable in salt water and eat it?

Tamup: To arouse the interest of the children, since i

2asachim 1 14a-b).

————
25 98712 — Dip and Eat the Vegetable (Halachah).

The stated reason for Karpas, eating @ vegetable
ihat has been dipped in salt-water, is to arouse the
interest of the children. The commentators explain
that this rather odd practice is likely to capture the
children's attention, since dipping is not sornething
we do the rest of the year (se¢ Classic Questions). In
fact, we find this is one of the Four Questions posed
by the child later on: “On all nights we need not dip
even once, but on this night we do s0 twice!”
ever, lo be 2 glaring inconsis-
d will be familiar with
‘dipping‘ ceremony at
h, for example. wé dip

There seems, how!
tency here. Even 3 small chil
the fact that we docarry out@
other times. On Rosh ha-Shana .
an apple in honey: Furthermore, every time we eat
bread during the year there is 2 {equir'ement to dip ‘u
in salt. (In fact, many follow the Arizal's custom 10 dip
the bread in salt thre€ times)- So how could one :ay.
“On all other nights We need not dip even once"

A simple solution o this problem, w.hid? m{e'n
a child could appreciate. is that tonights ritual is

unique in that it revolves around the dipping ltsell-

t is not something we do during the rest of the year

-
TORAS MENACHEM —_—

On Rosh ha-Shanah, our main intention is to recite
a prayer for 2 sweel new year, to which the apple
dipped in honey is secondary. Likewise, during the
year when we dip the bread in salt, the emphasis is
not the dipping per s but the presence of the salt
on the table (since the table resembles the Altar on
which salt was always placed), or the general mixing
of the salt with the bread, in whatever fashion (to
resemble the mixing of salt with the sacrifices). The
notion of dipping is thus an outgrowth of the general
need for salt. This is not 8 *dipping ceremnony” at all,
but a “salt ceremony” that has evolved in such a way

that it involves some dipping.

In fact, in one of his discourses, the Alter Rebbe
stales this point unequivocally: “The essential prin-
ciple is not that we bring salt and dip the bread in it.
Rather, our main intention is that the bread should
somehotw acquire the flavor of salt....The dipping s
not a crucial point here” (Short Discourses, p 500).

So, in the final analysis, we see that tonight is

the only occasion when normative Jewish practice

requires dipping for dipping's sake.

..'i‘ : ‘ _7'_":"'--'" e
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Blessed are Yot
yniverse

ve definition of salt dipping is satisfy-
tiated in the finer points of Jewish
cessary. From a strictly

ere refers to dipping

(While the abo
ing, for a person ini
jaw, it is ultimately unne
halachic viewpoint “dipping” h :
in a liquid (which is why we areé required to \flash (?ur
hands first—see above. P- 22), and the salt in which
we dip our pread throughout the year s, a5 @ gen'eral
rule, dry. Tonight, by contrast, both of our dlppllngs
are wet: the vegetable in salt-water, and the Bitter
Herbs in Charoses, a paste made with wine. So there
is really no question in the first place: from the per-
spective of Jewish law we never dip bread in salt.)

(Based on Sichas Shabbos Parshas Kedoshim 5741)

oy DD —Dip and Eat the Vegelable (Kabbalah).

According to the Kabbalah, tibul, dipping, is sym-
bolic of bitul, surrender (or negation) of the self,
which is why in Hebrew we find that one word is an
anagram of the other: %1973 = 20 (Siddur im Dach,
Sha'ar Kavanos ha-Mikvah). And one doesn'’t need to be
a mystic to appreciate why. The purpose of dipping a
food into a flavoring agent is so that the food should
surrender some of ils own taste and “give way” to a
more desirable quality found in the flavoring agent.

Butt ironically, while dipping food suggests an
experience of surrender and self-negation for the food
subs@nce. it bears the very oppaosite connotation for
the dipper himself.

Whal drives a person to dip? Because, as some-
:hlng of.a connoisseur, he knows that the food is
acking its full gourmet potential and that it would

TORAS MENACHEM ——

God, our God, King of the

who creates the fruit of the earth.

—— T e
be enhanced greatly by the right sauce—pay
moment of self-surrender and ego nullificatiop! ¥

But on Pesach, all this changes. Pesach is 3 fus.
val of bitul: We eat unleavened bread which na:aJ
chance to rise, symbolic of humility; and we celebp’::
the birth of our nation, a point in history when lsrae‘i:;
spiritual standing was very low. and we had little ¢f
which to be proud. ’

So our dipping tonight is inevitably different from
any dipping throughout the year. Normally, dippin;
food is an expression of culinary expertise. an exert
cise aimed at enriching those pleasures of life tha:
our €gos so desperately pursue. But tonight. wbzn
our souls are awakened, we realize that there is
something more important, more noble—and, iror-
cally, more rewarding—than the pursuit of happiness
for its own sake. A voice within is telling us that 27
through genuine bitul can we make a transitic
the distorted, egocentric, human view of reality. !
more true, theocentric standpoint. After all, 2 ¢
ine mystical union with our Creator must be o1 8
terms, and not on ours.

God took us out of Egypt 50 that we wou

to serve Him: free from the Egyptians and ™
significantly, free from the obsessive desif % e
enrichment which draws us away from 0! he,
ing in life. So tonight. let us emulate the TW:C;»'
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It is not how we spend our days that attests to our spirituality, but rather

how We spend our nights.

Y ¥ %

The Talmud relates that Rabbi Elazar Ben Azariah was only eighteen when
he was elevated to his post as head of the academy. Miraculously, his beard
wrned white to provide him with the dignified appearance of mat’urity.

The Zohar states that God, the Torah, and Israel are one and the same. Since
God and the Torah are infinite and timeless, every
ity to rise above time.

Jew should have the capac-

My great»grancifather, the first Rabbi of Bobov, was conversing with

some of his chassidim, when someone mentioned that this was 2 special
day and should be celebrated with some refreshments. The Rabbi then
arose, saying, “Good. | will send my young boy to bring some. "

ident that he himself had

After a bit, the Rabbi returned, and it was evi
run the errand. To the embarrassed chassidim he said, “1 did not lie to
youth along with me, and I still have the

you. As | grew older, | took my
‘young boy’ within me.”

ghteen, e eighteen at seventy.

One can be seventy at €l and one can also b
n3 X N3 BpET T2
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B[essed'is the 'Omnipresent; Blessed is He. Blessed is the One

Who has given the Torah to His people Israel; Blessed is He.
i e with the four sons with the phrase,

"BT::sS; ?sg :}:: 2;:; the Torah to His peo!)le Il.lsrael." .

The brachah W€ recite when reading the Torah closes Wll.h,. Blessed is God
Who gives the Torah™ gives rather than has qauen. The gwmg of the Tor'ah
t a historical event of the past, but 1s an ongoing process which
o the present and beyond.

(74]

Who has given
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P2 Blessed is the Omnipresent; Blesseq i
the One Who has given the Torah toe.'BIessedi
Israel; Blessed is He. Concerning foy; S0ns dq Perf:
speak: a wise one, a wicked One, a simple one e Tﬂra};
is unable to ask. Nd ong Wh

DI The wise son — what

does he say?
the testimonies, decr

ar
€es, and Ordinance, . the

S Which
Let us reflect a moment. What other book written tho

. : S : Usands of Year
continues to be studied and analyzed with jts teachings applied tq S agy
life? The philosophical works of Aristotle and Platq may p St:;?f‘fday
students of philosophy, but are essentially of Jittje more than . ied §-,:
interest. The great scientific discoveries of the Renaissance Ma emic
Ciated as breakthroughs, but their content has long been Obsolete, ThZPP_re.
of physics that were held to be true just severa| decades ago have Wi
discarded. Torah, on the other hand, has

continued to be relevant
day, its teachings finding application in everyday life. Torah has no

0 this very
t been and

of every generation until the end of ti

This is why we say, “He gives the Torah,” rather than, "He gave t

Throughout centuries of Jewish history, children haye be
questions about Torah, and parents have been able to respond. Parents cap
respond in the age of jet planes and microwaves as well as when people
traveled by mule and cooked over wood fires. The Torah is and will pa
relevant unto eternity.

Spirituality is similarly
undergo change. Truth, self]

me, and provided for all €ventualities.

he Torah
€n asking

timeless. Material ques

its and lifestyles may
essness, compassion,

patience, diligence, and all

5 20K K¥T DI — The wise son — what does he say?

As was pointed out earlier, Judaism

must be inquiry with a sincere intent to le
provocative, derisive scoffing.

encourages inquiry. However, this
arn and to gain knowledge, and not

The question posed by the wise person is essentially that which we raised

ied
in our chapter on the meaning of the Exodus. Why are so many and varie

[75]
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[t happened that Rabbi Eliezer, Rabbi Yehoshua,

Rabbi Elazar ben Azaryah, Rabbi Akiva, and Rabbj
Tarfon were gathered (at the Seder) in Bnei Brak,
They discussed the Exodus from Egypt all that
night until their students came and said to them:
“Our teachers, the time has come for the reading of

the morning Shema.”

You will learn the whole night, but the next day you will be too tired
to learn anything at all. It is better to keep the regular, established
sedarim.’

“‘But we see that the Rosh Yeshivah and the Steipler learn all night
long!’ | protested.

“‘You're making a mistake,” he replied. ‘We don't do a mishmar.
We simply sit down to learn at the beginning of the night, and when
we pick our heads up out of the Gemara we see that daylight has
broken!"”

O 11t y*an — The time has come.
Rav Shach related:

“Once, while traveling from place to place in Russia, | lodged at the
house of a certain Jewish man in the countryside. | had no watch with
me, and the man had no clock in his house.

“At one point | asked him if knew the time. He responded, ‘No, |
don't. | have no clock, and in fact there is no clock in the entire village!'

“| asked him in amazement, ‘How is it possible to live without ever
knowing the time?’

“Equally amazed at my question, the man answered, ‘1 don’t know
why one needs a clock! When | am hungry | eat; when | am tired | go to
sleep; when | want to pray | pray!’

“But this is not the way of the Torah,” the Rosh Yeshivah con-
cluded. “A Torah Jew knows that everything has its own proper time.
There is a time for learning, a time for sleeping, a time for eating and
a time for prayer. One must be meticulous in following these set
times for their particular specific functions. For instance, the time for
prayer and the time for learning are separate and distinct (Shabbos

10a), and should not be made to conflict or intermingle with each
other.”

[53] THE RAV SHACH HAGGADAH
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o Gpn? 1 This is the famous “Hillel sandwich.” This version restricts it to
matzah and maror. These two foodstuffs are most prominent in the Seder, and
they symbolize two opposites. Matzah is the symbol of freedom, and maror of
ain and exile and suffering. Both together are the essential twin components
of Zekher le-Mikdash ke-Hillel, of our historic Jewish national memory. Such
memory oscillates between the two antonyms of freedom and exile. Jewish
memory encompasses both of these poles which complement each other.
In an entirely different context, the two reappear not in the framework of
a joyous banquet, but in the fatal confrontation of Israel with Amalek — the
wild, untamed, and murderous tribe, symbol of all that is evil and despicable.
And, just as in the tension between matzah and maror there are two elements
clashing with each other, so with regard to Amalek: “Timheh et zekher Amalek,
you shall erase the memory of Amalek” and “lo tishkah, you shall not forget”
(Deuteronomy 25:19). When we confront naked evil in all its ugliness, the
Torah demands of us two different but related reactions: remembering and
not forgetting. “Remembering” consists of conjuring up discreet events or
attitudes, scenes that punctuate your life at certain set times. “Not forgetting”
is not characterized by specific acts, whether physical or psychological, but
by that which endures through all seasons, insinuates itself into every crevice .
of your memory and becomes part of your very being. While “remembering
is called into action at certain set times, such as Purim or Taanit Esther, and
when prodded is proclaimed with gusto, “not-forgetting” becomes an integral 1

part of your psychic and spiritual reality, often residing just below the ley;cl of
iness to protest at the Arst Sign ol

your consciousness, and springing into read : %0
d not merely al previously desig-

Amalekite cruelty; and holds for all times an
nated occasions.

Hence, an interesting relationship: maf
of events, as is the commandment “Remem
while maror is parallel to “you shall not forget” — 2 00“5_‘
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10t dpitin g, s
Orey,

In remembrance of the Temple, acc

. , accord d tn

Hillel do at the time of the Temple: Hi:%vt: :*lllcl.n, L

ver lamb, matzah and maror and eat tl;l :mmmbing !

hall eat it with matzah and bitter :]oegr;‘hu,a
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passo
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Eat the korekh while reclining on the left.
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ol
victims, and, ultimately, a Holocaust awareness that is not confined to Py
or Yom ha-Shoah but is sensitive to the murderous potential of Jnu_gfm:::m
' m

beyond a certain level of social or political venom.

ampa Y2iR) WA g 712 77 In this age of polarization it is important o poirt
out the danger of “Too Much of a Good Thing.” What ] plead for is thatin any
moral or ethical problem — and life is full of them at every turn — We consider
all values, both during and after the choice between competing values. Anyone
value, when taken to an extreme ted. If we consider all positie
values together, even if we must ¢ the other, there s less chance

of debasing ourselves, our lives, O society.
We need a dialectic of virtues, a harmonization of competing goods. We

need freedom and responsibility; peace and self-defense: love and morality:
patience and toug thinking. Like Hillel, who
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(o the question is that even tl‘m Rabbis whe, i
PmcliCi‘l halakhah agreed to his fundmm,ma] un;}sm"" >
verse “they shall eat it [the Pesah) on "nlea\fenc[;}‘ e,

» implies that the mazzah and maror Sh(]l:l]d be joineg 5 ‘r » "::t..
hcr.bs -ll'llii understood that they must be physically Wrappeq :“_h':" Hey,
w-m]!,esllielve d that the mere fact that both foods came a5 5 S p:,H,:I-”i["' b
E::rh;n pesah integfated then} andeﬁ::il:ji:l}:fh(’bllgalion set fory ”:f r“L'
Thus, in the time of the Temp eon o em‘ sepafatel by h:;l:n
the korban Pesah no longer ex.!sts. hc ; );I ay to associate and rela: T,
each other, as agiesL ey tﬁbp ysically wrap them together -,.e they
the mazzah and maror r‘nust also be ea}ten siizfra.:glyl because i{lhuv:
together, the maror (which nowadays is a rabbinic commang,
lify the mazza

The answer
regarding the
L »

too, felt (hat the

drp

h (which is a biblical commandment). ent "M”“:

( Reshmw

ity vy While every meal on yom tov is either obligatory o ,
the mizvah of simhat yom tov, the meal on the night of the Seder, by, .
specific obligatory elements, such as mazzah and maror, cop Sliime; ':*1-:-.
particular fulfillment. Thus the Rishonim granted it an individy, hw’
the order of the Seder: Shulhan Orekh. On Pesah night, there is 4 Dbliga,h.k _
exhibit oneself as an actual, personal beneficiary of the Exodus lhfﬂughlf?: _
displays of freedom, herut (Hilkhot Hamez u-Mazzah 7:6-7), T, fEE'n;-r*
created not only by demonstrating the lack of restraints typical of , .
in servitude, but also by participating in an active atmosphere of qulr _
typified by the obligation of haseivah. We are to demonstrate freedom ;5
simply relive it internally. If the emotion is too sedate, it is not an experic.
The experience should be dynamic, explosive, hypnotic, breaking throug ..
surface and impelling the person to act. “Therefore, when one eats thi -
he should eat and drink while he leans in the manner of a free person” (i
Hamez u-Mazzah 7:7). The entire meal, up to and including eating “all thar.;
pleases,” joins with the other aspects of the Seder night in manifesting .-
and becomes a vital part of the mizvah of the night. Accordingly, Ramar:-
(472:7) that ideally we should eat the whole meal in a position of hasenun
This idea may also provide an additional reason for waiting until nignz. |
before saying Kiddush (Orah Hayyim 472:1). The Kiddush that is recited ontz @

ulfilly,,
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ahtof Pesal has two dimensiog;. The first is the fulfillment of the requirement
s it Kiddush prior t’o any obligatory .Shal:fbat o.r yom tov meal. The second
Jimension is that the Kiddush of Pesah night IS. an inherent part of sipur Yeziat
Migrayim. Kiddush servesas part of the expression of .?rerut that the meal accom-
plighf& It must be recited in the place where the meal is occurring; as implied by
Taz, this can be understood not only as the physical place, but also as the chrono-
logical place. Thus, just as the meal is an expression of the Exodus and therefore
must take place during the actual night of Pesah, so, too, is Kiddush subject to
the same limitation. Further, in describing the obligation of remembering the
Exodus, Rambam (Hilkhot Hamez u-Mazzah 7:1) explicitly links this mizvah to
that of remembering Shabbat. The link between the two is Kiddush; just as Kid-
dush is the core fulfillment of the mizvah to remember Shabbat, on Pesah night,
it becomes integrated into the mizvah of remembering the Exodus.

By extension, any act associated with the meal transcends its usual classifica-
tion and becomes an event of the Seder with its own title. The blessing recited
on the mazzah is not treated simply as a birkat ha-nehenin but rather as a birkat
ha-mizvah with its own heading: “Mozi Mazzah? Likewise, Birkat ha-Mazon is
not merely that of a typical meal, but is highlighted as “Barekh.” Indeed, this can
explain the Rif’s view that it is permitted to recite the bore peri ha-adamah on
karpas on behalf of another person even if one has already recited the berakhah
himself. One can recite a birkat ha-nehenin on behalf of another person only
if one will also be eating and thus requires the berakhah personally. However,
one can recite a birkat ha-mizvah on behalf of another even if one has already
fulfilled the obligation. All of the eating on the Seder night, and all of the as-
sociated activities, attain a special mizvah status on that occasion.

(Reshimot)

123 Rashi (Pesahim 119b) sees the afikoman as the core fulfillment of the mizvah
of mazzah. The fact that the berakhah over the mazzah is not recited on that
portion is only a consequence of the fact that the berakhah was recited earlier
on the initial eating of the mazzah. Rosh (Pesahim 10:34), however, sees the
dfikoman as representing the korban Pesah; the actual mizvah of mazzah is
with the initial eating of mazzah earlier in the evening,

contradiction in the rulings of Rambam that may reflect an
otomy within afikoman. Rambam rules that karpas, mazzah,
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We eat the Yom Tov meal with great Joy. Be sure to leave some room iy
order to properly perform the mitzvah of Afikoman. Ope should speak
words of Torah at the table, preferably about the story of Pesach

LLE LT
\ ‘ﬁn

We take out the Afikoman — the larger half of the middle matzah which was hidden
away at the start of the Seder. The leader takes two kezaysim from this matzah, and
gives a similar-sized portion to the others at the table, from the matzah that had been
hidden or from other matzos. The Afikoman must be eaten while reclining and without
interruption, before half the night has passed. We do not eat after the Afikoman.

Some say:

yaven oy 2 nes 1Ry 3

o L OWRMSIC._

ey
Fear of Failure

What do we learn from the Afikoman’s return after it went missing
WME& 5. for most of the Seder?

2\BYf | Those who grow up without proper guidance believe
[y i
LA there is nothing worse than failure. They learn that its

better not to start any project, spiritual or physical, which has even a
small chance of failure.

We were not born with such fear. As children, we simply tried new
things without regard to whether we would succeed or not. But at some

point, we were shamed into being afraid to try new things, unless we
knew there was virtually no risk of failure. Perhaps it was a father’s scowl
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SHULCHAN ORECH

The Seder Meal

1 Tov meal with great joy. Be sure to leave some room iy
he mitzvah of Afikoman. One should speak
preferably about the story of Pesach.

We cat the Yon
order to properly perforim &
words of Torah at the table,

TZAFUN

Eating the Afikoman

We take out the Aftkoman — the larger half of the middle matzah which was hidden
away at the start of the Seder. The leader takes two kezaysim from this matzah, and
sized portion to the others at the table, from the matzah that had been
her matzos. The A \fikoman must be eaten while reclining and without
¢ night has passed. We do not eat after the Aftkoman.

givesa similar-

hidden or from o,
interruption, before half th

Some say:

In remembrance of the Pesach offering, which had to be eaten in a

situation of satiety.

. __OWRNIIC— R
g look, or the taunts of our

ed something, a teacher’s judgin
ke in front of them. This fearful attitude

us of our ability to accomplish what

as we tri
friends when we made a mista

sucks the joy out of life and saps
we’re capable of.

To help me become healthier,
at incorporates gam

He uses an approach to exercise th
of fun into the workout. It involves tennis balls, juggling. and a wide

variety of other surprising equipment.

[ learn so much from my trainer. One time, after | jugglctl three
balls, he told me to try it with four, but | immediately countered. "No:1
can’t do that.” He looked at me for a moment and then said, “Children
don’t respond that way. Why are you less capable thana child of trying

[ work with a trainer twice each week.
es and an element
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The third cup is poured.

Some say the following before reciting Birkas HaMazon:
Ay 72K ORI (1M 1373 9 Mgy M¥n o9pY 1oy 1o sy
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If three males, at least of bar mitzvah age, have eaten together, they
begin here. (If there were ten, they say what is in parentheses.)

While saying the Grace after Meals, some hold the cup of wine in their right hand.
rman
B BN YR TS 0P

_owrRMMIe_ Y

@
something new? Are you afraid of dropping the balls? Let’s say you do.
Who cares? Just go.” The experience reminded me of the ways I'd lost
that “just go” approach to life’s challenges and opportunities.

I was talking with an older gentleman who told me he doesn't learn
Gemara. | asked him, “Why don't you try it2” and he answered, ‘1 tried
it, but I'm not good at it.” After some prodding to learn when exactly this

happened, I found out his failure had occurred sixty years carlier. He
a learning for decades because

missed out on the deliciousness of Gemar
of bad experiences in his youth!

The freedom from overblown concern o
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BARECH

Grace after Meals

The third cup is poured.
While saying the Grace after Meals, some hold the cup of wine in their right hayg

ASong of Ascents. When Hashem brought back those returning v,

Zion, we were as if we had been dreaming. Then our mouthg will be
filled with laughter, and our tongues with joyous song. Then the Nationg
will say, “Hashem has done great things for these.” Hashem, indeeq. has
done great things for us, and we have been happy. Bring us back, Hashem,
our captives, like flooded streams in the Negev. They who sow in tears
shall reap in song. He who weeps as he goes, carrying a bag of seed, wi||
return with joy, carrying its sheaves.

If three males, at least of bar mitzvah age, have eaten together, they
begin here. (If there were ten, they say what is in parentheses.)

Gentlemen, let us say the blessings!
May the Name of the Eternal be blessed from now and forevermore.

o L 9OwRNYIE_

9

or failure enables us to have courage, to try new things, and to achieve
much greater things, even though we will fail sometimes (or many
times). We learn that failing sometimes is not so bad and the new things
we accomplish give us so much satisfaction, joy, and pleasure, returning
childlike joy and the spirit of experimentation and discovery to us.

This is why we observe a custom in which the children bring the
Afikoman, the larger piece of matzah that remained hidden for most of
the Seder, to the table. By their example, they bring our lost potential for
greatness back to us — those adults who still hold out hope of leaving the
limitations of Egypt. They teach us that if we truly want to leave our exile,
both personal and national, we must try and try and try, completely
without regard to whether particular attempts will succeed or fail.
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The third cup is poured and Bircas HaMazon (Grac
e Alter Meals) i i i
to some customs, the Cup of Elijah is poured at th,is:sp;)ei‘r:llt[ed. According
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(1) Psalms 145:21. (2) 115:18. (3) 118:1. (4) 106:2.

5 TPy N2W NX i 23 — When HASHEM will return the capti-

vity of Zion
We chant the 126th Chapter of Psalms prior to the Blessing After the Meal,
and the very first sentence of this psalm confirms the message of the
afikoman. “When Hashem will return the captivity of Zion, we will be like
dreamers.” During a dream one may have frightening experiences, which
upon awaking prove to have been only illusions. So it will be with the
ultimate Redemption, when our salvation will be so great that the centuries of

suffering in the diaspora will appear to have been as a dream.

«§ 1TXPY N3 TYNT oW — Those who tearfully sow wiill reap
in glad song

A person who has never been exposed to any phase of the agricultural

grain may say, "How foolish that man

F'ycle a.nd observes a farmer sowing his
is. He is taking perfectly good grain and burying it in the ground.” Not being

[156]






The third cupis |muu~(| and fircas Hadazon (Grace After Megly, s
1 some customs, the Cup ot Elijah s poured at 1y, N Y
U

Psalm 1260
m‘:»g_-:j Y A song of ascents. When Has,
return the captivity of Zion, u;;.lf " wiy

like dreamers. Then our mouth will be filled wn-h::;iil be

ter and our tongue with glad song. Thep h
declare among the nations, "HASHEM has dope Y wy
with these.” HASHEM has done greatly with yg, Wgrea“y
gladdened. O HASHEM — return our captivity like SDrinwere
the desert. Those who tearfully sow will reap in g|5q S in
He who bears the measure of seeds walks along Weeso- 0
but will return in exultation, a bearer of his sheaveg, ing,

nYmn May my mouth declare the praise of Hasygy
" may all flesh bless His Holy Name forever. y -
bless HAsHEM from this time and forever, Halleluyahp2 GTIH
thanks to God for He is good, His kindness endures fOreve:ea
Who can express the mighty acts of HASHEM? Whg ca.
declare all His praise?* n

a‘.i(“.L

ang

T
aware of the process of planting, whereby each seed sprouts a whole sta| of
grain, the observer views the farmer’s actions as destructive.

One woman who recovered from years of excessive addictive behayig,
related her years of deterioration as a result of substance abuse. One listene,
asked, “How did you cope with all the losses you sustained during thgy
period?”

The woman responded, “Very poorly. When [ lost my job, | thought the
world had come to an end for me. When my marriage broke up, [ was angry
at God. ‘Why are You doing this to me? What did | ever do to You?'

“After seven years, | can look back and see that God was taking away those
things that | lacked the good sense to give up on my own. [ have now received
my master’s degree, which | never would have achieved had I stayed in the
menial job. My marriage was detrimental but | did not know that. | am now
happily married to a wonderful man.”

There are times when we shed tears over very distressing happenings.

[157]
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Next year in Jerusalem '

he fathers we
The universal significance of Israel’s return to the}}laoriic(;its_- i.e.y in this
see in the fact that it has taken place after tbe . S
hour of universal spiritual exhaustion a'nd univers N -
rebirth of man. The restoration of Jewish S.Ovef;flgnc o
goal in itself. What could be the political signinca







143 / FaiTH AND FreepoM

NIRTZAH

The Seder is now completed in accordance wit

h all of jts laws, jtg
ordinances and statutes. Just as we were found worthy to pey.

in the future, O Pure one,

NEXT YEAR IN JERUSALEM!







